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Dedicated to

To the bearers of the message of truth and the call to unite Allah and
single out servitude to Him,

To the bright-minded people of humanity,
To those with sound dispositions and pure hearts,

To those who reject the reality of moral, spiritual and social decay pre-
vailing in our time...

I dedicate this book.

Asking Allah, the Blessed and Almighty, to help us obey Him and make
efforts to support His religion, convey His message, and reform societies
and individuals.

The Almighty said, { Those who follow the Messenger, the unlettered
prophet, whom they find written [i.e., described] in what they have of
the Torah and the Gospel, who enjoins upon them what is right and
prohibits them from what is wrong and makes lawful for them what is
good and forbids them from what is evil and relieves them of their bur-
den and the shackles which were upon them. So they who have believed
in him, honored him, supported him, and followed the light which was
sent down with him - it is those who will be the successful} [Al-Araf:
157].

And the Almighty says, {And let there be [arising] from you a nation
inviting to [all that is] good, enjoining what is right and forbidding what
is wrong, and those will be the successful} [Ali Imran: 104].






Introduction to the Book “Lot (peace be upon him)”
by Dr. Ali Muhammad Al-Sallabi

Written by
Prof. Dr. Ali Mohieddin Al-Qaradaghi
President of the International Union of Muslim Scholars

Praise be to Allah, Lord of the worlds, and prayers and peace be upon
the Messenger as a mercy to the worlds, and upon his brothers among the
prophets and messengers, his family and Companions, and those who fol-
low his guidance until the Day of Judgment:

The Holy Qurian is indeed a comprehensive record of all aspects of
righteousness and reform, featuring exemplary models of goodness and
remarkable achievements in building civilizations. It also serves as a com-
plete archive of stories about corruption, tyrants, and aggression, along
with their dire consequences and destructive impacts on civilization and
humanity. Truly, it is an explanation of everything, a source of healing,
light, and guidance.

The methodology of the Qur’an is truly miraculous, as it addresses cer-
tain issues through direct commands and prohibitions, while it addresses
others through stories from which rulings, laws, lessons, and admonitions
can be derived. When a topic is particularly important, the Quran com-
bines both methods: direct commands and prohibitions, and illustrative
stories about the destruction of those who committed the forbidden acts
and the salvation of those who adhered to Allah’s commands and avoided
those destructive behaviors. This is evident in the story of Lot (peace be
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upon him), as it pertains to family, natural disposition, and the preserva-
tion of the human species. Therefore, the Quran gives it the utmost atten-
tion. There is no topic in the realm of human interactions, like the topic of
the family, that the Quran elaborates on so thoroughly, detailing all its as-
pects, both positive and negative, with clear prohibitions and commands.

On the other hand, the words of the Quran are alive and dynamic,
and its stories renew and move with the passaging of time, as if they were
revealed for our era. The stories seem contemporary and relevant to us
today. If we had not witnessed in our present time the Western world’s de-
fense of sexual deviance, the enactment of strict laws to protect it, the pro-
hibition against criticizing it, and the criminalization of those who oppose
it, we might not fully comprehend the meaning of Allah’s words: {But the
answer of his people was not except that they said, “Expel the fami-
ly of Lot from your city. Indeed, they are people who keep themselves
pure.”} [An-Naml:56]. Without seeing such phenomena in our time, one
might have wondered, “Glory be to Allah, could humanity ever reach such
a level of moral decline and value collapse, where adherence to purity and
chastity becomes a flaw, even a crime deserving of punishment through
expulsion and exile, and the deprivation of natural rights?”

However, what we witness today with the legalization of sexual devi-
ance and the criminalization of anything that remotely affects it has ex-
ceeded all boundaries. The enactment of laws protecting same-sex mar-
riage in America, Britain, and most European countries, as well as other
laws that prohibit discrimination based on sexual orientation, etc...

Therefore, the Holy Qur’an has prepared the environment and hearts
for addressing these deviant ideas and how to combat them using all avail-
able means.

The lives of these prophets are a model for Muslims, providing lessons
and admonitions that they can benefit from in their journey. They draw
lessons and wisdom from these stories and apply in their lives the guidance
and judgments that these prophets exemplified. As Allah says, {Those are
the ones to whom We gave the Scripture and authority and propheth-
ood. But if they [i.e., the disbelievers] deny it, then We have entrusted
it to a people who are not therein disbelievers. (89) Those are the ones
whom Allah has guided, so from their guidance take an example. Say, “I
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ask of you for it [i.e., this message] no payment. It is not but a reminder
for the worlds.” (90)} [Al-Anam:89-90].

For example, the story of the people of Lot (peace be upon him) illus-
trates the dangers of deviating from natural human instincts. These people
abandoned relations with women in favor of relations with men, thereby
opposing natural life and creating a diseased and corrupt environment.
Such an environment is unfit for nurturing and growing new seeds of life,
undermines human existence, disintegrates its structure, brings about
hardship and distress, and incurs the wrath of Allah. Indeed, it represents
a grave deviation from human nature that deserves the most severe of pun-
ishments.

However, in all fairness, it must be said that the actions of the people
of Lot—despite their abhorrence and opposition to natural instincts—were
limited to relations between men only, and was not the case among women;
unlike today’s Western civilization, where sexual deviance has also become
prevalent among women. Women now choose other women as partners,
and Western laws permit marriage between women just as they do between
men. Therefore, the deviance today is even more dangerous than it was in
the time of the people of Lot.

The story of Lot indicates that lawful, natural marriage and its facilita-
tion, as well as the encouragement of it, are the solutions to the problem of
sexual deviance. Marriage represents the proper psychological orientation
that achieves purity and chastity. Moreover, the story of the people of Lot
clearly shows that those who go against natural instincts, turning truth into
falsehood and inverting natural order, will face swift destruction. This is
one of the decisive laws of Allah.

Therefore, Islam has emphasized the dangers of this crime, referring
to it as depravity, and has prescribed severe worldly and otherworldly pun-
ishments for it. Islam has established measures to prevent it within socie-
ty, beginning with faith-based upbringing in homes, moral education in
schools, strong personal purification, and scientific and natural rebuttals
to Western ideas that masquerade as freedom. Additionally, it provides
medical and economic responses to such issues.
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In addition, laws and regulations that criminalize this depravity and
impose deterrent punishments play a significant role in purifying and pro-
tecting society.

The book came at the right time: I read the book, benefited from it,
and enjoyed reading it. It was not merely a narration of the story—despite
its importance—but a precise interpretation of all the verses that addressed
this story in fourteen surahs. The book extensively explains the meanings
of these words, their objectives, and the lessons derived from them. This
detailed explanation is a significant benefit in itself. Moreover, it linked
the story of Lot with the current occurrences of sexual deviance and high-
lighted the severe negative impacts on both Islamic and global societies.
The book emphasized that today’s corrupters are promoting widespread
sexual deviance among both genders using all available means, including
economic and political incentives for any country that adopts sexual devi-
ance. They have made it a criterion for proximity, support, or lack thereof.
Moreover, they combat the Muslim minority in the West by promoting and
legalizing sexual deviance, criminalizing anyone who opposes it, incorpo-
rating it into programs and curricula, and even encouraging it. Those who
stand against it face the risk of expulsion, having their children taken away,
and leaving them with deviant individuals to become like them—as unfor-
tunately has happened in some countries like Sweden.

Indeed, most of the great powers do not merely confine their actions
to their own countries but also attempt to impose laws that permit sexual
deviance and same-sex marriage globally. This effort began with the Bei-
jing Declaration of 1995, which emerged from a significant event called the
World Conference on Women.

The book concluded by emphasizing the utmost importance of care-
tully nurturing children and focusing on curricula and schools to cultivate
a strong, faithful generation embodying the morals of the Prophet Muham-
mad (peace and blessings be upon him). This includes instilling patience,
determination, purity, chastity, and noble character while preventing vices,
drugs, doubts, and desires. The researcher ended with a series of important
and beneficial recommendations.

If our nation today is confronting the Zionists and their allies in Pal-
estine, especially in Gaza, one of the key reasons for our success is the
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successful building of a generation capable of facing these challenges. This
can only be achieved through strong and proper faith-based and moral
education, alongside military and material preparation. The condition for
victory is to build a generation of {servants of Ours - those of great mili-
tary might} [Al-Isra:5].

Today, the world faces its greatest challenge, one that clashes with
sound human nature, contradicts the continuation of humanity, and con-
flicts with noble values and ethical virtues. This challenge is the promotion,
sanctification, and legalization of sexual deviance. Unfortunately, most of
the religious institutions in the Western world stand in support of this dan-
gerous wave, with some churches even solemnizing same-sex marriages.

In the face of these risks to human life, Islam remains the only beacon
to enlighten all people about the dangers of these vile practices and the de-
structive effects of this obscenity. This is achieved through targeted aware-
ness campaigns, media outreach, and scientific conferences and seminars
to elucidate the dangers of this trend on the future of humanity.

In conclusion, with full confidence, I say that the virtue of my belov-
ed brother, the meticulous interpreter, and the diligent historian, Dr. Ali
Mohammed Al-Sallabi, Secretary-General of the International Union of
Muslim Scholars, has thoroughly explored every aspect of this story. He
has provided us with valuable insights. May Allah reward him abundantly
and make him a source of benefit for Islam and Muslims, and for the wider
world. Amen, Lord of all worlds.

Written by,

Prof. Dr. Ali Mohieddin Al-Qaradaghi
Doha, 06 Shawwal 1445 AH

April 15,2024 AD






Introduction to the Book

By Mr. Dr. Fadel Murad

Assistant Secretary-General of the International Union of Muslim
Scholars

Professor of Figh and Contemporary Issues at Qatar University
Founder of the Figh of the Age Project

In the name of Allah, the Most Gracious, the Most Merciful
Praise be to Allah and peace and blessings be upon the noble Messenger;

I read the book “Prophet Lot (peace be upon him)” by the historian of
Islam in this era, Sheikh Dr. Ali Muhammad al-Sallabi, the Secretary-Gen-
eral of the International Union of Muslim Scholars.

There is no doubt that the book is a qualitative addition to the Islamic
and human historical library in general, and to thematic interpretation and
scholars and specialists in particular.

The pen of Sheikh Ali al-Sallabi has filled the Islamic library with con-
temporary renewal in this field, and we are in need of such scientific pro-
jects that form the foundational cornerstone in the project of the civiliza-
tional revival of our Islamic religion.

History is undoubtedly a school, but it must be truthful and genuine.
This is where this author comes in, as it is derived from the Book of Allah,
the Sunnah of the Messenger of Allah (peace and blessings be upon him),
and the most reliable books of exegesis.

Sheikh Ali has written civilizational historical encyclopedias that
will contribute to the revival of the nation, its culture, and its religion. He
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continues to surprise us with new and innovative works in his grand his-
torical project, which, as we have mentioned, is a revival project that is
constructive and valuable.

Allah has prepared him for this project and blessed him with such a
mission. Now, as the Secretary-General of the Union, we ask Allah to help
him with this task, in addition to completing the project that has borne
fruit and flourished. I suggested to him that the next step for these encyclo-
pedias should be to make them more accessible and to supplement them
with maps, historical images, and knowledge trees to make it easier for our
young generation to learn about their civilization, the history of their reli-
gion, the history of the great prophets, and the human civilization through
the Holy Qurian and the Sunnah.

I also do not forget Sheikh Ali’s commendation of my renewal project,
“Figh of the Era’, and his introduction of it, highlighting its great impor-
tance in our time and its contemporary renewal impact. We ask Allah to
reward him greatly.

On the topic of our master Lot, which is the subject of the book, I say
that it addresses a dilemma of our time, which I will explain as follows:
Who are you?

This is a question of identity that each individual answers according
to their personal identification, commonly referred to as national identity.
Identity is built upon two pillars: firstly, societal aspects such as cultures,
customs, and language; and secondly religious aspects including monothe-
ism, philosophical perspectives on life and creation, foundational values,
and regulatory aspects. Sharia law uniquely establishes foundational prin-
ciples, beginning with practices like charity from the wealthy to the poor,
or abolishing practices like usury due to its inherent injustice and detri-
mental impact on society. Societal and ethnic identity alone is insufficient
to create a reformist civilization on Earth; rather, it can lead to conflicts
among civilizations, nations, and peoples, both historically and in mod-
ern times, even at the level of major nations. This was evident in ancient
and modern conflicts among tribes, as was the case with the Arabs before
Islam. Tribal identity, linguistic identity, and customs and cultures did not
benefit them; instead, they often led to prolonged internal conflicts. Ethnic
national identity led the Jews to claim superiority over others and to say,
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“We are better than you”, and they said, “We have no obligation to the il-
literate”

And they meant by “illiterate” the Arabs, implying no wrongdoing in
what they did to the Arabs — their wealth, blood, and honor. Therefore,
the most important element of identity was the religion that governed all
of this, creating ethics and values, mandating justice and kindness; for-
bidding injustice, aggression, and wrongdoing. Allah has encompassed the
pillars of identity in a verse when He said: {indeed We have created you
from male and female}.

For example, America and the European Union have national and in-
dividual identity...

There is no societal identity built on values, nor is there a religious
identity to regulate and uphold. Making the state and individualism the
identity, while stripping society of its authority and family of its education-
al laws, exposes the nation to fragmentation and destruction at any threat
to the state, weakening it. Therefore, when law is absent in certain areas, all
that remains are violence, drugs, and crime.

During the COVID-19 pandemic, European countries and America
were shaken, and we saw how individual identity became dominant. Stores
and markets were raided. Believe me, if revolutions like the Arab Spring
had occurred there, those places would have turned into ruins and deso-
lation.

Only the state represents their identity—no religion, no society, no
values. They chose secularism for the state. In reality, they won't accept a
Muslim leading a state or even holding an important position. If the state
weakens there, crime takes over. Look at our Islamic world and its weak-
ness: There’s a cohesive societal identity, customs, cultures, and religion
at the heart of each person. Revolutions like the Arab Spring happened,
states fell, but we didn’t witness a similar aggression in America and Eu-
rope. Therefore, society and religion are the pillars of identity. The fab-
ricated conflict between societal customs and religion, as propagated by
some Facebook intellectuals and others, aims to weaken the foundational
pillars of identity: society and religion.

The secular experiment in the Islamic world was never appropriate
because its foundation lacked identity and religious pillars. Replacing
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religion with secularism was a shallow, ill-considered disturbance. The
consequences of secularism have no connection to poverty, wealth, or de-
velopment because these are factors of revival based on causal tools avail-
able to any nation. However, secularism is a system that gathers individu-
als who lack identity under the state’s identity. When the people’s identity
is synonymous with the state’s identity, they are on the brink of an abyss
because states are impermanent. However, societal and religious identity
remains enduring no matter how many states fall. Peoples have persisted,
upholding their values and religion.

Today, modernity seeks to find new sources of identity, such as globali-
zation, to dissolve societal, ethnic, and religious identities. It has attempted
to create new communities based on national identity, yet nationality alone
cannot form an identity or generate popular movements or civilizations.

Sexual intercourse is a moment of animalistic instinct for transmitting
the human gene. Were it not for its linkage to intense natural desires, no
individual would endure such effort and hardship. However, it has been
ordained with divine wisdom to compel humans to engage in it and to pre-
vent them from straying from its purpose, thus avoiding chaos that would
lead to the eradication of human sexuality. Islam regards marriage as a sa-
cred contract between male and female, responding to the inherent natural
inclination preserved within it.

If left unchecked, chaos would lead everyone to satisty their desires
with whomever they please, disregarding the consequences for family dy-
namics and responsibilities towards children.

Besides, it is precisely this latter scenario that could lead to the ex-
tinction of humanity, as seen in the practices of the West where declining
birth rates have led to it being dubbed “the aging continent.” Therefore, the
family is protected by Sharia, its protocols are guided by Islamic principles,
and it is safeguarded by Islamic teachings.

The greatest blessing upon the Islamic nation is the identity of its com-
munity and the Islamic religion. Therefore, sexuality cannot be an identity.
Modernist revolutions since the 1960s have attempted to find new sources
of identity, reaching even the LGBTQ+ community. Note the term “com-
munity” here, as identity cannot be formed solely based on sexuality.
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Masculinity and femininity are natural, medical, and cultural con-
structs.

The West openly and systematically states that legally, if a child is born
with genital organs that are ambiguous or indeterminate, this does not de-
termine their sex as male or female except by specific criteria. They began
ajourney of exploring desires and found that it is impossible to surpass the
standards set by Allah, which are established unanimously by nature and
medicine:

- External genitalia.

- Internal genitalia such as ovaries and prostate.

- Chromosomes: every male has XY, and every female has XX.
- Female hormones, such as progesterone.

- Male hormones, such as testosterone, which the body begins produc-
ing in the eighth week of fetal development, or the second month accord-

ing to medical sources. These are the strict medical criteria established by
Allah.

Nonetheless, certain Western elements sought to change this standard
by adding emotional and subjective criteria, such as the notion of feeling
inclined towards the same sex, which historically the human intellect has
termed as immorality. This is what the people of Lot practiced, prompting
Allah to send them a messenger whom they resisted and harmed, leading
to their destruction by Allah’s decree, as they were pelted with stones from
the sky.

The United Nations tells the world and legislates how individuals de-
termine their gender identity, governed by inclinations or what is known
as psychological and social gender standards once the individual engages
in the other sex, and their inclinations toward it (Book of Gender Transition
Laws - Master of Algerian Law).

The standards advocated by international organizations since the
mid-20th century focus on psychological and sexual inclinations rather
than the natural creation established by Allah. Therefore, the American
Heritage Dictionary (5th edition) defines the concept of gender simi-
larly to how it defines biological sex, but it introduces another defini-
tion based on an individual>s identity as “not entirely female or male.”
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The organization GLAAD (formerly known as the Gay & Lesbian Al-
liance Against Defamation) distinguishes between sex and gender in its
recently published Media Reference Guide: Sex is defined as “classification
of individuals as male or female at birth”, based on physical characteristics
such as chromosomes, hormones, internal reproductive organs, and gen-
italia, whereas gender identity is defined as “an individual’s internal sense
of being male, female, both, or neither”

The United Nations’ Efforts in Shaping the World

In July 2013, the Office of the United Nations High Commissioner
for Human Rights (OHCHR) launched the United Nations program Free
& Equal —an unprecedented global public education campaign aimed at
promoting equality in rights and fair treatment for lesbian, gay, bisexual,
transgender, and intersex (LGBTI) people. It ultimately reached 2.4 bil-
lion social media impressions worldwide and generated a stream of widely
shared content, including some of the most viewed videos ever produced
by the United Nations.

The fundamental legal obligations that states must uphold to protect
lesbians, gays, bisexuals, transgender, and intersex individuals include the
following commitments:

1. Protecting individuals from violence based on sexual orientation
and gender identity.

2. Preventing torture and cruel, inhuman, or degrading treatment.

3. Repealing laws criminalizing same-sex sexual relations and gender
identity variance.

4. Prohibiting discrimination based on sexual orientation and gender
identity.
5. Safeguarding freedom of expression, association, and peaceful as-

sembly for lesbians, gays, bisexuals, transgender, intersex individuals, and
those with diverse sexual characteristics.

In recent years, many countries have strengthened human rights pro-
tections for lesbians, gays, bisexuals, transgender, intersex individuals, and
those with diverse sexual characteristics, including:

1. Decriminalizing same-sex sexual relations.

2. Enacting laws that prohibit discrimination.

8 20 &
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3. Imposing penalties for hate crimes against LGBTQ+ individuals.

4. Recognizing same-sex relationships through national identity with-
out arbitrary conditions.

5. Implementing training programs for police, prison staff, teachers,
social workers, and caregivers to better serve the LGBTQ+ community and
those with diverse sexual characteristics.

6. Initiating initiatives to combat bullying in many schools.
The Rulings and Consequences of Gender Reassignment

We are facing lobbies that promote this decadent culture. For this rea-
son, it is the religious duty of every Muslim, indeed every person, to protect
humanity from this abyss, which is considered one of the greatest corrup-
tions against humanity and threatens human existence, civilization and is
classified as one of the greatest crimes against humanity ever. The process
of sex change is a physical crime against nature, humanity, existence, and
civilization. The term “sex change” is an appropriate description coined
by the Egyptian judiciary in the case of the student Said, who changed his
name to Sally. The case lasted from 1988 to 2000, during which the judi-
ciary ruled to criminalize and not recognize such a transformation. It also
criminalized anyone who performs such acts, revoked the membership of
the doctor and his assistants from the union, withdrew their licenses, and
prohibited them from any medical work.

Among the rulings related to these operations are:

1. In Islamic figh, human gender transformation is considered a crim-
inal act. The doctor involved is held accountable and criminally responsi-
ble, while the victim is considered an accomplice in a reprehensible crime.

2. It is not permissible for a person to allow anyone to remove a body
part because the body is a gift from Allah, to be used according to divine
permission. Allah has not permitted alteration or tampering; rather, such
actions are deemed the work of Satan.

3. Gender transformation does not alter legal rulings; a man remains a
man even after transformation, and a woman remains a woman.

4. If a husband undergoes transformation into a female, the wife has
the right to annul the marriage contract due to harm caused. The lineage
of children born before the transformation remains attributed to him. If
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he marries a man, it constitutes the practice of the sin of the people of Lot,
and the companions unanimously agreed on the prescribed punishment of
death for it.

5. If a woman undergoes transformation into a male, this transforma-
tion does not affect her legal rulings. However, if she is married, her hus-
band may annul the marriage due to significant harm caused. She remains
the mother of children born before the transformation, and she does not
have the right to seek custody due to mental instability and the significant
harm inflicted on the children.

6. A transgender individual does not conceive offspring after transfor-
mation because they become sterile.

7.Awoman discovers that her husband is trans, and they have children.
The answer is that the trans man does not have children, so this woman has
given birth by purchasing sperm from others, as is known in the West, so
the child is her child and not her husband’s child. Their ruling is the same
as the rule for a child of adultery in proving his lineage from his mother.

8. Anyone experiencing feminine inclinations should seek medical
and psychological treatment to address this, rather than undergoing trans-
formation. Studies indicate that transformation exacerbates psychological
conditions and can lead to depression and even suicide.

9. Someone with hidden male genitalia, verified through chromosom-
al traits and all internal male characteristics, may undergo a procedure
known as gender affirmation surgery, not correction or transformation.
Affirmation implies maintaining the gender that Allah created with male
genitalia.

10. Changing terminologies is an important aspect of changing per-
ceptions and levels of acceptance or rejection. Therefore, terms such as
“LGBTQ+” or “queer community” have been coined for this phenomenon.
In all divine scriptures, it is considered a reprehensible crime, a grave sin,
and a serious deviation that humanity must confront.

11. Disney committed to promoting this ideology through well-known
superhero characters in animated films, portraying them as transgender
heroes. This aims to influence children psychologically and mentally to
perceive these characters as the ones engaging in such behaviors.

822 &
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12. Every parent, sibling, relative, and the entire community must pro-
tect nature, religion, and morals, and stand against the grave conspiracy
against humanity and religion.

13. The global “political” mafia intends to involve the Arab world in
wars to exterminate them, diminish their descendants, and eliminate their
generations. Now they have added this dangerous moral issue that threat-
ens religion, values, society, and humanity.

14. Beware of the actions of some organizations that serve as tools for
promoting these deeds. The principle states that outward actions reflect
underlying intentions. Allah Almighty says,{Hatred has already appeared
from their mouths, and what their breasts conceal is greater} [Ali ‘Im-
ran: 118]. In addition, He says, {Allah wants to accept your repentance,
but those who follow [their] passions want you to digress [into] a great
deviation} [An-Nisa: 27].

Conclusion: The topic of the message of Prophet Lot (peace be upon
him) is relevant to this era. Therefore, this book serves as a remedy, a balm,
and a warning cry to generations about this heinous crime.
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In the Name of Allah, the Most Gracious,
the Most Merciful
Introduction to the book

Indeed, all praise is due to Allah. We praise Him, seek His help, and ask
for His forgiveness. We seek refuge in Allah from the evils of our souls and
the misdeeds of our actions. Whomsoever Allah guides, none can misguide,
and whomsoever He leads astray, none can guide. I bear witness that there is
no god but Allah, alone without partner, and I bear witness that Muhammad
is His servant and messenger. O Allah, to You belongs all praise until You are
pleased, and all praise is due to Allah after You are pleased.

This book, which bears the title “Lot (peace be upon him) and His Mis-
sion in Confronting Corruption and Sexual Deviance and Allah’s Punish-
ment for the Wrongdoers’, is part of the series of the Prophets and Messen-
gers, from which the following have been published so far:

- Encyclopedia “The Rise of the First Human Civilization and Its Great
Leaders: Adam, Noah, Abraham, Moses, Jesus, and Muhammad (peace
and blessings be upon them all)”

- “The Prophet Minister Joseph the Truthful: From Trial to Empow-
erment.”

- “The Prophet Kings David and Solomon (peace be upon them), and
the Alleged Temple of Solomon.”

The story of Lot (peace be upon him) is an authentic narrative in the
Holy Qur’an, with no equivalent in the Torah or in Western writings in
terms of accuracy and truthfulness, remaining free from distortion, falsifi-
cation, and falsehoods.
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The Holy Qurian, along with what is authentically reported from the
Prophet Muhammad (peace and blessings be upon him), has preserved
this story for us so that humanity may benefit from its history, which is rich
with lessons, wisdom, admonitions, divine laws, and trials.

I have carefully organized this book into sections, and it is present-
ed in six sections, which are as follows:

Section One: This section discusses Lot (peace be upon him); his
name, lineage, birth, and era. It explains how many times the name Lot is
mentioned in the Qurian, the meaning of the name according to linguists,
and the difference between the name Lot and the term “/iwat” (sodomy). It
covers his lineage, birth, and era, as well as the religious, social, and polit-
ical life, marriage rituals, family ties, celebration of festivals, and scientific
and political interests of that time. This section also details his migration
with his uncle Abraham (peace be upon him).

Section Two: In this section, I discuss Lot (peace be upon him) in the
context of the procession of prophets and messengers (peace be upon them
all). It covers the concept of a prophet and a messenger in terminology, the
reality of prophethood and messengership, and the wisdom behind send-
ing the messengers. This includes the need of creation for them, calling
people to worship Allah, establishing proof against humans by sending the
messengers. Prophets are the means to understand true servitude to Allah,
the unseen beliefs, the need for good role models, the reform and purifi-
cation of souls, the achievement of great objectives, and major functions.

In this section, I also discuss the characteristics of the prophets and mes-
sengers, such as their selection through revelation, their infallibility, their
ability to sleep with their hearts remaining awake, their choice at the time
of death, their burial at the place of their death, and the fact that the earth
does not consume their bodies, among others. Additionally, I explain that the
religion of the prophets and messengers (peace and blessings be upon them)
is one and their message is unified. Belief in the prophets and messengers is
one of the six pillars of faith, and Islam is the religion of all the prophets. I
clarify that the first creed on earth is the creed of monotheism and that the
message of the prophets and messengers is purely one. I elaborate on Lot’s
(peace be upon him) efforts in calling for the oneness of Allah, dedicating
worship to Him alone, forbidding evil, and combating polytheism.
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Section Three: I mentioned the story of Lot (peace be upon him) as
it appears in the Surahs of Hud, Al-Hijr, Al-Ankabut, and Adh-Dhariyat. I
provided an interpretation of the Quranic verses, relying on Allah first and
then on the opinions and understanding of both early and later scholars of
Tafsir (may Allah have mercy on them). I followed the methodology and
narrative of scholars in thematic exegesis, benefiting from what the noble
verses discuss in terms of the divine laws, matters of monotheism, beliefs,
morals, values, and principles. I adhered to this methodology in interpret-
ing all the verses that mention Lot (peace be upon him) in the Holy Qur’an.

Section Four: I recounted the story of Lot (peace be upon him) as
it appears in the Surahs of Al-Araf, Al-Anbiya, Ash-Shuara, An-Naml,
As-Saffat, Al-Qamar, and At-Tahrim. I explained the Qur’an’s references to
the signs mentioned for reflection and admonition, connecting the story of
his people to the ongoing divine laws in societies that deviate from Allah’s
(Glorified and Exalted be He) law and His straight path, as mentioned in
the Surahs of At-Tawbah, Al-Hajj, Al-Furqan, SAD QAF, An-Najm, and
Al-Haqqah.

Section Five: In this section, I mentioned the reasons for the destruc-
tion of Lot’s people (peace be upon him) and the reasons for his salvation.
The reasons for the destruction of his people are as follows:

1- Polytheism.

2- Oppression.

3- Criminal behavior.

4- Denial of Lot.

5- Debauchery.

6- Corruption.

7- Harassment of Lot (peace be upon him).
8- Ingratitude for God’s blessings.

9- Openly committing sins, crimes, and immoral acts.
10- The law of substitution.

11- The law of collective demise.

13- The law of destruction.

14- The law of loss.

15- Neglecting the causes of destruction.
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As for the main reasons for the salvation of Lot’s people (peace be upon
him), I mentioned: their faith in Allah (Glorified and Exalted), their piety,
obedience, achieving monotheism, dedicating worship to Him alone, com-
bating all forms of polytheism, adhering to Allah’s law and His guidance
(Glorified and Exalted), and seeking refuge in Him through supplication:
{My Lord, save me and my family from [the consequence of | what they
do} [Ash-Shuara: 169].

In this section, I mentioned the most important qualities of Lot (peace
be upon him), which are:

1- The believing migrant in the path of Allah.
2- The trustworthy messenger.

3- Sincerity.

4- His purity.

5- His reliance on Allah.

6- His generosity.

7- Enjoining good and forbidding evil.

8- Knowledge and wisdom.

Section Six: This is the final section where I discussed sexual devia-
tion in contemporary times, its causes, treatment, the concept of same-sex
marriage, and the satanic laws surrounding it. I defined same-sex marriage
in terminology and related terms such as homosexuality, lesbianism, sex-
ual deviation, and sexual orientation. I addressed the history of same-sex
marriage, the Islamic Sharia’s stance on it, and the objectives of marriage
in Islamic law, such as reproduction, seeking offspring, preserving line-
age, companionship, psychological comfort, affection, and strengthening
bonds of love and compassion among people. Furthermore, I elucidated
the punishment for homosexuality and lesbianism in Islamic law and the
damages incurred on people’s lives due to these abominations, includ-
ing religious, moral, social, economic, psychological, and health-related
harms. I pointed out the reasons for falling into immorality and sexual
deviation, such as weak faith, negligence in child upbringing, bad compa-
ny, corrupt environments, drug abuse, immodesty, mixing of sexes, hin-
drances to marriage, indulgence in haram (the forbidden), companionship
with immoral people, infatuation, Satan’s influence, media influences, and
Jewish and Christian scheming.
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What is more, I addressed ways of prevention and treatment from the
sin of Lot’s people, highlighting the most important and greatest aspects.
These include knowing the Almighty Creator, believing in Him and in the
Day of Judgment, purifying souls through various acts of worship, and
nurturing moral virtues such as patience, sincerity, and sincere repent-
ance. I emphasized the importance of marriage, lowering one’s gaze, car-
ing for child upbringing, supplication, enjoining good and forbidding evil.
Also, the authority of the state, activating educational institutions, summer
camps, security institutions, activating the role of morality police, as well as
the judicial institution, media, and advocating for the consolidation of Is-
lamic countries with their people, and rejecting countries that seek to oblit-
erate human nature and enact laws legitimizing sexual deviation, or abol-
ish the criminalization of homosexuality in opposition to Islamic teachings
and human nature. This work opens up a wide field for the activation of the
Sunnah of confrontation between cultures and civilizations, between good
and evil, between sound nature and deviant nature, between closeness to
Allah and His law, and distance from His wrath and anger.

Indeed, the collaboration of families, communities, governments, and
humanitarian institutions is key to raising awareness and exposing the
danger of this abomination that Satan and his followers seek to promote
among people.

I finished this book on Friday after its prayer, at exactly half past two,
in the vibrant city of Doha (may Allah protect it and all Muslim lands), on
the date: 17th of Muharram 1445 AH / 4th of August 2023 CE.

Praise be to Allah for His grace and bounty. We ask Him, the Exalted,
to accept this work favorably, to bless it, to benefit humanity through it,
and to honor us with the company of the prophets, the truthful, the mar-
tyrs, and the righteous, along with my brothers who assisted me in com-
pleting this book.

Finally, in this book, I can only stand with a humble and repentant
heart before my Great Creator and Generous God, acknowledging His
grace, generosity, and existence, disavowing my abilities and strength,
seeking refuge in Him in all my movements, moments of stillness, in my
life and in my death.
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For Allah, the Mighty, the Wise, the Creator, the All-Knowing, the
Compassionate, the Merciful, He is the Most Generous, my Noble Lord
and my Great God. He is the Guide, for if He were to abandon me and en-
trust me to my own mind and soul, my intellect would falter, my memory
would fade, my fingers would stiffen, my emotions would dry up, my feel-
ings would become numb, and the pen would be unable to express.

O Allah, the Turner of Hearts, keep my heart steadfast upon Your reli-
gion and Your obedience.

O Allah, I seek refuge in You from bad manners, deeds, desires, and the
path of deviation.

O Allah, grant me insight into what pleases You, expand my chest, and
protect me, O Allah, from what does not please You, and turn it away from
my heart and thoughts.

Also, T ask You, O Allah, by Your beautiful names and lofty attributes,
to reward me and my brothers who have assisted me in completing this
effort.

O Allah, make this work sincerely for Your sake, beneficial to Your
servants, and bestow upon it blessings, acceptance, and widespread bene-
fit. O Lord, forgive me, my parents, and all the believers, men and women.

We hope that everyone who reads this book remembers the servant’s
need for the forgiveness, mercy, and satisfaction of his Lord in his prayers.
Allah, the Exalted, says as follows:

{My Lord, enable me to be grateful for Your favor which You have
bestowed upon me and upon my parents and to do righteousness of
which You approve. And admit me by Your mercy into [the ranks of]
Your righteous servants} [An-Naml: 19].

And all praise is due to Allah, Lord of the worlds.

The servant who seeks the pardon, forgiveness, mercy, and satisfaction
of his Lord,

Ali Muhammad Muhammad Al-Sallabi.

Muharram 17, 1445 AH

August 4, 2023 AD
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Section One

Lot (peace be upon him);
His Name, Lineage, Birth, and
Circumstances of His Time

First: The Name and Lineage of Lot (peace be upon him):

1- The name of Lot (peace be upon him) in the Holy Qur’an:

Lot (peace be upon him) was mentioned twenty-nine times, and the
following are the names of the surahs in which he was mentioned, and the
times in which he (peace be upon him) was mentioned:

- Surah Al-Anam: once.

- Surah Al-Araf: once.

- Surah Hud: five times.

- Surah Al-Hijr: twice.

- Surah Al-Anbiya: twice.

- Surah Al-Hajj: once.

- Surah Ash-Shuara’: three times.
- Surah An-Nahl: twice.

- Surah Al-Ankabut: four times.
- Surah Al-Saffat: once.

- Surah Sad: once.

- Surah Qaf: once.

- Surah Al-Qamar: once.

- Surah Al-Tahrim: once.
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The mention of the story of Lot (peace be upon him) in the Qur'an
occurred in three cases:

The first case: Some details of his story with his people are men-
tioned, highlighting their deviation and misconduct, Lot’s (peace be upon
him) call to them, and then the infliction of punishment and torment upon
them.

The second case: Brief references to his story.

The third case: His name is mentioned among the names of some
prophets.!

The details of these three cases will come —Allah willing —in the pag-
es of this book.

2- The name of Lot (peace be upon him) according to the linguists:

There is a difference among linguists regarding the name “Lot” (peace
be upon him) whether it is derived or not derived?

Al-Naqqash said: “Lot is one of the non-Arabic names, not Arabic like
Abraham and Isaac”

Sibawayh said: “Noah and Lot are foreign names.”

Based on the above, it appears that the name “Lot” is of non-Arabic
origin, and non-Arabic names do not undergo linguistic changes, as stated
by Al-Zajjaj and other linguists.> As for the word “laat” in Arabic, it has var-
ious derivations and meanings in the language. However, the word “Lot’,
which is the name of this noble prophet (peace be upon him), does not fall
under the derivations of this material.’

3- The difference between the name “Lot”and “Liwat” [in Arabic]
(homosexuality):

Dr. Salah Al-Khaldi (may Allah have mercy on him) states that through
the Qur’anic narrative of the people of Lot, it is evident that they commit-
ted many abominations, among the worst, most heinous, and ugliest of

which was the sin of engaging in homosexual acts, which was not present
1 Qur’anic Stories: Presentation of Facts and Analysis of Events, Salah Al-Khalidi, Dar Al-Qa-
lam, Damascus - Dar Al-Shamiya, Beirut, 1st edition, 1419 AH, 1998 AD, 1/474.

Lot and His People in the light of the Qurian and Sunnah, p. 31.

Lot and His People in the light of the Qur’an and Sunnah, p. 31.

8 32 &



<3 SECTION ONE

among those who came before them. This sin, later known as “liwat” [in
Arabic], is now referred to in contemporary language as “sexual deviation”
or “homosexuality” Some people mistakenly associate the name Lot (peace
be upon him) with the sin of homosexuality, assuming that the term is de-
rived from his name because the sin appeared among his people. Nonethe-
less, this association is not correct, as we have clarified that the two words
are not etymologically related.

Indeed, the name Lot is a foreign, non-Arabic name given to the noble
prophet (peace be upon him). It is not derived from Arabic roots, nor do
we seek its etymology in Arabic. It is a non-Arabic name, similar to other
prophets like Noah, Abraham, Ishmael, Isaac, Jacob, and other prophets
and messengers (peace be upon them). These are names of prophets sent to
non-Arabic-speaking people, and they are non-Arabic names, even though
they are mentioned in the Holy Qur’an. The presence of non-Arabic names
in the Qur’an does not contradict the Arabic language of the Quraan. These
names are translated into Arabic and written in Arabic script.

The name “Lot” is acceptable and not prohibited from use, like oth-
er foreign proper names. However, “al-luwaat” is an Arabic word derived
with verbal and nominal forms.

It seems that when Arabs coined the derogatory term “liwat” for the
abhorrent act, they did not intend to derive it from “Lot” (peace be upon
him), but rather from the meaning of the word in the language. Therefore,
if “liwat” refers to sticking, they named the act of one man approaching
another “liwat” because they cling together during the commission of such
indecency.*

Sheikh Dr. Fadl Hasan Abbas (may Allah have mercy on him) said:
“Many people attribute those who commit this heinous obscenity, saying
so-and-so is ‘luti’ (a sodomite), and they call them ‘Lotian’ I do not find
this attribution acceptable. ‘Luti’ is an attribution to Lot, just as ‘Muham-
madi’ and ‘Ibrahimi’ are attributed to Muhammad and Abraham (peace be
upon them), and ‘Hashimi’is attributed to Hashim. Therefore, it is correct

4 Qur’anic Stories: Presentation of Facts and Analysis of Events, Salah Al-Khalidi, Dar Al-Qa-

lam, Damascus - Dar Al-Shamiya, Beirut, 1st edition, 1419 AH, 1998 AD, 1/480.
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to say about them: “Those who commit the act of the people of Lot’ instead
of saying ‘Lotians’ (sodomites). “°

Professor Khaled Muhammad Ahmed said: “Lot is an Arabic word and
he is a prophet of Allah, and his name is an ancient Arabic word meaning
one who seeks refuge and constantly seeks refuge in Allah”

4- The lineage of Lot (peace be upon him):

He is Lot, the son of Haran, the son of Azar. He believed in the call of
Khalilullah” Abraham (peace be upon him), followed him, and migrated
with him. Allah granted him wisdom and knowledge, inspired him, made
him a prophet, and sent him to Sodom and its people.?®

Al-Hakim said: “The narrations concur that our master Lot is from the
household of Abraham, but they differed whether he is from his offspring
or from the offspring of his brother.”

Historians have mentioned various opinions regarding the relation-
ship of our master Lot (peace be upon him) to Prophet Abraham. A group
of interpreters has stated that our master Lot is the nephew of Khalilullah
Abraham (peace be upon him). This opinion has been favoured by a num-
ber of scholars, including Al-Baghawi (may Allah have mercy on him), as
indicated by his commentary on the verse of the Quran; {And [We had
sent] Lot when he said to his people} [Al-Araf: 80], he said: “Lot, the son
of Aaron, the nephew of Abraham.”*

Furthermore, Al-Qurtubi said: “Allah sent him to a nation called
Sodom, and he was the nephew of Abraham.™"!

Quranic Stories, previous source, 1/480.

Previous source, p,378.

The beloved of Allah

Interpretation of the Great Qurian (Interpretation of Ibn Kathir), Abu Al-Fida Ismail bin

Omar bin Kathir Al-Dimashqi (774 AH), Beirut, Dar Ibn Hazm, 1420 AH / 2000 AD, 5/354.

9 Al-Mustadrak on the Two Sahihs, Imam Abu Abdullah Al-Hakim Al-Naysaburi, edited by Mustafa
Abdul Qadir Atta, Dar Al-Kutub Al-Ilmiyyah, Beirut, 1st edition, 1411 AH, 1990 AD, 2/611.

10 Tafsir al-Baghawi, “Maalim al-Tanzeel,” Al-Baghawi, ed. Muhammad Abdullah al-Nimr, Dar
Taiba, Riyadh, 3rd edition, 1416 AH, 3/165.

1 Tafsir Al-Qurtubi, 7/243.

e N wn
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Al-Suyuti (may Allah have mercy on him) narrated from Abdullah ibn
Abbas (may Allah be pleased with him) who said: “Khalilullah Abraham,
was the paternal uncle of Lot, the son of Aaron, the son of Tarah.”*?

Al-Hakim narrated on the authority of Ibn Abbas (may Allah be
pleased with them both): He said: “Lot of the Prophet(s)? (may Allah’s
prayers and peace be upon him) was the nephew of Khalilullah Abraham
(peace be upon him)*?

The kinship between Prophet Abraham and Prophet Lot (peace be
upon them) is that Abraham was Lot’s paternal uncle, and Lot was the son
of Abraham’s Haran. Historians and biographers have conveyed that Lot
was born to Haran, and that Abraham (peace be upon him) was the middle
child. It is reported that Haran died during the lifetime of his father in the
land where he was born, which was the land of the Chaldeans in Babylon.'*
This view is supported by many scholars such as Al-Qurtubi, Al-Baghawi,
Al-Suyuti, and others."”

Second: The Birth of Lot (peace be upon him), His Era,
and the Period of His Migration:

Lot (peace be upon him) was born in the land of the Chaldeans in
Iraq, specifically in the region of Babylon. He grew up in an environment
of idol worship, with a moderate upbringing. His grandfather, the father of
Abraham (peace be upon him), was a skilled carpenter who crafted idols
and traded in them, as it was his livelihood in this pagan society. Lot was
greatly influenced by the call of his uncle Abraham. He disregarded the
practices of his grandfather, father, and the entire community, and instead
found in his uncle Abraham a noble example to follow. He was raised un-
der his guidance, benefited from his knowledge, believed in his call, and

12 Al-Durr Al-Manthur fi Al-Tafsir bi Al-Mathur, Jalal Al-Din Al-Suyuti, Dar Al-Fikr - Beirut,
1431 AH, 3/495.

13 Al-Mustadrak on the Two Sahihs, 2/661, authentic chain of transmission.

14 Verses, Hadith, and Traces of Allah’s Prophet Lot, Ashwaq bint Salih Muhammad Homsani,
Master’s thesis, Umm Al-Qura University, Graduate Studies, College of Dawah and Funda-
mentals of Religion, 1434-1435 AH, p. 32.

15 Verses, Hadith, and Traces of Allah’s Prophet Lot, the previous source, p. 32.
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remained steadfast in his support, even in the darkest circumstances and
challenges that his uncle faced from that idolatrous society.'

1- Religious life:

Lot (peace be upon him) grew up in the same society where Abraham
(peace be upon him) was born, a society dominated by the worship of ce-
lestial bodies, idols, and even the prostration to kings and rulers instead of
Allah, the Almighty.

Lot (peace be upon him) followed the path of his uncle Abraham
(peace be upon him), whose life represented the call to monotheism, em-
phasizing the worship of Allah alone.

The land of Mesopotamia was home to many Arab tribes that migrated
from the Arabian Peninsula and other regions due to the fertility of its land
and the ease of life there. However, various forms of worship and beliefs
prevailed due to the diversity of the migrants’ idolatries and false beliefs
they brought with them. These included idol worship,"” star worship, the
deification of kings, and the worship of cosmic phenomena. I have detailed
this in my book “Abraham Khalilullah; A Caller to Monotheism, Islam, and
the Role Model”, Those interested in further exploration can refer to it.'®

2- Social and political life:

Society in Mesopotamia consisted of three classes:

The first class is known as “The Free Class™ The Free Class consists of
the ruling elite, with the royal family at the forefront, holding a sacred and
respected position. This reverence stems from the status that the king and
his family held among the people, considering the king as a representative
of the gods on earth and their deputy. This class also includes the children
of nobles, ambassadors, temple overseers, military leaders, tax collectors,
and priests.”

16 Lot and His People in the Qurian and Sunnah, p. 47.

Abraham, peace be upon him, in the Scriptures of the Jews, Exposition and Criticism, Fatima
bint Khaled Durman, master’s thesis, Umm Al-Qura University, Faculty of Dawah and Fun-
damentals of Religion, Department of Doctrine, 1421 AH, p. 5.

Previous source, pp. 49-63.

Previous source, p. 64.

17

18
19
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The second class is the middle class, known as “Al-Maskinun™: It con-
sists of the sons of the middle class who make up the military battalions,
equipped with weapons to work in the camps. They are treated equally
under the law, enjoying rights and duties unless otherwise specified by
law. Although theoretically all were considered free, in reality, a significant
portion of them had restricted freedoms due to their difficult economic
circumstances.

The third class is composed of the poor and slaves:

This class comprises war captives, prisoners of war, and those sold in
slave markets. Additionally, individuals from the middle class can be con-
sidered part of the slave class under certain circumstances, such as com-
mitting specific crimes defined by law, being unable to repay debts, or be-
ing disowned by their adoptive parents. Similarly, a wife can fall into the
slave class if she denies her husband, or he disowns her.

This class had no influence on society and its members were not treat-
ed as humans, but rather as commodities. They were known by the names
of their owners, and if any harm befell them, compensation was paid to
their owners. They were distinguished from the rest of society either by
cutting their hair or by marking their bodies with signs of servitude.?

A- Marriage and family:

Marriage in the time of Prophet Lot (peace be upon him) in Iraq was
based on several principles and customs. It required an explicit written
contract, attested by witnesses. Marriage was only recognized through this
contract, which necessitated the consent of both the bride’s and groom’s
parents. The parents played a significant role in selecting a suitable spouse
for their child. Before finalizing the marriage agreement, the suitor would
send the initial dowry proposal (known as “Tarkhanu”) to the bride’s fa-
ther, followed by the payment of the remaining dowry afterward. If the
suitor initiated the marriage and then backed out, he had no right to re-
claim the dowry. However, if the rejection came from the bride’s family,
they were obliged to return all that the groom had provided.

20 Egypt and the Ancient Near East, Egypt from the Dawn of History to the Establishment of the

Modern State, Naguib Mikhail Ibrahim, The Historical Library, 4th edition, 1963 AD, p. 30.
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The Babylonian society allowed premarital sexual relations, a prac-
tice known as “sacred prostitution” in Babylon. According to Will Durant,
“It was customary for the Babylonians to engage in a significant amount
of sexual activity before marriage. It was not uncommon for both men
and women to engage in unauthorized relationships (trial marriages) that
could be terminated at the will of either party.”*

Laws and traditions allowed a wife to present her slave-woman to her
husband in order to have children, and the woman would gain her freedom
after bearing children. Individuals were permitted to adopt male or female
children through a written contract between the adopter and the caregiv-
ers, subject to several conditions:

- The adopter must fulfill his obligations towards the adopted son,
treating the adopted child as one of his natural children.

- The adoptive father must educate and enlighten the adopted son as if
he were his biological child.

- The adoptive parent should include the adopted child in inheritance
similar to his biological children.

In return, the adopted son was required to obey and respect the adop-
tive parents as if they were his biological parents. If he disrespected or de-
nied them, they had the right to discipline him, including physical punish-

ment or even enslavement.?

B- Celebrating festivals:

Among the social practices present in the time of Prophet Abraham
(peace be upon him) was the celebration of festivals and religious and cer-
emonial gatherings. One of the most significant festivals was the festivals
of the gods, where each deity had their own religious celebrations. They
also celebrated a major festival at the beginning of each new year, inviting
all the gods to participate. People from cities, including men, women, and
children, would gather for the festivities to honor their gods with prayers,
rituals, invocations, sacrifices, and other religious ceremonies, particularly

2L The Story of Civilization, Will Durant, Dar Al-Jeel for Printing, Publishing and Distribution,

1st edition, 2013 AD, 1/231.
22 The Ancient History of the Arabs and the Prophetic Mission, Ancient Iraq, Dr. Saleh Ahmed
AL-Ali, p. 192.
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to their chief deity, Marduk. These rituals would often continue for several
days.”

Perhaps the festival to which the people of Abraham (peace be upon
him) went out and invited him to join them, but he (peace be upon him)
did not respond to their invitation. Instead, he took the opportunity of
their absence to go to their temple and destroy their idols, as mentioned in
the Holy Qur'an: {Then he turned to their gods and said, “Do you not
eat? (91) What is [wrong] with you that you do not speak?” (92) And he
turned upon them a blow with [his] right hand (93)} [As-Saffat: 91-93].

C- Educational life:

Education during the time of Lot (peace be upon him) was available,
and schools associated with temples were widespread, teaching people var-
ious sciences such as reading and writing. They used to write with reed
pens on wet clay tablets. Additionally, people in his era were interested in
astronomy, evidenced by the construction of tall towers to observe celestial
bodies, aiding them in predicting the future and speculating about people’s
destinies.”

Among the sciences prevalent during the time of Lot (peace be upon
him) was the science of arithmetic. People had a great interest in this sci-
ence to understand numbers and perform various calculations. They used
to store books in temples and royal palaces alongside their official docu-
ments, indicating the importance people in Prophet Lot’s era placed on ed-
ucation. After completing their schooling, they would often join the service
of temples and royal palaces.”

From the foregoing, we can summarize the social environment in the
time of Prophet Abraham (peace be upon him) with the following points:

- The social environment during the time of Lot (peace be upon him)
was characterized by a deep and creative civilization, with its own legisla-
tions and laws governing the social affairs of people.

23 Extinct Imposed Religions, Muhammad Al-Araibi, Dar Al-Fikr Al-Lubani, 1995, p. 89.
24 Abraham Khalilullah, peace be upon him, Ali al-Sallabi, Dar Ibn Kathir, first edition, 2022 AD,
p. 67.

%5 Abraham, peace be upon him, previous source, p. 73.

8 39 o



SECTION ONE &

- The social environment of the community during the time of Lot
(peace be upon him) was marked by a material civilization, where they
excelled in astronomy, constructed tall observatories to monitor the plan-
ets, and also devoted attention to the study of arithmetic, reading, writing,
and other sciences. This clearly indicates their prosperity and comfortable
living conditions.

- The social environment during the time of Lot (peace be upon him),
which indeed overlaps with the era of Abraham (peace be upon him), was
also characterized by moral corruption in all its forms. They indulged in
the depths of depravity, social promiscuity, and moral decay.”®

- Religion was separate from ethics and values, distant from life and
reality. Committing immoral acts openly during the day was considered
acceptable, and some individuals even linked promiscuity with religion,
considering it a means to gain favor with the gods.”

About this, Durant says, “Every Babylonian woman should sit in the
temple of love once in her life and have intercourse with a stranger. Sa-
cred prostitution persisted in Babylon until it was abolished by Constan-
tine around 325 BCE. Alongside it, there was a prevalent civil order in the
drinking halls managed by women, and it was customary for Babylonians
to have extensive sexual relations before marriage.”

This provides a concise snapshot of the situation during the time of
Abraham (peace be upon him), illustrating the stark contrast between his
call for the elevation of faith and monotheism and the prevalent ignorance
and sins among the people.”

D- Political life:

Egypt and Babylon were two flourishing states in ancient times, where
the most advanced civilizations of that period thrived. The land of Canaan,
which includes modern-day Palestine, Lebanon, Jordan, and parts of Syria,
was influenced by the outcomes of wars and conflicts between these two
states, with much of its population falling under their sway. Babylonian
artifacts suggest that Babylon held sway over the land of Canaan in the

26
27

Abraham, peace be upon him, In the Scriptures of the Jews, Presentation and Criticism, p. 74.
Abraham, peace be upon him, and His Calling in the Qurian, Ahmed Al-Baraa Al-Amiri, p. 46.
28 The Story of Civilization, 2/299.

2 Abraham, peace be upon him, and His Calling in the Holy Qur’an, p. 46.
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third millennium BCE. As a result, the civilization of the Canaanites was
significantly influenced by Babylonian culture.”

Some historical sources mention that Abraham (peace be upon him)
was born during the reign of Nimrod, the son of Canaan, the son of Cush,
the son of Ham, the son of Noah. Nimrod was described as a tyrannical
and oppressive ruler who arrogated himself as a deity to his people, who
obeyed him, in addition to their worship of idols and statues.”

It’s natural that the ruler or king of such a state, being the mighty des-
pot of his time, would easily issue a command to burn Abraham, as men-
tioned in the Holy Quraan: {They said, “Burn him and support your gods
- if you are to act.”} [Al-Anbya: 68]

Why not? Considering his claim to be the giver of life and death, as
mentioned in the Holy Qurian: {He said, “I give life and cause death”}
[Al-Baqarah: 258].%2

Third: The Migration of Lot (peace be upon him) with His Uncle Abraham
(peace be upon him):

Lot (peace be upon him) believed in the prophethood of his uncle
Abraham (peace be upon him), embraced his call, and followed his guid-
ance. He migrated with him for the same reasons that led Abraham to mi-
grate from his homeland and birthplace in Iraq to the Levant.*

1- {And We delivered him and Lot to the land which We had blessed for the
worlds [i.e., peoples]} [Al-Anbya: 71]:

His place of migration was the Holy Land, which Allah blessed for all
the worlds with complete and comprehensive blessings, encompassing all
aspects of blessing in terms of faith, economy, politics, science, civilization,
and jihad. The Holy Quran confirms that this comprehensive divine bless-
ing is in Palestine; {for the worlds}.

30 Comparative Religions “Judaism”, Dr. Ahmed Shalabi, Egyptian Nahda Library, Cairo, 9th

edition, 1990, p. 44.

History of al-Tabari, History of the Messengers and Kings, 1/142.
Abraham, peace be upon him, Al-Sallabi, p. 69.

Migration in the Holy Qur'an, Ahzmi Samoun, p. 197.

31
32
33
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2- {And Lot believed him. [Abraham] said, “Indeed, | will emigrate to [the
service of] my Lord. Indeed, He is the Exalted in Might, the Wise.” }
[Al-’Ankabut: 26]:

Lot (peace be upon him) believed in the prophethood of Abraham
(peace be upon him) after witnessing the miracle of the fire that did not
burn Khalilullah Abraham. He became certain that Abraham was a proph-
et sent by Allah, and that what had happened was not a passing event, but
rather a miracle crafted by the hand of the Almighty Creator. This serves
as a sign for both the general populace and the believers specifically, in-
dicating that Allah, the Exalted, brings relief from the depths of distress.
At that time, the people of Iraq sought to burn the Prophet Abraham, but
Abraham (peace be upon him) gained new support from a new believer
after his wife Sarah.

Imam Al-Qurtubi (may Allah have mercy on him) said regarding the
verse {And Lot believed him}: Lot was the first to believe in Abraham
when he saw the fire upon him being cool and safe.**

Sheikh Al-Shaarawi (may Allah have mercy on him) said: {And Lot
believed him}: This phrase came as a parenthetical statement in the story
of Abraham (peace be upon him) because the conclusion ultimately re-
volves around Abraham’s call to his people. Therefore, the context returns
once again to Abraham (peace be upon him).*

The Almighty’s saying {[Abraham] said, “Indeed, I will emigrate to
[the service of ] my Lord”}: This means that he is migrating to a place
where he can worship his Lord freely and find solace in obeying Him,
without feeling alienated by seeing their idols and statues, and without suf-
fering from their harm.*

In addition, {to [the service of ] my Lord} and none other, meaning
to His worship, establishing the rituals of His religion, and calling peo-
ple to the truth of His law and His Oneness.” He migrated to his Lord to
draw nearer to Him, seeking refuge in His protection. He migrated to Him
with his heart and belief before he migrated with his flesh and blood. He

3% Tafsir Al-Qurtubi, 13/339.

35 Tafsir Al-Shaarawi, 18/11132.

3 Objective Interpretation of Surahs of the Holy Qur’an, 6/383.

37 The Virtues of Interpretation, Muhammad Jamal al-Din al-Qasimi, 13/147.
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migrated to Him to dedicate his worship entirely to Him, to dedicate his
heart to Him, and to devote his entire being to Him in his place of migra-
tion, far from the places of disbelief and misguidance, after losing hope that
the people would return to guidance and faith.*

The migration of a caller to Allah to a place where they can freely wor-
ship Allah is one of the greatest means for the success of their mission.
Prophet Abraham (peace be upon him), the father of the prophets and one
of the greatest callers after our Prophet Muhammad (peace and blessings
be upon him), was the first to use this method for the success of his mis-
sion. He migrated from his homeland, leaving his country behind, all for
the sake of calling people to Allah. He left Iraq, migrating to the Levant,
along with his nephew Lot and his wife Sarah (peace be upon them). This
migration was to enable him to worship his Lord and invite people to Him.
Abraham then moved from the Levant to Egypt, returned to the Levant,
and later went to Mecca, where he left his son Ishmael and his mother
Hajar, as is well known. I have elaborated on this in my book “Abraham
Khalilullah, Caller of Monotheism and the True Religion, and a Role Mod-
el” After making this migration, Allah blessed him with righteous children
and made prophethood and scripture in his lineage.*

Lot (peace be upon him) benefited from his migration with his uncle
Abraham (peace be upon him), learning from him and absorbing the call
to monotheism. Allah chose Lot for prophethood and to call the people of
Sodom, as will be explained later. Historical and biographical sources men-
tion what Yaqub ibn Sufyan (may Allah have mercy on him) narrated from
Anas (may Allah be pleased with him) that the Messenger of Allah (peace
and blessings be upon him) said regarding the migration of Uthman ibn
Affan and his wife Ruqayyah, the daughter of the Messenger of Allah, to
Abyssinia: “Indeed, Uthman is the first to migrate with his family after
Lot.”

38 1In the Shadows of the Qur’an, 5/2732.

3% The Call to Allah in Surah Ibrahim, Muhammad Sidi bin Al-Habib, p- 465.

40" The Path of Guidance and Righteousness in the Biography of the Best of Servants, Imam Mu-
jammad bin Yusuf al-Salihi, 2/485, Sunnah by Abu Asim, p. 592, Encyclopedia of the Parts of
the Noble Prophet’s Hadith, Abu Hajar Muhammad Basyouni Zaghloul, 3/348.
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Lot (peace be upon him) in the Procession
of Prophets and Messengers

The Holy Qurian presents the magnificent procession of faith led by
the group of messengers, from Noah to Abraham to the Seal of the Proph-
ets (peace and blessings be upon them all). The context showcases this
continuous, connected procession without adhering to a strict historical
sequence in its presentation. This approach is because the focus is on the
procession in its entirety, not its chronological order. The Almighty said:
{And that was Our [conclusive] argument which We gave Abraham
against his people. We raise by degrees whom We will. Indeed, your
Lord is Wise and Knowing. (83) And We gave to him [i.e., Abraham]
Isaac and Jacob - all [of them] We guided. And Noah, We guided before;
and among his descendants, David and Solomon and Job and Joseph
and Moses and Aaron. Thus do We reward the doers of good. (84) And
Zechariah and John and Jesus and Elias - and all were of the righteous.
(85) And Ishmael and Elisha and Jonah and Lot - and all [of them] We
preferred over the worlds. (86) And [some] among their fathers and
their descendants and their brothers - and We chose them and We guid-
ed them to a straight path. (87) That is the guidance of Allah by which
He guides whomever He wills of His servants. But if they had associat-
ed others with Allah, then worthless for them would be whatever they
were doing. (88) Those are the ones to whom We gave the Scripture and
authority and prophethood. But if they [i.e., the disbelievers] deny it,
then We have entrusted it to a people who are not therein disbelievers.
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(89) Those are the ones whom Allah has guided, so from their guidance
take an example. Say, “I ask of you for it [i.e., this message] no payment.
It is not but a reminder for the worlds” (90)} [Al-Anam: 83-90].

- And Allah Almighty said, {When their brother Lot said to them,
“Will you not fear Allah? (161) Indeed, I am to you a trustworthy mes-
senger” (162)} [Ash-Shuara: 161-162].

- Allah Almighty said, {And indeed, Lot was among the messengers}
[As-Saffat: 133].

In the Quran’s discourse about the procession of prophets and mes-
sengers in the verses of Surah Al-An'am, the comments on this blessed pro-
cession in the Holy Scripture are found in the following words of Allah
Almighty:

- {Thus do We reward the doers of good} [Al-Anam: 84]

- {...and all [of them] We preferred over the worlds} [Al-Anam: 86].

- {...and We chose them and We guided them to a straight path} [Al-
An’am: 87].

All these comments affirm the righteousness of this noble procession,
Allah’s selection of it, and His guidance to the straight path. Reviewing the
image of this great procession is all a prelude to the subsequent affirma-
tions: {That is the guidance of Allah by which He guides whomever He
wills of His servants. But if they had associated others with Allah, then
worthless for them would be whatever they were doing} [Al-Anam: 88].

This confirms the sources of guidance on earth, as the guidance of Allah
for humanity is embodied in what the messengers brought, and there is no
other giver of guidance, for Allah Almighty is the One who has decreed it
and guided His servants to it.

And if these rightly guided servants were to deviate from the monothe-
ism of Allah, stray from the source of their guidance, or engage in polytheism
in belief, worship, or reception, their fate would be that their deeds would
become null and void; that is, their deeds would be wasted and perish.

In the verse; {Those are the ones to whom We gave the Scripture
and authority and prophethood. But if they [i.e., the disbelievers] deny
it, then We have entrusted it to a people who are not therein disbeliev-
ers} [Al-Anam: 89]. This is the second declaration. The first declaration
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established the source of guidance and confined it to the guidance of Allah
brought by the messengers. The second declaration confirms that the mes-
sengers mentioned, and those referred to, are the ones to whom Allah has
given the Book, wisdom, authority, and prophethood.

The word {authority} can mean both wisdom and authority, and both
meanings are plausible in this verse. Some of these messengers received the
Book, such as the Torah with Moses (peace be upon him), the Psalms with
David (peace be upon him), and the Gospel with Jesus (peace be upon
him). Some were given authority, like David and Solomon (peace be upon
them). All of them were granted authority in the sense that the religion
they brought was Allah’s judgment, and the religion they conveyed carried
Allah’s authority over souls and affairs. Allah sent the messengers to be
obeyed by His permission and revealed the Book to judge between people
with justice, as mentioned in other verses. They all received authority and
prophethood, carried Allah’s religion to people, adhered to it, believed in
it, upheld it, and preserved it. If the idolaters of Arabia disbelieved in the
Book, authority, and prophethood; Allah’s religion is not in need of them.
These honourable messengers and their believers are sufficient for this re-
ligion.*!

It is an ancient truth with deep roots and widespread branches, a con-
tinuous procession with interconnected links, and a singular message car-
ried by the Messenger of Allah and believed by him. This statement instills
tranquility in the heart of the believer and in the hearts of the Muslim
group, regardless of their number. This group is not alone; it is not cut off
from a tree but is a branch emerging from a tree whose roots are firmly
planted and whose branches reach the sky. It is a link in a noble, continu-
ous procession connected to Allah and His guidance. Any believer, in any
part of the world, is a branch of this sturdy tree, deeply rooted in the es-
sence of human nature since the earliest times.*

- {Those are the ones whom Allah has guided, so from their guid-
ance take an example. Say, “I ask of you for it [i.e., this message] no
payment. It is not but a reminder for the worlds”} [Al-An'am: 90]. This
is the third declaration: these noble individuals who lead the procession of

41 1n the Shadows of the Qur’an, Sayyid Qutb, 2/1144.

42 Pprevious source, 2/1144.
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faith are those whom Allah has guided. Their guidance comes from Allah,
and the Prophet Muhammad (peace and blessings be upon him) and those
who believe with him are to follow this guidance alone. This guidance is
what he calls people to, proclaiming to those he invites; {I ask of you for it
[i.e., this message] no payment. It is not but a reminder for the worlds.}
This guidance is not exclusive to any specific people, race, or group, wheth-
er near or far; it is Allah’s guidance meant to remind all of humanity. Thus,
no compensation is sought for it, as the reward is with Allah.*

First: The Prophet, the Messenger, Prophethood, and the Message:

1- The Prophet in terminology:

He is the one sent to establish the divine law before him.

2- The Messenger in terminology:

He is the one sent with a new divine law. Imam Ash-Shawkani clari-
fied the distinction between the Prophet and the Messenger by stating that
the Messenger is the one sent with a divine law and commanded to convey
it. The Prophet, on the other hand, is the one commanded to invite people
to the law established before him, without receiving a book. Both of them
require clear miracles.*

For this reason, there is a difference between the Prophet and the Mes-
senger as defined in their technical terminology. The Prophet came to con-
firm a previous religious law, while the Messenger was entrusted with a
new law. Every Messenger is a Prophet, but not every Prophet is a Messenger.

3- The Reality of Prophethood:

Prophethood is the connection between the Creator and the created in
conveying His law, an embassy between The Only One, The Incompara-
ble, The Owner of Dominion and His servants, and an invitation from the
Most Merciful to His creation, to lead them from darkness to light, and to
transition them from the narrowness of this world to the vastness of both
worlds—the worldly life and the Hereafter. It is a bestowed blessing from

4 Previous source, 2/1145.

4“4 Path al-Taqdeer, Al-Shawkani, 3/461.
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Allah Almighty to His servants, a divine grace He bestows upon them. In
regard to the recipient of prophecy, it is an acknowledgment from Allah,
a favor He grants to them, and a divine selection from the Lord among all
people. Prophethood cannot be attained through knowledge or training,
nor achieved through excessive obedience or worship, nor does it come by
starving or satiating the soul—as some might assume based on their own
conjecture. Rather, it is purely a divine favor, a divine selection. As Allah
Almighty Himself has declared: {But Allah selects for His mercy whom
He wills, and Allah is the possessor of great bounty} [Al-Bagarah: 105].

Indeed, prophethood does not come by the choice of the prophet,
nor is it attained through his seeking. This is why when the disbelievers
said: {And they said, “Why was this Qur’an not sent down upon a great
man from [one of ] the two cities?”} [Az-Zukhruf: 31]. Thereupon, Allah,
blessed and exalted, responded to them: {Do they distribute the mercy of
your Lord? It is We who have apportioned among them their livelihood
in the life of this world and have raised some of them above others in
degrees [of rank] that they may make use of one another for service.
But the mercy of your Lord is better than whatever they accumulate}
[Az-Zukhruf: 32]. So, it is Allah who determines this, and He favors whom
He wills among the people, selects whom He wills from His servants, and
chooses whom He wills from His creation. The choice was not for anyone
but Him, and the selection was for no one other than Him.*

Truly, faith in prophethood is the path that leads to knowing Allah Al-
mighty and His love, the route to attaining Allah’s satisfaction and paradise,
and the way to salvation from the punishment of Allah and achieving His
forgiveness.*®

Ibn Taymiyyah states: “Indeed, faith in prophethood is the founda-
tion of salvation and happiness. Whoever does not realize this aspect will
be confused between the path of guidance and misguidance, belief and
disbelief, and will not distinguish between right and wrong.*” The need
for humans to acknowledge prophethood is greater than their need for
the air they breathe, the food they eat, and the water they drink; whoever

45
46

Book of Prophecies, Ibn Taymiyyah, 1/20.
Same source, 1/20.
47 Noah, peace be upon him, and the Great Flood, Al-Sallabi, p. 79.
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loses any of these loses the world. But whoever lacks acknowledgment of
prophethood, his loss is greater and more bitter, as he loses both this world
and the Hereafter, seeking refuge in Allah. It is from the wisdom of Allah
Almighty that whenever people are in greater need of knowing something,
He makes it easy and straightforward, without complications.”

The need of people to know prophethood, and to acknowledge the
messenger, has been elucidated by the Almighty in His book in a manner
greater than can be explained here, as the explanation would be extensive.
Here, Ibn Taymiyyah says: “The confirmation of prophethood from the
Noble Quran is too vast to be fully explained in this context, as it is the pil-
lar of religion, the essence of prophetic call, and the source of all goodness
and the congregation of all guidance.” *

The great Imam Ibn Taymiyyah eloquently summarizes what has been
elucidated before, saying, “Indeed, Allah, Glorified and Exalted be He, has
made the messengers intermediaries between Him and His servants in de-
fining for them what benefits them and what harms them, and in com-
pleting what rectifies their worldly affairs and their affairs in the Hereafter.
They were all sent with the call to Allah, to define the path that leads to
Him, and to clarify their condition after reaching Him;

- The first principle includes affirming the attributes, belief in the one-
ness of Allah, and belief in predestination. It also involves mentioning the
events ordained by Allah for His supporters and His enemies, which are
the stories narrated to His servants and the examples set for them.

- The second principle involves detailing the Sharia laws, commands,
prohibitions, and permissions, as well as elucidating what Allah loves and
what He dislikes.

- The third principle encompasses belief in the Last Day, Paradise and
Hell, reward and punishment.

Based on these three principles, the orbit of creation, command, hap-
piness, and success revolves around them. There is no way to know them
except through the prophets, as the intellect alone cannot comprehend
their details or grasp their realities, even though it recognizes the neces-
sity of them in general, similar to a patient who understands the need for

48 Book of Prophecies, 1/21, Introduction to the Editor.
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medicine without comprehending the details of the illness or the prescrip-
tion. The need of humans for the message of the prophets is far greater
than the need of a patient for medicine. Because the last thing a physician
may predict is the death of bodies, but if a person does not receive the light
of the message and its guidance, their heart dies a death from which there
is no hope of life, or they suffer a misery from which there is no happiness.
Thus, there is no success except in following the prophets.”*

Second: The Wisdom behind Sending the Messengers:

1- Creation’s need for them:

In essence, the prophets and messengers are the cream of creation,
and creation is in need of them to convey what pleases and satisfies Al-
lah as well as what angers and displeases Him. Many sinners and deviants
have strayed into the mazes of misery despite the presence of the prophets
(peace be upon them). So, how would the situation be if Allah had not sent
messengers as bearers of glad tidings and warners?

The messengers were sent to refine the servants of Allah, to guide them
away from the worship of creations, worldly desires, and its adornments,
towards the worship of the Lord of all creations, and to work for the Here-
after to attain the pleasure of Allah and enter His paradise peacefully. They
aimed to liberate them from the bondage of worshipping the created to
the freedom of worshipping the Lord of the worlds, who brought them
forth from nothingness, will annihilate them after existence, and resurrect
them after perishing. They are destined to either be miserable or happy. If
people were left without warning and intimidation, they would live a life
of distress in ignorant ignorance, blind misguidance, deviant customs, and
corrupt morals. Life would become a jungle society where the strong prey
on the weak, and the noble among them humiliate the lowly. That is why
His wisdom necessitated that He would not create His servants aimlessly
or leave them idle. As Allah said, {Does man think that he will be left ne-
glected?} [Al-Qiyamah: 36].

4 The Collection of Fatwas, Ibn Taymiyyah, edition by Dar Alam al-Kutub, Riyadh, 1412 AH,
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Indeed, it is from the mercy of Allah, the Most High, that He bestows
His favor upon His servants. He sent messengers to them as bearers of glad
tidings and warners, reciting to them the verses of their Lord, teaching
them what will benefit them, and guiding them to the source of their hap-
piness in this world and the Hereafter, even though they were previously
in clear error.

2- Inviting people to worship Allah:

The ultimate goal for which Allah created His creation is worship and
monotheism, and the performance of good deeds while avoiding disobe-
dience. Allah says, {And I did not create the jinn and mankind except to
worship Me} [Adh-Dhariyat: 56]. Humans cannot truly understand wor-
ship—doing what pleases and satisfies Allah and avoiding what displeases
Him—except through the guidance of the messengers whom Allah chose
from among His creation, favoured above all the worlds, and exonerated
from every defect and blemish. He supported them with miracles, estab-
lished them with evidence and proofs, revealed to them clear signs and
guidance, instructed them to call people to worship Him alone.®

3- Establishing the proof upon humans by sending messengers:

- Allah Almighty said: {[We sent] messengers as bringers of good
tidings and warners so that mankind will have no argument against Al-
lah after the messengers. And ever is Allah Exalted in Might and Wise}
[An-Nisa: 165].

- Also, Allah Almighty said: {And never would We punish until We
sent a messenger} [Al-Isra: 15].

- In addition, Allah Almighty said: {And if We had destroyed them with
a punishment before him, they would have said, “Our Lord, why did You
not send to us a messenger so we could have followed Your verses [i.e.,
teachings] before we were humiliated and disgraced?”} [Taha: 134].

Thus, Allah, the Exalted, sent messengers to decisively cut off any ex-
cuse for the disbelievers so that they cannot plead ignorance of the warn-
ing. Allah, the Most High, has perfect knowledge of what is apparent, and
He knows eternally who obeys Him and who disobeys Him. He establishes

50 Book of Prophets, Ibn Taymiyyah, 1/23.
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upon His servants irrefutable evidence, so those who are given life live by
clear proofs, while those who perish do so with clear exposition and evi-
dence.

4- The prophets are indeed the means to understand the unseen beliefs
in faith in Allah:

Human beings, with their limited intellects, cannot comprehend many
of the unseen realities on their own. They need someone to teach them,
such as understanding the names and attributes of Allah, knowledge about
angels, jinn, and demons, as well as awareness of what Allah has prepared
for the obedient in His abode of pleasure and honor, and what He has
prepared for the disobedient in His abode of displeasure and humiliation.
Therefore, their need for someone to teach them these truths and acquaint
them with these hidden realities is essential.

Allah has praised His servants who believe in the unseen, as He said:
{Alif, Lam, Meem. (1) This is the Book about which there is no doubt, a
guidance for those conscious of Allah - (2) Who believe in the unseen,
establish prayer (3)} [Al-Baqarah: 1-3]. If Allah had not sent messengers,
people would not have known these unseen matters, and they would have
believed only in what they could perceive with their senses. So glorified
is the Creator, the All-Knowing, who has bestowed upon His servants the
favor of sending prophets and messengers.

5- Creation’s need for a good role model:

Allah perfected the prophets with noble character and protected them
from doubts and worldly desires. They are the beacons of guidance and the
lamps in the darkness, serving as examples for mankind to follow. People
emulate their conduct and lives, walking in their footsteps until they reach
the abode of peace and settle in the presence of the Lord of all beings.

The prophets and messengers are role models for their followers, set-
ting a good example in worship, morals, conduct, and steadfastness on the
path of Allah. One of the verses that emphasizes following the guidance of
the prophets is Allah’s statement: {There has already been for you an ex-
cellent pattern in Abraham and those with him, when they said to their
people, “Indeed, we are disassociated from you and from whatever you
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worship other than Allah. We have denied you, and there has appeared
between us and you animosity and hatred forever until you believe in
Allah alone” - except for the saying of Abraham to his father, “I will
surely ask forgiveness for you, but I have not [power to do] for you an-
ything against Allah. Our Lord, upon You we have relied, and to You we
have returned, and to You is the destination”} [Al-Mumtahanah: 4].

One of the verses that emphasizes following the guidance of the proph-
ets is found in Surah Al-Fatiha, which is recited in every prayer. In it, we
ask Allah to guide us to the straight path of the prophets, saying: {Guide
us to the straight path - (6) The path of those upon whom You have
bestowed favor (7)} [Al-Fatihah: 6-7]. The first among those favoured are
the prophets of Allah and their followers, as mentioned in Surah Maryam:
{Those were the ones upon whom Allah bestowed favor from among
the prophets of the descendants of Adam and of those We carried [in
the ship] with Noah, and of the descendants of Abraham and Israel [i.e.,
Jacob], and of those whom We guided and chose. When the verses of the
Most Merciful were recited to them, they fell in prostration and weep-
ing} [Maryam: 58].

The lives of the prophets (peace be upon them) are indeed impeccable,
especially concerning matters of faith and the messages they were command-
ed to deliver. This is because Allah chose and selected them with knowl-
edge and wisdom. Allah Almighty says, {and of those whom We guided
and chose} [Maryam: 58]. Regarding Abraham, Isaac, and Jacob (peace be
upon them), Allah says, {Indeed, We chose them for an exclusive quality:
remembrance of the home [of the Hereafter]. (46) And indeed they are,
to Us, among the chosen and outstanding (47)} [SAD: 46-47]. Concern-
ing His prophet Moses (peace be upon him), Allah says, {that you would be
brought up under My eye [i.e., observation and care]} [Taha: 39]. What
is more, Allah, in His knowledge of whom He chooses from among His
messengers, says, {Allah is most knowing of where [i.e., with whom] He
places His message} [Al-Anam: 124]. Allah also says, {Allah chooses from
the angels messengers and from the people} [AL-Hajj: 75].

There are numerous verses indicating this, and the conclusion drawn
from them is that those whom Allah has chosen and selected for His message
are more deserving of being followed and emulated. This is because Allah
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has guarded them and protected them from errors and deviations. Even if
they were to make a mistake, they would not persist in it. Therefore, it is im-
perative that those who possess these qualities be emulated, and their lives
studied to understand their guidance. This ensures guidance and prevents
deviation, given Allah’s guidance and protection for them. Thus, those who
emulate them can do so with the utmost confidence in the correctness and
safety of what they take from them, ensuring they do not deviate.”

6- Reforming and purifying souls:

The messengers (peace be upon them) came to rectify souls, purify
them, and warn them against sin. They were sent to guide people on the
straight path, instruct them in the right way, direct them towards virtuous
ethics, and deter them from blameworthy vices. Allah, exalted be He, says,
{It is He who has sent among the unlettered [Arabs] a Messenger from
themselves reciting to them His verses and purifying them and teach-
ing them the Book [i.e., the Qur’an] and wisdom [i.e., the sunnah] - al-
though they were before in clear error} [Al-Jumuah:2].

Sheikh Ibn Taymiyyah clarified the need of humans for the mission
of the messengers in various places throughout his writings and treatis-
es. Among them is his statement: “The message is essential for humanity,
they cannot do without it, and their need for it surpasses their need for
everything else. The message is the soul, light, and life of the world. What
reformation can there be in the world if it lacks the soul, life, and light? The
world is a cursed darkness except for what is illuminated by the sun of the
message. Similarly, the servant, if the sun of the message does not shine in
his heart and he does not receive life and soul from it, then he is in dark-
ness, he is among the dead. The Almighty said: {And is one who was dead
and We gave him life and made for him light by which to walk among
the people like one who is in darkness, never to emerge therefrom?}
[Al-Anam: 122]. This is the description of the believer; once dead in the
darkness of ignorance, Allah revived him with the spirit of the message and
the light of faith, setting for him a light to walk among people. As for the

disbeliever, he remains dead-hearted in darkness.” >?

51 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, Dar Taibah,

Riyadh, Saudi Arabia, 2nd edition, 1419 AH - 1998 AD, 3/18.
52 The Collection of Fatwas, Ibn Taymiyyah, 19/199-200.
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Besides, in fact, the message is essential for the individual’s well-being
in both their worldly life and their hereafter. Just as there is no salvation in
the hereafter without following the message, there is also no proper order
for one’s worldly life without adhering to the message. A person is in dire
need of the Sharia (Islamic law), as they are constantly engaged in two types
of actions: actions to acquire what benefits them, and actions to avert what
harms them. The Sharia is the light that clarifies what benefits and harms
them. The Sharia is Allah’s light on Earth, His justice among His servants,
and His fortress wherein those who enter are safe. The purpose of the Sharia
is not merely to distinguish between harmful and beneficial things through
sensory perception, as even mute animals can do this. For instance, a don-
key and a camel can differentiate between barley and dirt. Instead, the Sha-
ria helps differentiate between actions that harm or benefit a person in their
worldly life and the hereafter. This includes the benefits of faith, monothe-
ism, justice, righteousness, honesty, benevolence, trustworthiness, chastity,
courage, forbearance, patience, enjoining good and forbidding evil, main-
taining family ties, honoring parents, kindness to slaves and neighbors, ful-
filling rights, sincerity in worship, reliance on Allah, seeking His assistance,
accepting His decrees, submitting to His will, befriending His allies, op-
posing His enemies, fearing Him in public and private, drawing closer to
Him by performing obligatory acts, avoiding prohibitions, hoping for re-
wards from Him, believing and affirming what His messengers conveyed,
and obeying all their commands. These lead to the individual’s welfare and
happiness in both this world and the hereafter. Conversely, neglecting these
principles results in misery and harm in both worlds.

Without the message of the prophets, human reason would not have
been able to discern the detailed aspects of what is beneficial and harm-
ful in both this world and the hereafter. One of Allah’s greatest blessings
and favors upon His servants is that He sent them messengers, revealed
His Books, and clarified the straight path for them. Without this guidance,
humans would be like livestock, or even worse. Those who accept Allah’s
message and adhere to it are among the best of creation, while those who
reject it and deviate from it are among the worst, in a state worse than dogs,
pigs, and brute animals.”

53 The Collection of Fatwas, Ibn Taymiyyah, 19/100.
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The need for messengers surpasses all other needs, and the necessity of
their sending is paramount.* This is clearly articulated by Ibn Taymiyyah,
who said: “The need of the people of the earth for the messenger is not like
their need for the sun, the moon, the wind, and the rain, nor like the need
of a human for his life, nor like the need of the eye for its light or the body
for food and drink, but it is even greater and more crucial than all that can
be imagined or considered. The messengers are intermediaries between
Allah and His creation in His commands and prohibitions, and they are
the ambassadors between Him and His servants.”>

The necessity for messengers among the servants is unparalleled, and
their need for the bringers of glad tidings and warners is unmatched.”® The
essence of the prophets’ mission is a sincere call to Allah, emphasizing His
exclusive right to worship. This mission serves as a test for humanity’s sin-
cerity in their intentions, their capacity to fulfill the duties of servitude,
and their dedication to monotheism. It also aims to cultivate the earth,
striving in its paths to call to Allah alone, without any partners, and to lead
people from misguidance to guidance, and from the depths of darkness to
the lights of truth and faith.

Ibn al-Qayyim al-Jawziyyah said, “There is no way to happiness and
success, neither in this world nor in the Hereafter, except through the mes-
sengers. There is no way to know the good and the bad in detail except
through them, and Allah’s pleasure can never be attained except through
them. Following them is what distinguishes the guided from the misguided.
The necessity for them is greater than the necessity of the body for its soul,
the eye for its light, and the soul for its life. What do you think of some-
one who, if deprived of their guidance and what they brought even for a
blink of an eye, their heart would become corrupt, like a fish that leaves
the water and is placed in a pan? The state of a servant when their heart is
separated from what the messengers brought is like this, but even greater.
However, only a living heart feels this; a dead wound feels no pain.” >

> Book of Prophets, Ibn Taymiyyah, 1/27.

55 The Collection of Fatwas, Ibn Taymiyyah, 19/101.

5 Book of Prophets, Ibn Taymiyyah, 1/27.

57 Zad al-Maad fi Huda Khair al-Ibbad, Ibn Qayyim al-Jawziyyah, Al-Risala Foundation, Beirut,
Lebanon, 28th edition, 1415 AH, 1/69.
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The messengers are leaders for humanity, guiding them on the path
of goodness and leading them to the way of righteousness, while steering
them away from the ways of temptation and misguidance. They are role
models for people in their morals, worship, and way of life. Allah Almighty
has commanded following them and walking in their path, as He said:
{Those are the ones whom Allah has guided, so from their guidance
take an example} [Al-Anam: 90].%

7- Achieving great goals and great functions:

Allah Almighty entrusted the prophets and messengers with achieving
great objectives, fulfilling major roles, and accomplishing lofty goals. I will
summarize some of these in the following points:

A- Calling people to worship Allah alone and abandon
the worship of anything other than Him:

Allah Almighty said, {And We certainly sent into every nation a mes-
senger, [saying], “Worship Allah and avoid taghut”} [An-Nahl: 36].

Also, the Almighty said, {And We sent not before you any messenger
except We revealed to him that, “There is no deity except Me, so wor-
ship Me”} [Al-Anbya: 25].

B- Conveying the divine Sharia to the people:

Allah Almighty said: {O Messenger, announce that which has been
revealed to you from your Lord, and if you do not, then you have not
conveyed His message. And Allah will protect you from the people. In-
deed, Allah does not guide the disbelieving people} [Al-Ma’idah: 67].

C- Explaining what was revealed about the religion:

Allah Almighty said: {[We sent them] with clear proofs and written
ordinances. And We revealed to you the message [i.e., the Qur’an] that
you may make clear to the people what was sent down to them and that
they might give thought} [An-Nahl: 44].

58 The Message of the Prophets from Shuaib to Jesus, Omar Ahmed Omar, Dar Al-Hikma for
Printing, Publishing and Distribution, Cairo, 1st edition, 1997 AD, 1/7.
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D- Giving Glad Tidings and Warning The Servants:

This involves guiding the community towards good deeds and giving
them glad tidings of the rewards prepared for those who do them, as well as
warning them against evil and alerting them to the punishment prepared
for those who commit it. Allah, the Exalted, said: {[We sent] messengers
as bringers of good tidings and warners so that mankind will have no
argument against Allah after the messengers. And ever is Allah Exalted
in Might and Wise} [An-Nisa: 165].

E- Reforming people:

Reform is achieved through good example and virtuous behavior in
words and actions. Allah, the Exalted, said: {Those are the ones whom
Allah has guided, so from their guidance take an example. Say, “I ask of
you for it [i.e., this message] no payment. It is not but a reminder for the
worlds”} [Al-Anam: 90]. Moreover, He said, {There has certainly been
for you in the Messenger of Allah an excellent pattern for anyone whose
hope is in Allah and the Last Day and [who] remembers Allah often}
[Al-Ahzab: 21].

F- Establishing Alah’s law among His servants and applying it:

Allah Almighty said: {And judge, [O Muhammad], between them by
what Allah has revealed and do not follow their inclinations and beware
of them, lest they tempt you away from some of what Allah has revealed
to you. And if they turn away - then know that Allah only intends to af-
flict them with some of their [own] sins. And indeed, many among the
people are defiantly disobedient} [Al-Ma’idah: 49].

G- The testimony of the Messengers to the nations on the Day of Resurrection:

The testimony of the Messengers to their nations on the Day of Resur-
rection; That they have conveyed to them the clear message and the mes-
sage of the Lord of the Worlds. The Almighty said: {And [mention] the
Day when We will resurrect among every nation a witness over them
from themselves [i.e., their prophet]. And We will bring you, [O Mu-
hammad], as a witness over these [i.e., your nation]. And We have sent
down to you the Book as clarification for all things and as guidance and
mercy and good tidings for the Muslims} [An-Nahl: 89]. And He said:
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{And thus We have made you a median [i.e., just] community that you
will be witnesses over the people and the Messenger will be a witness
over you} [Al-Baqarah: 143].

These are some of the functions of the messengers, which add honor
to their already esteemed status and virtue to their virtue. It is sufficient for
their pride that they convey the message of the Lord of the worlds. Glory
be to Him who distinguished them with this high rank, granted them this
noble duty, and chose and selected them from among all His servants to
undertake this pleasing service.”

8- Benefiting from Allah’s laws regarding individuals, peoples,
nations, and countries:

Studying the lives of the prophets (peace be upon them) acquaints hu-
mans with Allah’s laws of change and His laws of push and resistance. It
also reveals to the preachers to Allah the long and bitter struggle between
truth and falsehood, and that ultimately, the state and the outcome will be
in favor of the truth and its adherents. This becomes especially clear in the
lives of the prophets (peace be upon them) and their struggle with their
people: through argument and clarification, migration, and jihad, until Al-
lah granted them His victory and empowerment.*

From this perspective, the stories of the early generations became les-
sons for us. Without analogy and repetition of their actions and norms,
they would not be considered valid, because consideration is only valid
when the ruling of something is similar to that of its counterpart, like the
parables mentioned in the Holy Quran.®’ Among the Sunnahs that can
be understood through studying the lives of the prophets (peace be upon
them) are the following:

- The dire consequences for those who deny the messengers and their
destruction.

- Allah’s victory for His believing servants.

- The alternation of days among people, from adversity to prosperity.

5 Book of Prophets, Ibn Taymiyyah, 1/28-29.

60 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/22.

61 Jami al-Risaal, Ibn Taymiyyah, edited by: Muhammad Rashad Salem, Dar al-Madani for
Printing and Publishing, Jeddah, Saudi Arabia, 2nd edition, 1405 AH, 1984 AD, p. 55.
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- The downfall of nations due to indulgence, corruption, injustice,
and tyranny over people.

- That humans bear responsibility for their actions, whether good or
bad.

- That the collapse and destruction of nations occur according to a
predetermined term.

- That trials and tribulations for believers are an ongoing phenome-
non.

- The establishment of the pattern of conflict between truth and
falsehood.®

And we will delve into a detailed study of it to benefit from the lessons
in the story of Abraham (peace be upon him) in this book, Allah willing.

9- Sustaining hearts and souls to regularity in their path, and walking in the
blessed procession of prophets and messengers:

Perhaps in studying the lives of the prophets (peace be upon them),
with sincerity and a desire to follow their guidance, there lies a path to align
oneself with their party and to journey in their blessed caravan. Indeed,
Allah Almighty wishes to join those who follow them with their righteous
company and to gather them in their ranks. Thus, the truth of Allah’s state-
ment is affirmed: {And whoever obeys Allah and the Messenger - those
will be with the ones upon whom Allah has bestowed favor of the proph-
ets, the steadfast affirmers of truth, the martyrs, and the righteous. And
excellent are those as companions. (69) That is the bounty from Allah,
and sufficient is Allah as Knower (70)} [An-Nisa: 69-70].

We ask Allah, glorified and exalted, to shower us with His pleasure and
paradise, and to bestow upon us the blessing of joining this noble assembly
by following and loving them. Even if our deeds and circumstances fall
short of theirs, let us strive to emulate their love and devotion. Anas (may
Allah be pleased with him) reported that a man asked the Prophet Mu-
hammad (peace and blessings be upon him) about the Hour (the Day of
Judgment). “The man said: ‘O Allah’s Messenger! When will The Hour be
established?” The Prophet replied: ‘What have you prepared for it?” The
man said: ‘T have not prepared anything for it, except that I love Allah and

62 Sahih al-Bukhari, No. 6167.
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His Apostle. The Prophet said: ‘You will be with those whom you love.’
Anas said: T love the Prophet (peace and blessings be upon him), Abu
Bakr, and Umar, and I hope to be with them through my love for them,

even if my deeds are not like theirs.” ¢

The Sheikh Al-Saadi (may Allah have mercy on him) comments on
the attributes of the servants of the Most Merciful mentioned in the con-
cluding verses of Surah Al-Furqan, and the Messengers of Allah (peace be
upon them) exemplify these qualities. He says, “How lofty are these at-
tributes, how elevated are these aspirations, how noble are these pursuits,
how pure are these souls, how pristine are these hearts, how refined are
these elite, how immaculate are these leaders... It is indeed a grace from
Allah upon His servants that He elucidated their qualities, described their
appearances, clarified their ambitions, and expounded on their rewards
so that they may aspire to emulate them, exerting their efforts in doing so
and beseeching the One who bestowed His favor upon them and honoured
them, and the One whose grace transcends all places and times, to guide
them as He guided His Messengers, and to nurture them with His special
care as He nurtured His Messengers.” O Allah, to You belongs all praise and
to You is our complaint. You are the One we seek help from, and with You
is our reliance. There is no power and no strength except through You. We
do not possess any benefit or harm for ourselves, nor can we achieve even
the weight of an atom of goodness if You do not facilitate it for us. Indeed,
we are weak and helpless from every aspect. We bear witness that if You en-
trust us to ourselves for the blink of an eye, we would be overwhelmed by
weakness, incapacity, and error. That is why we place our trust only in Your
mercy and Your power, by which You have preserved us, provided for us,
and bestowed upon us abundant blessings, both apparent and hidden. So
have mercy on us with a mercy that suffices us from the mercy of anyone
else. Glory be to You; no one who asks of You with hope and trust is ever
disappointed.®*

6 Sahih Al-Bukhari, No. 6167.
64 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” 3/455.
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Third: Characteristics of Prophets and Messengers:

The prophets (peace be upon them) are the elite and leaders of hu-
manity. They are from the descendants of Adam, possessing human traits
and qualities, yet Allah Almighty chose them and bestowed upon them
the honor of being His messengers to mankind. He also endowed them
with certain characteristics and attributes that distinguish them from other
humans. However, these characteristics do not remove them from their
humanity nor from their servitude to Allah Almighty. As some of the mes-
sengers said to their people in their discussions with them: {Their mes-
sengers said to them, “We are only men like you, but Allah confers fa-
vor upon whom He wills of His servants. It has never been for us to
bring you evidence except by permission of Allah. And upon Allah let
the believers rely”} [Ibrahim: 11]. Indeed, Allah Almighty has profound
wisdom in making the prophets from among humans. If they were not so,
there would be no basis for emulating them or taking them as examples.
Furthermore, what is concealed from us of wisdom is much greater.

Some scholars have spoken about the characteristics of the prophets
(peace be upon them) so that we may know their rights, appreciate their
status, and show them the reverence, respect, etiquette, love, loyalty, and
fidelity they deserve. This entails following them and emulating their lives
and guidance. Before mentioning these characteristics, it is good to rec-
ognize some inherent human qualities of the prophets that every nation
criticized their prophet for, as mentioned in the Holy Quran: {And what
prevented the people from believing when guidance came to them ex-
cept that they said, “Has Allah sent a human messenger?”} [Al-Isra: 94].

It is indeed astonishing how disbelievers failed to recognize the bless-
ing of Allah Almighty in making the messengers human beings from
among themselves. They denied this blessing and marveled at it, despite its
gentleness and kindness towards the servants. Allah sent messengers from
among their own kind to explain to them what they could comprehend
about Allah and to enable them to fulfill their call. If messengers were sent
to people from angels or from another kind, people would not have been
able to understand or take from them. They would have said, “They are
not of our kind, so we neither accept nor comprehend from them.” Thus,
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turning away, both initially and ultimately, is attributed to their desires, and
we seek refuge in Allah from that.

One of the human attributes of the prophets, peace be upon them, is:

- They possess the characteristics inherent in human nature, such as
having bodies that require food, drink, and marital relations. They
also have spouses, offspring, parents, mothers, and relatives.

- They experience human ailments, hardships, forgetfulness, and
sleep.

- They feel satisfaction, anger, joy, and sorrow.

- They face trials and tribulations like all humans, and in fact, the
prophets endure some of the severest trials.

- They do not have knowledge of the unseen except what Allah has
informed them.

- They engage in human activities and occupations, such as herding,
trade, and craftsmanship, including the making of swords and armor.

- They possess none of the attributes of divinity or lordship; rather, they
are servants of Allah, having attained the pinnacle of servitude. They
disassociate themselves from any association of power or strength,
relying solely on Allah and entrusting their affairs to Him.

With their participation in the human attribute, they have indeed re-
alized human perfection in its highest form. Allah, in His wisdom, chose
them, selected them, and nurtured them according to His will. Their hearts
became the purest of human hearts, their minds the most refined, and their
characters the most perfect and noble. Their knowledge of their Lord and
their worship of Him surpassed that of any other human, and their faith
was complete. Even in their physical appearance, they were the epitome of
human perfection, with the most beautiful and ideal forms. Truly, Allah
knows best where to place His message: {Allah is most knowing of where
[i.e., with whom] He places His message} [Al-An'am: 124].

These qualities mentioned earlier are inherent to humanity, which
they share with other humans. However, with His comprehensive knowl-
edge and profound wisdom, Allah, in His grace, bestowed upon these elite
individuals the blessing of prophethood and messengerhood. For this pur-
pose, He endowed them with qualities and attributes that distinguished
them from all other humans. They were favored and excelled over others,
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deserving the reverence, love, and obedience of people. It was obligato-
ry for each community to obey their prophet in their specific Sharia law.®®
These distinct qualities can be summarized as follows:

1- Choosing them by revelation and message:

Allah Almighty says, {Allah chooses from the angels messengers and
from the people. Indeed, Allah is Hearing and Seeing} [Al-Hajj: 75]. In
addition, He also says, {Say, “I am only a man like you, to whom has been
revealed that your god is one God”} [Al-Kahf: 110]. As a result of this
revelation, there are matters by which they distinguish themselves from
others, such as conversing directly with Allah, the descent of angels upon
them, and Allah informing them of some past or future unseen matters, or
granting them knowledge of some aspects of the unseen world, as happened
to the Prophet (peace be upon him) during the Isra and Mi’raj. These are
among the greatest and most distinguished qualities of the prophets, which
Allah has bestowed upon them. This attribute necessitates that people
obey their prophets, accept their commands and prohibitions, because the
commands given by the prophets are revelations from Allah, commanding
them to convey His message to people. This, in turn, requires people to
honor their prophets, respect their words, and follow their guidance.*

2- The infallibility of the prophets:

This is another characteristic by which the prophets (peace be upon
them) distinguished themselves from ordinary humans. It is among the ne-
cessities of revelation and prophethood, which Allah honoured His prophets
with, making them infallible in conveying beliefs and rulings to people. Even
if one of them were to make a verbal or practical mistake, it is among the ne-
cessities of infallibility that Allah would not let this mistake persist for long,
correcting the prophet in the shortest possible time. After repentance, the
state of the prophet would be even better than it was before committing the
sin or mistake. Ibn Taymiyyah, may Allah have mercy on him, said: “Know
that those who deviate regarding the issue of infallibility fall into two oppos-
ing extremes, both of which contradict the Book of Allah in some aspects.
Some people exaggerate in claiming that the prophets are completely free

65 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/30.
66 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/30.
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from sin to the extent that they distort the Qurianic texts that mention the
prophets repenting from sins, seeking forgiveness from Allah, and having
their ranks elevated by doing so. Others exaggerate by attributing sins and
flaws to the prophets that Allah has declared them innocent of. Both of these
groups are in opposition to the Holy Qurian. Those who adhere to the Holy
Quran without distortion are the balanced nation, guided to the straight
path, the path of those upon whom Allah has bestowed favor among the

» 67

prophets, the truthful, the martyrs, and the righteous:

What concerns us here is the infallibility of their methodology and
guidance because it is a revelation from Allah Almighty. This guarantees
the safety of those who follow it from errors and deviations, ensuring their
salvation, success, and empowerment. Their infallible methodology is not
susceptible to the flaws, deficiencies, and deviations that may affect human
methodologies. Before concluding the discussion on this issue, it is impor-
tant to highlight two important points:

The first point is the obligation to show respect and reverence towards
the prophets of Allah Almighty, and to recognize their rights, especially
those who may have made some mistakes which Allah did not hold against
them, but rather guided them to abandon them and repent. This does not
negate their infallibility, nor does it diminish their status and perfection.
Allah Almighty accepted their repentance, chose them, and guided them.
This is evidenced by the statement of the Prophet Muhammad (peace be
upon him) regarding the Prophet Jonah (peace be upon him): “It is not
fitting for a servant to say that I (The Prophet) is better than Jonah son of
Matta.”®® Therefore, it is crucial to be extremely cautious about diminish-
ing their status or harboring ill thoughts about them.

The second point is to be cautious of the Israelite narrations that
many interpreters use in explaining the stories of the prophets in the Holy
Quran. Some of these narrations involve casting doubt and showing dis-
respect towards the prophets and messengers of Allah, which contradicts
their infallibility, even though these narrations have no basis and are reject-
ed both in their chain of transmission and content. Therefore, we do not

67 The Collection of Fatwas, Ibn Taymiyyah, 15/150.
% Sahih Al-Bukhari, No. 3395. See: Sahih Muslim, Muslim bin Al-Hajjaj, edited by: Muhammad
Fouad Abdel-Bagi, Dar Ihya’ al-Tarath al-Arabi, Beirut, Lebanon, 2nd edition, 1972 AD. No. 2377
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accept any past accounts for interpreting the Qurian except what is found
in the Holy Qur’an itself or in authentic Hadiths. Anything else is rejected
and dismissed because it involves speaking about the unseen without cer-
tainty.*” As Sheikh Al-Saadi (may Allah have mercy on him) said: “It is not
permissible to interpret the Book of Allah with Israelite narrations, even if
these narrations are considered permissible regarding matters where their
falsehood cannot be confirmed. The meanings of the Book of Allah are de-
finitive, while those narrations cannot be believed or disbelieved, so they
cannot be reconciled.” ”°

3- Their eyes sleep but their hearts do not sleep:

Anas (may Allah be pleased with him) reported in the Hadith of the
Night Journey: “..for the eyes of the Prophet were closed when he was
asleep, but his heart was not asleep. This is characteristic of all the proph-

»7]

ets: Their eyes sleep but their hearts do not sleep.

It is authentically reported from him (peace and blessings be upon
him) that he said: “Indeed, we, the assembly of prophets, sleep while our
eyes sleep, but our hearts remain awake.”? This characteristic establishes
that the visions of the prophets are true and are followed by revelation.”

4- Their choice upon death:

On the authority of Aisha, may Allah be pleased with her, she said:
“I heard the Messenger of Allah (may Allah’s prayers and peace be upon
him) say: ‘There is no Prophet who fell sick but he was given the choice
between this world and the Hereafter.”* She said: “‘When he became sick
with the illness that would be his last, (his voice) became hoarse and 1
heard him say: ‘In the company of those on whom Allah has bestowed

®  Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/32.

70 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” 2/130.

7L Sahih Al-Bukhari, Book of Virtues, No. 3570.

72 (Classes, Muhammad bin Saad bin Muni’ al-Zuhri, edited by: Ali Muhammad Omar, Al-Khan-
ji Printing Library, Cairo, st edition, 1421 AH, 2001 AD, 1/171; See: Series of Authentic
Hadiths, Al-Albani, Al-Maarif Library for Publishing and Distribution, Riyadh, Saudi Arabia,
1415 AH - 1995 AD, No. 1705.

73 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/33.

74 Sahih Al-Bukhari, No. 4586.
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His grace, of the Prophets, the true believers, the martyrs, and the

righteous.”

5- The Prophet is buried where he dies:

It is authentically reported from him (may Allah’s prayers and peace
be upon him) that he said: “A Prophet is not to be buried except where
he died.””® That is why the Companions (may Allah be pleased with them)
buried the Prophet Muhammad (may Allah’s prayers and peace be upon
him) in the room of Aisha (may Allah be pleased with her), where he was
arrested.”’

6- The earth does not consume the hodies of the prophets and messengers
(peace be upon them):

Allah the Almighty honored His prophets and messengers (peace and
blessings be upon them), so no matter how much time passes, their bod-
ies remain preserved from decay. This is confirmed by the saying of the
Prophet Muhammad (peace and blessings be upon him): “Indeed, Allah
has prohibited the earth from consuming the bodies of the prophets.” ®

7- Alive in their graves:

It was authentically reported from him (may Allah’s prayers and peace
be upon him) that he said: “The prophets are alive in their graves, pray-
ing”” It was also proven from him (may Allah’s prayers and peace be upon
him) that he said: “I happened to pass by Moses on the occasion of the
Night journey near the red mound (and found him) saying his prayer

in his grave.”®

As for the nature of this life, it is a matter of the unseen, beyond the realm
of human reason. Since it has been authentically reported by the Messenger
of Allah (peace be upon him), it must be believed without questioning its

75 Sahih Al-Bukhari, No. 4586.

76 Sahih Al-Jami’ Al-Saghir and its addition Al-Fath Al-Kabir, Al-Albani, No. 5201.

77 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/34.

78 Sahih Sunan Abi Dawud, Al-Albani, Dar Al-Maaref for Publishing and Distribution, Riyadh,
Saudi Arabia, 1st edition, 1419 AH, 1998 AD, No. 925.

7% The Series of Authentic Hadiths, Al-Albani, No. 621.

80 Sahih Muslim, Book of Virtues, No. 2375.
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nature. However, we believe it is a life in the Barzakh,?' which is different
from the life they lived in this world. Therefore, it is not permissible to ask
them for help at their graves or to seek aid from them, as they can neither
benefit nor harm. Allah Almighty says, {And do not invoke besides Allah
that which neither benefits you nor harms you} [ Yunus: 106].

8- They do not inherit anything after their death:

The Messenger of Allah, may Allah bless him and grant him peace,
said: “We, the company of prophets, are not to be inherited from; What-
ever I left after contribution to my wives and provisions for my gover-
nor is sadaqah.”*

The narrations found in the collections of Imams al-Bukhari and Mus-
lim do not contain the phrase: “Indeed,* we, the company of prophets.”
Instead, they are phrased as: “We are not to be inherited from; what we
leave behind is charity” Imam Ibn Hajar (may Allah have mercy on him),
after explaining this hadith, stated: “As for what has become well-known
in the books of the scholars of fundamentals and others with the wording:
‘We, the company of prophets, are not to be inherited from. This has
been denied by some scholars, and it is so concerning the specific wording
‘We. However, it was narrated by al-Nasa'i through the route of Ibn Uy-
aynah from Abu al-Zinad with the wording: ‘Indeed, we, the company
of prophets, are not to be inherited from.””* This hadith was narrated
by Muhammad ibn Mansur from Ibn Uyaynah, and it is likewise found
in the Musnad of al-Humaydi from Ibn Uyaynah, who is one of the most
reliable transmitters from Ibn Uyaynah. Al-Haytham ibn Kulaib included
it in his Musnad from the hadith of Abu Bakr al-Siddiq with the mentioned
wording, and al-Tabarani narrated it in al-Awsat with a similar wording.
Al-Daraqutni narrated it in al-‘Ilal from the narration of Umm Hani from
Fatimah from Abu Bakr al-Siddiq (may Allah be pleased with them both)
with the wording: “Indeed, the prophets are not to be inherited from.”

81 the period between death and the Day of Resurrection.

82 Musnad Ahmad, Imam Ahmad ibn Hanbal, edited by: Shuaib Arnaout, Al-Resala Foundation,
Beirut, 2nd edition, 2008 AD, No. 9973.
83 Sahih Al-Bukhari, No. 1757.

84 Musnad Ahmad, its chain of transmission is authentic, No. 9973.
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Ibn Battal and others have said that the reasoning behind this—Allah
knows best—is that Allah sent the prophets as messengers to deliver His
message, and commanded them not to take any payment for that, as Allah
says, {Say, [O Muhammad], “I do not ask you for it [i.e., this message]
any payment} [Ash-Shuraa: 23]. In a similar vein, Noah, Hud, and others
said something to this effect. The wisdom behind their not leaving inher-
itances was to avoid the misconception that they accumulated wealth for
their heirs. As for Allah’s statement {And Solomon inherited David} [An-
Naml: 16], scholars interpret this as referring to knowledge and wisdom.
Likewise, the statement of Zakariya: {so give me from Yourself an heir.
(5) Who will inherit me...} [Maryam: 5-6] is understood in this context.
Ibn Abd al-Barr reported that there are two opinions among scholars on
this matter, with the majority holding that prophets do not leave behind

inheritances.”®

As-Saati (may Allah have mercy on him) said in “Al-Fath ar-Rabbani™:
“The scholars have stated that the wisdom behind the fact that the prophets
(peace be upon them) do not leave behind inheritances is that if they did,
it could be assumed that they had a desire for worldly gains for their heirs,
which could lead people to ruin due to this assumption. Alternatively, it
could be to prevent their heirs from wishing for their deaths, which would
also be ruinous. Another reason is that the Prophet (peace and blessings be
upon him) is like a father to his community, so his inheritance is for every-
one, which is the meaning of general charity.”*

9- Allah’s preparation for them and preparing them for His messages:

Allah Almighty honored the prophets and messengers, and endowed
them with additional care, guidance, and high morals that were not per-
fected in other human beings. This was to prepare them to lead nations and
govern peoples. Allah distinguished them with noble morals, high man-
ners, profound wisdom, firm resolve, and correct beliefs.*”

85 Fath al-Bari Sharh Sahih al-Bukhari, Ibn Hajar al-Asqalani, 12/8.

86 Al-Fath al-Rabbani and al-Fayd al-Rahmani, Abdul Qadir al-Jilani, edited by: Dr. Ahmed Ab-
dul Rahim al-Sayeh and advisor Tawfiq Ali Wahba, Library of Religious Culture, Cairo, Egypt,
1st edition, 2014 AD, 15/192.

87 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/36.
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Fourth: The Religion of the Prophets and Messengers (peace and
blessings be upon them) is One, and Their Call is One:

1- Belief in the prophets and messengers is one of the pillars of faith:

Belief in the prophets and messengers of Allah is a pillar of faith, and
a person’s faith is not complete until they believe in all the prophets. One
must affirm that Allah sent them to guide humanity, direct creation, and
bring people out of darkness into light. They conveyed the clear message
that was revealed to them from their Lord, delivered the message, fulfilled
their trust, advised the community, and strove in the cause of Allah with
true striving.

Allah Almighty said: {The Messenger has believed in what was re-
vealed to him from his Lord, and [so have] the believers. All of them
have believed in Allah and His angels and His books and His messen-
gers, [saying], “We make no distinction between any of His messen-
gers.” And they say, “We hear and we obey. [ We seek] Your forgiveness,
our Lord, and to You is the [final] destination”} [Al-Baqarah: 285]. He
also said: {...but [true] righteousness is [in] one who believes in Allah,
the Last Day, the angels, the Book, and the prophets} [Al-Bagarah: 177].
Also, from the Sunnabh is the saying of the Prophet Muhammad (may Allah
bless him and grant him peace): “Faith is to believe in Allah, His angels,
(the) meeting with Him, His Apostles, and to believe in Resurrection.”®
In faith, it is necessary for the servant to believe in Allah, His angels, His
Books, His messengers, and the Last Day, and to believe in every messen-
ger that He sent, and in every Book that He revealed.”

Faith in the prophets of Allah is not complete until one believes in all
of them without exception. Among the prophets are those whom Allah has
told us about and those He has not. Allah Almighty says, {And We have
already sent messengers before you. Among them are those [whose sto-
ries] We have related to you, and among them are those [whose stories]
We have not related to you} [Ghafir: 78]. Ibn Taymiyyah said: “We believe

8 Sahih Al-Bukhari, No. 48.

89 The difference between the saints of the Most Merciful and the saints of Satan, Ibn Taymiyyah,
edited by: Abdul Qadir Al-Arnaout, Dar Al-Bayan Library, Damascus, Al-Muayyad Library,
Riyadh, 1405 AH, 1985 AD, p. 117.
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in the messengers named by Allah in His Book, and we believe that Allah
made them all messengers and prophets, and only He knows their names.
We believe in Muhammad (peace and blessings be upon him), and belief
in him is different from belief in the other messengers. Belief in the other
messengers involves acknowledging them, while belief in Muhammad in-
volves acknowledging and always affirming the truth of what he brought.
If you follow what he brought, you perform the obligations, permit what is
halal (permissible), prohibit what is haram (impermissible), are guided in
the face of doubts, and hasten towards good deeds.”

He (Ibn Taymiyyah) also said: “Whoever obeys even one messenger
has obeyed all the messengers, and whoever believes in one of them has
believed in all of them. Conversely, whoever disobeys one of them has
disobeyed all of them, and whoever denies one of them has denied all of
them. This is because each messenger confirms the other, declares that he
is a true messenger, and commands obedience to him. Therefore, whoever
denies a messenger has denied the one who confirmed him, and whoever
disobeys him has disobeyed the one who commanded obedience to him.™"

2- Islam is the religion of all prophets:

Allah Almighty said: {And We sent not before you any messenger ex-
cept We revealed to him that, “There is no deity except Me, so worship
Me”} [Al-Anbya: 25].

Islam is the religion of all the prophets. Since Adam (peace be upon
him) was sent down, his religion was Islam, and his call was to Islam,
which means submission to Allah Almighty, monotheism, and worshiping
Him alone without any partner. Islam continued in his progeny for ten cen-
turies until polytheism first appeared among the people of Noah. Then Allah
sent His prophet Noah (peace be upon him) with Islam. After that, Allah
Almighty sent His messengers successively to convey the religion of Islam
to their peoples whenever polytheism appeared, and the light of Islam was
extinguished.*?

% The Collection of Fatwas, Ibn Taymiyyah, 7/313.
%L Previous source, 19/180.
92 Educational pauses in the light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/41.
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Allah Almighty said: {Indeed, the religion in the sight of Allah is Is-
lam. And those who were given the Scripture did not differ except after
knowledge had come to them - out of jealous animosity between them-
selves. And whoever disbelieves in the verses of Allah, then indeed, Al-
lah is swift in [taking] account} [Ali ‘Imran: 19].

Thus, the religion of Islam and its history in its general sense existed
with the existence of humanity on this earth, and it is the religion of all the
prophets. As for Islam in its specific sense, it is the one with which Mu-
hammad (peace and blessings be upon him) was sent, encompassing both
the general Islam—monotheism and the rejection of polytheism—and the
specific Sharia rulings for this Ummah (Nation). He made permissible for
them what is permissible, prohibited what is impermissible, and lifted from
them the burdens and shackles that were upon those before them. Hence,
a complete, easy, comprehensive, and final Sharia (legislation), suitable for
all times and places, was brought. This is the meaning of the Prophet’s
(peace and blessings be upon him) saying: “I am the nearest of all the
people to Jesus, the son of Mary. The prophets are paternal brothers;
their mothers are different, but their religion is one.”* This hadith il-
lustrates that the prophets are like children of different mothers but one
father, due to their agreement in monotheism, Islam, the fundamentals of
faith, and morals while differing in their specific Sharias.”

Ibn Taymiyyah (may Allah have mercy on him) says, “This religion is
Islam, which Allah does not accept any religion other than, neither from
the first nor from the last. All the prophets follow the religion of Islam.
Allah Almighty said about Noah (peace be upon him): {And recite to
them the news of Noah, when he said to his people, “O my people, if
my residence and my reminding of the signs of Allah has become bur-
densome upon you - then I have relied upon Allah. So resolve upon
your plan and [call upon] your associates} [Yunus: 71]. To His saying:
{and I have been commanded to be of the Muslims [i.e., those who sub-
mit to Allah]} [Yunus: 72]. Besides, He said about Abraham (peace be
upon him): {And who would be averse to the religion of Abraham ex-
cept one who makes a fool of himself} [Al-Baqarah: 130]. To His saying:

93 Sahih Al-Bukhari, Book of the Prophets, No. 3443.
9 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/42.
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{When his Lord said to him, “Submit,” he said, “I have submitted [in
Islam] to the Lord of the worlds”} [Al-Baqarah: 131]. To His saying: {so
do not die except while you are Muslims} [Al-Baqgarah: 132]. He also said
about Moses (peace be upon him): {O my people, if you have believed in
Allah, then rely upon Him, if you should be Muslims [i.e., submitting
to Him]} [Yunus: 84]. Also, He said in(?) the disciples of Jesus (peace be
upon him): {And [remember] when I inspired to the disciples, “Believe
in Me and in My messenger [i.e., Jesus].” They said, “We have believed,
so bear witness that indeed we are Muslims [in submission to Allah]”}
[Al-Ma’idah: 111]. He said regarding those of the prophets who preceded:
{The prophets who submitted [to Allah] judged by it for the Jews,} [Al-
Mza’idah: 44]. He also said about Bilgis that she said, {My Lord, indeed I
have wronged myself, and I submit with Solomon to Allah, Lord of the
worlds} [An-Naml: 44].

Islam encompasses submission to Allah alone. Whoever submits to
Him and to others is a polytheist, and whoever does not submit to Him
is arrogant in worship. Both the polytheist and the one who is arrogant
about worship are disbelievers. Submitting to Him alone includes worship-
ing Him alone and obeying Him alone. This is the religion of Islam that
Allah does not accept anything else. This requires obedience at all times by
doing what He commands at that particular time. If we were commanded
at first to face the rock (al-Agsa) and then later commanded to face the
Kaaba, then each act at the time it was commanded is part of Islam. Thus,
the religion is obedience and worship of Him in both actions, although the
form of the action—such as the direction of prayer—may vary. Similarly,
with the prophets, even though the specific laws, paths, directions, and
rituals may differ, this does not prevent the religion from being one, just
as it does not prevent the religion from being one within the Sharia of a
single prophet.”

Sheikh Omar al-Ashqar (may Allah have mercy on him) says, “The
messages that all the prophets brought were sent down from God, the
All-Knowing, the All-Wise, the All-Aware, and therefore they represent
one path that the predecessors and the successors follow. Through our

9 Al-Tuhfa Al-Mahdi, Explanation of the Tadmurian Creed, author: Faleh bin Mahdi Al Mahdi
Al-Dosari, Islamic University Press, Medina, Saudi Arabia, 3rd edition, 1413 AH, p. 322.
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review of the call of the messengers referred to in the Holy Qur’an, we find
that the religion that all the messengers called for is Islam: {Indeed, the
religion in the sight of Allah is Islam} [Ali ‘Imran: 19], and Islam in the
language of the Holy Qur’an is not a name for a specific religion, but rather
it is a name for the common religion that all the prophets called for, so Noah
(peace be upon him) says to his people, {...and I have been commanded
to be of the Muslims [i.e., those who submit to Allah]} [ Yunus: 72]. Islam
is the religion that Allah Almighty commanded the father of the prophets,
Khalil al-Rahman Abraham (peace be upon him): {When his Lord said
to him, “Submit,” he said, “I have submitted [in Islam] to the Lord of
the worlds”} [Al-Baqarah: 131], and he commands each of Abraham, Ja-
cob, and his sons, saying: {so do not die except while you are Muslims}
[Al-Bagarah: 132], and Jacob’s sons answer their father: {We will worship
your God and the God of your fathers, Abraham and Ishmael and Isaac
- one God. And we are Muslims [in submission] to Him} [Al-Baqarah:
133]. And Moses (peace be upon him) says to his people, {O my people, if
you have believed in Allah, then rely upon Him, if you should be Mus-
lims [i.e., submitting to Him]} [ Yunus: 84]. And the disciples say to Jesus
(peace be upon him), {We have believed in Allah and testify that we are
Muslims [submitting to Him]} [Ali ‘Tmran: 52]. And when a group of the
People of the Book heard the Holy Quraan {they say, “We have believed
in it; indeed, it is the truth from our Lord. Indeed we were, [even] be-
fore it, Muslims [i.e., submitting to Allah]”} [Al-Qasas: 53]. “Islam” is a
general slogan that was on the tongues of the prophets and their followers
from the earliest historical times until the period of Muhammad’s (peace
and blessings be upon him) prophethood.*

3- The first creed on earth is the monotheism of Allah:

In reality, the first creed known on earth is Islam, based on the belief in
the Oneness of Allah’s Lordship and His exclusive right to be worshipped.
This has been elucidated in my books “The Story of Creation and Adam
(peace be upon him)” and “The Story of Noah (peace be upon him) and
the Great Flood.” Strong evidence, clear proofs, and established arguments
refute the claims of those who label themselves as “comparative religion

% Messengers and Messages, Omar Suleiman Al-Ashqar, Al-Falah Library, Lebanon. Dar Al-Na-

fais, Kuwait, 4th edition, 1410 AH, 1989 AD, p. 243.
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scholars.” These individuals and others, including evolutionists, who speak
of monotheism as a late stage in the development of belief, preceded by
various stages of polytheism, idolatry, nature worship, and sun and star
worship. Their biased studies are based on a method directed by specific
historical, psychological, and political factors. Their aim is to undermine
the foundation of divine religions, divine revelation, and the messages from
Allah, seeking to prove that religions are human inventions that evolved
with the development of human thought over time.”

When it is established that the call of the prophets (peace be upon
them) is one call, which is the call to worship Allah Almighty and to up-
hold His Oneness, we mean the comprehensive concept of monotheism
and worship. This entails removing people from servitude and subjugation
to other than Allah and directing them towards the exclusive servitude to
Allah alone in all its aspects. It is not merely about unifying people lin-
guistically or performing outward acts of worship to Allah alone. Rather,
it involves ensuring that their hearts, sources of guidance, and legislations
are directed solely towards Allah Almighty.

The mission of the prophets in their messages and calls is more com-
prehensive than this limited concept of monotheism and faith. If the call
was to monotheism, with this limited understanding, it would not have
warranted all the strenuous efforts and immense sacrifices made by the
prophets and messengers of Allah (peace be upon them).”

4- The call of the prophets and messengers is one and pure:

We stand before the timeless, unified call on the tongue of every mes-
senger, and in every message, the call to worship and servitude to Allah
alone, as portrayed in the Holy Qurian about every messenger: {He said,
“O my people, worship Allah; you have no deity other than Him”}; we
have always interpreted “worship” to mean “comprehensive submission to
Allah alone in all matters of this world and the Hereafter” This is because
this is the connotation conveyed by the word in its linguistic origin. The
Arabs who first heard this Qur’anic revelation did not initially confine the
meaning of this term to merely performing religious rituals. When it was

%7 In the Shadows of the Qur’an, Sayyid Qutb, 3/1882.
9 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/45.
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first revealed in Mecca, there were no prescribed religious rites yet. Rather,
they understood it to mean that what was required of them was complete
submission to Allah alone in all matters and to remove the servitude to
others besides Allah in every aspect of their lives.

The unity of divinity, lordship, sovereignty, sources of religious law,
way of life, direction of allegiance, and comprehensive submission is the
unity that deserves the sending of all these messengers, and it is for the sake
of this unity that all these efforts were expended, and all these tribulations
and pains were endured throughout the ages. This is not because Allah Al-
mighty needs it; He is free from any need, but because human life cannot
be rectified, upheld, elevated, or made worthy of humanity except through
this unity. Its impact on human life is boundless in every aspect.”

From all of the above, it becomes clear to us that the religion of the
prophets (peace be upon them) is one, and that their call is one - the call to
Islam. It is the call to bring people out of the worship of created beings to
the worship of the Creator of all beings, from the narrowness of the worldly
life to its vastness, and from the injustice of other religions to the justice of
Islam. Additionally, there are other matters on which all religions and mes-
sages concur and to which they call. These are the ethics and values that
Allah has ingrained in humanity. We find the call to uphold them, preserve
them, and reject what contradicts them in every message. The call of the
prophets (peace be upon them) has encompassed them, and they cannot
be changed, altered, or abrogated. Examples of these include monothe-
ism, the principles of faith, honoring parents, prohibiting indecency and
injustice, prohibiting the unjust taking of life, being kind to orphans, es-
tablishing justice among people, prohibiting arrogance and transgression,
promoting generosity and loyalty, and prohibiting treachery and betrayal.'®

Fifth: The Call of Lot (peace be upon him) to Worship Allah alone,
and to Forbidding Evil Deeds:

Anyone who reads the stories of the prophets in the Holy Qurian and
examines what transpired between them and their people will find that the
cause of monotheism and the call to worship Allah alone is the fundamental

% In the Shadows of the Qur’an, Sayyid Qutb, in brief, 3/1902-1903.
100 gducational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/47.
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cause that all the prophets came with. There is no prophet except that he
called his people to monotheism, to worship Allah alone, and to reject pol-
ytheism. Despite each nation having specific other wrongdoings, promi-
nent in their lives, more than others, such as economic corruption among
the people of Shuaib, and the prevalence of sorcery among the people of
Moses, the call to monotheism and the rejection of polytheism remain the
cornerstone of their messages (peace be upon them).

Lot (peace be upon him) called his people to worship Allah alone, to
abandon polytheism, immoral behavior, and heinous acts. In Surah Ash-
Shuara, Allah Almighty elucidated that Lot called his people to fear Al-
lah and obey His messenger Lot (peace be upon him). Undoubtedly, the
essence of piety (fagwa) is monotheism and the rejection of associating
partners with Allah. Allah Almighty says, { When their brother Lot said to
them, “Will you not fear Allah? (161) Indeed, I am to you a trustworthy
messenger. (162) So fear Allah and obey me” (163)} [Ash-Shu’ara: 161-
163].

In Surah Adh-Dhariyat, Allah Almighty made it clear that the people
of Lot were infidels by saying {And We found not within them other than
a [single] house of Muslims} [Adh-Dhariyat: 36], and this is a clear and
evident matter.'"

There is no doubt that the people of Lot (peace be upon him) were
disbelievers and worshipped idols. They rejected the messenger of Allah,
Lot (peace be upon him). Some interpreters have mentioned that they
were disbelievers and that he called them to worship Allah alone. Imam al-
Tabari said, “Allah sent Lot to the people of Sodom, and they were people
of disbelief and committing shameful acts.” '

Imam Al-Qurtubi said in his interpretation of Surah Al-Araf regarding
the words of Allah Almighty as follows: {Rather, you are a transgressing
people} [Al-Araf: 81], and his counterpart said, {But you are a people
transgressing} [Ash-Shuara: 166]. That is; in gathering to polytheism, this
immorality.'® He also commented on the verse {They said, “Indeed, we
have been sent to a people of criminals...”} [Al-Hijr: 58]; namely, poly-

101
102
103

The story of our master Lot, peace be upon him, Fath al-Rahman Othman, p. 37.
Previous source, p. 40.
Previous source, p. 40.
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theists.' Ibn Kathir said, “And in addition to this, they disbelieved in Allah
and denied His Messenger.” Also, Al-Saadi said, “And with their polythe-
ism, they combined committing immorality with males and cutting off the
path”1%

These statements from the scholars of interpretation are clear and ex-
plicit, indicating that the people of Lot were indeed disbelievers and wor-
shipped beings other than Allah, the Exalted.

Lot (peace be upon him) called his people to faith, forbade them from
disbelief, invited them to monotheism, encouraged them to do good and
uphold virtue, and deterred them from indecency.'® He fulfilled his du-
ties in the best possible manner and discharged his message as he should.
Moreover, he was receptive to the call of Abraham (peace be upon him)
even before prophethood. In fact, the story of Abraham (peace be upon
him) and his approach to calling people to monotheism was the same path
followed by Lot (peace be upon him).

104
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Section Three

The Story of Lot (peace be upon him) in
Surah Hud, Al-Hijr, Al-Ankabut, and Adh-
Dhariyat

First: The Intertwining of the Story of Lot with Abraham (peace be upon
them) in Surah Hud:

The Almighty said: {And certainly did Our messengers [i.e., an-
gels] come to Abraham with good tidings; they said, “Peace.” He said,
“Peace,” and did not delay in bringing [them] a roasted calf. (69) But
when he saw their hands not reaching for it, he distrusted them and
felt from them apprehension. They said, “Fear not. We have been sent
to the people of Lot.” (70) And his wife was standing, and she smiled.
Then We gave her good tidings of Isaac and after Isaac, Jacob. (71)
She said, “Woe to me! Shall I give birth while I am an old woman and
this, my husband, is an old man? Indeed, this is an amazing thing!”
(72) They said, “Are you amazed at the decree of Allah? May the mercy
of Allah and His blessings be upon you, people of the house. Indeed,
He is Praiseworthy and Honorable.” (73) And when the fright had left
Abraham and the good tidings had reached him, he began to argue [i.e.,
plead] with Us concerning the people of Lot. (74) Indeed, Abraham was
forbearing, grieving and [frequently] returning [to Allah]. (75) [The
angels said], ”O Abraham, give up this [plea]. Indeed, the command of
your Lord has come, and indeed, there will reach them a punishment
that cannot be repelled.” (76) And when Our messengers, [the angels],
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came to Lot, he was anguished for them and felt for them great discom-
fort and said, “This is a trying day.” (77) And his people came hastening
to him, and before [this] they had been doing evil deeds. He said, “O
my people, these are my daughters; they are purer for you. So fear Allah
and do not disgrace me concerning my guests. Is there not among you
a man of reason?” (78) They said, “You have already known that we
have not concerning your daughters [i.e., women] any claim [i.e., de-
sire], and indeed, you know what we want.” (79) He said, “If only I had
against you some power or could take refuge in a strong support.” (80)
They [the angels] said, “O Lot, indeed we are messengers of your Lord;
[therefore], they will never reach you. So set out with your family dur-
ing a portion of the night and let not any among you look back - except
your wife; indeed, she will be struck by that which strikes them. Indeed,
their appointment is [for] the morning. Is not the morning near?” (81)
So when Our command came, We made the highest part [of the city] its
lowest and rained upon them stones of layered hard clay, [which were]
(82) Marked from your Lord. And it [i.e., Allah’s punishment] is not
from the wrongdoers [very] far. (83)} [Hud: 69-83].

The story of Lot (peace be upon him) in Surah Hud intertwines with
the narrative of Abraham (peace be upon him). The Holy Qur’an celebrates
Abrahamss life stages, from his youth to his old age in his new homeland,
where he was blessed abundantly by Allah Almighty. Additionally, the Holy
Quran depicts the visitation of angels to Abraham, bringing him tidings
and warnings of the impending punishment upon the people of Lot due to
their transgressions and defiance of Allah’s limits.

The Holy Quran has detailed the story of Abraham (peace be upon
him) with the angels in four different passages, each with its own context,
structure, events, and they are all in the Surahs revealed in Mecca.'”” They
are arranged in the order they appear in the Quran: first in Surah Hud,
second in Surah Al-Hijr, third in Surah Al-Ankabut, and fourth in Surah
Adh-Dhariyat. Here is the interpretation of the verses:

{And certainly did Our messengers [i.e., angels] come to Abraham
with good tidings; they said, “Peace.” He said, “Peace,” and did not de-
lay in bringing [them] a roasted calf} [Hud: 69]:

107 Making Dialogue, Hamad Abdullah Saif, p. 165.
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A- {And certainly did Our messengers [i.e., angels] come to
Abraham with good tidings }:

The “And” here serves as a conjunction, connecting one story to anoth-
er or indicating a resumption of the narrative.

{Certainly}: This is used for affirmation, especially when referring to
the past, which is the case here.

“Coming” refers to arrival from nearby. “Arrival” indicates arrival from
a distance. The angels or messengers who came to Abraham came from
afar. So why did the verse use the verb “come”? Because what is considered
distant to us is close on the scale of Allah. Were the messengers a single
angel or a group of angels? The word {Our messengers} indicates they
were three or more, and there is disagreement among scholars regarding
the exact number.

The term {Our messengers} refers to the angels. Allah Almighty says,
{Allah chooses from the angels messengers and from the people. In-
deed, Allah is Hearing and Seeing} [Al-Hajj: 75]."% Angels are among
the magnificent creations of Allah. Their mention is abundant in the Holy
Quran, and it is incumbent upon us to believe in them. This belief in an-
gels constitutes one of the six pillars of faith.

Angels are ethereal beings created by Allah with the ability to take on
different forms. They are created from light and never disobey Allah’s com-
mands, carrying out whatever they are instructed to do. They have various
duties assigned to them by Allah Almighty.

The Holy Qur’an describes certain characteristics attributed to angels,
including their physical attributes, such as their magnificent wings. Some
angels possess two, three, or even four wings, as Allah Almighty says, {[All]
praise is [due] to Allah, Creator of the heavens and the earth, [who]
made the angels messengers having wings, two or three or four. He in-
creases in creation what He wills. Indeed, Allah is over all things com-
petent} [Fatir: 1].

Angels are not described in terms of gender, and they do not eat or
drink. One of their inherent traits is modesty.'” The Prophet Muhammad

108
109

Objective Interpretation of Surahs of the Holy Qur’an, 4/75.
Doctrinal Issues in the Dialogues of Abraham, peace be upon him, in the Holy Qur’an, Tahani
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(peace be upon him) said, “Should I not show modesty to one whom
even the Angels show modesty?”''° The characteristics of angels asso-
ciated with the story of Abraham (peace be upon him) can be summa-
rized in three characteristics:

- The ability to form:

Allah Almighty created the angels from light and endowed them with
the ability to take on any form. This is evident in the angels’ visit to Abra-
ham (peace be upon him) in the form of humans, which he did not rec-
ognize at first. They appeared in human form, and Abraham offered them
food, but they did not eat. Later, the angels revealed the truth of the matter,
as will be further explained, Allah willing.

- They do not eat or drink:

One of the characteristics of angels is that they do not eat, as Allah Al-
mighty mentioned in the dialogue between the angels and Abraham (peace
be upon him). Abraham offered them a roasted calf, but their hands did
not reach out for it. Scholars unanimously agree that angels neither eat nor
drink."!

- Functions of angels:

Angels have various functions as mentioned in the Holy Quran and
the Sunnah, and they are numerous. Among the functions highlighted in
the story of Abraham (peace be upon him) are delivering glad tidings, ex-
ecuting punishment, and aiding the believers, as will be further elucidated
in its appropriate context, Allah willing.

In His saying, {Abraham}, it refers to the esteemed messenger, Khal-
ilullah, and the second greatest of Allah’s messengers after the Seal of the
Prophets (Muhammad). He is the father of the prophets, holding a lofty
position with Allah and among all nations.'*?

{With good tidings}: The particle {with} is connected to {come}. The
glad tidings refer to the good news that will come in the near or distant
future. {With} indicates companionship, as they came for the purpose of

Ibrahim Abdel Rahman, Master’s Thesis, Faculty of Arts, Al-Nilein University, Khartoum, Su-
dan, 2018 AD, 1439 AH, p. 66.
10 gahih Muslim, No. 2401.
1L Doctrinal issues in the dialogues of Abraham, peace be upon him, in the Holy Qur’an, p. 68.
112 Interpretation of Surah Hud, Ahmad Nofal, p. 257.
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delivering glad tidings, which accompanies them like a message accompa-
nies the messenger who delivers it.'?

The scholar Ash-Shangeeti said, “It is not explicitly mentioned here
what glad tidings the angels brought to Abraham, but afterwards, it re-
fers to the glad tidings of Isaac and Jacob, as stated in the verse: {And his
wife was standing, and she smiled. Then We gave her good tidings of
Isaac and after Isaac, Jacob} [Hud: 71]. This is because the glad tidings
of righteous offspring encompass both the mother and the father. This is
evident from Allah’s statement: {And We gave him good tidings of Isaac, a
prophet from among the righteous.} [As-Saffat: 112], and His statement:
{They said, “Fear not,” and gave him good tidings of a learned boy}
[Adh-Dhariyat: 28], and also His statement: {[The angels] said, “Fear
not. Indeed, we give you good tidings of a learned boy”} [Al-Hijr: 53]

It is said that the glad tidings here refer to informing Abraham that
they were sent to destroy the people of Lot. Therefore, the verses clarify
this, as in the statement here in Surah Hud: {They said, “Fear not. We
have been sent to the people of Lot.”} [Hud: 70], and His saying: {They
said, “Indeed, we have been sent to a people of criminals, (58) Except
the family of Lot; indeed, we will save them all (59)} [Al-Hijr: 58-59],
and His statement: {They said, “Indeed, we have been sent to a peo-
ple of criminals (32) To send down upon them stones of clay...” (33)}
[Adh-Dhariyat: 32-33], and His saying: {And when Our messengers [i.e.,
angels] came to Abraham with the good tidings, they said, “Indeed, we
will destroy the people of that [i.e., Lot’s] city. Indeed, its people have
been wrongdoers”} [Al-Ankabut: 31]. The apparent view supports the
first opinion. The last verse indicates this, as it explicitly states that they
informed Abraham of the destruction of the people of Lot after giving him
the good news. This is evident from the conditional clause used, indicated
by the word {And when}, as you can see.’

13 previous source, p. 257.

Lights of the Statement in Clarifying the Quran with the Quran, Muhammad al-Amin
al-Shanqeeti, Dar al-Fikr for Printing and Publishing, Beirut, Lebanon, 1415 AH, 1995 AD,
3/29-30.

Previous source, 3/29-30.
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B- {They said, “Peace.” He said, “Peace,” }:

This means they greeted him with peace, and he responded with peace.
This reflects the legitimacy of exchanging greetings of peace, indicating
that it has always been part of the tradition of Abraham (peace be upon
him), showing that greetings of peace existed before Islam. It’s noteworthy
that the response to a greeting of peace should be more eloquent than the
greeting received. This is because their greeting was in the verbal form,
indicating renewal, while his response was in the nominal form, indicating
permanence and continuity. There is a significant difference between the
two, as known in the field of linguistics."

Allah Almighty says in His Book as follows: {And when you are greet-
ed with a greeting, greet [in return] with one better than it or [at least]
return it [in a like manner]} [An-Nisa: 86]. This is how Abraham (peace
be upon him) received the messengers of Allah. The verse indicates that
the greeting of peace is the greeting of Islam, and it is also the greeting of
the angels. Allah has informed us that it will be the greeting of believers in
the Hereafter in many verses of His Holy Book, such as His saying in Surah
Ar-Rad: {And the angels will enter upon them from every gate, [saying],
(23) “Peace [i.e., security] be upon you for what you patiently endured.
And excellent is the final home”} [Ar-Rad: 23-24]. Similarly, in Surah
Az-Zumar: {But those who feared their Lord will be driven to Paradise
in groups until, when they reach it while its gates have been opened and
its keepers say, “Peace be upon you; you have become pure; so enter it
to abide eternally therein,” [they will enter]} [Az-Zumar: 73]7"

C. {And did not delay in bringing [them] a roasted calf}:

{Calf} is the offspring of a cow.""® Abraham (peace be upon him) did
not stay long before he brought them a roasted calf. This calf was described
in Surah Adh-Dhariyat by Allah Almighty: {Then he went to his family
and came with a fat [roasted] calf} [Adh-Dhariyat: 26]. It was fat and

16 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” p. 758.

Quranic Stories between Fathers and Sons, Imad Zuhair Hafez, p. 136.
U8 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 11/655.
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well-fed."® Roasting meat on hot stones placed in a pit dug in the ground is
a method used by desert dwellers.'*

Abraham’s (peace be upon him) immediate presentation of a roasted
calf upon their arrival is evidence of his generosity and magnanimity. It
was more than sufficient for him to offer them some meat or to present
a lamb, but to offer them a calf reflects the noble character of a generous
man."”! Hospitality is among the noblest of virtues, a part of Islamic eti-
quette, and a characteristic of prophets, messengers, and the righteous.'**

Ibn Katheer said that this verse includes hospitality etiquette in many

ways,'? including:

- Hospitality is a good reception of the guest.

- Taking the initiative to prepare food without asking them about
their business.

- The expression in his saying {and did not delay in bringing} indi-
cates the quick initiative of Abraham (peace be upon him) to pre-
pare food for his distinguished guests.

- Preparing the meal took only a short time, in spite of the fact that
the food he prepared and served was a delicious, roasted, well-fed
calf. This indicates Abraham’s (peace be upon him) generosity to-

wards his guests and his warmth towards them, as he offered them
thebesthehad.'**

That’s why Abraham (peace be upon him) was called “the Father of
Guests”; he was the first to honor guests, and he was renowned for his
generosity. Part of his generosity was that he would bring plenty of food
even for a small number of guests. This generosity was not extravagance;
the excess food would either be consumed by the household or distributed
to the needy.'”

119 Interpretation of Surah Hud, Ahmad Nofal, p. 258.

120 previous source, p- 258.

121 Quranic Stories, Presenting Facts and Analyzing Events, Salah Al-Khalidi, 1/419.

122 Allah’s Law for the Prophets, Muhammad Mustafa Al-Zuhayli, p. 177.

123 Interpretation of the Great Quran/Tafsir Ibn Kathir, 4/264.

124 Women in Qur’anic Stories, Ahmed Al-Sharqawi, Dar Al-Salam Printing, Cairo, 1st edition,
1421 AH, 2001 AD, 1/162.

125 Interpretation of Surah Hud, Ahmad Nofal, p. 258.
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Part of hospitality etiquette is to present the food close to the guests
and to speak kindly to them. This is exemplified in Abraham’s words:
{“Will you not eat?”} [Adh-Dhariyat: 27]'*.

1. {But when he saw their hands not reaching for it, he distrusted them and
felt from them apprehension. They said, “Fear not. We have been sent to the
people of Lot.” } [Hud: 70]:

There is a clear and close connection between the previous verse in
which Abraham (peace be upon him) hastened to bring food for his guests,
and this verse in which the guests did not stretch out their hands to the
food, causing concern for Abraham (peace be upon him).

A. {But when he saw their hands not reaching for it, he distrusted them}:

Here, when Abraham saw the hands of the guests, unaware that they
were angels, he saw them not reaching out to the food, expressed as {not
reaching}, instead of {not stretching out}, implying that they would not
reach if they didn't stretch. It seems as though the expression {not reach-
ing} suggests the approximation of the food, indicating hospitality so ex-
emplary that the guest doesn’t need to reach out, but rather the food is sup-
posed to be brought to them due to its proximity or the intensity thereof.
The meaning of {he distrusted them} could either be disapproval of their
action, a feeling of discomfort from their action, or a sense of strangeness
in their behavior, as a guest who doesn’t partake of the host’s food makes
the host uneasy, even fearful.'*

Because it is customary among the Bedouins and rural people to feel
ashamed of betraying one who shared food with them, if they refrain from
eating someone’s food, it means they intend harm by it or they do not trust
his intentions towards them.'?® Therefore, Abraham (peace be upon him)
said after this:

126 Authentic Hadiths from the News and Stories of the Prophets, peace and blessings be upon

them, Ibrahim Muhammad Al-Ali, Dar Al-Qalam, Damascus, Dar Al-Shamiya, Beirut, 1st
edition, 1995 AD, p. 64.

127 Interpretation of Surah Hud, Ahmad Nofal, p. 260.

128 1p the Shadows of the Quran, Sayyid Qutb, 4/1912.
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B- {And felt from them apprehension}:

That is, he sensed from them, or towards them, a feeling of fear, cau-
tion, suspicion, unease, and treachery.'*

C- {They said, “Fear not"};

The guests noticed Abraham’s (peace be upon him) apprehension to-
wards them, so they wanted to reassure him and informed him about their
nature so he would feel at ease; they did not eat with him because they were
angels, and angels do not eat food, so he should not be afraid.”*

D- {We have been sent to the people of Lot}:

{We}: a confirmation intended to dispel Abraham’s fear and remove
his apprehension and anxiety about expecting ill intentions from them to-
wards him.

{Have been sent}: The origin of the term “sending” implies dispatch-
ing, which is less forceful than “mission” in my view, and our goal is the
people of Lot."!

{To the people of Lot}: “To” indicates the purpose; that is, they are
our destination and goal, the deviant and disbelieving people of Lot, our
goal is to destroy them.'*

The lessons and benefits in the noble verse are summarized as follows:

- The precision in the expression of the Almighty’s words {not reach-
ing} instead of “not extending.”

- Every word has meaning, connotation, nuances, and implications;
this is the Holy Qur’an.

- Messengers are human and experience what humans do, such as
fear, sorrow, and pain.

- According to Bedouin traditions, a person who does not eat food at
their host’s place is suspicious, has ill intentions, or does not trust
thehost’sintentions.'”

129 Interpretation of Surah Hud, Ahmad Nofal, p. 260.
130 Quranic stories, presenting facts and analyzing events, Salah Al-Khalidi, 1/420.
131 Interpretation of Surah Hud, Ahmad Nofal, p. 260.
132 Quranic stories, presenting facts and analyzing events, Salah Al-Khalidi, 1/420.
133 Interpretation of Surah Hud, Ahmad Nofal, p. 259.
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- This story took place after Abraham (peace be upon him) migrated
from the land of the Chaldeans, his birthplace in Iraq, and settled
in the land of Canaan, the land that Allah blessed for all the worlds.

2. {And his wife was standing, and she smiled. Then We gave her good tidings
of Isaac and after Isaac, Jacob} [Hud: 71]:

We are still in the scene of Abraham’s guests, the angels. This verse is
about the noble prophet’s wife, who was standing to serve the guests along
with her husband, the Messenger (peace be upon him). The bond is strong
and unbreakable."**

A- {And his wife was standing, and she smiled }:

{And} is a conjunction or exceptional, and the sentence consists of a
subject and its predicate.

{His wife}: that is, the wife of the noble prophet Abraham (peace be
upon him).

{Was standing}: standing to serve her husband and his guests.”*> Ibn
al-Jawzi said that they differed on where she was standing, with three dif-
ferent opinions:

- One opinion is: behind the curtain, listening to their conversation,
as stated by Wahb.

- The second opinion is that she was standing to serve them, as stated
by Mujahid and Al-Suddi.

- The third opinion is that she was standing in prayer, as stated by
Muhammad bin Ishaq."*

{And she smiled}: “And” indicates a consequential sequence. She
smiled a smile of laughter, and she smiled because of the great joy that fills
the heart of every believer at the destruction of the oppressors and crimi-
nals."”’

134 Previous source, p- 262.

135 previous source, p. 262.

Contemplation and Clarification in the Interpretation of the Qur’an according to Sahih al-Su-
nan, Muhammad bin Abdul Rahman al-Maghrawi, Mishkat Islamic Library, Lebanon, 1435
AH, 2014 AD, 15/269.

137 Interpretation of Surah Hud, Ahmad Nofal, p. 262.
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Abu Ja'far al-Tabari mentioned the reason for Sarah, the wife of Abra-
ham (peace be upon him), smiling and summarized the scholars’ opinions.
He then concluded by saying: “She smiled in amazement that she and her
husband were serving their guests themselves to honor them, while the
guests abstained from their food and did not eat”

Others said, “Rather, she smiled in amazement at the heedlessness
of the people of Lot (peace be upon him) and what punishment awaited
them”

Moreover, others said, “Rather, she smiled when she saw the fear in
her husband Abraham.” And others said, “Rather, she smiled when she was
given the good news of Isaac, amazed that she would have a child despite
her old age and the old age of her husband.”

What is more, others said, “Rather, she smiled out of joy for being safe
from them when they said to Abraham, {Fear not.} because he had feared
them, and his wife shared his fear just as Abraham had feared them. When
they felt safe, she smiled, and they followed it with the good news of Isaac.”

Al-Tabari says, “The most correct opinion regarding this matter is the
one who said she smiled because she was amazed at the heedlessness of the
people of Lot regarding the punishment surrounding them from Allah and
their neglect of it” Then Al-Tabari says, “I say that this opinion is the most
correct because it was mentioned -meaning the punishment- after their
statement to Abraham (peace be upon him): {“Fear not. We have been
sent to the people of Lot.”} So if that is the case, and there was no reason
for laughter and amazement at their statement to Abraham {Fear not.}
Then the smiling and amazement were indeed due to the matter concern-
ing the people of Lot.”*

Ibn Ashur said, “Sarah smiled at the angels’ good tidings to Abraham

(peace be upon him), and her smiling was one of amazement and disbe-
lief*

Al-Khalidi said, “Sarah, the wife of Abraham (may Allah be pleased
with her), was standing to serve the guests of her husband and welcome
them. She felt reassured when she learned that they were angels, and when

138 Tafsir al-Tabari, “Jami’ al-Bayan fi Tafsir al-Qur’an,” 15/390-394.
139 Interpretation of Liberation and Enlightenment, Muhammad al-Tahir bin Ashour, 12/119.
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she heard about their mission to destroy the people of Lot, she smiled and
felt delighted with that.

She knew who the people of Lot were, she heard about their disbelief,
misguidance, deviation, perversity, and homosexuality. She was so upset
with them because of that, and she wished for their destruction, torment,
and annihilation. Now, the command of Allah has come upon them, and
here are the angels on their way to destroy them, and shortly they will be
destroyed. That’s why Sarah, the old barren believer, smiled and rejoiced in
that. Her laughter was genuine, based on joy and happiness.

We won’t mention here the silly opinions that associate Sarah’s laughter
with menstruation, nor will we discuss the absurd claim that Sarah’s laugh-
ter was due to her menstruation while standing, and the onset of meno-

pause, as this is not worthy of discussion or demonstrating its invalidity.'*°

B- {Then We gave her good tidings of Isuac and after Isaac, Jacob}:

{Then We gave her good tidings}: She smiled at the good tidings, and
the angels supplemented it with another good tidings, which was the child.
The Quranic context did not suffice with just giving her the good tidings
of the child, but it gave his name: {Then We gave her good tidings of
Isaac and after Isaac, Jacob.}. So the angels indeed gave Abraham’s wife
the good tidings of a child, and they mentioned his name, indicating that
this name was given by Allah: Isaac,'*! which means “the one who laughs”
in Hebrew.'*?

Besides, her third good tidings is included within the second good tid-
ings, which is that the one whose about is given the good tidings (Isaac)
will also have a bearer of good tidings, and he is Jacob (peace be upon
him), and “after” here means “following” or “successor; referring to Jacob
who came after Isaac, and who will be followed by the tribes who will be-
come the people of the Children of Israel.'*

140 Qurlanic Stories, Presenting Facts and Analyzing Events, Salah Al-Khalidi, 1/421.

141 Interpretation of Surah Hud, Ahmad Nofal, p. 263.

142 Encyclopedia of the Women of the Prophets (Mothers, Wives, and Daughters of the Prophets
from Adam to the Messenger, may Allah bless him and grant him peace), Ismail Hamid, Al-
Nafiz Library, Giza, Egypt, 1st edition, 2011 AD, p. 69.

143 Interpretation of Surah Hud, Ahmad Nofal, p. 263.
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Ibn Kathir said regarding the verse: {Then We gave her good tidings
of Isaac and after Isaac, Jacob.} which means, “with a child for her who
will have offspring and descendants.” For indeed, Jacob is the son of Isaac,
as mentioned in Surah Al-Baqgarah: {Or were you witnesses when death
approached Jacob, when he said to his sons, “What will you worship af-
ter me?” They said, “We will worship your God and the God of your fa-
thers, Abraham and Ishmael and Isaac - one God. And we are Muslims
[in submission] to Him”} [Al-Baqarah: 130]. From this verse, we infer
that the one to be sacrificed must be Ishmael (peace be upon him), and it is
not feasible for it to be Isaac because he is the one about whom the angels
gave good tidings to Abraham (peace be upon him), and Jacob (peace be
upon him), the promised one, will be born to him (Isaac). The promise of
Allah is true with no alteration in it, so it is inconceivable that he would be
commanded to sacrifice him in this situation. Hence, it is clear that it must
be Ishmael, and this is the best, most authentic, and clearest evidence. All
praise be to Allah.'*

The verse clearly indicates that the angels did not only give Sarah
(peace be upon her) the good news of a child, but they also gave her the
good news of a child’s child, meaning grandchildren. This is the pinnacle of
generosity, the ultimate in granting, and a proof of magnanimity, as what is
more honorable than a child is the child of that child, as people commonly
say in proverbs.'*

Isaac (peace be upon him) is counted among the prophets whom our
Lord chose and named. This prophet came when his mother was barren
and his father was an old man. As his mother’s age advanced, it became im-
possible for her to conceive him except by the intervention of Allah’s abso-
lute power, His vast mercy, decisive will, and profound wisdom. Not only
that, but Allah also described him (peace be upon him) as a knowledgeable
youth, and that he would be a prophet from among the righteous.**¢

The Prophet of Allah, Isaac (peace be upon him), came with a divine
miracle, as his mother, who was old and sterile, gave birth to him, and Al-
lah Almighty made prophets of the Children of Israel in his descendants,

144 Interpretation of the Great Quran/Tafsir Ibn Kathir, 4/265-266.

145 The Religion of Your Father Abraham, Abdul Sattar Karim Al-Marsoumi, p. 96.

146 Eighty Famous Personalities in the Holy Quran, Hanafi Al-Mahlawi, Universities Publishing
House, 2013, p. 65.
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and he and his son Jacob (peace be upon him), after Allah Almighty, are
credited with the existence of the Jewish nation and the Children of Israel.
Despite this, the two prophets suffered from these unjust people, as they
placed them in bad and suspicious positions in what they said and wrote
about them in the forged Torah. Indeed, this forgery and slander against
Allah Almighty included most or all of the prophets of the Children of Is-
rael. Unfortunately, whoever was not affected by this forgery and lies was
subjected to torture and murder.'*’

The Holy Qurian has indeed highlighted those shameful actions by
the Children of Israel towards their prophets, despite Allah honoring these
prophets and describing them with praise. Allah praised them for their
missions among their people from the Children of Israel, aimed at guiding
them and bringing them back to the straight path. Among these prophets
mentioned in the Holy Quran are Isaac and Jacob (peace be upon them).'*s

3. {She said, “Woe to me! Shall | give birth while | am an old woman and this,
my hushand, is an old man? Indeed, this is an amazing thing!” } [Hud: 72]:

In the previous verse, the wife of Abraham (peace be upon him) was
given the good news of a child, and this verse records her reaction to that
good news, indicating that it was astonishment that prompted her to ex-
claim.

A- {She said, “Woe to me!” }:

The wife of Abraham expressed her surprise, astonishment, and shock
by saying: {Woe to me!} It’s as if she is calling out in dismay, which is not
meant literally, but rather expresses extreme astonishment and surprise.'*

{Woe to me!} is a phrase used when a great calamity occurs. Here, it
expresses astonishment rather than a supplication. It is used in the context
of an address, as if she imagines the calamity to be absent, so she calls it out
as one would reason, using a personification technique. The verse vivid-
ly depicts her intense astonishment and surprise at this unexpected event
through the rhetorical device of lamentation in {Woe to me!}.'*

147
148

Eighty Famous Personalities in the Holy Qur’an, p. 65.
Previous source, p. 65.

149 Interpretation of Surah Hud, Ahmad Nofal, p365.

130 Making Dialogue, Hamad Abdullah Al-Saif, p. 349.
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B- {Shall I give birth while | am an old woman}:

The implication of being given the good news of a child is that she will
conceive and give birth. This is customary among humans, but it is unfa-
miliar, unprecedented, and unexpected given her age. Hence, the surprise
arises from this fact.

{While I am an old woman} refers to someone who is old, but with-
out specifying a specific age. It could refer to someone in their sixties, for
example, or before or after that age. This is more determined by customs
than by language, although the language does provide terms like “elderly
man” or “elderly woman” for such individuals.""

C- {And this, my hushand, is an old man}:

{Is an old man} refers to someone of advanced age without specifying.
Social customs and linguistic conventions play a role in determining and
specifying age.'*

It is said that she was in her nineties, while Abraham (peace be upon
him) was in his one hundred and twenties. Only Allah knows for sure.'*?

D- {Indeed, this is an amazing thing! }:

{Indeed}: for emphasis, and to indicate the strangeness of the matter
and its impact on her. {This}: for the second time after {this, my husband}:
to specify the thing being talked about and to bring it fully to mind, and it
contains - before reaching the word {amazing} - a hint of astonishment."*

{Thing}: The word “thing” is an absolute general term that applies to
everything, including abstract things such as this matter.

{Amazing}: something astonishing, unusual, far from the ordinary,
and deeply rooted in the fantastic.”

- Lessons and benefits in the noble verse:

- The astonishing aspect is how the Quranic text, with its limited
number of words, conveys the emotions of the characters, and how
it delves into their depths to capture their most subtle feelings. This

151 Interpretation of Surah Hud, Ahmad Nofal, p. 365.
152 Interpretation of Surah Hud, Ahmad Nofal, p. 366.
133 Objective Interpretation of Surahs of the Holy Qur’an, 4/78.
154 Interpretation of Surah Hud, Ahmad Nofal, p. 266.
155 Interpretation of Surah Hud, Ahmad Nofal, p. 266.

8 95 o



SECTION THREE &

156
157
158
159

is the Qur'anic miracle, or the psychological miracle in the Holy
Quran if you wish to be specific or aim for precision.

Allah Almighty established natural laws for people to manage their
affairs and not rely on miracles. However, He, the Exalted, can
break these laws whenever He wishes for whomever He wishes, to
make people realize that the universe has a God and is not governed
by laws alone. Breaking these laws reinforces the faith of believers in
the Great Creator and makes them rely on Him.

The reasons for infertility in the case of Abraham and his wife are com-
plete and not from one side only, but nothing is impossible for Allah.
From time to time, Allah shows people His signs and changes the
monotony and familiar rhythm of life to break them out of the shell
of familiarity that kills wonder. How beautiful it is for the feelings of
wonder and excitement about things to return to us."*

Ibn Kathir said, “Her words are narrated in this verse: {She said,
“Woe to me! Shall I give birth while I am an old woman”} as her
actions are narrated in another verse: {And his wife approached
with a cry [of alarm] and struck her face and said, “[I am] a bar-
ren old woman!”} [Adh-Dhariyat: 29], as is customary for women
in their words and actions when they are astonished.'”’

Al-Razi said, “She was astonished according to custom and habit,
not according to power. If a truthful person were to inform a Mus-
lim man that Allah Almighty would turn this mountain into pure
gold, there is no doubt that he would be astonished due to the usual
conditions, not because he doubts Allah’s ability to do so.”**
Al-Alusi said, “Her intention, as it is said, was to express the great-
ness of Allah’s blessing upon her in the context of ordinary haste,
not to consider it impossible in terms of power."

Interpretation of Surah Hud, Ahmad Nofal, p. 368.

Interpretation of the Great Qur’an (Tafsir Ibn Kathir), 4/266.

Al-Tafsir Al-Kabir Mafatih Al-Ghayb (Tafsir Al-Razi), 18/29.

The Spirit of Meanings in the Interpretation of the Great Qur'an and the Seven Mathanis,
Al-Alusi, 12/100.
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4. {They said, “Are you amazed at the decree of Allah? May the mercy of
Allah and His blessings be upon you, people of the house. Indeed, He is
Praiseworthy and Honorable.” } [Hud: 73]:

We find complete connection and perfect harmony between this verse
and the previous one. There, the wife of Abraham (peace be upon him) was
astonished at the idea of bearing a child, which seemed impossible or clos-
er to fantasy. Here, the angels respond to her question {Shall I give birth}
and her statement; {Indeed, this is an amazing thing!”}, by saying, {“Are
you amazed at the decree of Allah?}. There is no place for astonishment.

A- {They said, “Are you amazed at the decree of Allah?” }:

{They said} means the angels, and the pronoun is for the plural as it is
for the singular, and it seems they were a group, but we do not know how
many were in this group, whether three or more. It is not the concern of the
Holy Qur’an to delve into details that are of no benefit, and I mention this
only to emphasize the point.'*

{Are you amazed}: They responded to her question {Shall I give
birth} with a question: {Are you amazed}, “Are you astonished, O wife
of the noble prophet, and do you find it strange while you are in a house
whose master receives revelation from Allah, and to whom Allah’s com-
mand comes, and who is connected with Allah at every moment?”

{At the decree of Allah?}: This matter that is being marveled at, and
what is astonishing, is a decree from Allah. Nothing is astonishing to Allah,
nor is anything beyond His power. The preposition “at” is connected to the
preceding verb.

{At the decree of Allah?}: His affair, glorified is He, and every matter
is from the decree of Allah, meaning by His command and permission, or
the meaning of {the decree of Allah?} is what He commands, glorified is
He, as He said: {His command is only when He intends a thing that He
says to it, “Be,” and it is} [ Ya-Sin: 82].

So, {the decree} is a general term like the word “thing” that applies
to countless matters, and {the decree of Allah} is added to exalt its status.

160 Interpretation of Surah Hud, Ahmad Nofal, p. 268.
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Something is magnified by being associated with the Almighty, as we say:
the Book of Allah, the messenger of Allah, the house of Allah.'¢!

B- {May the mercy of Allah and His blessings be upon you, people of the house. }

{The mercy of Allah}: Its meaning is that it is a mercy that was ex-
tended after it was withdrawn and came after hardship. After the passage
of many long years and the passing of the age for the wife to be able to con-
ceive and bear children, the good news comes to Abraham (peace be upon
him) and his wife. Allah Almighty says, {They said, “Are you amazed at
the decree of Allah? May the mercy of Allah and His blessings be upon
you, people of the house. Indeed, He is Praiseworthy and Honorable.”}
This mercy comes after a period of withdrawal.

The word “Mercy” was added in the verse {the mercy of Allah} to the
Almighty to exalt its status. In this verse; {Are you amazed at the decree of
Allah? May the mercy of Allah and His blessings be upon you...}; three
words are added to the majestic term or the pronoun referring to it. As for
the first and second, Surah Hud has surpassed the others with them, and
as for the third, it stands alone. So contemplate.'®?

{And His blessings}: Blessings were also added to the Almighty in the
same way, and as mentioned previously, it only appears here in the Holy
Quran as an addition. Blessings are mentioned in this Surah before the
verses about blessing and abundant goodness, which is a significant con-
cept that may not be understood by materialists, atheists, or those who deal
with things solely in numerical terms and within the bounds of physics.
How can they understand the meaning of blessings, not realizing that Allah
diverts from them afflictions, diseases, destruction of things, and accidents
that He diverts? How many people receive abundance yet are not satisfied,
and others live happily and content with little.

And countries like Jordan, Palestine, and the Levant live in poverty of
rain. Yet, their fruits are among the most delicious fruits despite their rela-
tively low rainfall. This is because they are blessed lands.

In any case, this is a matter of faith. Whoever does not believe, let them
not deprive the believer of their faith, belief, and peace of mind. Let them

161 Interpretation of Surah Hud, Ahmad Nofal, p. 269.
162 Interpretation of Surah Hud, Ahmad Nofal, p. 270.
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remain in their numbers, calculations, and tools that assist them in their
calculations. {...but they will not cease to differ} [Hud: 118]. This is the
nature of humans and the nature of the world and those upon it. Let us
not argue about words or increase in dispute and let everyone continue on
their own path.'®®

{Upon you, people of the house}: His continuous mercy upon you
and His abundant blessings that grow upon you, O people of the house-
hold. The intended meaning is the household of prophethood, the house
distinguished with knowledge, the source of prophethood, and the place of
the message, from which all prophethood and messages branched out, un-
til it culminated with the seal of the prophets and messengers, our Master
Muhammad, may peace and blessings be upon him and his family. Allah
Almighty says, {And We gave to him Isaac and Jacob and placed in his
descendants prophethood and scripture. And We gave him his reward
in this world, and indeed, he is in the Hereafter among the righteous}
[Al-Ankabut: 27]. This verse indicates the inclusion of the wife in the peo-
ple of the household. This is further affirmed by what Allah revealed con-
cerning the household of prophethood, addressing the wives of the believ-
ers: {Allah intends only to remove from you the impurity [of sin], O
people of the [Prophet’s] household, and to purify you with [extensive]
purification} [Al-Ahzab: 33].'%* His statement in the story of Moses: {and
said to his family} [Taha: 10] further confirms this concept.'®

Ibn Atiyyah al-Andalusi said, “This verse indicates that a man’s wife is
part of his household, as she is addressed in this context. This strengthens
the argument regarding the wives of the Prophet (peace and blessings be
upon him) being among his household, from whom impurity has been
removed.” ¢

Al-Qurtubi said, “It is inferred from here that a man’s wife is part of
his household. Additionally, the verse indicates that the pinnacle of peace
is: {His blessings}, just as Allah informed about His righteous servants:

163 Interpretation of Surah Hud, Ahmad Nofal, p. 270.

164 Objective Interpretation of Surahs of the Holy Qur’an, 4/78.

165 Interpretation of Surah Hud, Ahmad Nofal, p. 270.

166 The Brief Editor in the Interpretation of the Holy Book (Tafsir Ibn Atiyya), Ibn Atiyya Al-An-
dalusi, edited by: Abd al-Salam Abd al-Shafi Muhammad, Dar al-Kutub al-Ilmiyyah, Beirut,
1st edition, 1422 AH, 3/191-192.
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{May the mercy of Allah and His blessings be upon you, people of the
house.} In addition to this, blessings mean growth and increase. Among
those blessings is that all the prophets and messengers were descendants of
Abraham and Sarah™¢

C- {Indeed, He is Praiseworthy and Honorable }:

Verily, He is the One deserving of all praise, glorified and exalted is He,
and the One deserving of all honor and magnification. To Him belongs all
glory, all might, and all grandeur. He deserves all praise. He is our Lord,
the Almighty. Ibn Ashur said, “The phrase; {Indeed, He is Praisewor-
thy and Honorable.} explains the direction of His mercy and blessings
towards them, indicating that Allah Almighty praises those who obey Him,
and that He is Honorable, meaning of great significance with no limit to
His blessings, so it is not beyond Him to grant them offspring. Choosing
the description of {Praiseworthy} and {Honorable} among the beautiful
names is a sign of Allah’s satisfaction with Abraham (peace be upon him)
and his family.'® Allah is the source of every commendable action and the
origin of all generosity and existence. He showers His mercy and blessings
upon whomsoever He wills among His servants.”

- The Name of Allah “The Praiseworthy”:

He is Praiseworthy in His essence, His names, His attributes, and His
actions. He has the best of names, the most complete attributes, and the
most perfect and excellent actions. His actions encompass both grace and
justice.'®

So, He is Allah, glorified be He, the One praised for His perfect attrib-
utes and majestic qualities. He is praised and will continue to be praised for
the blessings He has manifested and the generosity He has shown.'”* Abu

Hamid al-Ghazali says, “He is Praiseworthy for His own praise firstly, and

He is praised by His servants for eternity.””!

167 Tafsir al-Qurtubi, “The comprehensive of the provisions of the Qurian’, Al-Qurtubi, the previ-

ous source, 9/71.

168 Interpretation of Surah Hud, Ahmad Nofal, p. 272.

169 To Allah Belong the Most Beautiful Names, Abdul Aziz Nasser Al-Jalil, p. 372.

170 Women in Quranic Stories, Ahmed Al-Sharqawi, 1/170.

171 The Ultimate Goal in Explaining the Most Beautiful Names of Allah, Al-Ghazali, Al-Jifan and
Al-Jabi, Cyprus, 1st edition, 1407 AH, 1987 AD, p. 115.
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And Al-Tabari said the following: “Praiseworthy comes to mean that
He is praised for His favor upon you by bestowing upon you and all His
creation His blessings.'”>

- The name of Allah “The Most Honorable’:

Al-Saadi said the following: “Honorable is The Great, the Mighty, the
Majestic. He is described with qualities of glory, greatness, majesty, and
grandeur. He is greater than anything, mightier than anything, more ma-
jestic and exalted. He deserves reverence and exaltation in the hearts of His
close servants and worshippers. Their hearts are filled with reverence, awe,
and submission to His majesty.'”

He also says, that “Glory/Honor” is the greatness of His attributes
and their vastness. Each attribute of His is of great significance. He is the
All-Knowing, perfect in His knowledge; the Merciful, whose mercy en-
compasses everything; the All-Powerful, whom nothing can overcome;
the Forbearing, perfect in His forbearance; the Wise, perfect in His wis-
dom, and so on with the rest of His names and attributes.'”

In a divine hadith it is narrated as follows: “I have divided the prayer
between Myself and My servant, and when the servant says, ‘Praise be to
Allah, the Lord of all worlds, Allah says, ‘My servant has praised Me! When
the servant says, “The Most Merciful, the Most Compassionate, Allah says,
‘My servant has extolled Me. When the servant says, ‘Master of the Day of

39175

Judgment, Allah says, ‘My servant has glorified Me.

From this hadith, we can understand one of the meanings of glorifi-
cation, as glorifying Allah involves describing His attributes, acknowledg-
ing His sovereignty, dominance, and His judgment on the Day of Judg-
ment, from which there is no evasion or escape. Allah has described His
Quran as “honored” in His saying {Qaf. By the honored Qur’an} [Qaf:
1], and in His saying {But this is an honored Qur’an (21) [Inscribed] in
a Preserved Slate. (22)} [Al-Buruj: 21-22]. The Holy Qur’an is honored,

172 Tafsir al-Tabari, “Jam{’ al-Bayan fi Tafsir al-Qur’an,” 15/4000.

173 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” quoted from the
book, “And to Allah Belong the Most Beautiful Names,” Abdul Aziz Nasser al-Jalil, p. 387.
The Clear Truth in the Explanation of the Monotheism of the Prophets and Messengers from
Al-Kafiyah Al-Shafiah, Abdul Rahman bin Nasser Al-Saadi, Dar Ibn Al-Qayyim for Publish-
ing and Distribution, Riyadh, Kingdom of Saudi Arabia, 2nd edition, 1407 AH, 1987 AD, p. 33.
175 Sahih Muslim, No. 395.

174

<8101 &



SECTION THREE &

meaning it is endowed with noble qualities, vast in its goodness, virtue,
and generosity. This is because it encompasses knowledge, noble values,
lofty purposes, and worldly and otherworldly benefits. There is no wonder
in this, as it is the speech of Allah Almighty, to which falsehood cannot
approach from before it or behind it; it is a revelation from the Wise, the
Praiseworthy. One of the magnitudes of the Holy Qur'an and its glory is
that Allah elevates some people through it while lowering others. He el-
evates those who follow it, making it their religion and guidance, and He
lowers and disgraces those who neglect it and leave it behind.'”®

5. {And when the fright had left Abraham and the good tidings had reached him,
he began to argue [i.e., plead] with Us concerning the people of Lot} [Hud: 74]:

In the previous context, the verses spoke about the angels who came
to the Prophet Abraham (peace be upon him) and informed him that they
were coming to destroy the people of Lot. They also gave glad tidings to his
wife of a child and grandchildren after. So Abraham’s soul and those with
him were reassured and their fear dispelled, and he began to argue with the
angels concerning the people of Lot. These verses, along with the preced-
ing ones, form a complete consistency.'”’

A- {And when the fright had left Abraham}:

{And when}: At the time, {the fright}: fear and dread, {had left}: His
fear disappeared and left him, {Abraham}: from Abraham himself and his
heart.'”®

B- {And the good tidings had reached him}:

After the fear dissipated and departed, the glad tidings came to Abra-
ham, and the text used the term “reached” which implies proximity, and
the glad tidings were given without specifying their content, because it had
been mentioned shortly before, thus rendering repetition unnecessary.'”

176 To Allah Belong the Most Beautiful Names, Abdul Aziz Nasser Al-Jalil, p. 389.
177 Interpretation of Surah Hud, Ahmad Nofal, p. 274.
178 Interpretation of Surah Hud, Ahmad Nofal, p. 274.
179 Interpretation of Surah Hud, Ahmad Nofal, p. 275.
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C- {He began to argue [i.e., plead] with Us concerning the people of Lot}:

{Argue}: This implies engaging in discussion and dialogue, but in a
more intense manner, meaning attempting to defend the punishment for
the people of Lot and delaying it for them, in order to give them a chance,
space, and opportunity for repentance and return to the right path. This
indicates his patience, not leniency in judgments, Allah forbid. For Allah
praised him; indicating that his motive was concern for religion and peo-
ple’s faith in it before their destruction.

{Concerning the people of Lot}: This means concerning the people
of Lot, in their matter and the issue of their punishment and destruction.'®

Al-Shangeeti stated, “It was not explicitly mentioned here what Abra-
ham argued with the angels about concerning the people of Lot, but it
was indicated in Surah Al-Ankabut where Allah says: {“Indeed, we will
destroy the people of that [i.e., Lot’s] city. Indeed, its people have been
wrongdoers.” (31) [Abraham] said, “Indeed, within it is Lot.” They said,
“We are more knowing of who is within it. We will surely save him and
his family, except his wife. She is to be of those who remain behind”}
[Al-Ankabut: 31-32]. So, the essence of his argument to them was that if
they were to destroy the city and there was a believer within it, then they
would be destroying that believer without cause. They responded to this
by saying { We are more knowing of who is there.} Similarly, Allah says in
Surah Adh-Dhariyat, {So We brought out whoever was in them [i.e., the
cities] of the believers. (35) And We found not within them other than a
[single] house of Muslims (36)} [Adh-Dhariyat: 35-36].'

Lessons and benefits in the noble verse:

- The prophets are the chosen ones of Allah among creation, and
they are the most merciful towards creation.

- The prophets experience fear and astonishment like other people.

- Argumentation is permissible as long as its owner seeks the truth.

- The argumentation of Abraham (peace be upon him) is an indica-
tion of his patience.

180 Interpretation of Surah Hud, Ahmad Nofal, p. 275.
181 Lights of the Statement in Clarifying the Quran with the Quran, Muhammad al-Amin
al-Shangqeeti, 3/31.
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- Itis inconceivable that Abraham (peace be upon him) would argue
if it were certain that the matter - meaning the punishment - had
been decided and become inevitable.'?

6. {Indeed, Abraham was forbearing, grieving and [frequently]
returning [to Allah]} [Hud: 75]:

The preceding verse spoke about Abraham’s (peace be upon him) ar-
gumentation with the angels regarding the matter of the people of Lot and
their punishment. This verse praises him so that it is not assumed that he
is sympathetic towards the disbelievers, but rather he is arguing out of pa-
tience in his call, enduring perseverance, and tolerance.'®?

This verse is one of the shortest verses in Surah Hud (in the Arabic ver-
sion). Indeed, it is the shortest, consisting of five words and twenty letters
in the Quranic script.

A- {Indeed, Abraham was forbearing }:

It was expressed with the explicit name: (Abraham, peace be upon
him), emphasizing his name due to the proximity of the covenant, instead
of using a pronoun, to honor him by mentioning his name, to magnify his
status and praise him, and to evoke him in the mind of the reader with his
noble name.

B- {Forbearing}:

Indeed, He is of great forbearance and magnanimity. Forbearance
entails spaciousness in character, leniency in all matters, forgiveness,
pardon, and endurance, responding to evil with goodness. Forbearance
is said to be the master of virtues, and it is a beloved quality to Allah Al-
mighty, as mentioned in the hadith when the Prophet said to Al-Ahnafibn
Qays: “Indeed there are two traits in you that Allah loves: Forbearance,
and deliberateness.”’®* “Forbearing” refers to someone who is deliberate

182 Interpretation of Surah Hud, Ahmad Nofal, p. 276.
183 Interpretation of Surah Hud, Ahmad Nofal, p. 276.
184 Interpretation of Surah Hud, Ahmad Nofal, p. 277.
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and not hasty,'® characterized by forbearance, a trait that implies for-
giveness and endurance of harm.'®

C- {Grieving}:

Frequent grieving indicates hesitation, repetition, abundance, and
continuity. In grieving, there is a sign of compassion, tenderness, mercy,
and compassion. This praise of Abraham was repeated in Surah At-Tawbah
in the story of his supplication for his father, where it says: {Indeed was
Abraham compassionate and patient} [At-Tawbah: 114]."*

In addition, among the meanings of “grieving” is humble and suppli-
cating in prayer or frequently sighing out of fear of Allah. Abu Ubaydah
said that “grieving” is the one who sighs out of humility, supplicates out of
conviction, and adheres firmly to obedience.'®®

D- {And [frequently] returning [to Allah] }:

Meaning, one who frequently turns to Allah in repentance for every
matter he perceives to have fallen short in. He is one who frequently re-
turns to Allah in all his affairs.'®

So, the noble verse mentioned three attributes of Abraham (peace be
upon him): forbearance, grieving, and turning to Allah in repentance. He
is forbearing with people, grieves in sorrow and humility with himself, and
constantly turns in repentance and return to Allah."”

From the story of Abraham (peace be upon him), his calmness and
forbearance are evident. This noble shade is what envelops every scene and
moment of his story in the Holy Qur’an. He is patient, calm, and forgiving,
never becoming agitated, angry, abusive, or foul-mouthed. He is serene
and forbearing with his people, such as when he refuted the worship of
the stars, as clarified in the verses of Surah Al-Anam, and when he calm-
ly argued with the disbelieving, oppressive king, as mentioned in a verse

185 Safwat al-Bayan Limaani al-Qur’an, Muhammad Hassanein Makhlouf, edition of the Com-

mittee for Celebrations at the Beginning of the Fifteenth Century AH, Ministry of Endow-
ments and Islamic Affairs, Abu Dhabi, United Arab Emirates, 1981 AD, pp. 267-297.

186 Interpretation of Surah Hud, Ahmad Nofal, p. 277.

187 Same source, p. 277.

188 Same source, p. 277.

189 Same source, p. 277.

190 Qur’anic Stories, Presenting Facts and Analyzing Events, Salah Al-Khalidi, 1/430.
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from Surah Al-Baqgarah. He remained calm and forbearing even when he
smashed the idols; he did not do so violently or aggressively but out of
forbearance because he was concerned for his people, eager to remove ob-
stacles so they could find the path to faith. He remained calm and patient
even when thrown into the fire, turning to Allah and repenting to Him.
He was serene and forbearing when he took his son and wife to the land
of Hijaz, making a humble and repentant supplication to Allah Almighty,
as depicted in Surah Al-Baqarah and Surah Ibrahim. He is indeed a model
and example of knowledge, tranquility, repentance, and tolerance. He is a
role model in this for those who come after him among the righteous.'”!

Lessons and benefits in the noble verse:

- Forbearance is one of the greatest virtues, and it is among the great
qualities that Allah loves.

- Abraham Khalilullah is a model of forbearance and the highest ex-
ampleformankind.'*?

- Compassion and mercy towards humanity are among the greatest
qualities and virtues of the prophets.

- Turning to Allah is a characteristic of believers in general, and fore-
most among them are the prophets and messengers (peace be upon
them).

The greatness of the personality of Abraham (peace be upon him), lies
in his profound heart, which lived by monotheism, dedicating worship to
Allah, the Lord of all worlds, and his heart encompassed all people. This
verse, {Indeed, Abraham was forbearing, grieving, and [frequently] re-
turning [to Allah].}, indicates that repentance is deeply rooted in building
the prophetic character.

Some prophets and messengers (peace be upon them) were distin-
guished by certain attributes more than others due to the perfection of
their reputation in that regard. Abraham (peace be upon him) was “for-
bearing” not hasty in seeking revenge from wrongdoers. He was “grieving”
frequently sighing out of remorse for sins and lamenting over people. He

L Same source, 1/431.

192 Interpretation of Surah Hud, Ahmad Nofal, p. 278.
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was “repentant” constantly turning back to Allah. These qualities indicate
compassion and tenderness of heart."”?

7. {[The angels said], “O Abraham, give up this [plea]. Indeed, the command
of your Lord has come, and indeed, there will reach them a punishment that
cannot be repelled.” } [Hud: 76]:

This is the third verse in which the name of Abraham (peace be upon
him) is mentioned. In the preceding verse, there is praise for Abraham,
and in the one before it, his argumentation concerning the people of Lot is
evident. In this verse, there is a command from Allah to Abraham to desist
from arguing concerning the people of Lot. The coherence is clearer than
needing further explanation of its consistency.'*

A- {[The angels said], “O Abraham, give up this [plea]”}:

{Give up this [plea]}: Turn away from this, leave it, and distance your-
self from it. Do not say anything about this matter. This is a demonstrative
pronoun indicating proximity, meaning the issue is present, and it refers to
his mediation for the people of Lot."”

B- {Indeed, the command of your Lord has come}:

{Indeed}: For emphasis. {The command of your Lord}: The com-
mand of your Lord, which is their destruction as a punishment for their
crimes, or the command for their destruction has already been issued. This
is the time for execution, and the term {the command} is added to {your
Lord} to emphasize and magnify it. {Has}: To confirm, and it entered the
past tense. {come}: It means arrived, happened, and reached.'”

C- {And indeed, there will reach them a punishment that cannot be repelled }:

{And indeed}: The “and” is for conjunction, and “indeed” is for em-
phasis. {There will reach}: Descending upon them and befalling them.
{Them}: referring back to those mentioned in the context, which are the
people of Lot. {A punishment}: The term “punishment” is emphasized to

193 Description in the Qur’anic Story, Arshad Yusuf Al-Abbas, Dar Al-Mu'taz for Publishing and
Distribution, Amman, 1st edition, 2016 AD, p. 101.

194 Interpretation of Surah Hud, Ahmad Nofal, p. 278.

195 Interpretation of Surah Hud, Ahmad Nofal, p. 279.

196 Interpretation of Surah Hud, Ahmad Nofal, p. 279.
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magnify, exaggerate, intensify, and warn. {That cannot be repelled}: Not
repelled, lifted, or turned away; no one can repel it or prevent it, because
the command of Allah cannot be repelled.”’

Al-Shangiti said, “The punishment that is clearly stated here to befall
the people of Lot is inevitable, and there is no repelling it. This is clar-
ified in multiple instances, such as in this noble Surah, where Allah Al-
mighty says, {So when Our command came, We made the highest part
[of the city] its lowest and rained upon them stones of layered hard clay,
[which were] (82) Marked from your Lord. And it [i.e., Allah’s punish-
ment] is not from the wrongdoers [very] far. (83)} [Hud: 82-83] And
in Surah Al-Hijr: {And We made the highest part [of the city] its lowest
and rained upon them stones of hard clay. (74) Indeed in that are signs
for those who discern. (75)} [Al-Hijr: 74-75] Also, Allah says, {And they
have already come upon the town which was showered with a rain of
evil [i.e., stones]} [Al-Furqgan: 40]. He also says, { Then We destroyed the
others. (172) And We rained upon them a rain [of stones], and evil was
the rain of those who were warne. (173)} [Ash-Shuara: 172-173]. Fur-
ther, He says, {To send down upon them stones of clay, (33) Marked in
the presence of your Lord for the transgressors (34)} [Adh-Dhariyat:
33-34]. And so on with other verses.!*®

Lessons and benefits in the noble verse:

- The gracious kindness of the Lord towards His noble messengers.

- When the command of Allah is decreed, no one can repel it.

- The punishment of Allah cannot be averted by any defender for the
criminal people.

- Allah, the Most High, is merciful and forbearing, leaving room for
people to return to guidance. But if they persist, He seizes them
with a mighty, irresistible grip.

- Allah, glorified be He, does not show favoritism to anyone. His
address to His messengers indicates divine upbringing and heav-
enly discipline. As Allah says, {He said, “O Noah, indeed he is
not of your family; indeed, he is [one whose] work was other

197 Interpretation of Surah Hud, Ahmad Nofal, p. 279.
198 Lights of the Statement in Clarifying the Quran with the Quran, Muhammad al-Amin
al-Shangqeeti, 3/32.
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than righteous, so ask Me not for that about which you have no
knowledge. Indeed, I advise you, lest you be among the igno-
rant} [Hud: 46] He also says, {[The angels said], “O Abraham,
give up this [plea]”} [Hud: 76]."

8. {And when Our messengers, [the angels], came to Lot, he was anguished
for them and felt for them great discomfort and said, “This is a trying day.” }
[Hud: 77]:

After the curtain fell on the story of Abraham (peace be upon him) and
his wife, the story of Lot (peace be upon him) unfolded. The angels moved
from Abraham’s location to Lot’s place, and we witness a scene filled with
movement and emotion with Lot and his people in the cities of Jordan,
such as Amorah and Sodom.*

A- {And when Our messengers, [the angels], came to Lot}:

He did not express it by saying “So when’, but rather He said, {And
when}. It seems that there is an element of spaciousness and leisure in the
timing, so there is a temporal break that we do not know — of course —
its duration because Allah did not intend to inform us about it since it is
knowledge that is unnecessary, irrelevant, and of no benefit to us.*”

{Came}: The coming is an arrival from nearby.

{Our messengers}: The addition of “Our” to “messengers” denotes
greatness to honor their status.

{Lot}; His place and his home.

B- {he was anguished for them and felt for them great discomfort }:

A person does not feel burdened by their guests, but if the atmosphere
is filled with anxiety, tension, lack of values, and dangers, then guests be-
come a heavy burden. This is not out of fear of hosting them, providing
food, or lodging—Allah forbid, as this is not among the traits of believers,
let alone prophets. The problem lies with the people of Lot, not with the
guests’ food. Hence, the discontent {he was anguished for them} not “by
them”, meaning due to them. This indicates discontent for them, because of

199 Interpretation of Surah Hud, Ahmad Nofal, p. 280.

200 1p the Shadows of the Qur’an, 4/1913.
201 Interpretation of Surah Hud, Ahmad Nofal, p. 281.
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the trouble they bring and the fear of aggression or harm that might befall
them, which Lot might not be able to prevent. This is the source of pain,
sorrow, anxiety, and fear—all of these emotions together.?**

{And felt for them great discomfort}: This is a metaphorical ex-
pression, not meant to be taken literally. It is an idiomatic expression and
should not be interpreted word by word. Rather, it means feeling distressed
and being unable to do anything, signifying a lack of ability to provide help
or support.**”

Sheikh Muhammad Taha Al-Durra said that {and felt for them great
discomfort} means that he felt distressed by their arrival. It is also said that
his capacity and endurance were strained. This is a metaphor indicating
intense discomfort due to the inability to fend off something unpleasant.>**

C- {And said, “This is a trying day.” }:

That is, Lot (peace be upon him) said to himself, not to let his guests
hear. He did not want to provoke their anxiety, sadness, or regret. This is
a form of internal dialogue that the Holy Qur’an frequently conveys, as in
the verse: {And [I swear] by Allah, I will surely plan against your idols
after you have turned and gone away”} [Al-Anbya: 57]. It is impossible
that he said this openly in front of them, as doing so would have provided
evidence against himself of committing the offense in their eyes.

He described the day as {a trying day} meaning severe, which is an ex-
aggerated form. It refers to the difficult moment they encountered, not the
entire day, but he used “day” for emphasis. Ibn Ashur said, “{a trying day}
means severe, and a day is called ‘a trying day’ if a significant event occurs
during it, whether related to people’s conditions or the weather, such as
extreme heat or cold.”®

Lot (peace be upon him) intended that it would be an arduous day
because he knew his people’s bad habits. He was aware of their signifi-
cant moral deviation and perversion, as they abandoned women for men,
contrary to the natural order that guides the wisdom of creating all living
beings in pairs, allowing life to continue through procreation as long as

202 Interpretation of Surah Hud, Ahmad Nofal, p. 282.
203 Interpretation of Surah Hud, Ahmad Nofal, p. 282.
204 Interpretation of Surah Hud, Ahmad Nofal, p. 283.

205 Interpretation of Liberation and Enlightenment, 5/578.
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Allah wills. This natural order finds true pleasure in fulfilling the call of
eternal wisdom, not through thought and planning, but through guidance
and uprightness. Humanity knows of abnormal pathological cases, but the
phenomenon of the people of Lot is rare. It indicates that psychological
illness can be contagious, similar to physical illness, and that a psycholog-
ical disorder like this can spread due to the disruption of values in a given
environment and the spread of negative examples through a sick environ-
ment, despite its contradiction to the natural order governed by the law
that rules life.

The natural law necessitates that pleasure is found in fulfilling the
needs of life, not in contradicting and annihilating it. Sexual perversion
opposes and destroys life because it wastes the seeds of life in an unfit envi-
ronment that is not prepared to receive and nurture them, instead of plac-
ing them in fertile soil ready for growth and development. For this reason,
a sound nature instinctively rejects, not only morally but also naturally, the
actions of the people of Lot. This nature is governed by Allah’s law in life,
which places natural and healthy pleasure in what helps life flourish, not in
what disrupts and hinders it.*

The actions of the people of Lot are perverse, undermining life and
breaking down its living cells. They bring humanity worry, distress, and
suffering, and subject it to Allah’s wrath, displeasure, and severe retribu-
tion. Lot (peace be upon him) was distressed by his guests, knowing what
awaited them from his people and realizing the disgrace that would befall
him because of his guests.

-{Andsaid, “Thisis a trying day.”}: and thus the arduous day began.*”

9. {And his people came hastening to him, and before [this] they had been
doing evil deeds. He said, “O my people, these are my daughters; they are
purer for you. So fear Allah and do not disgrace me concerning my guests. Is
there not among you a man of reason?” } [Hud: 78]:

What Lot (peace be upon him) feared came to pass. When his perverse
people learned that there were handsome men in his house, their devi-
ant desires were aroused, and they approached Lot (peace be upon him),

206 1p the Shadows of the Qur’an, 4/1913.

207 Previous source, 4/1913.
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trying to coerce him into surrendering his guests to them, even willing to
take them by force to exploit them. Lot stood firmly before his people and
defended his guests valiantly, fulfilling his duty admirably. Eventually, his
guests revealed their true identities, informing him that they were angels
sent with Allah’s punishment and that the torment would befall his people
at dawn. They instructed him to leave with his believing family by night.

A- {And his people came hastening to him, and before [this] they had been
doing evil deeds}:

The word {hastening} conveys the feverish, deviant desire and depar-
ture from a sound nature that drove them to come when they learned of
the presence of handsome men with Lot (peace be upon him). Imam Al-
Raghib said the following regarding {hastening}: “It refers to walking and
crying quickly”*®

The deviant people came rushing to Lot’s house, but they were driven
by something else, something that propelled them violently. What was this
thing?

It is their deviance and perversion that blinds them to the truth. As
soon as they saw the handsome men, they were struck by a fever and hys-
teria of perversion, rushing towards them to engage in their deviant acts.?*

{And before [this] they had been doing evil deeds}: Meaning that
before this time, they were deeply entrenched in committing sins. The peo-
ple had become accustomed to immorality and perversion, which is why
they felt no shame in rushing towards it, nor did they find any reluctance
within themselves.”!?

They rejoiced and were pleased with what they saw: {And the people
of the city came rejoicing} [Al-Hijr: 67]. They demanded that Lot (peace
be upon him) hand over his guests to them so they could satisfy their de-
sires with them. They insisted on this, as mentioned in the Holy Qur’an:
{And he had already warned them of Our assault, but they disputed
the warning. (36) And they had demanded from him his guests, but We

208 Vocabulary, Al-Raghib Al-Isfahani, p. 840.
209 Quranic Stories, Al-Khalidi, 1/501.
210 Objective Interpretation, Abdul Hamid Tahmaz, 4/81.
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obliterated their eyes, [saying], “Taste My punishment and warning”
(37)} [Al-Qamar: 36-37].

B- {He suid, “O my people, these are my daughters; they are purer for you” }:

Lot (peace be upon him) described the daughters as purer for them
and invited them to go to them if they were to engage in such acts of desire.

Indeed, by saying He said: {O my people, these are my daughters;
they are purer for you}; Lot (peace be upon him) intended the daughters
of the village, considering them the other gender in the situation. He invit-
ed the men on his door to consider the daughters of the village and turn
to them. He urged them to abandon deviant thoughts and their desire to
indulge in lust with men, as this is deviation, perversion, misguidance, and
transgression, something he had warned them against. Lot considered the
daughters of the village and its women as his daughters because he was the
prophet and messenger of the village, its elder, leader, and imam. He was
like their spiritual father, and their males were like his sons in the same
spiritual sense.

The elderly man might address his male and female students as “my
sons” and “my daughters,” respectively. Similarly, his students might ad-
dress him as “our father” Perhaps this is how Lot (peace be upon him)
envisioned addressing them when he said, {these are my daughters; they
are purer for you}, inviting them to consider marrying the daughters of
the village.

Also, his saying {they are purer for you.} suggests that he invited
them to the natural, balanced psychological inclination that achieves puri-
ty, where a man considers his wife and fulfills his desires with her. This is
purer for him than engaging in deviant behavior by seeking pleasure with
a man of his own gender.

The perversion practiced by the people was nothing but impurity, filth,
and degradation, which the psyche of a balanced man recoils from, and the
upright individual’s character abhors. It is not something to contemplate
or pursue.”!!

As for natural marriage between a man and a woman, it embodies psy-
chological, emotional, and innate purity, as well as physical, mental, and

21 Quranic Stories, 1/505.
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ethical cleanliness. This overall purity does not apply to any inclination
towards women or any connection with them but is confined to the only
permissible inclination and permissible relationship, which is sanctioned
by the legitimate marriage allowed by the Sharia law. Any prohibited inter-
action with women, such as through adultery, does not fulfill the meanings
of purity mentioned in the statement {they are purer for you}. Instead,
it leans towards impurity and degradation, manifested in deviant inclina-
tions towards the same gender."* Anything contrary to this divine, Shar-
ia-compliant approach represents deviation, loss, and deviation, leading to
psychological, social, ethical, and mental disorders.

The interpretation of the Qurianic verse [Lot] said {These are my
daughters - if you would be doers [of lawful marriage]} [Al-Hijr: 71] and
the similar verse in Surah Hud has been extensively addressed by scholars.
They approached these verses as they do with other Qur’anic verses and
based their interpretation on two main premises: the prophethood of Lot
and the consequent infallibility that accompanies it, and Lot’s significant
status and position in the Holy Qurian. Building upon these two founda-
tions, they unanimously rejected the negative interpretation that suggests
Lot (peace be upon him) invited his people to engage in immorality with
the daughters of the village willingly or that he offered them for rape to
protect his guests.*?

Ibn Hazm (may Allah have mercy on him) stated, “Lot (peace be upon
him) intended to invite them to marriage with the daughters of the vil-
lage, for permissible intimacy, as it is impossible for a prophet to invite to
wrongdoing while prohibiting it.*"*

Abu Bakr ibn al-Arabi said, “It is not permissible for the prophets (may
peace be upon them) to offer their daughters for immorality as ransom for
another immorality.*"

Fakhr al-Din al-Razi said, “Scholars agreed that Lot did not invite his peo-
ple to commit adultery with women; rather, he invited them to marry them.*¢

212 Quranic Stories, 1/505.

23 Lot Offering His Two Daughters to His People in the Torah and the Qur’an, a Comparative
Study, Ayed Al-Dosari, Genesis for Studies and Research, 1443 AH, p. 154.

214 The Decisive Word on Sects, Desires, and Religions, 4/120.

215 provisions of the Qur’an, 3/104.

26 Lot Offering His Two Daughters to His People in the Torah and the Qur’an, Al-Dosari, p. 155.
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Sheikh Muhammad Rashid Rida (may Allah have mercy on him) said,
“It is inconceivable that such a thing - offering one’s daughters to sinful
people for adultery — could occur from any righteous man, let alone a
prophet. It is not valid for someone like him to express it as purer for them,
as washing blood with urine is not purity in any sense.”"’

Muslim scholars have presented a comprehensive array of textual and
rational arguments to demonstrate the absence of the negative meaning
that some might infer from the statement of the Prophet Lot in the Holy
Quran: {These are my daughters}. Among these arguments are:

Firstly, his statement {They are purer for you.} indicates that he meant
marriage, as there is no purity in the sin of adultery.

Secondly, if he had invited them to the heinous sin of adultery, they
would have refuted his words and said to him, “Adultery and homosexual-
ity are both forbidden according to your creed. So what benefit is there in
prohibiting one evil while inviting to another, and indeed to a greater evil,
which is adultery?”

And if one of them were permissible, then the other would be permis-
sible as well.**®

Thirdly, the term {these are my daughters} in the verse implies the
context of what he called them to, and this context is understood from the
situation and the norms prevailing at that time. Since it was customary for
prophets to call for marriage and uphold moral values, it is inferred that
Prophet Lot invited his people to permissible marriage. Therefore, he did
not explicitly mention marriage because it was understood from the pre-
vailing norms and the context of his message.*"”

Fourthly, calling to adultery and urging it, especially with one’s own
daughters, is a despicable act that contradicts the integrity and righteous-
ness expected from prophets. Such behavior is characteristic of those de-
void of moral values and faith. Therefore, attributing such reprehensible
actions to the noble prophets is entirely inappropriate and inconsistent
with their elevated status and exemplary character.*

217 Tafsir Al-Manar, Muhammad Rashid Reda, 12/111.

218 16t Offering His Two Daughters to His People in the Torah and the Qur’an,, Al-Dosari, p. 156.
219 Lot Offering His Two Daughters to His People in the Torah and the Qur’an, Al-Dosari, p. 156.
220 Lot Offering His Two Daughters to His People in the Torah and the Qur’an, Al-Dosari, p. 156.
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Most Muslim scholars unanimously agree on refuting the false inter-
pretation of the two verses. However, they differ in interpreting the state-
ment of Lot (peace be upon him) in the verse {these are my daughters}
with various opinions. Dr. Aaid al-Dosari has skillfully compiled and cate-
gorized the opinions of scholars on this issue; they unanimously agree on
rejecting the reprehensible interpretation attributed to Lot (peace be upon
him). Despite the diversity of their explanations, each group presents what
they believe is the most appropriate and befitting for the status and honor
of prophethood. Their interpretations are based on fundamental princi-
ples such as the infallibility of the prophets and their esteemed position in
the Holy Qurian.**

The conclusion of Dr. Aaid bin Saad al-Dosari’s book “Lot’s Offering
His Two Daughters to His People in the Torah and the Quran” was concise
and focused. He said, “The portrayal of Lot in the Torah was extremely
negative and gloomy. The Torah cast its shadows on the scholars of both
groups, the Jews and the Christians, to a great extent. In Jewish religious
tradition - like the Talmud and interpretations - the portrayal of Lot was
highly negative and mostly dark, viewing Lot as an evil, selfish, and im-
moral character, rather than being a prophet of Allah. Despite this prevail-
ing trend in Jewish tradition, few rabbis looked at Lot in a positive light,
as mentioned in some Jewish books written in the Middle Ages, showing a
positive attitude towards Lot’s call and prophethood, which seemed to be
derived from and influenced by the Quran.”

As for Christianity, the narrative of the Torah dominated most Chris-
tian theologians, and the view of many of them towards Lot did not deviate
much from that prevalent in Jewish religious tradition. However, the inclu-
sion of positive attributes about Lot in the New Testament, as articulated
by the Apostle Peter, led some Christians to lean towards presenting Lot in
a more positive light. They interpreted, in a justificatory or defensive man-
ner, the negative or unsightly events mentioned in the Torah that affect the
character of Lot (peace be upon him).

As for the character of Lot in the Holy Quran, it differs fundamentally
from that in the Torah. He is portrayed as a prophet among the prophets
of Allah and a messenger among His noble messengers, and his status is

221 Lot Offering His Two Daughters to His People in the Torah and the Qur’an, Al-Dosari, p. 170.
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elevated. The decisive difference in the portrayal of Lot’s character in the
holy scriptures and their religious tradition did not influence the content
of the Holy Qur’an concerning the character of Lot (peace be upon him),
nor did it serve as a source for it.

Most Jewish and Christian scholars understood that Lot was offering
his daughters to the men of Sodom for either engaging in sexual immo-
rality with them or for their collective rape. They differed in their views
regarding Lot’s action, ranging from condemnation to justification or de-
fense and praise for his deed.

Muslim scholars say that Lot (peace be upon him) is a prophet among
the prophets of Allah in the Holy Qur’an, and therefore he is infallible.
None of them understood that Lot was offering his daughters to the men
of Sodom for engaging in sexual immorality with them. Rather, they un-
derstood that he was offering them for marriage, whether marrying his
daughters to some of them if they converted to Islam, or urging his people
to marry their women and refrain from deviant behavior. Alternatively, it
was seen as an attempt by Lot (peace be upon him) to restrain and delay
them until the imminent punishment befalls them or to deter them. Mus-
lims, despite their differences regarding the details of the infallibility of the
prophets, this did not affect their stance on the infallibility of the prophets
from immorality, and Lot’s infallibility from offering his daughters and ex-
posing them to immorality.**

C- {So fear Allah and do not disgrace me concerning my guests}:

Lot (peace be upon him) stirred in his people the fear of Allah, he
touched their hearts by saying {So fear Allah} which means the following:
Fear Allah by being in awe of Him, and observing His limits.?”® He used the
term of Majesty to evoke reverence in their hearts.?**

Lot (peace be upon him) turned to them with a personal and social
turn, reminding them that these men that they were seeking were his guests.
It is the duty of the host to honor and defend his guest. The neighbors and

222 10t Offering His Two Daughters to His People in the Torah and the Qur’an, previous source,

p. 173, Infallibility in Islamic Thought, Dr. Hassan Al-Gharbawi, p. 273, Repentance in the
Light of the Holy Qur’an, Dr. Amal bint Saleh, pp. 227, 229.

Objective Interpretation, 4/81.

Interpretation of Surah Hud, p. 286.
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relatives of the host should assist him in this duty, be supportive towards
him, and not be the violators of this sanctity and the hinderers of this duty.

And indeed, Lot (peace be upon him) addresses them with the logic
of chivalry - if they still possess remnants of it - and evokes in them the
meanings of modesty and endurance, if any of that remains with them.
Chivalry dictates that they should not resort to assaulting the guests of any
inhabitant of the village by force. So, where is the chivalry in what you are
about to do?**

- {And do not disgrace me concerning my guests}: Here, disgrace
is the feeling of humiliation and degradation that affects a person when
something ugly is done or when someone who seeks refuge with them ex-
periences something of this ugly act, thus experiencing disgrace due to the
cause of what happens to my guests.?*

D- {Is there not among you a man of reason? }:

An interrogative statement of incitement or denial towards their ac-
tion, {among you} means among you, who would remind you or steer you
away from your wrongdoing. As for {a man of reason?}, it means possess-
ing guidance, intellect, chivalry, and religion.””

{Is there not among you a man of reason?}: Referring to one man
who follows the path of truth, does good deeds, and refrains from evil,**
upright, commanding good, forbidding evil, and turning away these peo-
ple from my guests.”* Ikrimah said, “{Is there not among you a man of

reason?} means ‘someone who bears witness that there is no god but Al-
lah?”°

Lot (peace be upon him) searched among them for even one righteous
man, addressing them with the logic of religion, fear of Allah, chivalry,
modesty, refinement, and social etiquette, to turn them away from the door
of his house. However, he did not find what he sought among them. He did
not find a single wise and righteous man among them. Their deviation and

225 Quranic Stories, 1/502.

226 Interpretation of Surah Hud, p. 287.

227 Previous source, p. 287.

228 The discoverer of the facts of revelation, Al-Zamakhshari, 4/176.
229 TPacilitation of interpretation, Abu Nasr Al-Qushayri, 3/698.

230 previous source, 8/246.
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their preference for males over females demonstrated their lack of innate
goodness, righteousness, intellect, logic, and chivalry. Therefore, Lot did
not find even one righteous man among them.!

So, the issue is one of righteousness versus folly, alongside being a
matter of innate nature, religion, chivalry, and integrity. However, this did
not touch the corrupted and diseased nature, and the aberrant nature re-
mained in its fervent rush.>*? Therefore, they said:

10. {They said, “You have already known that we have not concerning your
daughters [i.e., women] any claim [i.e., desire], and indeed, you know what
we want.”} [Hud: 79]:

Their obscene slogan remained firmly entrenched in their minds,
and their deviation continued to lead them to obscenity, blinding them
to vigilance, rationality, and righteousness. Therefore, they responded to
him saying, { You have already known that we have not concerning your
daughters [i.e., women] any claim [i.e., desire]}: You directed us to the
daughters of the village and its women for permissible relations, and you
know that we have no right to them. We have lost interest in them and have
ceased contemplating relations with them. Therefore, we no longer have
any right, interest, or need for them.

- {And indeed, you know what we want}: You know our desire for
which we have come, seeking men like us, and our eagerness for lustful
relations with them. And you have handsome male guests with you. Our
desire for them and our need for them are evident, so you must surrender
them to us.**

A- Al-Zamakhshari (may Allah have mercy on him) said in his inter-
pretation of the verse { You have already known}: “They were referring to
his knowledge {that we have not concerning your daughters [i.e., wom-
en] any claim [i.e., desire]} because you see that our marriage is nothing
but a show.”

It is said that when they adopted the inclination towards males as a
doctrine and a religion due to their agreement on it, they considered it

231 Quranic Stories, 1/503.
232 1p the Shadows of the Qur’an, 4/1914.
233 Quranic Stories, 1/506.
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their right. And the marriage of females was considered invalid according
to their belief. Therefore, they said, {that we have not concerning your
daughters [i.e., women] any claim [i.e., desire]} categorically because the
marriage of females is a matter outside of our doctrine that we adhere to. It
is also possible that they said it in a deceptive manner, with the intention
of rejecting lust.?**

{You know what we want}: They meant their inclination towards
males and their lack of desire for anything else in terms of lust.**

B- Ibn Kathir (may Allah have mercy on him) said, “Meaning, you
know that our women hold no interest for us, and we do not desire them.
{You know what we want} means “Our only interest is in males, and you
are aware of that. So, what need is there for us to repeat ourselves on this
matter?”#¢

C- Dr. Ahmed Nofel said, “One of the greatest miseries is to perceive
something as beautiful and right when it is not”

- The human need for the divine law is to define for them what is good
and what is bad. As for reason, despite the greatness of its role, it is limited
in defining the forbidden and the permissible, the good and the bad.

{And indeed, you know what we want}: This is a malicious indication
towards malicious action because people of immorality often use insinua-
tion instead of outright declaration.

- The people of falsehood always boast with words that reveal their
true intentions, claiming to know the truth from their own perspective.”’

{And indeed, you know what we want}: Meaning from the wicked
and obscene action. How repugnant is a person when they abandon their
humanity and fall into the traps of Satan, remaining a slave to their desires
and whims, and distancing themselves from the messages of Allah and the
call of His messengers, which contain goodness, success, and righteous-
ness for mankind.

When Lot (peace be upon him) persisted in defending his guests, his
people persisted in taking them from him and assaulting them. Faced with

234 Al-Kashshaf, 4/177.

235 Previous source, 4/177.

236 Interpretation of the Great Qur’an, 4/268.
237 Interpretation of Surah Hud, p. 291.
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his defense and steadfastness, they sought to storm his house and forcefully
remove his guests. He cried out to them, saying:***

11. {He said, “If only | had against you some power or could take refuge in a
strong support.” } [Hud: 80]:

Lot (peace be upon him) said this after he sought refuge in Allah and
wished from Him, exalted and glorified is He, to grant him visible strength
from among the people to assist him. Because these people, who were
strong and influential among their kin and tribe, would not be deterred
from their wicked actions and evil intentions except by a visible strength
that they feared and respected. Thus, this visible strength would be of the
same kind that they feared and recognized.

There’s no contradiction in that. When Islam commanded us to fight
the polytheists and enemies of Allah, it also instructed us to take precau-
tions and be prepared. Allah, glorified and exalted is He, said, {And pre-
pare against them whatever you are able of power and of steeds of war
by which you may terrify the enemy of Allah and your enemy} [Al-An-
fal: 60]. Does this mean that Muslims, in their readiness and preparation,
have abandoned their reliance on the strength and power of Allah, which is
the firmest support? Absolutely not. This is something that no one would
claim.”

A- Ibn Hazm (may Allah have mercy on him) said, “There is no blame
on Lot (peace be upon him) for seeking strength from the people, for Allah
Almighty states the following verse: {And if it were not for Allah check-
ing [some] people by means of others, the earth would have been cor-
rupted} [Al-Baqarah: 251]. This is what Lot (peace be upon him) sought.
The Prophet Muhammad (peace and blessings be upon him) also sought
support and strength from the Ansar and the Muhajireen to convey the
message of Allah, so how can it be criticized for Lot (peace be upon him)
to do something that the Prophet Muhammad did? By Allah, the Prophet
Muhammad (peace and blessings be upon him) did not criticize it; rather,
he informed that Lot (peace be upon him) sought refuge in a firm support,
meaning assistance from Allah Almighty through the angels. Lot (peace

238 Qur’anic Stories, 1/506.
239 Repentance in the Light of the Qur’an, Amal Bint Saleh, p. 231.

k121 &



SECTION THREE &

be upon him) may not have been aware of this. Whoever believes that Lot
(peace be upon him) did not believe that he had a firm support from Allah
has committed disbelief by attributing such disbelief to a prophet from the
prophets.**

B- Al-Nawawi (may Allah have mercy on him) said, “It is possible that
when Lot (peace be upon him) was surprised by the situation of the guests,
he said that, or he sought refuge in Allah inwardly and expressed this state-
ment to the guests as an apology.**!

C- Dr. Ahmed Nofal said: In the verse {If only I had against you some
power} [Qurian 11:80]; Lot (peace be upon him) is responding to their
persistence, aggression, and immorality. He wished that he had the power
and control over them to deter them from their wrongdoing and prevent
them from their immorality and deviation, but he acknowledges that he
lacks such power.

{Or could take refuge in a strong support}: “Or” here denotes an al-
ternative, meaning either this option or the one mentioned here, which is
leaning or seeking support.

{A strong support} implies either personal strength or external back-
ing. This doesn’t imply that Prophet Lot (peace be upon him) forgot about
the power and support of Allah or was unaware of it. Rather, he was speak-
ing about the means. As a prophet, he knew that behind these means is the
One who causes them, and He can break the norms of these means and
provide victory without them; he is a prophet, who knows that if a prophet
didn’t know? {A strong support} signifies invincible strength.?*

D- Sheikh Othman Al-Khamis said, “In the Almighty’s saying {He
said, “If only I had against you some power or could take refuge in a
strong support.”’}; there are two sayings in them:

The first saying is that he is addressing the angels - the guests - when
he was besieged in his house, and his people intended to break the door to
get to him. He turned to his guests and said, “If only I had strength against
you, I would have repelled them, I would have prevented them.”

240
241

The Decisive Word on Sects, Desires, and Religions.
Interpretation of Divergent Hadiths.

242 Interpretation of Surah Hud, p. 292.
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The second saying: He was addressing his people.**?
There are two opinions regarding the meaning of {or} in this verse:

The first statement: It is as it appears, and the estimate is “If I find a
force with which to repel you, or if there is a strong tribe to take refuge in,
then your evil will be repelled from me”

The second interpretation suggests that it is used for emphasis, akin to
“but/rather” similar to the verse {Then your hearts became hardened af-
ter that, being like stones or even harder} [Al-Baqarah: 74]. So, it would
convey the meaning of “rather, even stronger hardness.”***

E- Al-Fakhr al-Razi (may Allah have mercy on him) stated that when
Lot (peace be upon him) witnessed the folly of his people and their audac-
ity in their ill-mannered behavior, he wished for the ability to repel them.
Then he corrected himself and said, “Rather, it would be better to seek ref-
uge in a strong support,” meaning to rely on Allah’s protection. This inter-
pretation views the phrase {or could take refuge in a strong support} as
a separate statement from what preceded it, not grammatically connected
to it. This understanding is supported by the narration of the Prophet Mu-
hammad (peace and blessings be upon him) saying, “May Allah bestow
His Mercy on Lot. He wanted to have a strong support.”**

F- Dr. Salah al-Din al-Khalidi (may Allah have mercy on him) stated
that Lot (peace be upon him) never forgot the strength of Allah, nor did
he forget that he used to seek refuge in the Mighty and Strong support
of Allah. He was a prophet and messenger, and this meaning was never
absent from him. Based on this understanding, we can interpret the nar-
ration reported by Bukhari and Muslim from Abu Huraira (may Allah be
pleased with him) that the Prophet Muhammad (peace be upon him) said:
“We have more claim to doubt than Ibrahim (peace be upon him). And
may Allah have mercy on Lot that he wanted a strong support and had
I stayed in the prison as long as Yusuf stayed I would have responded to

him who invited me.”**

23 He Followed Their Example, “A Fundamental Reading in the Biographies and Stories of the
Prophets,” Othman Muhammad Al-Khamis, Elaf International Publishing House, Kuwait, 1st
edition, 1431 AH, 2010 AD, p. 256.

Previous source, p. 254.

245 Al-Bukhari, No. 3372, Muslim, No. 151.

246 Quranic Stories, 1/507.
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In this hadith, the Prophet Muhammad (peace and blessings be upon
him) does not criticize Lot (peace be upon him). His words do not imply
that Lot forgot that he used to seek refuge in the Mighty support of Allah.
Rather, the Prophet Muhammad (peace and blessings be upon him) in-
tended to inform us that Lot knew he sought refuge in Allah’s support.

Indeed, it is certain that Lot (peace be upon him) sought refuge in the
Mighty support of Allah Almighty**” The evidence for this is Lot’s sup-
plication when {He said, “My Lord, support me against the corrupting
people”} [Al-Ankabut: 30]. In this regard, for those who wish to delve
deeper, there is detailed elaboration in the book “Lot and His People in
Light of the Quran and Sunnah” by the researcher Nasser Ahmed Nassar.

The Prophet Muhammad (peace and blessings be upon him) in-
formed us that every prophet after Lot was protected by his people. Al-Tir-
midhi narrated on the authority of Abu Hurairah (may Allah be pleased
with him), on the authority of the Prophet Muhammad (may Allah bless
him and grant him peace) who said: “May Allah have mercy upon Lot,
certainly he used to lean toward powerful support. So Allah did not
send a Prophet after him except among a high ranking family among
his people.”**

Thus, Lot in the noble verses argued with his people, and the situa-
tion escalated in intensity. The angels remained silent until the situation
reached the peak of complexity and crisis. The messenger presented his
case while his people responded with insolence. He wished for strength to
support the truth. At the moment of crisis, the noble angels intervened by
revealing the truth to Lot (peace be upon him), which he was unaware of,
that they were indeed messengers of Allah Almighty.**

247 Previous source, 1/507.

248 Qunan al-Tirmidhi, No. 3116, Sahih Hadiths, No. 139.
249 Interpretation of Surah Hud, p. 295.
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12. {They [the angels] said, “O Lot, indeed we are messengers of your Lord;
[therefore], they will never reach you. So set out with your family during

a portion of the night and let not any among you look back - except your
wife; indeed, she will be struck by that which strikes them. Indeed, their
appointment is [for] the morning. Is not the morning near?” } [Hud: 81]:

The intervention of the angels in informing Lot (peace be upon him)
of their true nature occurred at the appropriate time to alleviate his distress
and anxiety, ensuring that he would not experience disappointment or em-
barrassment in front of his guests.

A- {They [the angels] said, “O Lot, indeed we are messengers of your Lord;
[therefore], they will never reach you” }:

That is, “They will not be able to reach you, so leave them and their ac-
tions, and turn away from them. Allah, glorified be He, does not abandon
His beloved and allies. He is the One who says: {Indeed, We will support
Our messengers and those who believe during the life of this world and
on the Day when the witnesses will stand} [Ghafir: 51]. The righteous
will not be defeated by the wicked. Allah Almighty did not create mankind
for the sake of the immoral, the insane, and the deviant.”

So, Allah, the Most High, permitted one of His angels to manifest a part of
their luminous form on the faces of those whose deviant desires blinded their
insight. Their eyes were veiled, and by His will, their sight was taken away.
They returned, groping for their way in the darkness back to their homes,
claiming that these people were sorcerers of the earth. Allah Almighty says,
{And they had demanded from him his guests, but We obliterated their
eyes, [saying], “Taste My punishment and warning”} [Al-Qamar: 37].

Then the angels turned to Lot, saying:**

B- {So set out with your family during a portion of the night and let not any

among you look hack}:

- {So set out with your family during a portion of the night}: So, O
Messenger, set forth with your family and travel with them during a por-
tion of the night or during the latter part of the night.>!

250
251

Objective Interpretation, 4/84.
Interpretation of Surah Hud, p. 295.
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Meaning: Wait until night falls and darkness envelops, and then take
your righteous believing family and depart from this town. Utilize the cov-
er of night and darkness to leave without anyone knowing about you.>*

C- {And let not any among you look back}:

And let none of you look back, the physical looking, sensory turning
back of the eye, for it is something dreadful and unbearable what is about
to happen. So, do not turn back.”*

As for the spiritual turning back, where one is admonished against lin-
gering in the town and being preoccupied with possessions, objects, and
belongings, this turning back leads to delays in leaving the town and hin-
drance in all matters. By doing so, they become susceptible to the punish-
ment that will befall the people. Therefore, they should hasten to depart,
engage in the journey and seek salvation under the cover of night, without
turning their attention to anything else or being occupied with it.>*

It is said: “The town is contaminated with madness, immorality, and
indecency, so do not grieve over leaving it, and do not look at it with a fare-
well glance, as refugees and travelers do when leaving their countries and

homelands, as they bid farewell with sorrow over parting.”>>

D- {Except your wife; indeed, she will be struck by that which strikes them}:

{Your wife} is not among those who will go out with you or with you
all, and as for the Israeli narratives that say she turned back and was trans-
formed, they are too trivial to mention or even to refer to.>*

And the exception in His saying, {except your wife} is from going, not
from turning back. The meaning here is: take your family in a part of the
night, except your wife; do not take her*” because she is not among your
believing family.

{Indeed, she will be struck by that which strikes them}: They jus-
tified their statement through explanatory resumption, in their saying:

252 Quranic Stories, 1/509.

253 Interpretation of Surah Hud, p. 295.

254 Quranic Stories, 1/509.

255 Objective Interpretation, 4/84.

256 Interpretation of Surah Hud, p. 296.

257 The Quranic Structure in Surah Lut, Hamza Majid, p. 198.
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{Indeed, she will be struck by that which strikes them}; clarifying her
fate through the fate of her people, indicating the certainty of her pun-
ishment, its continuation, and the inevitability of its occurrence, and that
they will be afflicted by the punishment before her, which underscores the
severity of the punishment that befell them.>**

E- {Indeed, their appointment is [for] the morning }:

The time appointed for the destruction of the criminals is the morning,
and it seems to be the preferred time for destruction, even for invasions,
which occur at dawn. This is evident in Surah Al-Adiyat, in His saying,
{And the chargers at dawn} [Al-Adiyat: 3].

And {appointment} here means the time of the punishment. Surah
Al-Qamar says about the people of Lot: {And there came upon them by
morning an abiding punishment} [Al-Qamar: 38].>°

Perhaps He made their destruction at dawn because it is a time of tran-
quility, peace, rest, and calm, where they would be gathered in their homes.
Consequently, the arrival of the punishment at that time would be more
severe and it might be more fitting as a lesson for onlookers.®

Besides, it seems that Lot (peace be upon him) asked about the time
of the punishment to be inflicted on them because of the severe suffering
he endured from their wickedness, criminality, and evil. The angels said to
him, {Indeed, their appointment is [for] the morning. Is not the morn-
ing near?} meaning that the appointed time decreed by the Almighty for
the punishment to be inflicted upon them is at the break of dawn, which

is near.”®!

F- {Is not the morning near?}:

{Is not the morning near?}: This is an interrogative for confirmation.
As for {near}, it means near, needing no further approximation, that is,
imminent and not far off. It is only a matter of hours until their end,** and
they transition to the realm of the Barzakh.

258 Previous source, p. 198.

Interpretation of Surah Hud, p. 296.

The Quranic Structure in Surah Lut, Hamza Majid, p. 199.
Objective Interpretation, 4/84.

Interpretation of Surah Hud, p. 297.
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Among the lessons of the noble verse:

- The Messenger does not leave the field of da’'wah (invitation to Islam)
until the last moment.

- The Lord leaves no excuse for anyone. Hence, He ensures that the
messengers leave their people only after sufficient time has been given.*

13. {So when Our command came, We made the highest part [of the city]
its lowest and rained upon them stones of layered hard clay, [which were] }
[Hud: 82]:

A- {So when Our command came }:

He used the conjunction “So” for immediate succession without
{when} to indicate the swiftness of the matter, and he attributed the com-
mand to Himself with the “Our” of Majesty to signify power, which is em-
phasized by the speed of execution. It is as if the text harmonizes every
letter and word to convey the absolute meaning or the absolute speed to
reinforce and strengthen it.>**

The command of Allah to destroy them and cleanse the land of their
filth, corruption, and deviance was swift and decisive, not subject to reversal.

B- {We made the highest part [of the city] its lowest}:

It is an image of a complete destruction that overturns everything, al-
ters landmarks, and erases them. This upheaval, in turning its highs into
lows, resembles that inverted, degraded nature descending from the pinna-
cle of humanity to the level of animality, even lower than animals. Animals
adhere to the boundaries of their innate nature that God has ordained for
them.**

Allah turned the earth upside down for them, making their upper parts
lower and their lower parts upper, and the punishment is in accordance
with their deeds because they reversed things and deviated from the sound
nature upon which people were created.*

263
264

Interpretation of Surah Hud, p. 298.
Previous source, p. 399.

265 n the Shadows of the Qur’an, 4/1915.
266 Objective Interpretation, 4/85.
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C- {And rained upon them stones of layered hard clay, [which were] }:

That is, “We rained upon this village a rain [of stones]. But they were
made of fossilized clay, and their names were recorded on it, arranged in
order

Among the lessons learned from the verse:

- When the people of Lot perverted the natural order ordained by Al-
lah and turned to deviance, Allah made their punishment the inversion of
their town, turning its highs into lows, and the punishment is in accord-
ance with their deeds.

- The origin of rain is mercy, but Allah made rain upon the people of
Lot stones, which is a part of the inversion of the cosmic order in contrast
to the natural order.

- The severity of the punishment corresponds to the severity of disbe-
lief, the defiance of Allah’s laws, nature, and will in His creation.

- Everything with Allah is measured in His universe, and when the
appointed time comes, it does not delay.

- Woe to those who confront the teachings of the prophets with defi-
ance and disbelief.®

14. {Marked from your Lord. And it [i.e., Allah’s punishment] is not from the
wrongdoers [very] far} [Hud: 83]:

This verse is a continuation of the discussion in the previous verse
about the stones that Allah sent upon the people of Lot. It was mentioned
that they were {stones of layered hard clay} and here the description is
completed: {Marked from your Lord.}; the structure is as clear as the sun
at midday.

A- {Marked from your Lord}:

Prepared by Allah and marked, meaning specified, every stone sent
upon those upon whom their names are inscribed. The addition of {your
Lord} to the pronoun addressing him (peace be upon him) is an honorific
and a mark of distinction.**’

267

268
269

Interpretation of Surah Hud, p. 299.
Interpretation of Surah Hud, p. 301.
Interpretation of Surah Hud, p. 302.
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In addition, these stones are marked just as livestock are marked,
meaning they are raised and released abundantly as if these stones are nur-
tured and unleashed to grow and multiply by the time of need. This is a
strange depiction that casts its shadow on perception, and it is not explicit-
ly explained in interpretation as it is revealed by this shadow it casts.*”

It depicts the scene of rain, specifically of stones, following the inver-
sion of the town, with each of its inhabitants being struck by their designat-
ed stone, prepared solely for them, leading to their destruction and demise.

And it was only moments until Allah Almighty destroyed the great
town of the people of Lot, and He destroyed their surrounding villages as
well, and He decreed the end of those deviant and aberrant people who
filled their land with deviation, corruption, debauchery, filth, and impuri-
ty. They were eradicated from the face of the earth and went to Hell, where
there is woe and punishment.””!

B- {And it [i.e., Allah’s punishment] is not from the wrongdoers [very] far}:

Indeed, these stones are not far from any oppressor, whether it be the
disbelievers of Mecca or any other oppressors in any time and place. There
is no need to confine them to the people of Mecca.

The intention is that such punishment, or similar to it, is prepared and
near for every oppressor, whether they oppress people, themselves, or the
truth, by associating partners with Allah Almighty. Polytheism is the foun-
dation of injustice and the foundation of calamity.

Among the lessons learned from the verse:
- Every oppressor’s end is terrifying and dreadful.

- Injustice comes in various forms and degrees, but all of it is danger-
ous and destructive.

- The ruin of nations is mostly linked to injustice: {So those are their
houses, desolate because of the wrong they had done.} [An-Naml: 52].

- The punishment of the people of Lot will not spare any deviant hu-
man civilization that deviates from the laws of Allah, falls into the trap of

270 1n the Shadows of the Qur’an, 4/1915.
271 Quranic Stories, 1/519.
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Satan, and succumbs to the whispers of the devil that challenge Allah to-
day, challenge the values of religion, ethics, and nature.

Also, it is not necessary that they be rained upon with stones; indeed,
Allah may send upon them destructive storms, earthquakes, and diseases
like AIDS, primarily caused by deviance, and tuberculosis, which has now
evolved to become resistant to drugs, and the surprises are endless.””

Second: The Story of Lot (peace be upon him) in Surah Al-Hijr, and Its
Connection to the Story of Abraham (peace be upon him):

Allah Almighty said, {{O Muhammad], inform My servants that it
is I who am the Forgiving, the Merciful, (49) And that it is My punish-
ment which is the painful punishment. (50) And inform them about the
guests of Abraham, (51) When they entered upon him and said, “Peace.”
[Abraham] said, “Indeed, we are fearful [i.e., apprehensive] of you.”
(52) [The angels] said, “Fear not. Indeed, we give you good tidings of a
learned boy.” (53) He said, “Have you given me good tidings although
old age has come upon me? Then of what [wonder] do you inform?”
(54) They said, “We have given you good tidings in truth, so do not be
of the despairing.” (55) He said, “And who despairs of the mercy of his
Lord except for those astray?” (56) [Abraham] said, “Then what is your
business [here], O messengers?” (57) They said, ”Indeed, we have been
sent to a people of criminals, (58) Except the family of Lot; indeed, we
will save them all (59) Except his wife.” We [i.e., Allah] decreed that she
is of those who remain behind. (60) And when the messengers came
to the family of Lot, (61) He said, “Indeed, you are people unknown.”
(62) They said, “But we have come to you with that about which they
were disputing, (63) And we have come to you with truth, and indeed,
we are truthful. (64) So set out with your family during a portion of the
night and follow behind them and let not anyone among you look back
and continue on to where you are commanded.” (65) And We conveyed
to him [the decree] of that matter: that those [sinners] would be elim-
inated by early morning. (66) And the people of the city came rejoic-
ing. (67) [Lot] said, “Indeed, these are my guests, so do not shame me.
(68) And fear Allah and do not disgrace me.” (69) They said, “Have we

272 Interpretation of Surah Hud, pp. 302-303.
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not forbidden you from [protecting] people?” (70) [Lot] said, “These
are my daughters - if you would be doers [of lawful marriage].” (71)
By your life, [O Muhammad], indeed they were, in their intoxication,
wandering blindly. (72) So the shriek seized them at sunrise. (73) And
We made the highest part [of the city] its lowest and rained upon them
stones of hard clay. (74) Indeed in that are signs for those who discern.
(75) And indeed, they [i.e., those cities] are [situated] on an established
road. (76) Indeed in that is a sign for the believers (77)} [Al-Hijr: 49-77].

These verses continue the news mentioned in the preceding two vers-
es, which are: {{O Muhammad], inform My servants that it is I who am
the Forgiving, the Merciful, (49) And that it is My punishment which is
the painful punishment (50)} [Al-Hijr: 49-50]. And {And inform them};
so they are a continuation of what has passed, and an application and re-
alization of it. In the story of Abraham with his guest or guests, it is the
realization of what has passed, as the mercy of Allah manifested upon His
servant Abraham and His favor upon him with a child, and the mean-
ings of His punishment manifested upon the people of Lot. This is in one
story where both meanings are evident. Abraham asked them about their
mission, and they replied as the following verse will clarify: {They said,
“Indeed, we have been sent to a people of criminals.”}; meaning for their
destruction and punishment. So, it becomes clear the truth of what the two
verses mentioned in this verse about Abraham’s guests who came with the
glad tidings to Abraham of a child and the salvation of the believers in Lot,
and they came with the punishment of the criminal disbelievers and their
destruction.””

The one who reflects on the noble verses in Surah Al-Hijr finds that
they do not tell us about what transpired between Abraham (peace be upon
him) and his people, but rather about an aspect of what occurred between
him and the angels. The one reflecting sees in the new verse in the story of
Abraham (peace be upon him) for the first time without effort:

- The Qur’an refers to them as guests.
- Itincludes the mention of food and what is related to it.
- Itincludes the mention of women.

273 Interpretation of Surah Al-Hijr, “An Objective Analytical Study,” Ahmed Nofal, Society for the
Preservation of the Holy Qur'an, Amman, Jordan, Ist edition, 1440 AH, 2019 AD, p. 279.
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- Abraham (peace be upon him) here makes them feel his reverence,
which is the prelude to fear: {Indeed, we are fearful [i.e., appre-
hensive] of you} [Al-Hijr: 52], and in the preceding surah, which is
Hud, he felt apprehension from them.

- The child, whose Abraham was given glad tidings about, is de-
scribed here as knowledgeable.

- He pauses at this vivid and expressive phrase in His saying: {old age
has come upon me} [Al-Hijr: 54].

- Here we find an additional attribute to what was mentioned in
Surah Hud, which is the absence of “despair” Only those who de-
spair are the misguided ones, and Abraham (peace be upon him)
is among those whom Allah honored with guidance. Do you not
see, dear reader, that everything in the surah is new, free from any
suspicion of repetition or flaw of redundancy? Those who claim
repetition are either ignorant or do not understand the narration.””*

1- {And inform them about the guests of Abraham} [Al-Hijr: 51]:

A- {And inform them}:

{And} here serves as a conjunction, connecting the news to the news
while explicitly stating the subject or the action: {{O Muhammad], inform
My servants} and {And inform them}; The pronoun “them” here refers
to the servants mentioned in the previous verse. Undoubtedly, Abraham’s
guests came for a grave and significant matter.””

B- {About the guests of Abraham}:

{About} is a preposition, related to {inform them}, meaning about
their news.

{Abraham} is the close friend of Allah Almighty, the builder of the
Kaaba, the leader of the noble Hanifiyya creed, and he is the greatest of all
messengers after the greatest messenger, Muhammad (peace and blessings
be upon him).?”

274 Stories of the Holy Qur’an, Fadl Hassan Abbas, Dar Al-Nafais for Publishing and Distribution,
Amman, Jordan, 3rd edition, 1430 AH, 2010 AD, p. 289.

275 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 278.

276 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 278.
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Abdul Rahman bin Nasir al-Saadi (may Allah have mercy on him)
said, {And inform them about the guests of Abraham} means “about that
amazing story.’ Indeed, in your story to them are the news of the messen-
gers and what happened to them, which necessitates learning from them
and emulating them, especially Abraham Khalilullah (peace be upon him),
whom Allah commanded us to follow his creed, and his guests were the
noble angels whom Allah honored by making them his guests.””’

Lessons and benefits in the noble verse:

- The past is filled with lessons and morals, and the Holy Qur’an has
selected this past with its lessons and presented it to us. So where are those
who seek its treasures and reflect upon it?

- Abraham (peace be upon him) is among the prophets of firm resolve,
and it is necessary to mention this great personality and emulate him.

- Qurianic stories are absolute truths refined; they should not be mixed
with the myths of the Children of Israel and their fabrications about the
prophets, such as attributing the faults of the Children of Israel to the
prophets and messengers, Allah forbid.”®

2- {When they entered upon him and said, “Peace.” [Abraham] said,
“Indeed, we are fearful [i.e., apprehensive] of you” } [Al-Hijr: 52]:

A- {When}:

The adverb {When} refers to a time in the past and has the effect of
summoning a specific moment or scene from a long tapestry of events. It
stops you at what is required from this long sequence and from the various
scenes.

B- {They entered upon him}:

Their first entry upon Abraham without prior notice, and the pronoun
{him} refers back to him, peace be upon him, as the discussion about him
starts from the previous verse.

277 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” p. 864.

278 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 280.
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C- {And said, “Peace” }:

So, the angels said, and the divine text did not specify their number.
Although the phrase {they entered} implies plurality without explicitly
specifying it, which could be for emphasis, for instance. As for {Peace}, it

<« ”279
means “peace be upon you.

D- {[Abraham] said, “Indeed, we are fearful [i.e., apprehensive] of you" }:

That is, they were alarmed and fearful, but it’'s important to note that
Abraham (peace be upon him) did not confront them with this fear when
they entered upon him. He was generous and always welcomed guests into
his home. The fear mentioned was likely within themselves, especially after
he presented them with food, and they did not extend their hands to eat
it. This is because angels have luminous bodies and do not eat or drink,
nor do they require earthly sustenance like humans. They are sustained by
what Allah provides for them beyond earthly needs.?*

The Qur’anic text does not record Abraham’s response here, as it suf-
fices with what is mentioned elsewhere. Each part of the narrative presents
a different aspect, a complementary part of the story, and the scenes inter-
connect to form a complete picture.?!

In Surah Hud, Abraham’s (peace be upon him) response is recorded
as follows: {and did not delay in bringing [them] a roasted calf} [Hud:
69]. Besides, In Surah Adh-Dhariyat, as follows: {When they entered
upon him and said, “[We greet you with] peace.” He answered, “[And
upon you] peace; [you are] a people unknown.” (25) Then he went to
his family and came with a fat [roasted] calf (26)} [Adh-Dhariyat: 25-
26]. Dr. Ahmed Nofal commented: “It is inconceivable and unreasonable
to respond to a greeting by saying, {Indeed, we are fearful [i.e., appre-
hensive] of you.} I do not imagine that this is an explicit and articulated
speech, but rather it is a psychological expression noticed through facial
features, characteristics, and expressions. The Holy Quran often uses ‘he
said’ or ‘they said’ to indicate psychological speech, as in the case of Joseph
(peace be upon him) when he concealed his feelings from them and said:

279 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 281.
280 Objective Interpretation of Surahs of the Holy Qur’an, 4/388.
281 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 281.
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{But Joseph kept it within himself and did not reveal it to them. He said,
“You are worse in position”} [ Yusuf: 77].

And the conclusion is: This, as I see it, is from the psychological speech
uttered by the beloved of Allah, which the angels have read on the page of
his noble face and his honorable features (peace be upon him).?*?

Lessons and benefits in the noble verse:

- Psychological speech is expressed by {He said} due to its intensity
and clarity on the features as if the state of affairs and the spoken word are
one thing.

- The honorable prophets and messengers (peace be upon them) expe-
rience what humans experience as caution, awe, fear, sadness, and distress,
but in varying degrees so they may be guides and teachers for humanity.

- The Holy Qurian may omit what it mentioned elsewhere, relying on
what it stated in other places and referring to it, like when Abraham (peace
be upon him) responded to the angels’ greeting.

- The messengers do not know the unseen or what lies beyond things
unless their Lord and Creator inform them, or knowledge comes to them
from a source.”®

3- {[The angels] said, “Fear not. Indeed, we give you good tidings of a
learned boy.” } [Al-Hijr: 53]:

This verse contains the angels’ response to the awe they saw in Abra-
ham (peace be upon him) or what he explicitly expressed of fear. This is
their response, indicating the absence of apprehension and awe, for they
are messengers sent by Allah Almighty and the allies of Allah do not fear
the allies of Allah.

A- {[The angels] said, “Fear not...}:

The angels (peace be upon them) said to Abraham (peace be upon

him) when they saw his awe, meaning his fear: “Do not fear and be reas-

sured. We are indeed messengers of Allah to you with good tidings.”***

282 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 281.
283 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 284.
284 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 285.
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B- {Indeed, we give you good tidings of a learned bhoy.” }:

He has a lot of knowledge, and he is Isaac (peace be upon him), as
explicitly mentioned in Surah Hud: {And his wife was standing, and she
smiled. Then We gave her good tidings of Isaac and after Isaac, Jacob}
[Hud: 71].

The verses have explicitly mentioned his name and the name of his
son, Jacob (peace be upon them), and as for the boy whose Abraham was
given glad tidings of his birth, and was described as forbearing: {So We
gave him good tidings of a forbearing boy} [As-Saffat: 101]; he is Ishmael
(peace be upon him).?

So, the good tidings were repeated to Abraham (peace be upon him),
and that’s why Allah mentioned Abraham saying: {Praise to Allah, who
has granted to me in old age Ishmael and Isaac. Indeed, my Lord is the
Hearer of supplication} [Ibrahim: 39].

4- {He said, “Have you given me good tidings although old age has come
upon me? Then of what [wonder] do you inform?”} [Al-Hijr: 54]:

In the noble verse, the angels gave good tidings of a knowledgeable boy
to Abraham (peace be upon him). Here, in this verse, Abraham questions
the angels, saying to them, { Have you given me good tidings although old
age has come upon me? Then of what [wonder] do you inform?}.

A- {He said, “Have you given me good tidings}:
{He said}: that is, Abraham (peace be upon him).

B- {although old age has come upon me?” }:

{Upon} here can either imply the sense of superiority or be used in its
original meaning. It is for dominance and control, meaning after delving
into old age and gaining power over me, implying distance and penetra-
tion.

Lessons and benefits in the noble verse:

- In this context, the interrogation carries multiple and broad mean-
ings, and the original purpose is inquiry and wonder, and the verse here
serves this purpose rather than objection.

285 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 285.
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- This verse contains the good tidings both at its beginning and its end:
{He said, “Have you given me good tidings...”}; The repetition is inten-
tional in itself, confirming the meaning through repetition.

- In the universe, there are laws by which humans deal and live, and
whenever Allah wills, He may break these laws and nullify these norms.

- Indeed, the beloved of Allah, Abraham (peace be upon him) great-
ly esteemed Allah’s blessings upon him. Thus, this interrogative inquiry is
based on wonder about the norms that Allah has established among His
servants, not that he doubted it according to Allah’s capability, for He is
greater than that in magnitude.

5- {They said, “We have given you good tidings in truth, so do not be of the
despairing.” } [Al-Hijr: 55]:

- {They said}: that is, the noble angels in response to Abraham (peace
be upon him).

- {We have given you good tidings in truth}: What we have conveyed
to you as good tidings is the truth; thus, good tidings is intertwined with
truth, meaning it is inevitably realized. This is a promise from Allah Al-
mighty, and Allah fulfills His promise.

- {So do not be of the despairing}: Abraham (peace be upon him)
is not among the despairing, and the angels know this. However, Abra-
ham may have evaluated the matter from the perspective of the customary
norms and familiar conventions. However, whenever Allah wills, He may
break these norms. So, when they say {so do not be of the despairing}, it
means do not adhere to norms and conventions and say “based on the usu-
al norms, it is impossible to have a child with these circumstances present,
such as old age, the wife’s infertility, despair, and lack of expectation of its

occurrence.’ 3¢

Lessons and benefits in the noble verse:
- Norms do not hinder the implementation of divine will.

- We live according to norms, and we base our actions on them, while
always believing in the absolute competence of divine will.

286 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 289.

<8 138 ©



+<3  SECTION THREE

- The promise of Allah is true, and one should never despair of His
mercy, Exalted is He.

- The angels’ admonition to Abraham (peace be upon him) against
despair or being among the despairing does not mean that he was inclined
towards it or had it present with him, for Allah Almighty says, {“And who
despairs of the mercy of his Lord except for those astray?”}.

- So, the prophets are taught not to despair, but it is an indication not to
rely solely on the connection of matters with their causes, and Allah knows
best.?¥”

6- {He said, “And who despairs of the mercy of his Lord except for those
astray?” } [Al-Hijr: 56]:

- {He said}: meaning Abraham (peace be upon him).

- {Despairs}: despair, feeling hopeless and excluding the possibility of
something happening.

- {Of the mercy of his Lord}; {of} is related to the verb {despairs},
and the word {mercy} is added to {his Lord} emphasize its greatness and
closeness, and {Lord} is added to the absent pronoun to make it a general
principle and a comprehensive law, not just a matter specific to him.

- {Except for those astray}: Those who do not know Allah, do not fol-
low His path, do not pray to Him, and do not fear Him,* those who have
strayed from the path of Allah so they do not feel His mercy, nor do they
perceive His compassion, kindness, and care. As for the believing heart
connected to the Most Merciful, it does not despair or give up hope, no
matter the hardships it faces or the difficulties it encounters.?®

Asad Hummad said, “Abraham (peace be upon him) responded to
them that he is not despairing of the mercy of Allah, even though he and
his wife have aged. He knows, from the power and mercy of Allah, what
is more profound than that. Only those who have strayed from the path of
guidance and faith and are ignorant of the greatness of the Creator despair
of the mercy of Allah Almighty>*

287 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 292.
288 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 293.
289 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 294.

290 The easiest interpretations, Asaad Mahmoud Humid, copyright reserved to the author, 4th
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Lessons and benefits in the noble verse:

- Despair and faith do not coexist.

- Misguidance is the foundation of disbelief, and vice versa; there is
a dialectical relationship between them, each leading to the other.

- The mercy of Allah is close, and one should not despair attaining it,
as it encompasses all who seek it.

- Abraham (peace be upon him) did not express disbelief in the mer-
cy of Allah but rather excluded it based on the norms that Allah has
established and the customs that humans have adopted, building
their lives and livelihoods upon them. Of course, they did not forget
that Allah is able to do whatever He wills, breaking the usual when
Hewishes.”!

7- {[Abraham] said, “Then what is your business [here], O messengers?”}
[Al-Hijr: 57]:

Abraham (peace be upon him) continues his conversation with the
angels in this verse. In the previous verse, he responded to their statement;
{so do not be of the despairing} after they gave him the good tidings of a
child. Here, he asks them about their main mission for which they came.
The good tidings of the child could have been in a vision, as was the case
with the news or command to sacrifice his son. The mention of the two
pieces of good tidings is an addition to the greatness of his status. The
events unfolded as expected, so the verses are interconnected and form a
cohesive narrative.”

A- {[Abraham] said, “Then what is your business [here], }:

Abraham (peace be upon him) said to the honorable angels (peace be
upon them) the following: What is the great matter and the mission for
which you have come?

B- {0 messengers?” }:
He addresses the messengers with honor and reverence, otherwise, he
could have simply asked: “What is the matter with you?” Messengers and

edition, 1419 AH, 2009 AD, p. 1859.
21 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 295.
292 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 295.
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prophets are symbols of gentleness, kindness, and good treatment of cre-
ation. So, if they are messengers like them (angels), with their status and
position with Allah Almighty, how much more deserving they are of honor
and respect. >

Abraham (peace be upon him) moved on to ask them about the rea-
son for their descent to the earth because he knows that the angels do not
descend except for a great matter, as Allah Almighty says: {We do not send
down the angels except with truth} [Al-Hijr: 8].

Lessons and benefits in the noble verse:

- Messengers and prophets are examples of gentleness in speech and
kindness in treating creation. So, how would their behavior be with the
Creator, Glorified and Exalted is He?

- {Business} refers to the grave matter that requires anyone who sees
or hears about it to inquire about it.

8- {They said, “Indeed, we have heen sent to a people of criminals.” }
[Al-Hijr: 58]:

In the previous verse, Abraham (peace be upon him) was asking the
angels (peace be upon them), {Then what is your business [here]}. In this
verse, he receives their response. The verses in this context are all intercon-
nected, continuous, and consistent.

A- {They said, “Indeed, we have been sent...}:

They said—the noble angels—{Indeed, we} using the particle of em-
phasis to affirm their words and draw attention, indicating that they have
indeed come for a grave matter.

B- {...to a people of criminals” }:

The preposition here signifies purpose and conclusion, meaning that
their mission ultimately ends with these people for their destruction. They
are not specified in this verse but will be identified in the following verse
through the exception of the “family of Lot.” Thus, it becomes known that
they are the people of Lot, as a punishment for their deviation from the

293 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 296.
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natural order and disbelief in Allah. That the people collectively engaged
in crime is indeed astonishing.

And the criminal is the one who committed the crime, which is a
significant and dangerous act characterized by a substantial amount of
wrongdoing and evil.?**

As-Sadi said, {They said, “Indeed, we have been sent to a people of
criminals.”} meaning their corruption has increased, and their evil has
become great, so we are to punish and chastise them.**

Lessons and benefits in the noble verse:

- One of Allah’s names is “The Patient,” but He is also severe in punish-
ment when the wrongdoers exceed their limits.

- Those who commit evil and see their punishment delayed may fall
into a false and deceptive sense of security, believing they will not be held
accountable, only to be struck by a shocking surprise.

- Collusion in crime, legitimizing it, and justifying it is more danger-
ous than the crime itself.

- Today'’s civilization repeats the filth of this act and colludes it, making
it threatened by an unexpected punishment that exceeds all expectations.

- Western civilization, with its momentum and influence, imposes its
vices as it wishes, through its soft power or its hard power. The Muslim Um-
mah should be fortified against the evils of this civilization, which is brim-
ming with evil, atheism, immorality, injustice, exploitation of oppressed
nations, and degradation of human dignity and natural disposition.

- Confiscating wills and convictions is more severe than looting re-
sources.”*

9- {Except the family of Lot; indeed, we will save them all} [Al-Hijr: 59]:

A- {Except the family of Lot}:

The exception is disconnected because the exception does not be-
long to the same category as expected(?). A man’s family includes his wife
and offspring. We do not rely on the Israeli stories that claim he had two
24 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 298.

295 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” p. 865.
296 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 299.
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daughters, as these narratives are not credible sources for us, nor do we
base or trust our understanding upon them. We do not know if he had
sons, how many they were, or how many daughters he had. The important
point is that the Holy Quran does not go into specifics but uses the general
term {Except the family of Lot} and then excludes his wife from the family
of Lot.

B- {...indeed, we will save them all}:

{Indeed} is for emphasis, and {them all} came to further emphasize
the already emphasized. This approach of adhering strictly to the text
should not be deviated from by following the Israeli stories or the curiosity
for additional details and specifics.*”

Lessons and benefits in the noble verse:

- The Israeli stories are not a reliable source of knowledge and infor-
mation, as they are filled with contradictions.

- A man’s family: his wife and offspring; this is a Qur’anic term.

- The exception can be connected or disconnected, and it is important
to distinguish between the two.

- When punishment descends, Allah saves whomever He wills, and
sometimes it affects everyone, as Allah Almighty warns in His saying,
{And fear a trial which will not strike those who have wronged among
you exclusively} [Al-Anfal: 25].

- The nation should be cautious, especially with the increase of indul-
gent people and luxury, to avoid calamities, trials, ruin, and destruction
according to divine law. Allah Almighty says, {And when We intend to de-
stroy a city, We command its affluent but they defiantly disobey there-
in; so the word [i.e., deserved decree] comes into effect upon it, and We
destroy it with [complete] destruction} [Al-Isra: 16].%®

10- {“Except his wife.” We [i.e., Allah] decreed that she is of those who
remain behind} [Al-Hijr: 60]:

An exception connected to what preceded it and does not require
searching for a connection or harmony. It is as if it is a sentence and its

27 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 301.
298 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 302.

3 143 &~



SECTION THREE &

completion, and the exception is naturally linked to it. Does such a co-
hesive structure require extensive investigation and contemplation? Of
course not.

A- {Except his wife }:

The exception tool here is connected because his wife is considered
part of his family or his household, as mentioned in the verse: {Except the
family of Lot; indeed, we will save them all (59) Except his wife.... (60)}
[Al-Hijr:59-60]. If we consider her not part of his family, as Allah Almighty
said about Noah’s son, {indeed he is not of your family} [Hud: 46], then
the exception would be disconnected. However, the former interpretation
is preferred, and Allah knows best.*”

B- {We [i.e., Allah] decreed}:

This statement is not, in my view, the words of the angels but the words
of Allah Almighty. The angels do not say, { We [i.e., Allah] decreed} as de-
creeing is for Allah, and the decrees are Allah’s. The will is Allah’s, and there
is no one who wills alongside Allah. Alternatively, the statement {We [i.e.,
Allah] decreed} could mean that the order was Allah’s, and the angels are
executing it, similar to how the righteous servant in Surah Al-Kahf said:
{So we intended that their Lord should substitute for them one better
than him in purity and nearer to mercy} [Al-Kahf: 81]. Thus, Allah is the
one who willed, and the righteous servant executed Allah’s will by killing
the boy.**

C- {...she is of those who remain behind}:

{Those who remain behind} means here those who are doomed, pun-
ished, and not saved.

Lessons and benefits in the noble verse:

- Proximity does not benefit, teach, or change anything if the heart is
closed.

- This is Lot’s wife, and before her, Noah’s wife, both examples of the
worst plants in the best environments; the environment does not help if the
plant is bad. If we plant bitter melon in the best soil, will it produce grapes?

299 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 303.
300 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 304.
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- Salvation was within reach for Lot’s wife, but she did not follow its
path and instead chose the way of misguidance and ignorance, destroying
herself in this world and facing eternal punishment in the hereafter.

- The opportunity of a lifetime is more valuable than all the gold on
earth and everything in it, yet people, or most of them, waste this oppor-
tunity in play and amusement. Who will alert them, and when will they
become aware?*"!

11- {And when the messengers came to the family of Lot, (61) He said,
“Indeed, you are people unknown.” (62) They said, “But we have come to
you with that about which they were disputing, (63) And we have come to you
with truth, and indeed, we are truthful...” (64)} [Al-Hijr: 61-64]:

A- {And when the messengers came to the family of Lot}:

- {And when}: This word indicates haste from two aspects: the {And}
which implies immediacy, and the word {when} which implies coming
from a distant place or approaching from afar.

- {The family of Lot}: They are Lot and his household, including his
wife, sons, and daughters. However, his wife stepped out of this circle due
to her disbelief or disobedience, thus she is primarily meant after those
who are directly related to Lot (peace be upon him).**

And the angels’ coming to the family of Lot contains comfort and hon-
or that cannot be hidden.*”

- {The messengers}: the angels sent with a mission to this prophet, his
people, and his community.***

B- {He said, “Indeed, you are people unknown” }:

He (peace be upon him) did not say this to the angels when they came
to him, but he said it to them after his people hurried to his house, and he
(peace be upon him) stood before his guests, protecting them from the
harm, indecency, and deviance of his people. He endured severe hardship

301 Interpretation of Surah Al-Hijr, Ahmad Nofal, p. 305.
302 Interpretation of Surah Al-Hijr, p. 209.

303 Stories of the Quran, Dr. Fadl Hassan Abbas, p. 365.
304 Interpretation of Surah Al-Hijr, p. 209.
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in this until he was compelled to say, {If only I had against you some pow-
er or could take refuge in a strong support} [Hud: 80].

The angels were sitting in the form of humans, not speaking, nor assist-
ing him in repelling his people or returning them. At that moment, he turned
to them, sensing abandonment and ceasing support, saying, {He said, “In-
deed, you are people unknown.”} The angels responded to him, revealing
their true nature to him, and clarifying the reality of the situation:**

C- {They said, “But we have come to you with that about which they were

disputing...” }:

So, they brought forth the word {But} which indicates the contrast
to what he assumed of the abandonment of support for him, meaning:
“We did not abandon supporting you, rather we came to support you with
the punishment which you had been warning your people about, and they
were doubting it and accusing you of lying because of it.” Then they af-
firmed their words by their actions.*®

D- {And we have come to you with truth, and indeed, we are truthful }:

So, we have come to you with the ancient truth, which is inherent in
the structure of the universe, for Allah did not create the heavens and the
earth except in truth: {And Allah created the heavens and earth in truth
and so that every soul may be recompensed for what it has earned, and
they will not be wronged} [Al-Jathiyah: 22]. And Allah’s decree concern-
ing them is based on the ancient truth as well: {And Allah judges with
truth} [Ghafir: 20].

From here, choose to express the truth with the term {coming}, be-
cause the truth is distant in time and distant from the perceptions of peo-
ple, or most people.’”

{And indeed, we are truthful.} The conjunction {and} can serve as
a triad in meaning: it can convey emotion, serve as a connector, or, in my

opinion, it is most likely concessive; that is, “And the fact is, we are truth-
ful>08

305 Objective Interpretation, 4/392.
306 Objective Interpretation, 4/392.
307 Interpretation of Surah Al-Hijr, p. 317.
308 Interpretation of Surah Al-Hijr, p. 317.
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As the confirmation of their truthfulness, they hastened to his support,
blinding the eyes of his people and seizing their sight. So, the people of
Lot were turned away, unable to see anything, groping their way with their
hands, saying, “Indeed, Lot harbors the best sorcery people on earth in
his house.” Allah Almighty said, {And they had demanded from him his
guests, but We obliterated their eyes, [saying], “Taste My punishment
and warning”} [Al-Qamar: 37]. Then the angels commanded Lot (peace
be upon him) to leave this town of its unjust people and to migrate away
from it, along with the believers from his household, so that they would be
saved from the punishment that would befall it.**

12- {So set out with your family during a portion of the night and follow
behind them and let not anyone among you look back and continue on to where
you are commanded } [Al-Hijr: 65]:

A- {So set out with your family}:

{So} serves to branch out from what preceded it and to connect to it.
{Set out}: travel at night. There is a famous Arabic proverb “People praise
the one who travels at dawn»”

The meaning of this Arabic proverb is that when the sun intensifies
and the heat of the day increases, people appreciate their decision to set out
early in the late hours of the night or the early hours of dawn. By traveling
during these times, they cover the distance when the temperature is mod-
erate. Thus, when the heat of the day becomes intense, they realize how
wise they were to set out early.

B- {During a portion of the night}:

It means to travel in the late hours of the night, or in the last portion of
the night before dawn.

C- {And follow behind them}:

Leaders march at the forefront in confrontations, and at the rear dur-
ing withdrawals, meaning they are always closer to danger.*"

309
310

Objective Interpretation, 4/392.
Interpretation of Surah Al-Hijr, p. 321.
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{And follow behind them}: this is a call to take action after relying
on Allah, meaning; be behind them following their lead so that you can
monitor their situation, rectify their affairs, and hasten with them until you
reach the safety shore by the permission of Allah.*"!

Here, the sentence is connected with {and} because there is a new
command in it. It comes with the imperative verb {follow}, to emphasize
the care and attention to those walking with him. It specifies the position
that Lot (peace be upon him) should be in while traveling to achieve the
command, by saying {behind them}.

Indeed, the wisdom behind Lot (peace be upon him) staying behind
his family is manifold. Among them: to be closest to the place of punish-
ment because he had the strongest attachment to them in heart and knew
them in terms of their faith in Allah Almighty. Therefore, he would be like
a barrier between them and the punishment that would befall his people
after their departure. This is a reflection on the blessings of the Prophet
(peace be upon him) and a reminder to strive in gratitude to Allah and to
maintain His remembrance, so that his heart would not be preoccupied
with those behind him, allowing him to be aware of them and their con-
ditions, and to ensure compliance with the prohibition. Thus, he wouldn’t
neglect anyone among them out of fear, as he was watching over them, nor
would anyone among them harbor ill intentions that would lead them to
punishment.*

D- {And let not anyone among you look back}:

So that he does not see the unbearable torment behind him or does not
turn around with regret at leaving such a homeland.

E- {And continue on to where you are commanded }:

Meaning; to wherever Allah Almighty commands you to proceed, and
this is evidence of His mercy and kindness towards His believing servants;
saving them from destruction and guiding them to a place of safety and
security.*"?

311 The Quranic Structure in Surah Lut, p. 200.
312 The Quranic Structure in Surah Lut, p. 201.
313 Objective Interpretation (4/393).
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- {And continue on to where you are commanded}: The verb is in the
passive form to increase secrecy and confidentiality.*"*

The scholars have differed regarding the destination to which Lot
(peace be upon him) was directed, some saying it was to Egypt and others
saying it was to the Levant. The stronger opinion is that he remained in the
Levant and then eventually went to Egypt. This is what was narrated from
Ibn Abbas, as he stayed there until Allah Almighty took his soul. As for his
grave, there is no evidence indicating its location.*”> Dr. Ahmed Bahgat, in
his book “Prophets of Allah,” suggests that Lot went to Abraham (peace be
upon him), visited him, and narrated to him the story of his people. He was
astonished to find that Abraham was already aware, and Lot continued his
call to Allah Almighty just as the patient and repentant Abraham (peace be
upon him) did in his call to Allah. Both of them spread Islam on the earth.’'

13- {And We conveyed to him [the decree] of that matter: that those [sinners]
would be eliminated by early morning} [Al-Hijr: 66]:

It seems that Lot (peace be upon him) was eager for the punishment to
descend upon his people due to the multitude of crimes, disbelief, and im-
moralities he witnessed from them. Allah Almighty informed him that their
destruction was decreed to occur at the break of dawn in the morning.*

A- {And We conveyed to him [the decree] of that matter}:

Meaning: We revealed to him a firm and decisive judgment, and the
{and} is used to introduce new information. {We conveyed} is added to
magnify the one who revealed it, which is Allah Almighty, and the one to
whom it was sent.

He specifically addressed the recipient of the revelation by saying {to
him} meaning Lot (peace be upon him). And referred to the revelation
with the demonstrative pronoun {that} to denote its greatness, and to illus-
trate the exaltedness of the Revealer, glorified be He.*'®

34 Interpretation of Surah Al-Hijr, p. 322.

The Flaws Mentioned in the Torah regarding the Prophet Lot and the Qurian’s Pesponse to
Them, Abd al-Razzaq Ahmed Abd al-Razzaq, University of Baghdad, College of Education for
Girls, 2015 AD, p. 465.

316 The Prophets of Allah, Ahmed Bahjat, Dar Al-Shorouk, p. 132.

317 Interpretation of Surah Al-Hijr, p. 219

318 The Quranic Structure in Surah Lut, p. 202.

315
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In the wording of “the decree,” expressing the punishment as a com-
mand, and indicating it through “that,” delaying it from the immediate
context, and first implying it then explaining it afterward, all indicate the
severity of the matter, which is evident.’” The judgment was explained af-
ter it was first implied to clarify it, as stated:

B- {That those [sinners] would be eliminated }:

Whereby it was clarified that they are all doomed, even to the last one
among them, and the appointed time for that is the dawn. This is an indi-
cation of their complete eradication, and that the last of them and the first
of them are equally subject to being seized.**

{That} serves as reinforcement of the judgment, magnifying it, and He
added to it the demonstrative pronoun {those} indicating the specificity
and His ability over them (and their characterization with their ugly attrib-
utes). Also, He expressed their punishment with {eliminated} indicating
the ease of the matter for Him, glorified be He.

After the verses covered the events and revealed the true nature of Lot’s
guests and the mission for which they came, they then reverted to clarify
the deviation of Lot’s people and what they did when they heard about the
arrival of Lot’s guest, peace be upon him.*”!

14- {And the people of the city came rejoicing. (67) [Lot] said, “Indeed, these
are my guests, so do not shame me. (68) And fear Allah and do not disgrace
me.” (69) They said, “Have we not forbidden you from [protecting] people?”
(70) [Lot] said, “These are my daughters - if you would be doers [of lawful
marriage].” (71) } [Al-Hijr: 67-71]:

Interpretation of the verses:

A- {And the people of the city came rejoicing }:

Dr. Fadl Hasan Abbas said, “In Surah Hud, it was mentioned that
when the messengers came to him (peace be upon him), he was anguished
for them and felt for them great discomfort, and he said, {This is a trying
day.} After that, his people came hastening to him. All of this is not found

319 The Quranic Structure in Surah Lut, p. 202.

320 The Quranic Structure in Surah Lut, p. 202.
321 Objective Interpretation (4/393).
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in Surah Al-Hijr. Therefore, what seems to me — and Allah knows best —
is that what Surah Hud tells us is different from what Surah Al-Hijr tells us.
In Surah Hud, {his people came hastening to him} and there was what
was mentioned before between him and his people. As for in Surah Al-Hi-
jt; {And the people of the city came rejoicing.} so there are two different
events:

The first arrival was of his people, a group that came hastily seeking to
seize the blessing, causing distress to Lot (peace be upon him) and mak-
ing him uneasy. The angels reassured him, and then the people of the city
came after receiving the news. Lot (peace be upon him) had already been
informed about the matter of the angels, so he said to them what he said as
a way of expressing grief and withholding the news from them.

What we have suggested is that the verses of Surah Al-Hijr do not men-
tion anything about the anxiety that surrounded Lot (peace be upon him),
and what we have concluded is more in line with the organization and
coherence of the Holy Quran.’*

- The meaning of the verse is that the arrival is clear and nearby, and
does not require clarification, as the news reached them that Lot had
strangers with him. Therefore, the forces of evil were set in motion, and the
devil's whispers stirred among them, yet they were unaware that it would
lead to their end.

- {The people of the city} here does not imply civilization or urbaniza-
tion, as may be initially inferred from the word “city.” Rather, in this context
— and according to the context — “city” refers to the vastness of spread,
abundance of population, and multiplicity of connections. When people
agree on a matter and conspire together, they are referred to as “people of
the city” This is generally the case, not an absolute rule. It could be a sinful,
disobedient village, or it could be otherwise. Our discussion here is about
this context; I mean, context always plays a role in determining meanings.

What’s important is that the Holy Quran does not use any of these
specialized terms except with significant clarity and social relevance, con-
veying a range of meanings and alluding to a set of standards and values.
This is one of the miracles of this book in expressing meaning.**

322 Stories of the Holy Qur’an, p. 366.
323 Interpretation of Surah Al-Hijr, p. 328.
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- {Rejoicing} indicates that the people of the city were filled with a
state of elation, joy, happiness, and glad tidings, believing that prey had
come to them effortlessly and without any exertion. They were unaware
that what had arrived would lead to their downfall and an unpleasant out-

come.>*

Al-Maraghi (may Allah have mercy on him) said, “In this, there is an
indication of the heinousness of their actions, as they went against the cus-
tomary norm, which dictates treating strangers with hospitality and kind-
ness. Instead, they intended to commit obscenities unlike anything ever
committed by anyone in the world.”** This is a case of unparalleled devi-
ation.*>

B- {[Lot] said, “Indeed, these are my guests, so do not shame me. (68) And
fear Allah and do not disgrace me.” (69)}:

{He said}: The prophet Lot (peace be upon him), addressed the mass-
es of the people who came like ferocious beasts, baring their fangs as they
saw their prey or quarry. He affirmed emphatically, indicating: {Indeed,
these are} individuals that I am speaking about, referring specifically to
them and pointing out the near ones.*”’

- {My guests}: Adding {my guests} to the speaker’s pronoun to empha-
size the social aspect of what he possesses among his people.

- {So do not shame me}: Al-Zamakhshari commented on this word
in his interpretation, saying: “By disgracing my guests, because whoever

mistreats his guest or neighbor has indeed mistreated him. And just as hon-

oring someone who is connected to you is considered an honor.***

Al-Maraghi said: “It is the right of a man to honor his guests, so do not
disgrace them. Honor me by refraining from exposing them to harm.»**

324 TInterpretation of Surah Al-Hijr, p. 329.

Previous source, p. 329.

326 1 the shadows of the Qur’an, 4/2149.
327 Interpretation of Surah Al-Hijr, p. 331.
328 Tafsir al-Kashshaf, 4/502.

329 Interpretation of Surah Al-Hijr, p. 332.

325
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C- {And fear Allah and do not disgrace me}:

{And fear Allah}: {And} is for conjunction. Fearing Allah entails ab-
staining from what He has prohibited, avoiding what angers Him, and
refraining from violating His sanctities, which is among the most severe
warnings according to Him.

The problem is that people have abandoned the reference of Sharia to
the reference of desires, so each individual’s whims have become the refer-
ence, without knowledge, guidance, or a guiding book. {And fear Allah}
means, “make between yourselves and the wrath of Allah a barrier and
protection.”

{And do not disgrace me}: Disgrace is an internal feeling that over-
flows onto the external as humiliation, debasement, and contempt, as a
result of inappropriate action or behavior.*

Among the lessons and benefits of the verse:

- The soul is inherently inclined to avoid what brings shame, disgrace,
and disappointment.

- Human beings possess inherent value, and a human without values is
nothingness, and nothingness is better than that.

- How much humans suffer from the weakness of values yet persist in
the same path.**!

D- {They said, “Have we not forbidden you from [protecting] people?”}:

Lot (peace be upon him) reminded his people of Allah, warned them
against bringing shame upon themselves, and tried to appeal to their hu-
manity, hoping to evoke any remaining goodness in their souls. However,
it seems that they completely disregarded any such sentiment, as their re-
sponse was recorded in this verse: {They said, “Have we not forbidden
you from [protecting] people?”}: This implies that they reminded Lot
not to host or associate with anyone if he didn’t want to embarrass himself
or involve himself in something he didn’t like, hence no one would come
near him.*?

330
331
332

Previous source, p. 335.
Previous source, p. 337.
Previous source, p. 337.
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But you did not respond! Here you are hosting these people, so there
is no one to blame but yourself. Consider how disbelief affects its bearer;
it eradicates any sense of compassion, humanity, basic empathy, modesty,
or good treatment to others, turning them into a wild, unbridled creature
that cares for nothing.

It’s evident that there is a suppressed conversation within their hearts
{from [protecting] people?”} meaning against their hosting, inviting, or
bringing in guests, or anything similar to that.**

Then Lot (peace be upon him) reminded them of the natural way that
Allah had permitted them to fulfill this burning desire within their souls:**

E- {[Lot] said, “These are my daughters - if you would be doers
[of lawful marriage].” }:

It means the following: Your wives and partners. Indeed, the status
of the Prophet is that of a father among his people. This is reinforced by
what Allah Almighty narrated about him in His saying: {Do you approach
males among the worlds (165) And leave what your Lord has created for
you as mates? But you are a people transgressing”(166)} [Ash-Shuara:
165-166]. However, deviation from the sound nature overcame them and
dominated them, overwhelming their minds, and numbing their senses
and feelings. That is why Allah Almighty swore by the life of the Prophet
(peace and blessings be upon him) to emphasize the severity of their de-
viation.

15- {By your life, [0 Muhammad], indeed they were, in their intoxication,
wandering blindly} [Al-Hijr: 72]:

The Judge Abu Bakr al-Arabi (may Allah have mercy on him) said,
“The interpreters unanimously agreed that Allah, the Most High, swears
here by the life of Prophet Muhammad (peace and blessings be upon him)
as an honor to him.” Likewise, Judge Ayyad said, “The scholars of inter-
pretation unanimously agreed that this is an oath from Allah Almighty,
the Most High, by the duration of the life of Prophet Muhammad (peace
and blessings be upon him).” Its meaning is “Your survival, O Muhammad

333
334

Previous source, p. 338.
Objective Interpretation, 4/394.
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(peace be upon him),” and it is also said, “Your life” This is the pinnacle of

honor and the utmost in respect and reverence.”**

The oath of Allah, the Most High, by the life of the Prophet (peace
and blessings be upon him) is not in contradiction with the story of Lot,
as Qurtubi viewed it in his interpretation. This is because the address has
been directed to the Prophet (peace and blessings be upon him) from the
beginning of the story, as we have seen in the verse: {{O Muhammad],
inform My servants that it is I who am the Forgiving, the Merciful, (49)
And that it is My punishment which is the painful punishment. (50)
And inform them about the guests of Abraha, (51)} [Al-Hijr: 49-51].
Therefore, it is in complete harmony with the context of the verses and
consistent with their sequence. The verses will soon address the Prophet
(peace and blessings be upon him) again, as we will see.?*

So, the discourse is directed to the Prophet (peace and blessings be
upon him), not to those witnessing that scene by consensus of the inter-
preters. It comes within the context of the verses from the beginning of the
story and within its context at its end.*”’

{They were, in their intoxication, wandering blindly}: The devil has
indeed seized them, causing them to forget the fear of Allah Almighty, and
the intoxication of forbidden desires has clouded their minds and paralyz-
ed their thinking. It has eroded the values of honor, dignity, modesty, and
jealousy in their souls, leaving no place for advice in their heedless hearts.

Besides, the intoxication of forbidden desires blinds the sight from
seeing the ugliness of obscenities and obscures insight from perceiving
the consequences of defying instinct and the reversal of nature. Under its
influence, one prioritizes committing sins, engaging in indecencies, and
defying sound instinct, until they fall into the abyss of bestial obscenities,
abandoning their honored intellect bestowed by Allah Almighty and their
sound nature that distinguishes them from other creatures.”*

335 Tafsir Al-Qurtubi, 10/39.

336 Objective Interpretation, 4/395.

337 Objective Interpretation, 4/395.

338 1n their stories there is a lesson, Ali Hassan Al-Abdali, Dar Kalimat Publishing and Distribu-
tion, 2021 AD, p. 208.
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{They were, in their intoxication, wandering blindly}: Meaning,
their misguidance or deviation. How beautifully Al-Baydawi (may Allah
have mercy on him) said: “Their misguidance or the intensity of their be-
wilderment that has removed their minds and discernment.”**

{Wandering blindly}: They are bewildered, hesitant, or playing
around.**

Indeed, the noble verse clarifies for us the severity of the impact of
sexual deviation on those afflicted, as it causes them to lose their ability
to think, discern, and maintain balance. It renders their vision and insight
blurred, so they neither see nor perceive except what their bewilderment
extinguishes, and they fulfill their desires.

Further, this explains to us what is published in the newspapers about
scandals involving prominent men in high positions and prominence in
their societies, being caught while engaging in this deviation.**'

Thus, these lustful individuals fell into the seduction of Satan and
adorned for them the ugliest of serious deviations in existence. Atheism,
which is contrary to truth, reason, and innate nature, was adorned for them
in the past and present. Drugs, intoxicants, doubts, and desires were also
adorned for them, succeeding in destroying many human minds, bodies,
societies, and economies. Adultery was also adorned for them, and when
they grew weary of it and became satiated, they turned to deviation and
saw it as beautiful because Satan had adorned it for them.

The Islamic nation has fallen short in conveying the message of Allah
to the worlds. Allah Almighty says, {And We have not sent you, [O Mu-
hammad], except as a mercy to the worlds} [Al-Anbya: 107]. It has lagged
behind in the caravan of civilization due to its intellectual stagnation, social
backwardness, economic deviation, moral weakness, political tyranny, sci-
entific ignorance, and absence from international media. It has shortened
in its religion and its message in life, to the extent that it has worshipped
the civilization of Satan, which leads humanity to crime, misery, wretch-
edness, degradation, the blurring of innate nature, and total destruction.

339 Tafsir Al-Baydawi, 3/571.
30 Objective Interpretation, 4/395.
341 Pprevious source, 4/396.
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Humanity is indeed in dire need of the teachings of the Holy Qur'an
and understanding its history through the stories of the prophets and mes-
sengers, which are found in the Holy Qurian, to seek the right path in its
ideological, spiritual, moral, economic, psychological, and social achieve-
ments. This is the message of the Islamic nation to resume its role on a
global level and to eradicate evil on a global scale, providing salvation for
the planet and humanity. Allah Almighty says, {You are the best nation
produced [as an example] for mankind. You enjoin what is right and
forbid what is wrong and believe in Allah} [Ali 'Imran: 110].

Indeed, among the laws of Allah in His creation is the eradication of
societies in which corruption prevails, and diseases spread uncontrollably,
and cannot be rectified. Allah Almighty has destroyed nations that denied
the prophets and messengers, and every nation faced a type of punish-
ment. As for the people of Lot (peace be upon him), Allah destroyed them
with various forms of punishment, each type being sufficient for their de-
struction and eradication.**

16- {So the shriek seized them at sunrise. (73) And We made the highest part
[of the city] its lowest and rained upon them stones of hard clay. (74) Indeed
in that are signs for those who discern. (75) And indeed, they [i.e., those
cities] are [situated] on an established road. (76) Indeed in that is a sign for
the believers (77)} [Al-Hijr: 73-77]:

Interpretation of the noble verses:

A- {So the shriek seized them at sunrise }:

In the preceding verse, there is an implicit threat to the people of Lot in
Allah’s saying: {By your life, [O Muhammad], indeed they were, in their
intoxication, wandering blindly.} It means that they are heedless of what
is being planned for them. Here in this verse, their punishment and what
befell them are disclosed.**®

Al-Maraghi (may Allah have mercy on him) said, “Meaning, the await-
ed punishment descended upon them, and they were struck by lightning at
sunrise. Its onset was from dawn, and its end was at sunrise. Therefore, He

32 Objective Interpretation, 4/397.
33 Interpretation of Surah Al-Hijr, p. 346.
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initially said, {by early morning} and here He says, {at sunrise}. {So the
shriek seized them}; overpowering them, as is said to a captive: ‘Seized.”***

Al-Haadi al-Shamrani commented on the verse as follows: {So the
shriek seized them at sunrise}: He said in Surah Hud, {Indeed, their ap-
pointment is [for] the morning. Is not the morning near?} [Hud: 81].
So how is it? The answer is that the onset of their punishment was in the
morning before the sunrise, and it continued until sunrise, or it began in
the morning at the time of sunrise.””* Sheikh Makhluf (may Allah have
mercy on him) said the following regarding {at sunrise}: “Meaning, enter-
ing at the time of sunrise, so the onset of the punishment was at dawn and

its end at sunrise.”**®

B- {And We made the highest part [of the city] its lowest and rained upon
them stones of hard clay}:

This verse details the seizing of the people of Lot by the scream men-
tioned in the preceding verse. Here, there is clarification, explanation, and
detail.

- {And We made the highest part [of the city] its lowest}: When they
deviated from their innate nature, Allah turned their lives and dwellings
upside down. He made their upper part their lower part, and their lower
part their upper part, flipping them over and turning them upside down.
This is the recompense of their deeds, and this is justice.

Indeed, by His command and His power, Allah Almighty transformed
the conditions of those towns materially by flipping them over, as the text
clearly illustrates.*"

- {And rained upon them stones of hard clay}: This is the third type
of punishment that Allah Almighty sent down: {So when Our command
came, We made the highest part [of the city] its lowest and rained upon
them stones of layered hard clay, [which were] (82) Marked from your
Lord. And it [i.e., Allah’s punishment] is not from the wrongdoers
[very] far (83)} [Hud: 82-83].

344 Previous source, p. 348.

Lessons Learned from Divine Punishments in the Holy Qurian Before the Message of Muham-
mad, Abdul Hadi Saad Hadi Al-Shamrani, Umm Al-Qura University, 1421 AH, p. 252.
Safwat al-Bayan, p. 295.

Interpretation of Surah Al-Hijr, p. 350.

345

346
347
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So, the rain consisted of stones, not the usual rain as some claim. The
stones were made of hardened clay, and each stone was marked with a spe-
cific sign indicating the person for whom it was prepared. Allah Almighty
destroyed them all, present and absent, as the stones followed them, strik-
ing them and purifying the earth from their corruption and impurity.**®

Al-Razi said, “Know that the verse indicates that Allah punished them
with three types of punishment:

The first: the horrendous and repugnant shriek.

The second: He made their highest part their lowest.

The third: He rained upon them stones of hard clay.

All of these conditions have been interpreted in Surah Hud.”**

Then Allah, glorified be He, followed the various types of punishment
inflicted upon the people of Lot, by saying:

C- {Indeed in that are signs for those who discern}:

Indeed, the commentary on the destruction of the people of Lot (peace
be upon him) came with this verse. {Those who discern} are those who
contemplate deeply, pondering over the matter, deriving lessons and mor-
als from it.**°

{Those who discern} are those who deeply investigate, seeking the
truth, and those who aspire to know the laws of Allah in His creation and
existence.”!

Al-Shingiti (may Allah have mercy on him) said, “Allah clarifies in this
noble verse that in what befell the people of Lot, there are signs for those
who reflect upon it, enabling them to derive admonition, lessons, and fear
of disobeying Allah, lest similar punishment befall them as it did to the

»352

people of Lot when they disobeyed Him and rejected His messenger:

Ibn al-Qayyim (may Allah have mercy on him) said, “Allah praises in-
sight and its people in various places in His book, this being one of them.

348 Objective Interpretation, 4/398.

3 Al-Tafsir Al-Kabir, 19/213.

350 With the prophets in calling to Allah, Dr. Muhammad Abdel Qader Abu Fares, Society for the
Preservation of the Holy Qur’an, 2015, p. 246.

Interpretation of Surah Al-Hijr, p. 352.

352 The lights of clarification, 2/286, Reflection and clarification, 17/520.

351
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{Those who discern} are those who deeply investigate, taking heed of the
signs. Allah Almighty says, {And if We willed, We could show them to
you, and you would know them by their mark} [Muhammad: 30]. Also,
Allah says, {An ignorant [person] would think them self-sufficient be-
cause of their restraint, but you will know them by their [characteristic]
sign} [Al-Baqarah: 273].

In Sunan At-Tirmidhi: “Beware of the insight of the believer, for in-
deed, he sees with the light of Allah” Then he recited: {Indeed in that are
signs for those who discern}.’>

Al-Saadi (may Allah have mercy on him) said, “{For those who dis-
cern} means those who contemplate and think deeply, those who possess
understanding, vision, and insight. With these faculties, they comprehend
the intended meaning, which is to refrain from daring to commit the sins
of Allah, especially this great obscenity, for Allah Almighty will punish
them with the severest of punishments as they dared to commit the most
heinous of sins.”***

{For those who discern}: For those who contemplate with the insight
of their keen perception and their sight, the traces of these evident punish-
ments upon those lands remain. The remnants around the Lake of Lot or
the Dead Sea are still visible in this region, which has become the lowest
area on the Earth’s surface due to what happened there. It has become a
lifeless lake where no aquatic creature survives to this day.*”

D- {And indeed, they [i.e., those cities] are [sitvated]
on an established road}:

This is the second commentary on the story in these verses from Surah
Al-Hijr about the story of Lot (peace be upon him).

The first commentary was about intellectual implications, while this
verse speaks of a tangible, visible sensory sign, namely their traces along
the caravan route.”*

353 Al-Tafsir Al-Qayyim, p. 336, Interpretation of Surah Al-Hijr, p. 355.
354 Tafsir Al-Saadi, p. 557.

355 Objective Interpretation, 4/398.

356 Interpretation of Surah Al-Hijr, p. 355.
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{And indeed, they [i.e., those cities] are [situated] on an established
road}: Meaning, it lies on the clear path that the polytheists of Mecca used
to travel upon when journeying from the Hijaz to the Levant. They would
pass by it day and night. Allah Almighty says, {And indeed, you pass by
them in the morning (137) And at night. Then will you not use reason?
(138)} [As-Saffat: 137-138]. However, they do not use reason, so only the
believers benefit from these stories and the lessons and admonitions with-
in them.”” Therefore, Allah, glorified be He, says:

E- {Indeed in that is a sign for the believers}:

Al-Saadi (may Allah have mercy on him) said, “In this story, there are
profound lessons, showing Allah’s care for His beloved, Abraham (peace be
upon him). Lot (peace be upon him) was one of his followers and believ-
ers. It is as if he were a disciple to him. When Allah wanted to destroy the
people of Lot as they deserved, He commanded His messengers to pass by
Abraham (peace be upon him) to give him the good news of a child and
inform him of their mission. Abraham (peace be upon him) even debated
with them about the destruction of the people of Lot until they convinced
him. His heart softened towards them, as did Lot’s (peace be upon him),
as they were the people of his homeland. Perhaps his compassion for them
delayed their destruction, as Allah willed, intensifying His anger towards
them until their destruction was postponed when it was said to him, {In-
deed, their appointment is [for] the morning. Is not the morning near?}
[Hud: 81]”

One lesson from this story is that when Allah intends to destroy a vil-
lage, their evil increases, and their tyranny expands. When their tyranny
comes to an end, they are afflicted with the punishments they deserve.***

The Holy Quran commands Muslims to travel throughout the earth
and observe the consequences of those before them. This is mentioned in
numerous verses of the Holy Qur’an:

- Allah Almighty said, {Say, [0 Muhammad], “Travel through the
land and observe how He began creation. Then Allah will produce the

357 Objective Interpretation, 4/398.

358 Tafsir Al-Saadi, p. 557.
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final creation [i.e., development]. Indeed Allah, over all things, is com-
petent”} [Al-Ankabut: 20].

- {Say, “Travel through the land; then observe how was the end of
the deniers”} [Al-Anam: 11].

We understand from the Qur’anic verses that traveling, when aimed
at reflection and awakening, is an act of worship for which a Muslim is
rewarded. Traveling should not be for leisure or play, and committing pro-
hibited acts during travel is not permissible.* Believing hearts are ready
for reflection, contemplation, and benefiting from events.

Third: The Story of Lot (peace be upon him) in Surah Al-Ankabut, and lts
Relationship to the Story of Abraham (peace be upon him):

Allah Almighty said, {And Lot believed him. [Abraham] said, “In-
deed, I will emigrate to [the service of ] my Lord. Indeed, He is the Ex-
alted in Might, the Wise.” (26) And We gave to him Isaac and Jacob and
placed in his descendants prophethood and scripture. And We gave
him his reward in this world, and indeed, he is in the Hereafter among
the righteous. (27) And [mention] Lot, when he said to his people, “In-
deed, you commit such immorality as no one has preceded you with
from among the worlds. (28) Indeed, you approach men and obstruct
the road and commit in your meetings [every] evil” And the answer
of his people was not but that they said, “Bring us the punishment of
Allah, if you should be of the truthful.” (29) He said, “My Lord, sup-
port me against the corrupting people.” (30) And when Our messen-
gers [i.e., angels] came to Abraham with the good tidings, they said,
“Indeed, we will destroy the people of that [i.e., Lot’s] city. Indeed, its
people have been wrongdoers.” (31) [Abraham] said, "Indeed, within
it is Lot.” They said, “We are more knowing of who is within it. We will
surely save him and his family, except his wife. She is to be of those who
remain behind.” (32) And when Our messengers [i.e., angels] came to
Lot, he was distressed for them and felt for them great discomfort. They
said, “Fear not, nor grieve. Indeed, we will save you and your family,
except your wife; she is to be of those who remain behind. (33) Indeed,
we will bring down on the people of this city punishment from the sky

39 Stories of the Holy Qur’an, Dr. Hassan Abbas chapter, p. 377.
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because they have been defiantly disobedient.” (34) And We have cer-
tainly left of it a sign as clear evidence for a people who use reason (35)}
[Al-Ankabut: 26-35].

Surah Al-Ankabut speaks about Abraham (peace be upon him) and
his call to his people to fear Allah, worship solely Him, and express grati-
tude to Him. It also addresses the concept of resurrection, accountability,
and the Hereafter, as well as the trials and tests Abraham faced, his deliver-
ance from the fire, and Lot’s belief and migration with Abraham (peace be
upon him), leaving behind the land of Iraq for the sake of Allah. They then
moved to the land of the Levant, where they continued to call people to
Allah, the Lord of all worlds. It also discusses Lot’s stance against the great
deviations of the sinful, transgressing, and corrupt people.

Interpretation of the noble verses:

1- {And Lot believed him. [Abraham] said, “Indeed, | will emigrate to [the
service of] my Lord. Indeed, He is the Exalted in Might, the Wise” }:

After Allah Almighty blessed His beloved Abraham (peace be upon
him) with the miracle of being saved from the fire made for him by the
people of Iraq, he (peace be upon him) migrated to the land of the Levant
in search of a homeland where he could find the security he did not find
in Iraq. There, he could worship Allah as he wished, without being fought
over his beliefs, forced to worship what he did not want or love, tested in
his religion, and he could spread what he believed in from monotheism
and religion, calling people and teaching them all of that.*®

A- {And Lot believed him}:

Lot (peace be upon him) had believed in the prophethood of Abraham
(peace be upon him) after witnessing the miracle of the fire that did not
burn Allah’s beloved, Abraham (peace be upon him). He was convinced
that he was a prophet sent by Allah Almighty and that what had happened
was not a random event, but a miracle crafted by the hands of the great
Creator. This was a sign to people in general and believers in particular,
indicating that Allah Almighty brings relief from the midst of distress. The
people of Iraq wanted to burn the prophet Abraham (peace be upon him),

360 The Religion of Your Father Abraham, Abdul Sattar Karim Al-Marsoumi, p. 80.
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but Allah made the story of the fire a means for Lot (peace be upon him)
to believe. Abraham (peace be upon him) gained new support from a new
believer after his wife Sarah. Imam Al-Qurtubi said, regarding the verse,
{And Lot believed him.}; Lot was the first to believe in Abraham when he
saw the fire cool and peaceful upon him.*!

Al-Shaarawi said the following, regarding the verse {And Lot believed
him}: “It came as a parenthetical statement in the story of Abraham (peace
be upon him) because it represents the final outcome of Abraham’s call to
his people. Therefore, the context returns once again to Abraham (peace

2362

be upon him).

B- {[Abraham] said, “Indeed, | will emigrate to [the service of] my Lord.” }:

Meaning: I am migrating to where I can worship my Lord freely and
find comfort in His obedience, without feeling isolated by the sight of your
idols and statues, and without suffering from your harm.*** {To [the ser-
vice of ] my Lord}; not to anyone else, but to His worship, establishing the
rites of His religion, and calling people to the truth of His law and mono-
theism.***

He migrated to his Lord to draw closer to Him and seek refuge in His
protection. He migrated to Him with his heart and faith before migrating
with his flesh and blood. He migrated to devote his worship, heart, and
entire being to Him in his place of migration, far from the land of disbelief
and misguidance, after losing hope that the people would return to guid-
ance and faith.*®

The migration of a caller to Allah Almighty from a land where he can-
not worship Allah to a land where he can is one of the greatest reasons for
the success of his mission. Abraham (peace be upon him), the father of the
prophets and the greatest callers after our Prophet Muhammad (peace and
blessings be upon him), was the first to adopt this method for the success of
his mission. He migrated from his country and left his homeland, all for the
sake of calling to Allah Almighty. He left the land of Iraq, migrating to the

361 Tafsir al-Qurtubi, “The Comprehensive of the Provisions of the Qur'an” Al-Qurtubi, 13/339.
362 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 18/11132.

363 Objective Interpretation of Surahs of the Holy Quran, 6/383.

364 The virtues of interpretation, Muhammad Jamal al-Din al-Qasimi, 13/147.

365 In the Shadows of the Quran, Sayyid Qutb, 5/2732.

8 164 ©



+<3  SECTION THREE

land of the Levant, with his nephew Lot and his wife Sarah (peace be upon
them), to be able to worship his Lord and call people to Him. He moved
from the Levant to Egypt, then returned to the Levant, and then traveled
to Mecca, where he left his son Ishmael and his mother Hagar, as is well
known. This will be explained in detail in its proper place, Allah willing.
When he made this migration, Allah blessed him with righteous children
and made prophethood and scripture among his descendants.**

By his migration, Abraham (peace be upon him) laid another founda-
tional stone of the tolerant Abrahamic faith. His migration teaches us that
a Muslim should not remain in a land where he cannot worship Allah Al-
mighty properly, cannot openly express his faith and religion, is prevented
from speaking the truth, and cannot do good and reject evil. Those who
remain in a land, sharing life with disbelievers out of fear or desire, with-
out giving due regard to their faith and religion, will be held accountable
by Allah Almighty. This is because they did not move to a land where they
could achieve what they loved or, at the very least, fulfill what they were
commanded by their Lord to do from the truth that came to them.*

Allah Almighty said, {Indeed, those whom the angels take [in death]
while wronging themselves - [the angels] will say, “In what [condition]
were you?” They will say, “We were oppressed in the land.” They [the
angels] will say, “Was not the earth of Allah spacious [enough] for you
to emigrate therein?” For those, their refuge is Hell - and evil it is as a
destination} [An-Nisa: 97]. The wronging of themselves in this verse re-
fers to those who do not migrate to where Allah commanded them through
His Prophet (peace and blessings be upon him). However, this ruling is
not general because it exempts the weak who have no means and are un-
able to find a way, even if they are men. They have an excuse for not mi-
grating. Likewise, there is a concession for women and children because
they are considered among the weak. Allah Almighty said, { Except for the
oppressed among men, women, and children who cannot devise a plan
nor are they directed to a way - (98) For those it is expected that Al-
lah will pardon them, and Allah is ever Pardoning and Forgiving (99)}

366 The Call to Allah in Surah Ibrahim, Muhammad bin Sidi bin Al-Habib, Dar Al-Wafa for Print-
ing and Publishing, Jeddah, Kingdom of Saudi Arabia, 1st edition, 1406 AH, 1985 AD, p. 465.

367 The religion of your father Abraham, Abdul Sattar Karim Al-Marsoumi, p. 81.
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[An-Nisa: 98-99]. As for men and young people who are capable of migrat-
ing, there is no exemption for them.*s*

Migration should be for the sake of Allah Almighty and in His cause,
not for worldly interests or personal goals. The Prophet Muhammad (peace
and blessings be upon him) said in the authentic hadith: “Deeds are to be
judged only by intentions, and a man will have only what he intended.
When one’s emigration is to Allah and His Messenger, his emigration is
to Allah and His Messenger; but when his emigration is to a worldly end
at which he aims, or to a woman whom he marries, his emigration is to
that to which he emigrated.”**

Allah Almighty has promised that whoever migrates for His sake will
find many places of refuge and abundance on the earth, and He will ease
his affairs, expand his sustenance, and relieve his hardship as long as he
lives. And if he dies in that state, he will receive a special reward from Al-
lah.?”® Allah Almighty says, {And whoever emigrates for the cause of Al-
lah will find on the earth many [alternative] locations and abundance.
And whoever leaves his home as an emigrant to Allah and His Messen-
ger and then death overtakes him - his reward has already become in-
cumbent upon Allah. And Allah is ever Forgiving and Merciful} [An-Ni-
sa: 100].

And in His saying, Exalted is He, {Indeed, I will emigrate to [the ser-
vice of | my Lord}, it signifies the challenges and trials that faith in Allah
entails, including various hardships and tests. Emigration to Allah means
turning towards Him, distancing oneself from anything that obstructs the
believer’s path of faith. The believing emigrant to Allah surpasses all ob-
stacles presented by people, wealth, and homeland. He does not concern
himself with the harm and difficulty he may face, even if death were immi-
nent for him.

This is a reference to the believers who were under the control of
Quraysh, enduring persecution and suffering patiently. They are con-
sidered to be in migration towards Allah even if they did not physically
leave their homes or migrate from their lands. They are truly in a state of

368 The religion of your father Abraham, p. 82.

369 Sahih Al-Bukhari, Book of the Beginning of Revelation, No. 1.
370 The religion of your father Abraham, Abdul Sattar Karim Al-Marsoumi, p. 82.
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migration towards Allah as long as they remain steadfast on the path of
truth and righteousness, abandoning every evil and avoiding every inde-
cency. In a hadith narrated by the Prophet Muhammad (peace and bless-
ings be upon him), he said: “A Muslim is the one who avoids harming
Muslims with his tongue or his hands. And a Muhajir (an emigrant) is
the one who gives up (abandons) all what Allah has forbidden” (Bukhari
and Muslim).*”* The migration of Lot with his uncle Abraham (peace be
upon them) was indeed blessed, as they met on their way to Allah with
prophethood. They were among the chosen righteous servants of Allah
Almighty.’”

C- {He is the Exalted in Might, the Wise}:

Since the goal of Abraham’s (peace be upon him) migration was to
manifest the religion of Allah Almighty and establish it, it was appropri-
ate for him to declare: {He is the Exalted in Might, the Wise.} The term
{the Exalted in Might} indicates that Allah possesses ultimate might and
strength, which extends to His messenger and the believers. And {the
Wise} signifies His wisdom in His sayings, actions, divine decrees, and
Sharia rulings.””

In His saying {He is the Exalted in Might, the Wise}, it means that He
possesses ultimate strength and is capable of guiding you, but He does so
wisely as His wisdom dictates.””*

In this context, Abraham (peace be upon him) chose to attribute to his
Lord the quality; {the Exalted in Might}, meaning the One who cannot
be overcome or defeated. This attribute suits the situation where he was
attempted to be burned, as if he was saying to his people: “I am going to the
Almighty, who has power over all things, subdues everything, and no one
can attain His greatness, might, power, and majesty.*”>

As for {the Exalted in Might}, it refers to the one who possesses all
forms of might: the might of power, the might of overcoming, and the might

371 Sahih Al-Bukhari, No. 6484.

372 The Qur’anic Interpretation of the Qur’an, Abd al-Karim al-Khatib, Dar al-Fikr al-Arabi for
Publishing, Sunnah al-Muhammadiyah Press, Cairo, 1st edition, 1390 AH, 1970 AD, 10/425-
426.

373 Interpretation of the Great Qur’an (Tafsir Ibn Kathir), 6/282.

374 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” p. 1311.

375 To Allah belong the most beautiful names, Abdul Aziz Nasser Al-Jalil, p. 405.
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of restraint. No creature can attain His status, as He subdues all things, and
creation submits to His greatness.””

Abraham (peace be upon him) chose the name of Allah {the Wise} in
reference to His actions. Therefore, it was inevitable that Allah, in His wisdom,
would guide him to a place suitable for his call—a place where people deserved
his invitation—with attentive ears ready to hear the truth and hearts longing
for it, awaiting the word of truth that others had turned away from.””’

{The Wise} is Allah, the Almighty, described with perfect wisdom
and perfect judgment among His creations. The Wise possesses extensive
knowledge and insight into the principles and consequences of matters,
abundant in praise, complete in power, and abundant in mercy. He arrang-
es things in their proper places and decrees them according to His creation
and command. No question can be raised against Him, nor can any objec-
tion be made to His wisdom.*®

When Abraham (peace be upon him) separated himself from his peo-
ple and distanced himself from them, leaving them to their state, Allah
did not mention that He destroyed them with punishment. Instead, Allah
mentioned Abraham’s separation from them and his migration away from
their midst. As for what is mentioned in the Israeli narratives that Allah
opened for upon Abraham’s people the door to mosquitoes, causing them
to drink their blood, eat their flesh, and destroy them from within, this can-
not be definitively confirmed with Shariah evidence and is not found in it.
If Allah had eradicated them with punishment, He would have mentioned
it, similar to how the destruction of other rejecting nations is documented.
However, one of the secrets of this situation is that the Prophet Abraham
(peace be upon him) was among the most merciful, noblest, wisest, and
most forbearing of people. He did not invoke against his people as others
did, and Allah would not punish them widely because of him. An example
illustrating this is when he discussed with angels the destruction of the
people of Lot, defended them, even though they were not his people.’”

376 Previous source, p. 405.

377 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 18/11135.

378 The Clear Truth in the Explanation of the Monotheism of the Prophets and Messengers from
Al-Kafiyah Al-Shafiyah, Abdul Rahman bin Nasser Al-Saadi, Dar Ibn Al-Qayyim for Publish-
ing and Distribution, Riyadh, Kingdom of Saudi Arabia, 2nd edition, 1407 AH, 1987 AD, p. 50.

379 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” p. 1311.
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2- {And We gave to him Isaac and Jacob and placed in his descendants
prophethood and scripture. And We gave him his reward in this world, and
indeed, he is in the Hereafter among the righteous} [Al-’Ankabut: 27]:

It is a bountiful outpouring of generosity, wherein the pleasure of Allah
Almighty is manifested upon the person who embodies complete sincerity
towards Him. It extinguishes all tyranny with its burning fire, so everything
around him becomes cool and peaceful, compassionate and gracious, as a
reward and exceeding bounty.**

A- {And We gave to him Isaac and Jacob }:

Allah Almighty granted him solace in his solitude and blessed him with
righteous offspring after advancing in age. He lived to see his eyes comfort-
ed by the sight of his grandson Jacob, son of Isaac, just as He had previ-
ously blessed him with Ishmael through Hagar the Egyptian. It appears
that the verses are silent about mentioning him here, because he lived with
his mother Hagar since infancy in the Sacred Land, away from Abraham
(peace be upon him). Thus, Abraham did not find the same solace in living
with him as he did with Isaac and Jacob (peace be upon them).**!

And in the phrase {And We gave to him}, it means that a righteous
child is a gift from Allah Almighty. So, whoever has a righteous child should
prostrate to Allah Almighty and supplicate to Him, saying “My Lord, praise
be to You for this blessing,” for there is no greater blessing than having a
righteous child who worships Allah after you and teaches people after you.**

So how about Abraham (peace be upon him), whom Allah blessed
with Ishmael and Isaac, and made them prophets and leaders who guide
by Allah’s command? He inspired them to perform good deeds, maintain
prayers, and give charity. They were described as {and they were worship-
pers of Us} [Al-Anbiya, 21:73].

B- {And placed in his descendants prophethood and scripture }:

No prophet came after Abraham (peace be upon him) except from his
descendants, and no scripture was revealed except upon his descendants

380 n the Shadows of the Quran, Sayyid Qutb, 5/2732.
381 Objective Interpretation of Surahs of the Holy Qur’an, 6/384.
382 Tafsir al-Nabulsi, “Contemplating Allah’s Signs in the Soul, the Universe, and Life] 9/221.
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until the lineage was sealed with his chosen son, Muhammad (peace be
upon him and upon all of them). This is among the greatest virtues and
honors: that the materials of guidance, mercy, happiness, prosperity, and
victory are in his descendants. Through them, the guided found guidance,
the believers found security, and the righteous found rectitude.”®

So, Abraham (peace be upon him) is the father of all prophets (peace
be upon them) and the father of all believers in revelation, message, and
the upright religion with which Abraham (peace be upon him) was sent.
His sons are among the prophets and messengers who came after him,
all calling to monotheism.*® In the phrase {and scripture.}, it refers to
the scriptures revealed to the prophets from his descendants, namely the
Qur’an, the Gospel, the Torah, and the Psalms.**

C- {And We gave him his reward in this world, and indeed, he is in the
Hereafter among the righteous }:

Ibn Kathir said, “It means Allah combined for him the happiness of
this worldly life with the happiness of the Hereafter. So, in this world, he
had abundant provision, spacious dwelling, pure sustenance, a righteous
spouse, beautiful praise, and good reputation. Everyone loved him and
showed him kindness - as Ibn Abbas, Mujahid, Qatadah, and others said -

386

while also fulfilling obedience to Allah in all aspects.

-{And indeed, he is in the Hereafter among the righteous}: It means
that he not only has reward in this world, but also in the Hereafter, he will
have the reward of guidance and prophethood, being counted among the
righteous. In the Hereafter, he will have everything he desires of good re-
ward.

The status achieved by the father of the prophets, Abraham (peace be
upon him), was due to his realization of monotheism and his call to it.
Allah mentioned his stories in the Holy Qurian and clarified his doctrinal
positions. He was a devoted nation to Allah, upright and not among the
polytheists. All the prophets followed his path, but he was distinguished by

383 Tafsir al-Saadi, “Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan,” p. 1311.

384 The lights of clarification, 1/85,86.
385 Tafsir Al-Shaarawi, Muhammad Metwally al-Shaarawi, 18/11138.
386 Tafsir Ibn Kathir, 6/284,285.
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Allah for his steadfastness in calling to monotheism, his vast knowledge,
his patience, and the comprehensive nature of his mission.**’

3- {And [mention] Lot, when he said to his people, “Indeed, you commit such
immorality as no one has preceded you with from among the worlds. (28)
Indeed, you approach men and obstruct the road and commit in your meetings
[every] evil.” And the answer of his people was not but that they said, “Bring
us the punishment of Allah, if you should be of the truthful.” (29) He said, “My
Lord, support me against the corrupting people” (30)} [Al-’Ankabut: 28-30]:

Interpretation of the noble verses:

A- {And [mention] Lot, when he said to his people, “Indeed, you commit such
immorality as no one has preceded you with from among the worlds” }:

The context shifts from the story of Abraham to the story of Lot, and
we observe that in the Holy Qur'an, when mentioning Noah, Abraham,
and Lot, it begins by mentioning him first, as Allah Almighty says, {And
to the ‘Aad [ We sent] their brother Hud} [Al-Araf: 65], {And to the Tha-
mud [We sent] their brother Salih} [Al-Araf: 73], {And to [the people
of ] Madyan [We sent] their brother Shu'ayb} [Al-Araf: 85].

They said, “Because the people of Noah, Abraham, and Lot did not
have well-known names, their prophets are mentioned first. As for Aad,
Thamud, and Madyan, they were known peoples with recognized cities.
Therefore, the primary focus is on the people who were the recipients of
the message and guidance. That is why they are mentioned first, as they
are the essence of the message. The messenger, on the other hand, is not an
assigned role that Allah gives to just anyone among the people.’®

As for the noble verse, its meaning is: “And remind, [O Muhammad],
of Lot, when he said to his people: {Indeed, you commit such immorality
as no one has preceded you with from among the worlds.}

Indeed, {immorality} refers to actions, words, and behaviors that are
greatly abhorred in both Sharia and reason. Its plural form indicates the
diversity of acts that fall under this category, encompassing both outwardly

387 Contemplation and Clarification in the Interpretation of the Quran according to Sahih al-Su-

nan, Muhammad bin Abd al-Rahman al-Maghrawi, 26/71.
388 Tafsir Al-Shaarawi, 18, 11140.
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visible and inwardly hidden immoralities. Therefore, it is surprising that
some restrict the concept of “immorality” solely to the crime of adultery,
as this normalization could lead people to become accustomed to other
immoralities without condemning them. Allah Almighty says, {Say, “My
Lord has only forbidden immoralities - what is apparent of them and
what is concealed - and sin, and oppression without right, and that you
associate with Allah that for which He has not sent down authority, and
that you say about Allah that which you do not know.”’} [Al-Araf: 33].3%

So, “immorality” refers to words and actions that are ugly and repug-
nant. This worldly life is rife with immoralities: murder is immorality,
marital infidelity is immorality, adultery is immorality, and wasting one’s
intellect through alcohol is immorality. The enormity of ugliness in speech

and actions is collectively termed as “immoralities.””

Also, engaging in homosexual acts is immorality, as the people of Lot
were infamous for it. They committed all manners of immoralities with-
out shame. The most prominent among these was the immorality that is
rejected by Sharia law, abhorred by reason, and deemed despicable by na-
ture: engaging in sexual relations between men instead of women. They
did not refrain from uttering indecent words, engaging in lewd behavior, or
committing acts that undermine human dignity, modesty, societal norms,
and family values. For them, such matters were distant from their consid-
erations, beyond their concerns. They blocked the path of righteousness,
consumed people’s wealth unlawfully, never refrained from evil deeds, and
were unhesitant in indulging in any sin suggested to them by their desires
in their gatherings and forums.*"

- {No one has preceded you with from among the worlds,} indicates
that this immorality, committed by the people of Lot, was either the first of
its kind among mankind or it had spread widely among the people of Lot
in a manner unprecedented before.*”

Sheikh Muhammad al-Sharawi (may Allah have mercy on him) says,
“This does not mean that no one had committed it before them, but if it

389 Interpretation of the Qurian through the Qur’an, Dr. Taha Al-Alwani, p. 833.

390 Tafsir al-Nabulsi, 9/223.
31 Interpretation of the Qurian by the Quran, p. 834.
392 Tafsir al-Nabulsi, 9/224.
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was committed, it was individual acts rather than a widespread epidemic

as it was among these people.”

Perversion had spread remarkably among the people, as mentioned in
the Holy Qur’an, it occurred for the first time in human history. From Lot’s
discourse (peace be upon him), it appears that corruption had proliferated
among them in all its forms. They committed deviant immorality that had
not been committed by anyone before them, indicating a filthy deviation
and corruption of their nature from its core.**

This affliction spread among them, and as a result of their engagement
in it; other associated immoralities followed, Allah Almighty says:

B- {Indeed, you approach men and obstruct the road and commit in your

meetings [every] evil }:

They practiced immorality with men, obstructed the road, and en-
gaged in reprehensible acts in their gatherings. We see that these crimes are
linked to abnormal immorality; they approached men with desire instead
of women. They blocked the road in pursuit of their perversion, sitting on
the roadside and taking any man who passed by to violate him, thereby
satistying their deviant selves. They engaged in reprehensible acts in their
gatherings; these acts were abnormal behaviors associated with that per-

version.>”

{Indeed, you approach men}: The people of Lot (peace be upon him)
exclusively approached men instead of women. This is a filthy act and a
path that leads to the destruction of the human race and the neglect of
women. Their deviation was not only from the principles of Sharia but also
from the principles of nature. They followed an abnormal path, and this
chronic disease now threatens humanity from one end to the other.

No alarm bell rings more intensely in the soul now than the alarm
bell of this chronic disease (the disease of the people of Lot) from which
degenerate countries suffer. These countries have no guiding principles
except those of the accursed devil,**® Satan, and do not believe in Allah’s

393 Tafsir Al-Shaarawi, 18/11141.

394 1n the shadows of the Qur’an, 5/2733.
395 Quranic Stories, 1/484.

396 Tafsir al-Nabulsi, 9/224.
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methodology based on purity and marital relations between male and fe-
male, according to the marriage contracts ordained by Allah Almighty.

- {Indeed, you approach men}: This is a deviation from natural order
and a path to Allah’s wrath and displeasure. Similarly, approaching a wom-
an through the anus, which is not the place for sowing, and lesbianism,
which some women have been afflicted with, are also deviations.

- {And obstruct the road}: They steal money, terrorize passersby, and
forcefully commit immorality with men. This is a step further in the initial
immorality, alongside theft, looting, and spreading corruption on earth.*”

Muhammad Ratib al-Nabulsi said in his interpretation of the verse as
follows: “These deviant people, when they approach men, cut off progeny,
obstruct the paths to marriage, and block the way of Allah in His Sharia.
Allah Almighty said, {And of His signs is that He created for you from
yourselves mates that you may find tranquility in them; and He placed
between you affection and mercy} [Ar-Rum: 21].

So, Allah Almighty honored this woman, creating her to complement
the man, to bear pure children, and to form a good family with him. How-
ever, this divine creation was disrupted by the actions of the people of
Lot, and this good relationship was cut off. I must tell you that there are
social realities in Western countries that are deeply shameful and almost
unbelievable in their enormity. Now, marriage contracts are being made
between young men themselves in American and European countries, re-
flecting deviations not only from Allah’s path but from the very essence of
human nature.’*®

Besides, the other interpretation of obstructing the road is that when
young men passed by the people of Lot (peace be upon him), they would
seize them by force, commit immorality with them, and torture them. This
meaning is a historical one, and it is a proven crime. The first crime is
behavioral deviation, and the second crime is forcing another person to
commit immorality with them.*”

- {And commit in your meetings [every] evil}: They commit it open-
ly in an agreed-upon, collective manner, without feeling shame in front of

397 1In the shadows of the Qur’an, 5/2733.
398 Tafsir al-Nabulsi, 9/225.
399 Tafsir al-Nabulsi, 9/225.
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each other. This represents a further degree of obscenity and corruption
of nature, a blatant flaunting of vice to an extent that makes rectification
unlikely.**

Al-Hafiz Ibn Kathir (may Allah have mercy on him) said, “They did
inappropriate words and actions in their gatherings, not objecting to each
other in any of it. Some said that they engaged in immorality with each oth-
er in public, as stated by Mujahid. Others said that they would break wind
and laugh, as stated by Aisha (may Allah be pleased with her) and Al-Qa-
sim ibn Muhammad. Also, others said that they made rams butt heads and
made cocks fight. All of this and more would occur among them, and in-

deed they were worse than that.”!

On the authority of Umm Hani; That regarding Allah’s saying, {and
commit in your meetings [every] evil}; the Prophet Muhammad (may Al-
lah’s prayers and peace be upon him) said as follows: “They would throw
2402

pebbles at people of the land and make a mockery of them.

Abdullah ibn Mughaffal (may Allah be pleased with him) said that the
Messenger of Allah (peace and blessings be upon him) forbade throwing
pebbles and said the following: “It neither kills the game nor harms the
enemy, but it can gouge out an eye and break a tooth”*”

Imam Al-Nawawi (may Allah have mercy on him) said, “In this hadith,
there is a prohibition against flicking pebbles because it has no benefit and
its harm is feared. This applies to anything that shares these characteris-

tics)404

And the place where they commit their evil was specified by His say-
ing: {in your meetings}. This indicates open defiance in committing sins
and the lack of shame in doing s0.**

And they commit {evil} which is the opposite of what is good. {Evil}
refers to anything that sound reasoning judges as repulsive, and in Sharia,
it encompasses everything deemed ugly and commanded to be avoided.

400 11 the shadows of the Qur’an, 5/2733.

401 Tafsir Ibn Kathir, 6/285,286.

402 Qyunan al-Tirmidhi, 5/319, No. 3190.

403 Muslim, No. 1954, Al-Bukhari, No. 6220.
404 Muslim explanation, 13/89.

405 The Quranic Structure in Surah Lut, p. 118.
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Their crimes are manifold: the crime of moral deviation, the crime
of coercion, and the crime of committing these acts publicly. Those who
perpetrate these crimes bring about something terrifying and destructive,*
alongside other reprehensible acts that fall into sins and major transgres-
sions.

Lot (peace be upon him) persisted in enjoining good and forbidding
evil to his people, warning them of Allah’s punishment, vengeance, power,
and admonishing and promising them, their response came as mentioned
in the noble verse:

C- {And the answer of his people was not but that they said, “Bring us the
punishment of Allah, if you should be of the truthful” }:

This person who says, {Bring us the punishment of Allah} is deeply
ignorant, completely unaware of Allah and himself. If he knew himself, he
would know his Lord. Indeed, as a person increases in knowledge, their
manners with Allah improve. The more one learns, the greater their fear
and humility. Imam Al-Shafi’i (may Allah have mercy on him) said, “The
more I learned, the more I realized my ignorance.™” The sign of a knowl-
edgeable person is humility, while arrogance is a sign of ignorance. This is
a matter of the times, and these truths must be known by every person, as
they will be revealed to them at the time of death, as mentioned in the Holy
Quran, {...and We have removed from you your cover, so your sight,
this Day, is sharp} [Qaf: 22]. It is crucial for a person to know these reali-
ties before it is too late.*®

The response of the people of Lot indicated their ignorance, arro-
gance, pride, and their defiance accompanied by denial and stubbornness.
Their messenger had conveyed to them with patience, leaving nothing but
to turn to his Lord seeking His final support:**”

D- {He said, “My Lord, support me against the corrupting people” }:

This is an appeal from Lot (peace be upon him), a supplication to his
Lord, Creator, and Master of his affairs.

406 Tafsir al-Nabulsi, 9/226.
407 Tafsir al-Nabulsi, 9/226.
408 Tafsir al-Nabulsi, 9/226.
409 1p the Shadows of the Qur’an, 5/2733.
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- {He said, “My Lord”}: The Lord is The All Capable, The Creator,
The Evolver, the Living, The Everlasting, The Sustainer, The All-Know-
ing One, The All-Hearing, The All-Seeing, the Bestower of blessings, The
Withholder, The Distresser, The Propitious, The Expediter, and The Delay-
er. He guides whom He wills, and misleads whom He wills; He brings hap-
piness to whom He wills, and affliction to whom He wills; He exalts whom
He wills, and humiliates whom He wills. These are among the meanings of
lordship, and He deserves all the beautiful names associated with it.*°

And Lot’s supplication {My Lord} indicates his closeness and strong
connection with Allah (glorified and exalted), seeking help from Him
against the corrupt people. There is a distinction between one who is cor-
rupt within themselves and one who corrupts others. If only they had been
corrupted within themselves, but they were corruptors whose corruption
extended to others.*"!

They corrupted people by persisting willingly and forcefully in their
sins and immoral acts. Because they innovated immorality and practiced it
openly, setting the precedent for those who followed them, Allah Almighty
said, {Those who disbelieved and averted [others] from the way of Al-
lah - We will increase them in punishment over [their] punishment for
what corruption they were causing} [An-Nahl: 88]. Thus, Lot (peace be
upon him) intended to invoke Allah’s intensified anger upon them, hence
he described the characteristics of the corruptors in his supplication.*?

Lot (peace be upon him) mentioned this description: {the corrupting
people} as a preamble to his supplication seeking victory, because Allah
Almighty does not love the corruptors.*"

The definition of corruption in Islamic terminology includes all sins
and violations of Islamic rulings and objectives.*”* It encompasses all
that is prohibited, as it fundamentally deviates from the path set by Allah

410 Jurisprudence of the Most Beautiful Names, Abd al-Razzaq al-Badr, p. 93, Bada’i al-Fawa’id,

2/212.
411 Tafsir Al-Shaarawi, 18/1146.
412 Tafsir al-Kashshaf, 6/509.
413 {jiberation and Enlightenment, 8/683.
414 Administrative Corruption, Muhammad Maabar, p. 74.
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Almighty.*"® Ibn Kathir (may Allah have mercy on him) said, “Corruption

is acting in disobedience.™*¢

Al-Shawkani (may Allah have mercy on him) said in his interpretation
of the noble verse: “Their corruption refers to their previous acts of ap-
proaching men and committing indecent acts openly among themselves.
So, Allah, glorified be He, responded.””

Today, it is noticeable that the corruptors of the earth are increasingly
promoting homosexuality and lesbianism through media channels. They
have resorted to manipulation to impose these practices on the intellectu-
al scene by stirring up debate, sometimes condemning them, other times
studying them, and yet other times simply discussing them. They have now
moved on to portraying brothels as part of the health benefits of freedom.
The leaders of these deviations and their images have become prominent
in the media, presented as stars applauded by admirers and influencing
teenagers.*®

The widespread propagation of such great corruption without stand-
ing against it, elucidating its dangers and consequences through human
history and Allah’s laws concerning corruptors, warns of an impending
catastrophe beyond imagination if we fail to fulfill our duty of advising,
enjoining good, and forbidding evil on a global and civilizational scale.

Verily, the law of Allah is established against the corruptors, and you
will not find any alteration to Allah’s law, nor will you find any change in
Allah’s decree. Allah’s law does not show favoritism nor does it accommo-
date bias.

Verily, the obscenity introduced by the people of Lot is among the
greatest and most abhorrent of sins, representing a serious deviation from
human nature. Its harmful effects extend beyond the perpetrators them-
selves to the society in which such acts are committed. Ibn al-Qayyim (may
Allah have mercy on him) enumerated the high moral standards and sig-
nificant benefits in the natural inclination of males towards females and

415 Corruption, Its Concept and Causes, Abdullah Al-Jayousi, p. 177.

416 Tafsir Ibn Kathir, 1/79.

417 The Quranic Approach to Confronting Financial Corruption, Muhammad Sultan Al-Khor, p.
31.

418 Brom Village News, Dr. Ahmed Al-Kubaisi, p. 253.
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females towards males. He further stated, “The corruption inherent in ho-
mosexuality opposes all of this and is nurtured upon it in a manner whose
corruption cannot be fully detailed except by Allah.”*"

Due to the enormity of this obscenity and its danger to society, and
considering the harmful effects it generates, leading to other evils, its harm
extends not only to individuals but to the entire community where it oc-
curs. Lot described his people as corrupters and implored his Lord for help
against them, saying: He said: {My Lord, support me against the cor-
rupting people }.**° Their fate was recorded in the Holy Qur’an, detailing
their consequences.

4- {And when Our messengers [i.e., angels] came to Abraham with the good
tidings, they said, “Indeed, we will destroy the people of that [i.e., Lot’s] city.
Indeed, its people have been wrongdoers.” (31) [Abraham] said, “Indeed,
within it is Lot.” They said, “We are more knowing of who is within it. We
will surely save him and his family, except his wife. She is to be of those who
remain behind” (32)} [Al-’Ankabut: 26-35]:

Interpretation of the noble verses:

A- {And when Our messengers [i.e., angels] came to Abraham with

the good tidings}:

This scene refers to the angels’ visit to Abraham (peace be upon him),
which is briefly mentioned here because it is not the main focus. Previ-
ously, in the story of Abraham (peace be upon him), Allah had granted
him Isaac and Jacob, and the birth of Isaac was specifically mentioned as
a blessing. Here, the focus is on completing the story of Lot. It mentions
that the angels’ visit to Abraham was initially to give him glad tidings, and
then they informed him of their primary mission, which was to destroy the
wicked town and its people.**!

419 The wonders of interpretation, 2/260.

420 gocial Sunnahs in the Holy Quran, Dr. Mazun, 3/370.
421 1p the Shadows of the Qur’an, 5/2734.
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B- {They said, “Indeed, we will destroy the people of that [i.e., Lot's] city.
Indeed, its people have been wrongdoers” }:

The Quranic style in Surah Al-Ankabut indicates that the primary
purpose of the coming of the messengers and the goal of their mission was
to destroy the people of the town who were oppressors. Allah, Glorified
and Exalted be He, linked the arrival of the messengers and their destruc-
tion with the phrase: {And when}. This signifies that when our messengers
came to Abraham with the good news of a son and a grandson, they in-
formed him that they were going to destroy the town of Sodom, where Lot
(peace be upon him) resided. They justified this action by stating that its
people were wrongdoers who had transgressed against themselves by dis-
obeying Allah and rejecting His messenger (peace be upon him). Allah Al-
mighty said, {Indeed, its people}, indicating their unanimous agreement
on corruption and that the origin of their corruption stemmed from the
wickedness of their nature.**

C- {[Abraham] said, “Indeed, within it is Lot” }:

So, how will you destroy it? And his saying; {Indeed, within it is Lot}
is not informing them of his presence there, but rather it is an argument
concerning him. When they justified the destruction of its people with
their wrongdoing, He countered them by pointing out that there were in-
nocent ones in it from oppression. His intention in arguing was to show
compassion towards them and what is obligatory for a believer in grieving
for his brother, preparing to support him, and fearing that harm may touch
him or he may suffer damage.***

We learn from Abraham (peace be upon him) in his statement, {In-
deed, within it is Lot} that the love of a believer for his brothers and his
mercy towards them necessitates loyalty to them, defending their honor,
and standing by them.***

Abraham (peace be upon him) wanted complete reassurance about his
nephew Lot, whom he cared deeply. His concern for Lot intensified, and
the angels’ response was decisive.*?

422 The Dialogue in the Story of Abraham in the Quran, Mahmoud Saad, p. 353.
423 Tafsir Al-Zamakhshari, 6/510.

424 The Dialogue in the Story of Abraham, Mahmoud Saeed, p. 352.

425 Ethics of the Prophets, Dr. Muhammad Abdel Salam Darwish, p. 344.
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D- {We are more knowing of who is within it}:

It means the following: We have greater knowledge than you concerning
the situation of Lot and his people, and his clear distinction from them. The
use of the term of preference {more knowing} and deleting the preferred
is implying their extensive knowledge about Lot (peace be upon him), and
their indication of general knowledge about Lot and others. This is evident
from their statement: {We are more knowing of who is within it}.

Abu al-Su’ud said, “And they intended to show that they were not una-
ware of Lot (peace be upon him) therein, but rather of those whom Abra-
ham (peace be upon him) did not mention among his believing followers.
They were concerned about them with the most complete care.”**

E- {We will surely save him and his family, except his wife. She is to be of
those who remain behind }:

It means the following: “By Allah, we will save him and his family,
except his wife who was among those remaining in the punishment or the
city” This indicates that Lot’s wife was among those doomed because she
supported them in their disbelief and wrongdoing.*”” Her inclination was
with the people, approving their crimes and deviations, which is indeed
strange.*?® This will be discussed in detail when we talk about her in Surah
At-Tahrim, Allah willing.

426 Tafsir Abu Saud (Guidance of the Sound Mind), 7/38.
427 Making Dialogue, Hamad Al-Saif, p. 353.
428 1p the Shadows of the Qur’an, 5/2734.
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5- {And when Our messengers [i.e., angels] came to Lot, he was distressed
for them and felt for them great discomfort. They said, “Fear not, nor

grieve. Indeed, we will save you and your family, except your wife; she is

to be of those who remain behind. (33) Indeed, we will bring down on the
people of this city punishment from the sky because they have been defiantly
disobedient.” (34) And We have certainly left of it a sign as dear evidence for
a people who use reason (35)} [Al-’Ankabut:33-35]:

Interpretation of the noble verses:

A- {And when Our messengers [i.e., angels] came to Lot, he was distressed
for them and felt for them great discomfort}:

When the angels came to Lot (peace be upon him), they arrived in the
form of young men with handsome appearances. He was aware of his peo-
ple’s habits and the evil his guests would face, which he could not prevent.
His heart became distressed, and he was troubled by their presence, fear-
ing for them in this difficult situation and wondering how he could protect
them from the wickedness of his people.**’

Therefore, {he was distressed for them}; meaning he was troubled
due to their presence. {And felt for them great discomfort}: His efforts
were not sufficient to shield them.** Surahs Hud and Al-Hijr elaborate on
what is summarized here, as we have previously mentioned.

And when the situation became severe for Lot (peace be upon him)
and he reached the utmost limit of distress and anguish, the angels revealed
their true identity to him.*!

B- {They said, “Fear not, nor grieve. Indeed, we will save you

and your family” }:

They said to Lot (peace be upon him) as a way of bringing good news
and instilling reassurance in him. The verses began with conjunctions that
indicate participation, connecting and arranging the events of the story.

{They said}: It is expressed in the past tense to indicate the certainty
of the action and that it came from the angels: {Fear not, nor grieve};

429 Objective Interpretation, 6/387.
430 Tafsir Al-Shaarawi, 18/11149.
431 Objective Interpretation, 6/387.
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meaning, do not fear from us for them, for they will not reach us, or do not
fear that you or any of the obedient ones will be destroyed. Also, do not
grieve over their intention towards us and their disregard for you, nor over
anyone we will destroy among them, for there is no good in any of them to
be sorrowful about.

Thus, the prohibitive {not} is used to prevent the occurrence of fear
and grief after their words, and to remove the effects of these feelings from
Lot’s (peace be upon him) heart. Then they justified the prohibition by
saying {Indeed, we will save you and your family}; meaning, saving you
and your believing family members from the punishment we will inflict
upon your people.**

Besides, they emphasized with {Indeed, we} and the emphatic form
{will save you}; the safety of Lot (peace be upon him) and his believing
family from the punishment. They excluded his wife from salvation** by
saying:

C- {Except your wife; she is to be of those who remain behind }:

Thus, she will be caught by the punishment with them and perish with
the doomed because of her complicity with them and her acceptance of
their vile actions. And we have come only to relieve you from them and to
uproot this vile deed from its source. With this beautiful arrangement, the
angels reassure Lot (peace be upon him) and remove the fear, grief, and
distress he felt because of his people’s vile actions, applying Allah’s law in
His creation by aiding the believers and destroying the disbelievers.**

D- {Indeed, we will bring down on the people of this city punishment from the
sky because they have been defiantly disobedient }:

Allah Almighty describes to us the punishment inflicted upon the peo-
ple of Lot due to their disbelief, disobedience, and transgression. It is a
consecutive as well as pouring down punishment upon them, consisting of
various forms and types as Allah wills it to be descended.**

432
433
434

The Quranic Structure in Surah Lut, p. 204.

Previous source, p. 205.

Previous source, p. 205.

435 Verses and Hadiths about Allah’s Prophet Lot, Ashwaq Saleh, p. 303.
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Al-Shawkani (may Allah have mercy on him) describes the meaning of
{punishment} as “stoning with stones.” It is also said to be burning them
with a fire descending from the sky. Another interpretation is that it in-
cludes sinking and pelting. The meaning of sinking from the sky is that the
command for it descends from the sky.**

When the Holy Qur’an intends to clarify the consequences that fol-
low indulging in abominable acts—such as turmoil in worldly life and a
grievous outcome in the Hereafter—it mentions “punishment” It is as if it
describes the consequence of their actions to prompt reflection leading to
those results termed as “punishment.” Thus, Allah sent down upon them
this “punishment” from the sky in all its aspects, as a fitting recompense for
their crimes: engaging in illicit relations with men instead of women, com-
mitting various kinds of abhorrent deeds in their gatherings, blocking the
roads, harming people, assaulting their wealth and persons, rejecting the
message of Lot (peace be upon him) and what he brought, and arrogantly
refusing to heed it. They deserved this painful punishment.*”

- {Because they have been defiantly disobedient}: This is the reason
for the destruction of those people, as they disobeyed their Lord’s com-
mand, violated the sanctity of their religion, and transgressed against their
messenger and prophet.**

E- {And We have certainly left of it a sign as cear evidence for
a people who use reason}:

Meaning: Indeed, we have left in this story a clear lesson for those who
use their intellects for insight and reflection. Their dwellings still remain in
a low-lying land, known today as the Dead Sea or the Sea of Lot.**

So, Allah made the destruction of these doomed people a clear sign,
and those who benefit from this sign are people of sound intellect and
upright nature.*® This was the natural fate of this corrupt tree that had

436 Fath Al-Qadeer, Al-Shawkani, 4/202.

437 Interpretation of the Qur'an by the Qur’an, Taha Al-Alwani, p. 835.

438 The Call of the Messengers to Allah Almighty, Muhammad Al-Adawi, 1/300.

439 Objective Interpretation, 6/387.

40 Heedlessness, Its Causes, Its Types, Its Manifestations, Its Effects, and Its Treatment, Abd
al-Rahman Abd al-Qadir al-Muallami, Dar al-Iman, Alexandria, Egypt, 2004, p. 157.
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decayed and rotted, no longer fit for bearing fruit or sustaining life, suitable
only for uprooting and destruction.*"!

Fourth: The story of Lot with Abraham (peace he upon them)
in Surah Al-Dhariyat:

Allah Almighty said, {Has there reached you the story of the honored
guests of Abraham? - (24) When they entered upon him and said, ”[We
greet you with] peace.” He answered, “[ And upon you] peace; [you are]
a people unknown.” (25) Then he went to his family and came with a fat
[roasted] calf. (26) And placed it near them; he said, “Will you not eat?”
(27) And he felt from them apprehension. They said, “Fear not,” and
gave him good tidings of a learned boy. (28) And his wife approached
with a cry [of alarm] and struck her face and said, “[I am] a barren old
woman!” (29) They said, “Thus has said your Lord; indeed, He is the
Wise, the Knowing.” (30) [Abraham] said, “Then what is your business
[here], O messengers?” (31) They said, “Indeed, we have been sent to
a people of criminals (32) To send down upon them stones of clay, (33)
Marked in the presence of your Lord for the transgressors.” (34) So, We
brought out whoever was in them [i.e., the cities] of the believers. (35)
And We found not within them other than a [single] house of Muslims.
(36) And We left therein a sign for those who fear the painful punish-
ment (37)} [Adh-Dhariyat: 24-37].

Interpretation of the noble verses:

1- {Has there reached you the story of the honored guests of Abraham?}:

Here we have a new aspect concerning the story and stance of one of
the most famous stories and stances of Prophet Abraham (peace be upon
him). The question pertains to reverence and exaltation because it serves
as a moral lesson and admonition, which is a common style through-
out the Holy Quran. This includes statements like {Has there reached
you the story of Moses?} [An-Naziat: 15], {Has there reached you the
story of the soldiers} [Al-Buruj: 17], and {And has there come to you
the news of the adversaries, when they climbed over the wall of [his]

441 1n the Shadows of the Qur’an, 5/2734.
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prayer chamber} [Sad: 21]. The purpose is to gather attention and direct
focus to the narrative.**?

A- {Has there reached you}:

The Almighty, blessed and exalted, arouses our curiosity towards un-
derstanding the remarkable matter deserving attention, and it is appropri-
ate for people to know it through such questioning formats. This is exem-
plified by His statement: {O you who have believed, shall I guide you to a
transaction that will save you from a painful punishment?} [As-Saf: 10].

2443

It prompts us to respond eagerly: “Yes, O Lord, guide us:

And His saying: {Has there reached you} carries the meaning of “In-
deed, it has reached you,” serving as a question for affirmation. Through
it, there is a reminder of the story, and Allah Almighty calls it a {story}
indicating that it is a true account.***

B- {The honored}:

They were described as {the honored guests}: those who receive
generosity and honor from others. The angels were termed {honored}.
So, who honored them? There are two meanings: firstly, Allah Almighty
honored them, as He said: {And they say, “The Most Merciful has tak-
en a son.” Exalted is He! Rather, they are [but] honored servants. (26)
They cannot precede Him in word, and they act by His command. (27)}
[Al-Anbya: 26-27]. The second meaning is that Abraham (peace be upon
him) honored them when he prepared a meal for them himself, personal-
ly serving them rather than through his servants. He involved his wife in
serving them as well. He honored them by greeting them in the best man-
ner and responding with better courtesy. Moreover, he didn’t just present
them with a meal; he also honored them by slaughtering a fattened calf
for them, once described as “fat”and another time as “roasted.” This de-
scription indicates perfection in the act of honoring them: “Fat” in itself
implies richness and robustness, while “roasted” describes the best quality
of grilled meat among them, thus reflecting the pinnacle of hospitality.*

442 Qur’anic Enlightenments, Salman Al-Awda, 1/129.
43 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 23/14581.
444 Quranic Enlightenments, Salman Al-Awda, 1/129.
445 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 23/14585.
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2- {When they entered upon him and said, “[We greet you with] peace.” He
answered, “[And upon you] peace; [you are] a people unknown”} [Adh-
Dhariyat: 25]:

A- {When they entered upon him}:

This suggests that their entry was unexpected as if they did not need
prior permission. Abraham’s (peace be upon him) house may have been
open to guests — perhaps he had a designated area for guests — where
people did not need permission to enter because it was known for its gen-
erous hospitality.

B- {And said, “[We greet you with] peace” }:
It is an absolute greeting. So he responded to their greeting with an
even better on;

C- {He answered, “[And upon you] peace” }:

The nominal sentence that Abraham (peace be upon him) uttered is
stronger and more steadfast than their verbal greeting, as verbs lack perma-
nence.*® This marks the beginning of Abraham’s generosity.

D- {A people unknown}:

This word was not spoken directly by Abraham (peace be upon him)
to them, but he said it secretly about them,*” meaning that he disapproved
of their situation. They appeared in the form of youthfulness, freshness,
and beauty. It is said they were three angels: Jibril, Israfil, and Mika’il.***
Others say they were ten, twelve, or thirteen.*

In the Torah, this meaning is mentioned, and in some accounts, they
were three in their youthful age and extreme beauty. Abraham (peace be
upon him) did not recognize them, and this was part of his disapproval

446 The Spirit of Statement in the Interpretation of the Qurian, Ismail Haqqi bin Mustafa

Al-Khalouti Al-Barsouri, Dar Al-Fikr, Beirut, 2013 AD, 9/161.
447 The Mediator in the Interpretation of the Holy Qur’an, Al-Wahidi, Dar Al-Kutub Al-Ilmiyyah,
Beirut, Lebanon, 1st edition, 1415 AH, 1994 AD, 4/178.
The Great Interpretation, Keys to the Unseen (Tafsir Al-Razi), 28/174, Qur’anic [lluminations,
Salman Al-Awda, 1/130.
The Perceptions of Revelation and the Realities of Interpretation (Tafsir al-Nasafi), 3/375,
Qur’anic Enlightenments, Salman al-Awda, 1/130.

448

449

<8 187 &



SECTION THREE &

that he had not seen them before. Perhaps their facial features were un-
familiar, and their greeting was something surprising, as people did not
usually greet in such a manner. When they said to him, {Peace}, this was
what he disapproved of and found surprising, especially since they may
have entered without seeking permission from him.*°

It is most likely that an Imam like Abraham (peace be upon him), the
great noble leader whom Allah chose as His beloved, possessed such keen
intuition, insight, and discernment that he could delve into the subtleties of
meanings and secrets, even if there were no outward signs indicating them.
Therefore, he sensed that the situation was not ordinary. This practical wis-
dom suggests that when a person finds something surprising, they should
not react in a conventional manner but should investigate until things be-
come clear. They should not rush to take a stance or surprise others with
their astonishment, but should wait until matters unfold. As part of Abra-
ham’s perfect hospitality, for which he was known, he did not confront
them with his disapproval outwardly. Hence, he might have expressed it
inwardly or to his household when he went to them to prepare food.*"

3- {Then he went to his family and came with a fat [roasted] calf}
[Adh-Dhariyat: 26]:

A- {Then he went to his family}:

Abraham (peace be upon him) promptly honored his guest without
making them feel uncomfortable or exposing them to embarrassment. This
is unlike those who hesitate and act coldly towards their guests, then con-
spicuously manage expenses, measure what they take, and handle utensils
in front of them, actions which imply humiliating the guests and making
them feel ashamed.

- {To his family}: Another praise indicating that the honor of the guest
is readily established among his own family. He does not need to borrow
from his neighbors nor seek help outside his household, as the provision
for the guests is well-prepared within their homes.**

450 Qur’anic Enlightenments, Salman Al-Awda, 1/131.

451 Pprevious source, 1/131.

The Wonders of Interpretation, Ibn Qayyim al-Jawziyyah, edited by: Yusri al-Sayyid, Saleh
al-Shami, Dar Ibn al-Jawzi, Kingdom of Saudi Arabia, 4/243.

452
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B- {And came with a fat [roasted] calf}:
This part includes three types of praise:

- Firstly: He personally served the guests, as he did not send someone
else, but came himself.

- Secondly: He brought them a complete animal, not just parts of it,
so they could choose the best meat they desired.

- Thirdly: The animal was fat and not emaciated, which is among the
finest possessions. He brought a fattened calf, which they admired.
Out ofhis generosity, it was easy for him to slaughter and present it.*?

4- {And placed it near them; he said, “Will you not eat?” } [Adh-Dhariyat: 27]:

A- {And placed it near them}:

This is part of complete hospitality: when food is served, bring it close
to them so they are not inconvenienced to get up. Although this is custom-
ary, customs vary widely, and people’s circumstances differ. Nowadays, it
has become common for guests to be invited to the food, especially since
gatherings are large. However, what Abraham, the beloved of the Most
Merciful, did here reflects achieving the perfection of hospitality in his
time with ease, spontaneity, and without any formality, as mentioned in
the Hadith: “We have been forbidden to be formal with our guest.”***

B- {He said, “Will you not eat?” }:
This is from the excellence of hospitality. He did not say “eat” as a com-

mand but rather as a courteous offer,”> showing gentle hospitality towards
them.**

From the story of Abraham’s guests (peace be upon him), we extract
the rules of hospitality in the religion of Abraham (peace be upon him),
including:

- The guest is honored and enters the house with ease and com-

fort. The host responds to their greeting warmly, with openness,

453 Educational Pauses in the Light of the Holy Qur’an, Abdul Aziz Nasser Al-Jalil, 3/119.

44 Musnad Ahmad, No. 23733, Series of Authentic Hadiths, Al-Albani, No. 2440.

455 The Spirit of Statement in the Interpretation of the Qur’an, 9/162, Qurlanic Enlightenments,
Salman al-Awda, 1/132.

456 Qur’anic Enlightenments, Salman Al-Awda, 1/132.

<83 189 &~



SECTION THREE &

promptly preparing food themselves and instructing others quietly
to avoid embarrassing the guest.

- That the host brings forth the best of his food and serves it close
to the guest, not requiring the guest to move towards it, but rather
bringing the food to them in their gathering.

- Inviting to the food with kindness, conversing with ease, and asking
about the purpose of the visit after the hospitality period has passed.

- The woman participates in honoring her husband’s guests among
men, and it is understood that her involvement mirrors the conduct
of Abraham’s wife (peace be upon him). She did not engage in ex-
tensive sitting and conversation, but rather assisted her husband in
serving food, drinks, and welcoming the guests.

- The obligation of hospitality and honoring guests is among the vir-
tues of the followers of the religion of our father Abraham (peace
be upon him). Abraham (peace be upon him) was known as “the
father of guests” and he loved to honor his guests with the best of
what he had, which is evidence of his great generosity, magnanimity
of soul, and nobility of character. It also exemplifies his closeness to
his Lord through the honoring of guests.*’

5- {And he felt from them apprehension. They said, “Fear not,” and gave him
good tidings of a learned boy} [Adh-Dhariyat: 28]:

A- {And he felt from them apprehension }:

When they did not eat, Abraham (peace be upon him) felt apprehen-
sive about them, as mentioned in another verse in Surah Hud: {But when
he saw their hands not reaching for it, he distrusted them and felt from
them apprehension} [Hud: 70]. This confirms what was previously men-
tioned, that he did not confront them by saying; {a people unknown}, but
rather he said it to himself when he saw {their hands not reaching for it,
he distrusted them and felt from them apprehension} [Hud: 70]. It was
appropriate for him to feel apprehensive about them, as when a guest does
not eat, it may raise concerns about their intentions or hidden thoughts.
Feeling apprehensive does not mean he feared them personally, but he was

47 From Village News, Ahmed Obaid Al-Kubaisi, edited by: Fatima Muhammad Shannoun,
Al-Resala Foundation, Beirut, Lebanon, 1st edition, 2007 AD, p. 250.
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concerned about what might be behind their visit and their reasons. Un-
certainty typically evokes fear; hence, they reassured him, saying: {Fear
not}.*®

B- {“Fear not,” and gave him good tidings of a learned hoy}:

They noticed anxiety in his facial expressions, so they reassured and
gave him glad tidings saying; {Fear not} and {gave him good tidings of a
learned boy}. Shortly after, fear turned into glad tidings of a boy, who was
Isaac, the son of Abraham (peace be upon him) and Sarah.

Besides, this is indicated by another verse where Allah Almighty spe-
cifically mentions the name of this boy. Allah said, {Then We gave her
good tidings of Isaac and after Isaac, Jacob} [Hud: 71]. This means that
after Isaac was born, Jacob was born from his descendants.**®

Sarah experienced a profound human situation when she grew older
and remained barren. Knowing her condition, she entrusted Hagar with
Abraham to bear a child, hoping for a son. Allah then decreed that Ishmael
would be born to Hagar and Isaac to Sarah. It is noteworthy that Allah de-
scribed Isaac as a {learned} and not with physical attributes like handsome
or tall. This signifies that moral qualities are what should be valued and
praised. In another verse, Allah Almighty said, {So We gave him good tid-
ings of a forbearing boy} [As-Saffat: 101]. The first verse refers to Isaac in
Surah Adh-Dhariyat, and the second verse to Ishmael in Surah As-Saffat.
Thus, Isaac is described as “knowledgeable” and Ishmael as “forbearing,”
peace be upon them both.*®

6- {And his wife approached with a cry [of alarm] and struck her tace and
said, “[1 am] a barren old woman!”} [Adh-Dhariyat: 29]:

A- {And his wife approached with a cry [of alarm] and struck her face }:

{And his wife approached with a cry [of alarm]}: It means that his
wife approached in a state of distress, by raising her voice.*' The Qur’anic
description here indicates that she struck her face, which is a gesture com-

458 Qur’anic Enlightenments, Salman Al-Awda, 1/133.
459 Qur’anic Enlightenments, Salman Al-Awda, 1/133.
460 Qur’anic Enlightenments, Salman Al-Awda, 1/134.
461 Tafsir Al-Qurtubi, “The comprehensive of the provisions of the Qur'an” Al-Qurtubi, 17/46.
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monly understood among women to strike their cheeks with their hands.**
This is not evidence of any intellectual weakness in women, as some may
mistakenly think. Such statements should not be made in this context. The
sacrifice she made for Abraham, the beloved of the Most Merciful, and
her patience with him suffice to demonstrate her maturity of mind. Her

spontaneous action reflects her intense belief coupled with astonishment.™**

B- {And said, “[I am] a barren old woman!” }:

Barrenness and old age were the reasons for her inability to conceive.
She did not bear children even in her youthful years, so how could she con-
ceive in her old age? Her husband was also elderly as she exclaimed; {Woe
to me! Shall I give birth while I am an old woman and this, my husband,
is an old man? Indeed, this is an amazing thing!} [Hud: 72]. Even in the
household of prophethood, her family spoke spontaneously and expressed
their feelings without any pretense.**

She was taken by a sudden and intense surprise that she never expect-
ed. She forgot that glad tidings are carried by angels. At that moment, the
messengers reminded her of the ultimate truth: the truth of Allah’s bound-
less power, which is unrestricted by anything and governs all matters with
wisdom, knowledge, and mercy.*®

7- {They said, “Thus has said your Lord; indeed, He is the Wise,
the Knowing”} [Adh-Dhariyat: 30]:

This is the statement of the angels, informing her that it is not a sup-
plication or a wish, but rather it is news from Allah, the Most High and
Exalted.**

A- {Thus has said your Lord}:

In their statement, the angels indicated Allah’s kindness, compassion
towards His servants, and His mercy upon them. It shows that anyone ex-
periencing hardship such as infertility, poverty, illness, worry, grief, sad-
ness, or distress can feel reassured by such a situation. It illustrates how

462 1 the Shadows of the Qur’an, Sayyid Qutb, 6/3383.
463 Qur’anic Enlightenments, Salman Al-Awda, 1/134.
464 Qur’anic Enlightenments, Salman Al-Awda, 1/134.
465 n the Shadows of the Qur’an, Sayyid Qutb, 6/3383.
466 Qur’anic Enlightenments, Salman Al-Awda, 1/134.
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Allah Almighty can transcend norms, customs, and expectations by grant-
ing them a knowledgeable boy. Expressing it with {Your Lord} implies
closeness and responsiveness, portraying Allah as the Compassionate and
Merciful, who answers the call of the supplicant when they call Him.*”

B- {He is the Wise, the Knowing }:

He is the Wise in creating this boy and in the timing of his arrival. He
is the All-Knowing who bestowed upon this boy knowledge from His own
knowledge, thus he came as a knowledgeable boy. He is the Knower of all
things and their causes, and therefore nothing is beyond His ability and
nothing is hidden from His knowledge.**

Because He is the Wise, the All-Knowing, this elderly sheikh and this
barren old woman became parents to extended generations of humanity.
The Arabs are from the lineage of Abraham’s son, Ishmael, and the Jews
from the lineage of Isaac (peace be upon them both). When Allah blesses,
there is no limit to His blessings, and His mercy encompasses everything,
seen and unseen by people.*®

The name of Allah “the Wise” is often coupled with “the All-Knowing” in
about thirty-seven instances in the Holy Qurian, with “the All-Knowing” usu-
ally mentioned before “the Wise.” This pairing is evident in verses such as: {Al-
lah wants to make clear to you [the lawful from the unlawful] and guide you
to the [good] practices of those before you and to accept your repentance.
And Allah is Knowing and Wise} [An-Nisa: 26], and in other places, though
instances where “the Wise” precedes “the All-Knowing” are few.*”°

It is noted that in contexts where the name “the All-Knowing” precedes
“the Wise,” it emphasizes knowledge first and then wisdom.

- In the context of acknowledging limitations and shortcomings of
knowledge, it is inevitable to acknowledge and submit to the “All-Know-
ing”. When “the All-Knowing” is also “the Wise,” it represents knowledge
perfected to the utmost degree. Therefore, acknowledgment is accompa-
nied by utmost satisfaction and submission, as stated about the angels in
the Holy Qur’an: {They said, “Exalted are You; we have no knowledge

467 Qur’anic Enlightenments, Salman Al-Awda, 1/135.

468 Qur’anic Enlightenments, Salman Al-Awda, 1/135.

469 Pprevious source, 1/135.

470 To Allah belong the Most Beautiful Names, Abdul Aziz Nasser Al-Jalil, p. 304.
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except what You have taught us. Indeed, it is You who is the Knowing,
the Wise”} [Al-Baqarah: 32].

- In the context of patience and awaiting relief, invoking the name “the
All-Knowing” establishes a strong and intimate connection. This is because
when a servant of Allah possesses great faith and a deep relationship with
their Lord, and they patiently await relief, their certainty does not waver.
They rely on Allah’s knowledge in choosing the most appropriate time for
the relief they hope for, trusting His wisdom in preparing the means for it
to occur in the best possible manner. This is reflected in Allah’s statement:
{[Jacob] said, “Rather, your souls have enticed you to something, so pa-
tience is most fitting. Perhaps Allah will bring them to me all together.
Indeed, it is He who is the Knowing, the Wise”} [ Yusuf: 83]

- In matters of Sharia legislation and affirming rulings, the foundation
rests first on comprehensive knowledge because knowledge forms the ba-
sis of establishing judgments. Following this, wisdom ensures that the rul-
ings are applied appropriately to the situation at hand. This is highlighted
in Allah’s statement: {Allah has already ordained for you [Muslims] the
dissolution of your oaths. And Allah is your protector, and He is the
Knowing, the Wise.} [At-Tahrim: 2].”*

The precedence of the name “the All-Knowing” over “the Wise” in-
dicates that the foundation of rulings is based on comprehensive knowl-
edge first and foremost. Wisdom then applies this knowledge to real-life
situations, ensuring harmony and alignment between Islamic rulings and
human nature. This distinction highlights what sets Islamic law apart from
constitutions and man-made legal systems.

As for the precedence of His name, Exalted is He, “the Wise,” over His
name; “the All-Knowing,’ it is noted in two instances related to the story of
Abraham (peace be upon him):*”

- The position of monotheism, as in the Almighty saying: {And that
was Our [conclusive] argument which We gave Abraham against his
people. We raise by degrees whom We will. Indeed, your Lord is Wise
and Knowing} [Al-An'am: 83].

471 To Allah Belong the Most Beautiful Names, Abdul Aziz Nasser Al-Jalil, p. 304.
472 To Allah Belong the Most Beautiful Names, Abdul Aziz Nasser Al-Jalil, p. 304.
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- The place of performing miracles, as in the Almighty’s saying: {They
said, “Thus has said your Lord; indeed, He is the Wise, the Knowing”}
[Adh-Dhariyat: 30].

That is because the content of divinity in the station of monotheism
entails dominance, power, and supremacy, which is met by obedience,
worship, and submission from the servants. Thus, the precedence of wis-
dom in this station — and Allah knows best — indicates that Allah Al-
mighty’s divinity which reigns over all in the heavens and the earth fol-
lows the path of wisdom. Perhaps because comprehensive knowledge is the
source of wisdom, and based on it things descend to their appropriate lev-
els, and matters are placed in positions where they are upright; the name
“the Wise” is followed by “the All-Knowing”

As for the station of performing miracles, it is indeed tied to overpow-
ering strength and the decisive will that transcends the laws and norms of
the universe. The coupling of strength with wisdom ensures the orderly
conduct of affairs, preventing them from descending into chaos that dis-
rupts the laws and corrupts the universe. Wisdom holds precedence here,
followed by knowledge, which dictates the execution or suspension of
these laws based on wisdom that ultimately returns to the knowledge of
“the All-Knowing.”

Ibn Qayyim al-Jawziyya says regarding the coupling of His name, Ex-
alted is He, “the Wise,” with His name, “the All-Knowing™: Knowledge and
wisdom encompass all attributes of perfection. Knowledge includes life and
its necessary perfections such as self-subsistence, power, perpetuity, hear-
ing, sight, and all other attributes implied by complete knowledge. Wis-
dom encompasses the perfection of will, justice, mercy, benevolence, gen-
erosity, righteousness, and arranging things in their best possible manner.
It includes sending messengers, establishing rewards and punishments.*”
Wisdom is more specific than knowledge, as it is the implementation of
knowledge in a particular manner to achieve the highest goals.*”*

The name of Allah “The Wise”:

He is the one who possesses supreme wisdom in His creation and
command, perfecting everything He has created: {But who is better than

473 The Most Beautiful Names of Allah, Ibn Qayyim al-Jawziyyah, p. 127.
474 To Allah Belong the Most Beautiful Names, Abdul Aziz Nasser Al-alil, p. 305.
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Allah in judgement for a people who are certain [in faith]} [Al-Ma’idah:
50]. Therefore, Allah creates nothing in vain and legislates nothing with-
out purpose. He has authority over the first and the last, and He has the
three types of rulings which no one shares with Him. He judges among His
servants in His law, His decree, and His recompense. Wisdom lies in plac-
ing things in their rightful positions and assigning them their appropriate
stations.*”

The name of Allah “the All-Knowing”:

He is the One whose knowledge encompasses the apparent and the
hidden, the secrets and the revelations, the necessary and the impossible,
the possible, the higher and the lower realms, the past, the present, and the
future. Nothing is hidden from Him among all things.*’¢

When {the fright had left Abraham and the good tidings had reached
him} [Hud: 74], he sensed intuitively that their coming was not solely for
the sake of these glad tidings. Rather, the good news was a secondary mat-
ter. Therefore, he said, {Then what is your business [here], O messen-
gers?}.Y7’

8- {Then what is your business [here], O messengers?} [Adh-Dhariyat: 31]:

Usually, {business} is only used for something significant. When
Abraham (peace be upon him) realized they were angels, he understood
that the matter for which they had come was indeed profound.*”® The an-
gels responded by saying:

9- {They said, “Indeed, we have been sent to a people of criminals” }
[Adh-Dhariyat: 32]:

They were the people of Lot, described as {criminals} because they
committed polytheism and engaged in gross indecency; {Do you approach
males among the worlds} [Ash-Shuara: 165]. No one preceded them in
this behavior among mankind, and they openly practiced it in their gath-
erings during the day. They persisted in their transgression against their
prophet Lot (peace be upon him). They were criminals in three respects:

475 To Allah Belong the Most Beautiful Names, p. 283.
476 To Allah Belong the Most Beautiful Names, p. 333.
477 Qur’anic Enlightenments, Salman Al-Awda, 1/135.

478 Previous source, 1/135.
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firstly and most significantly, they associated partners with Allah and de-
nied the prophets. Secondly, they committed acts of indecency. Thirdly,
they were aggressive and tyrannical, as the context indicates they attacked
those who disagreed with them and forced them to engage in indecency.
They even sought to harm their prophet’s guests without any shame, as-
suming them to be mere humans.*”

10- {To send down upon them stones of clay} [Adh-Dhariyat: 33]:

These stones are of the types of volcanic clay stones, which Allah lifted
to the sky and then sent down upon them.*®

Sheikh al-Shaarawi commented in his reflections: “The concept of
stones differs from that of clay. Stones possess hardness and toughness that
vary in strength and solidity depending on the type of stone, starting from
marble, then granite, marble, and limestone. So, how can stones be made
from clay, when these two descriptions superficially contradict each other?
It is said that they are clay that has been heated in fire until it becomes hard
and tough.™*!

11- {Marked in the presence of your Lord for the transgressors}
[Adh-Dhariyat: 34]:

Meaning: Each stone among them is inscribed with the name and ad-
dress of its owner, designated specifically for him and directed towards
him without mistake. {In the presence of your Lord} indicates that they
descended from the sky and are not from the stones of the earth. They are
marked by Allah and came down fully prepared in this manner, and our
duty is to cast them with their owners’ names so that no stone is mixed with
another.

As for the meaning of {for the transgressors}, the extravagant is one
who exceeds the limits in disobedience. Thus, there are boundaries in mat-
ters—boundaries for what is permissible and boundaries for what is forbid-
den—and Allah, in His wisdom, has clarified them and taught us how to
adhere to these boundaries. He says regarding what is permissible: { These
are the limits of Allah, so do not transgress them} [Al-Baqarah: 229] and
479 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 23/14589.

480 Qur’anic Enlightenments, Salman Al-Awda, 1/136.
481 Qur’anic Enlightenments, Salman Al-Awda, 1/136.
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regarding what is forbidden; {These are the limits [set by] Allah, so do
not approach them} [Al-Baqarah: 187]. This means; stand at the limits of
what is permissible and do not exceed them into what is forbidden. As for
what is forbidden, beware of even approaching it, as mere proximity may
lead you to fall into it. These boundaries serve as protection for you.*?

Just as Allah commanded Adam; {But do not approach this tree}
[Al-Bagarah: 35], and He said, {And do not approach unlawful sexual
intercourse} [Al-Isra: 32], in matters that are forbidden, it is not just the
act itself that is prohibited, but also approaching its causes. What did these
extravagant criminals exceed in? They exceeded in committing a forbid-
den act that contradicts the pure nature that Allah has created.*®

The crime committed by these people, deserving of the various forms
of punishment inflicted upon them, is that they diverted this natural in-
stinct, which Allah placed in humans for permissible purposes, towards a
forbidden direction that brings no benefit or fruit. This direction contradicts
sound nature and upright morals. Instead of approaching women as Allah
has permitted, they approached men. It is known that intimacy is restricted
to the place of cultivation and reproduction, as Allah says, {so come to your
place of cultivation however you wish} [Al-Bagarah: 223], and this occurs
through marriage, which Allah has permitted for His servants.

But the people of Lot exceeded all bounds against themselves, com-
mitting the crime of engaging in sexual relations with men, diverting their
sexual desires through a devilish means. Because this act, which is adultery,
deserved stoning, Allah stoned them not with stones from the earth, but
with stones from the sky that descended upon each one of them individ-
ually, designated with their names, leaving none of them remaining and
destroying them completely.***

12- {So We brought out whoever was in them [i.e., the cities]
of the believers} [Adh-Dhariyat: 35]:

Meaning: Before the punishment descended upon them, we evacuated
the believers who were in the city. This means that we did not explicitly

482 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 23/14589.
483 Previous source, 23/14592.
484 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 23/14592.

<8 198 ©



+<3  SECTION THREE

command them to leave; rather, we facilitated their way out by planting the
idea in their hearts, so they left and were not afflicted by the punishment.*

Meaning: We evacuated those who were in the city, which is Sodom in
the region of Sham (Syria), close to the Dead Sea. Those who actually left
were the family of Lot, except his wife who was not a believer. Outwardly,
she was counted among the Muslims, but Allah knows best that she pre-
tended obedience to Prophet Lot (peace be upon him). Allah Almighty de-
scribed her in Surah At-Tahrim as being treacherous; {but betrayed them}
[At-Tahrim: 10]. Thus, outwardly she appeared to be among the Muslims,
but inwardly she was aligned with her people.*® Her betrayal manifested in
that she would inform her people about the guests and her heart was with
them, not in fidelity to the religion and trustworthiness.*"”

13- {And We found not within them other than a [single] house of Muslims}
[Adh-Dhariyat: 36]:

The hypocrite is outwardly counted among the Muslims but is not tru-
ly among the believers. Therefore, the household of Lot was described as
Muslim, but it was specified that those who were evacuated and saved were
only the believers.*®® The verse in Surah Al-Ankabut clearly indicates that
Lot’s wife was among those who stayed behind. Allah Almighty says, {In-
deed, we will save you and your family, except your wife; she is to be of
those who remain behind} [Al-Ankabut: 33].

14- {And We left therein a sign for those who fear the painful punishment}
[Adh-Dhariyat: 37]:

In the city where this incident occurred, we left visible traces of the
punishment that befell them, serving as a warning against their actions.*®

Sheikh Muhammad Mutawally al-Shaarawi said, “The enduring sign
after their destruction is the stones with which Allah annihilated them,
which still exist. Anyone who sees them would say, “These are not ordinary

485 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 23/14592.

486 Qur’anic Enlightenments, Salman Al-Awda, previous source, 1/137.

Meditation and Clarification in the Interpretation of the Qurian according to Sahih al-Sunan,
Muhammad bin Abd al-Rahman al-Maghrawi, 32/557.

Qur’anic Enlightenments, Salman Al-Awda, same source, 1/137.

Previous source, 1/137.

487

488
489

8199 o



SECTION THREE &

earthly stones; they are a different kind, the stones that descended upon
those criminals whom Allah destroyed with them.” Thus, this noble sign
remains as a deterrent for anyone who dares to commit their deeds. They
said, “Indeed, the sign that Allah left behind as a witness against them is

like an exposed spring, unbearable for humans to endure.”**

In His statement, {And We left therein a sign for those who fear the
painful punishment}, those who fear are the ones who see, comprehend,
benefit from, reflect upon, and acknowledge the sign. They know that Al-
lah is severe in punishment and that His messengers are truthful and con-
firmed.*!

490 Tafsir Al-Shaarawi, Muhammad Metwally Al-Shaarawi, 23/14595.
1 Tafsir al-Saadi, p. 1097.
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The Story of Lot (peace be upon him) in

Surah Al-A’raf, Surah Al-Anbiya, Surah

Ash-Shu’ara, Surah An-Naml, Surah As-
Saffat, and Surah Al-Qamar

First: Lot (peace be upon him) in Surah Al-A'raf:

Allah Almighty said, {And [We had sent] Lot when he said to his peo-
ple, “Do you commit such immorality as no one has preceded you with
from among the worlds [i.e., peoples]? (80) Indeed, you approach men
with desire, instead of women. Rather, you are a transgressing people.”
(81) But the answer of his people was only that they said, “Evict them
from your city! Indeed, they are men who keep themselves pure.” (82)
So, We saved him and his family, except for his wife; she was of those who
remained [with the evildoers]. (83) And We rained upon them a rain [of
stones]. Then see how was the end of the criminals (84)} [Al-Araf: 80-84].

The story of Lot (peace be upon him) is recounted in Surah Al-Araf af-
ter mentioning the stories of Adam, Noah, Hud, and Salih (peace be upon
them). It is part of a blessed series detailing the history of prophets and
messengers, addressing nations and civilizations, culminating in the era
of humanity during the time of Abraham (peace be upon him). During
this period, human societies spread, multiplied, and various civilizations
emerged. The verses specifically chose to highlight a human community
residing in the land of Palestine near the Dead Sea, or the Sea of Lot. The
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verses pause at this human community to illustrate one of the major rea-
sons for the destruction of nations and the fall of civilizations: deviation
from the natural order that people were created upon regarding their re-
production, procreation, and fulfillment of their sexual desires.*”

Interpretation of the noble verses:

1- {And [We had sent] Lot when he said to his people, “Do you commit such
immorality as no one has preceded you with from among the worlds
[i.e., peoples]?”}:

A- {And [We had sent] Lot when he said to his people, }:

And remember Our servant Lot (peace be upon him), when We sent him
to his people, commanding them to worship Allah alone and forbidding them
from the lewdness that none among the worlds had committed before them.*?

B- {Do you commit such immorality }:

This questioning is for reproach, denial, and rebuke.**

Ibn al-Qayyim (may Allah have mercy on him) said about the meaning
of immorality the following: “It is what the ugliness of which is evident
to everyone, and it repels everyone with sound intellect. Therefore, it has
been explained as adultery and homosexuality, and termed immorality to
denote its extreme ugliness. Similarly, ugly speech is called immorality,
which is what its extreme ugliness appears through obscene insults, slan-
der, and the like.**

Sheikh al-Shingiti (may Allah have mercy on him) said in “Adwa’ al-
Bayan™: “Allah the Exalted clarified that by this immorality, He means ho-
mosexuality, as evidenced by His statement on the tongue of Lot (peace be
upon him): {Do you approach males among the worlds} [Ash-Shuara:
165], and His statement: {Indeed, you approach men with desire, instead
of women} [Al-Araf: 81]. His statement, glorified is He: {and commit in
your meetings [every] evil} [Al-Ankabut: 29].4°

492 Objective Interpretation, 3/98.

493 Tafsir Al-Saadi, p- 360.

494 Tafsir Al-Shaarawi, 7/4225.

495 Madarij as-Salikeen, 1/371.

496 The Lights of Clarification, 2/35.
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C- {No one has preceded you with from among the worlds [i.e., peoples] }:

Here the sentence is resumed to emphasize condemnation and rebuke,
as direct engagement in immorality is ugly, its invention even uglier. In-
deed, Allah Most High first rebuked them for committing immorality, then
censured them for being the first to engage in it.*”

So, its immorality is among the most abhorrent things, and their in-
novating, inventing, and establishing it as a practice for those after them is
equally abhorrent.*® Hence, he (peace be upon him) clarified this repre-
hensible obscenity and what leads to it, saying:**

2- {Indeed, you approach men with desire, instead of women. Rather, you are
a transgressing people }:

A- {Indeed, you approach men}:

That is, males like you. Indeed, the people were committing sexual
immorality, some of them with others, without distinction between young
or old. And what is mentioned as {men} here is only to intensify their con-
demnation and rebuke.>®

B- {With desire, }:
Meaning: for the sake of desire alone, not for any other purpose such

as reproduction and the perpetuation of the species. Thus, the people were
slaves to deviant desires.

C- {Instead of women}:

Meaning: They bypass women and turn away from them, whereas
women are naturally desired by men through the institution of marriage.>”

Then he clarified the reason for deviation and surpassing the natural
disposition, saying:

497 Guidance of Sound Reason, Abi Al-Saud, 3/245.
498 Tafsir al-Saadi, p- 360.

499 Objective Interpretation, 3/99.

500 previous source, 3/99.

501 Previous source, 3/99.
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D- {Rather, you are a transgressing people }:

Meaning: those who exceed the bounds of moderation®* and lean to-
wards corruption.”®

Lot (peace be upon him) clarified to his people the reason for their en-
tering into the realm of deviation and perversion, which is extravagance.”
Thus, a life of luxury and extravagance led to deviation and perversion.’®

Indeed, extravagance is one of the strongest factors leading to social
disintegration. Immersing oneself in forbidden desires and indulging in
unrestrained instincts diminishes feelings of nobility, eradicates the sense
of shame, and turns vices into societal norms led by the extravagant. These
vices become arenas for immoral competition, where no one dares to raise
objections but instead society, led by its prideful and indulgent elites, crit-
icizes those who oppose these vices. Moral virtues and spiritual values
thus become rare anomalies in such a decaying society.”* Therefore, the
response of Lot’s people was as they said:

3- {But the answer of his people was only that they said, “Evict them from
your city! Indeed, they are men who keep themselves pure” }:

This verse illustrates the stance of Lot’s people (peace be upon him)
towards him after Allah sent him to them as a bearer of glad tidings and a
warner. He earnestly conveyed the truth to them and made it clear:

- That what they do is a gross obscenity by all measures of indecency
and ugliness.

- That they were the first to commit this obscenity on the face of the
earth, as no one before them among the worlds had done so.

- That their norms were overturned by their engaging in relations with
men instead of women.

- That what they engage in is purely driven by desire, without any pur-
pose or goal.

502 Pprevious source, 3/99.

Contemplation and Statement, 11/351.

504 The Story of Lot between the Qur’an and the Torah, Jihad Muhammad, p. 64.
505 Objective Interpretation, 3/99.

506 Terminology in the Qurian, Muhammad Mahzoun, 1/228.

503
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- That the reason for their descent into deviation is their extravagance,
as they exceeded the limits in everything.

They responded to him with great audacity and excessive wickedness
by demanding that Lot and his family be expelled from their town, and
they decreed exile and expulsion for anyone who opposed them.

Their response indicates weakness and incapacity, as they resorted to
force and harm. This is the way of oppressors. Their deviation is evident in
their statement:

A- {Evict them from your city! }:

They decreed to expel Lot (peace be upon him) and his followers
forcefully from the city if Lot persisted in his call to them. They used the
imperative form to emphasize their threat to him (peace be upon him).

Eviction means forcing someone to leave their town and home, similar
to exile. The pronoun {them} in {Evict them} refers back to an implied
subject understood from the context, which is Lot and his family.>"”

{From} is demonstrative, indicating the general expulsion from the
entire city. They added {your city!} to specify it as their own, thus decree-
ing exile for Lot (peace be upon him) specifically from it.>*

B- {They are men who keep themselves pure}:

They criticized Lot and his followers for their abstention from the
depths of obscenities they immersed themselves in. This indicates the pro-
found impact of deviation on them, leading them to descend to such a
low level where balances were disrupted, and values were inverted. Vice
became a virtue in their eyes, and chastity became a crime punishable by
persecution, leaving no place for those who upheld it among the corrupt.®
They recognized this purity in the conduct of Lot and his people because
they lived among them and witnessed their way of life. Therefore, the
phrase {keep themselves pure} is used in the present tense to indicate that
their purification is continuous and ongoing.’'

507 The Quranic Structure in Surah Lut, p. 72.

The Quranic Structure in Surah Lut, p. 72.
Objective Interpretation, 3/101.
The Quranic Structure in Surah Lut, p. 74.
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- {Indeed, they are} emphasizes the nominal sentence with the con-
firming particle {indeed}, indicating Lot (peace be upon him) and those
who believed with him were keen on their purity, abstaining from commit-
ting obscenities and calling others to abandon them.

- {Men} is indefinite, used to diminish the status of Lot (peace be upon
him) and those who believed with him, indicating their weakness, small
number, and limited influence among the people.”"

- {Keep themselves pure} is in the present tense to indicate the contin-
uous renewal of their abstention and purity from committing indecencies.
The people of Lot considered purification from engaging in obscenities and
sins a crime punishable by expulsion and exile from their city and place of
residence, rather than honoring and encouraging it. This judgment aligns
with their corrupt nature and deviated social values and concepts. *'*

And the corrupters succeeded in preventing people from joining Lot’s
(peace be upon him) call, so he found no one responding to him outside
his household. Moreover, the sin extended into his household through his
wife’s disbelief.””* The situation remains the same among every group of
criminals or deviant perverts, and we see in contemporary deviant soci-
eties blatant examples where righteous people are punished because they
are pure, and thus considered outsiders to the social norms and customs,
which are deviant and reprehensible. However, the deviants cannot toler-
ate the existence of the pure among them, and there is no good in such a
society, nor any remedy for it except eradication and decisiveness due to
the dominance of corruption.”*

4- {So We saved him and his family, except for his wife; she was of those who
remained [with the evildoers] } [Al-A’raf: 83]:

The surah presented the conclusion with eloquent brevity, without
detailing the events of the story as they appeared in Surahs Hud, Al-Hijr,
and Al-Ankabut. The verse begins with the conjunction “So” indicating se-
quence and consequence, as the phrase {So, We saved him and his family}
follows the phrase; {But the answer of his people was only that they said,

511 The Quranic Structure in Surah Lut, p- 74.

Jurisprudence of Divine Sunnahs, p. 196.
The Quranic Structure in Surah Lut, p. 74.
Objective Interpretation, 3/101.
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“Evict them from your city! Indeed, they are men who keep themselves
pure”} [Al-Araf: 82]. This declarative sentence is used to explain the deliv-
erance of Lot (peace be upon him) and his believing family from the harm
of his people and from the punishment that befell them. It is expressed in
the past tense to indicate the certainty and occurrence of this deliverance.

A- {So, We saved him and his family }:

The news of saving Lot (peace be upon him) was presented before the
news of the rain of punishment on them to show concern for the matter of
saving Lot (peace be upon him) and to hasten the joy for the believing lis-
teners. This reassures their hearts about the good outcomes for their prede-
cessors from the believers of past nations, and confirms Allah’s tradition in
supporting the believers, destroying the disbelievers, and fulfilling the an-
gels’ promise to Abraham (peace be upon him) when he argued with them
about the people of Lot. Allah Almighty says, {{Abraham] said, “Indeed,
within it is Lot.” They said, “We are more knowing of who is within it.
We will surely save him and his family, except his wife. She is to be of
those who remain behind”} [Al-Ankabut: 32].5%°

B- {Except for his wife; she was of those who remained [with the evildoers] }:

Meaning: She was among those remaining in the punishment because
she secretly rejoiced in disbelief and allied with her people.**¢

5- {And We rained upon them a rain [of stones]. Then see how was the end of
the criminals} [Al-A’raf: 84]:

After Allah Almighty explained the salvation of Lot’s people and his
believing family and the destruction of his wife, He mentioned the destruc-
tion and punishment of his people by saying:

A- {And We rained upon them a rain [of stones] }:

Of stones, not water, as mentioned by Allah Almighty in Surah Hud:
{So, when Our command came, We made the highest part [of the city] its
lowest and rained upon them stones of layered hard clay, [which were]}
[Hud: 82]. This is an eloquent simile, as the sending of stones is likened to

515
516

The Quranic Structure in Surah Lut, p. 213.
Objective Interpretation, 3/371.
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the falling of rain because both come from the sky. Allah Almighty called it
{rain} and expressed in the past tense {rained} to indicate the certainty of
the action. The verb is attributed to the pronoun {We} for magnification.

And He used {upon them} which indicates an overwhelming nature,
to show that the rain of punishment encompassed them entirely, as it was
an annihilating punishment from which no one escaped. The pronoun in
{upon them} refers to the tormented people of Lot, and the mention of
{rain} serves to emphasize the severity, indicating an extraordinary rain
capable of destroying entire towns.’"’

B- {Then see how was the end of the criminals}:

The story concludes with a call for reflection, contemplation, and tak-
ing heed. So, look, O rational one, with a view of contemplation and ad-
monition at the fate of those disbelievers who committed the most heinous
immoralities. Beware of doing what they did, lest you be afflicted with what
afflicted them. Follow the straight path to be happy in this world and the
Hereafter.

- {Then see how was the end of the criminals}: The outcome is pain-
ful because the crime is great and serious.

The spread of sexual deviance in a society is a serious indicator of its
moral decay, erosion, and eventual collapse.

And Lot (peace be upon him) continued on his way without stopping
or looking back, as the sight was terrifying and unbearable. He proceeded
as commanded by his Lord, as mentioned in His saying: {So, set out with
your family during a portion of the night and follow behind them and
let not anyone among you look back and continue on to where you are
commanded} [Al-Hijr: 65].5'

Indeed, Allah Almighty described the people of Lot as criminals, and
He mentioned the characteristics of criminals that apply to the people of
Lot, including:

- Supporting falsehood and advocating for it through various means.
Therefore, Allah Almighty commanded His Prophet and the believers to
clarify the path of falsehood, expose it, and it has been incumbent upon

517
518

The Quranic Structure in Surah Lut, p. 58.
Objective Interpretation, 3/102.
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Muslims in every era to expose the methodologies of the people of false-
hood, reveal their distortions, their twisted methods, their blasphemous
theories, and their false systems, using various methods such as writing,
oratory, journalism, media, individual and collective advocacy, seminars,
and lectures. This aims to distinguish the path of guidance from the paths
and means of misguidance, distinguishing between advocates of evil and
advocates of good.””’

- Disbelief in Allah Almighty and associating partners with Him, re-
jecting His messengers, denying belief in the Hereafter, and in the rewards
and punishments—all of these are characteristics of the criminals.

- Among the characteristics of the criminals are committing obscen-
ities, permitting what Allah Almighty has forbidden, accumulating sins,
showing no remorse for evil deeds, and persisting in actions detested by
Allah, such as sins and denials. Allah, Glorified be His names, has illus-
trated in His Noble Book the fates of past generations due to their sins and
transgressions, their disregard for what Allah forbade, and their indulgence
in immorality and sinfulness, which has become a societal phenomenon.
Thus, the divine decree has been fulfilled upon the criminals, as was the
case with the people of Lot (peace be upon him).

Second: Lot (peace be upon him) in Surah Al-Anbya:

Allah Almighty said, {And We delivered him and Lot to the land
which We had blessed for the worlds [i.e., peoples]. (71) And We gave
him Isaac and Jacob in addition, and all [of them] We made righteous.
(72) And We made them leaders guiding by Our command. And We
inspired to them the doing of good deeds, establishment of prayer, and
giving of zakah; and they were worshippers of Us. (73) And to Lot We
gave judgement and knowledge, and We saved him from the city that
was committing wicked deeds. Indeed, they were a people of evil, defi-
antly disobedient. (74) And We admitted him into Our mercy. Indeed,
he was of the righteous (75)} [Al-Anbya: 71-75].

Among the prophets mentioned by Allah Almighty in Surah Al-Anbya
is the Prophet of Allah, Lot (peace be upon him). He is mentioned alongside

519 Terms in the Holy Qur’an, Meanings and Connotations, Dr. Muhammad Al-Mahzoun, 2/83.
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his migration with his uncle Abraham (peace be upon him), and how Allah
blessed the descendants of His beloved Abraham with righteous offspring
like Isaac and Jacob (peace be upon them). The verses also speak of Allah’s
favor upon Lot (peace be upon him), the wisdom and knowledge bestowed
upon him, his deliverance from the city that committed abominations, his
entry into Allah’s mercy, and his description as one of the righteous.

1- {And We delivered him and Lot to the land which We had blessed
for the worlds [i.e., peoples]} [Al-Anbya: 71]:

A- {And We delivered him and Lot}:

Indeed, none from his people believed in him except Lot. It is said that
he was the son of his brother, and Allah saved him, and he migrated.

- {To the land which We had blessed for the worlds [i.e., peoples]}:
This refers to the Levant (Sham). Abraham (peace be upon him), his wife
Sarah, and his nephew Lot (peace be upon him) migrated from Iraq to
the Levant. And to Palestine which is the most blessed land in the Levant
region. It includes the first Qiblah, the Al-Agsa Mosque, and the site of the
520

Prophet Muhammad’s (peace and blessings be upon him) Night Journey
(Isra’ and Mi'raj).”*!

The land of the Levant, to which the beloved of the Most Merciful,
Abraham (peace be upon him), and his nephew Lot (peace be upon him)
migrated, was the site of revelation for a long period, and the origin of
prophets from the descendants of Abraham. It encompasses the Holy Land
and is home to the second holiest sanctuary. It is blessed with fertility and
sustenance alongside the legacy of revelation and prophethood through
generations.’*

2- {And We gave him Isaac and Jacob in addition, and all [of them]
We made righteous} [Al-Anbya: 72]:

Allah, Glorified and Exalted be He, mentioned in this Surah some of
the gifts and blessings He bestowed upon Abraham (peace be upon him) as

520 Tsra is the night journey from Makka to Masjid Al-Aqsa. Mi'raj is the journey from Masjid

Al-Agsa to the heavens.
Objective Interpretation, 5/372.
522 1p the shadows of the Qur’an, 4/2388.
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a result of his migration and sacrifices in His path. Allah Almighty did not
leave him alone but granted him offspring and rewarded him abundantly.
Isaac was the son of Abraham (peace be upon him) from Sarah, and Jacob
was the son of Isaac (peace be upon them). Although Jacob is considered
the son of Abraham because he was born during Abrahamss lifetime, grow-
ing up in his household and under his guidance, as if he were his direct son.
Jacob learned his religion and became a prophet like his father.

The Quranic context did not mention Ishmael (peace be upon him) in
the Surahs discussing Abraham’s migration, although he is the eldest son of
Abraham (peace be upon him) and his mother is Hagar, because it focuses
on the land to which Abraham migrated and the prophets from the Chil-
dren of Israel who inhabited that region. Ishmael (peace be upon him) is
mentioned directly in the context of migration in Surah As-Saffat: {So, We
gave him good tidings of a forbearing boy} [As-Saffat: 101]. The forbear-
ing boy referred to here is Ishmael (peace be upon him). From the lineage
of Isaac, the nation of the Children of Israel, including Jews and Christians,
emerged. From the lineage of Ishmael, the nation of Muhammad (peace be
upon him) emerged. Allah’s gift to Abraham (peace be upon him) of both
Ishmael and Isaac (peace be upon them) was a great blessing, for which
Abraham, the beloved of Allah, expressed gratitude and praise: {Praise to
Allah, who has granted to me in old age Ishmael and Isaac. Indeed, my
Lord is the Hearer of supplication} [Ibrahim: 39].5

The meaning of {in addition} is a description of Jacob (peace be upon
him) because he was born to his son Isaac. This means that Jacob is the
offspring of Isaac. Mujahid said that {in addition} means a gift. Al-Razi,
mentioned {And We gave him Isaac} as an answer to his supplication,
{and Jacob in addition}, a gift according to what he asked for, like the extra
prayer, which is an addition to the obligatory prayer. Based on this, Jacob
is a particular “addition”

- {And all [of them] We made righteous} means that Allah made
Abraham, Isaac, and Jacob prophets who were sent with guidance. This
is the interpretation of Ad-Dahhak. Others have said they were righteous,
obedient servants of Allah, avoiding His prohibitions.***

523 The Story of Abraham in the Holy Quran, Dr. Ishaq Muhammad, p. 105.
2% Tafsir al-Razi, 22/191-192.
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When Abraham (peace be upon him) migrated, leaving behind his
homeland, family, and people, Allah compensated him with a blessed land
better than his homeland. Allah also compensated him with families better
than who he left, He compensated him with his son Isaac and his grand-
son Jacob (peace be upon them). From his descendants, Allah blessed him
with two great nations, each playing a pivotal role in the future of human
civilization. These two nations, descending from him, are respectively: the
Arab nation, descendants of Ishmael (peace be upon him), and the Israelite
nation, formed from the descendants of Jacob son of Isaac (peace be upon
them).”®

3- {And We made them leaders guiding by Our command. And We inspired to
them the doing of good deeds, establishment of prayer, and giving of zakah;
and they were worshippers of Us} [Al-Anbya: 73]:

Al-Shingiti (may Allah have mercy on him) said in “Al-Adwa” as fol-
lows: “The pronoun in the phrase {And We made them} includes all those
mentioned: Abraham, Lot, Isaac, and Jacob, peace be upon them, as af-
firmed by Abu Hayyan in ‘Al-Bahr Al-Muhit,’ which is the apparent mean-
ing. This noble verse indicates that Allah made Isaac and Jacob among the
{leaders}, meaning He appointed them as heads in religion, to be followed
in virtues and acts of obedience.”

- And His saying {by Our command} means by what We revealed to
them of revelation, command, and prohibition, or they guide people to
Our religion by Our command to them, through instructing creation and
calling them to monotheism.

- {And We inspired to them the doing of good deeds} means to per-
form acts of obedience, to command people to do them, and among these
acts are establishing prayer and giving zakah,** which are among the good
deeds. This is a specific detail*”” about the honor of these two acts of wor-
ship, as they are the essence of acts of goodness and righteousness.”®

525 The Sunnahs of Human Civilization, Ahmed Sarirat, p- 48.

The obligatory charity that a Muslim individual -who possesses a certain amount of wealth-
has to donate a certain proportion of wealth each year to charitable causes.

527 The lights of Clarification, 4/592-593.

528 Objective Interpretation, 5/374.
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- {And they were worshippers of Us} means they were obedient and
submissive solely to Allah, which is a lofty and high testimony from Al-
lah, indicating their innocence from all false accusations and the malicious
arrows of detractors. These accusations are mentioned in the scriptures
circulated among the People of the Book, which tarnish their reputation
(peace be upon them).””

4- {And to Lot We gave judgement and knowledge, and We saved him from
the city that was committing wicked deeds. Indeed, they were a people of evil,
defiantly disobedient} [Al-Anbya: 74]

The verses speak of how Allah granted Lot (peace be upon him) wis-
dom and knowledge and saved him once again from his sinful people and
the punishment that befell them. The verses are interwoven, interconnect-
ed, intertwined, and harmoniously coordinated.”*

A- {And to Lot We gave judgement and knowledge }:

- {We gave} means “We granted him” or “We bestowed upon him.”
Giving appears to be the result of effort along with grace, while bestowal
signifies favor and reward. Allah knows best.

- {Judgement and knowledge}: We granted him judgement and
knowledge. Judgement is not necessarily authority, but rather it gives one
influence and respect among the wise and the equal-minded. Therefore, it
is expressed as {judgement}, as it enables one to judge among people, and
there is no true judgment without a stockpile of wisdom. Otherwise, they
may soon fall into mistakes that lead to their downfall.

B- {And We saved him from the city that was committing wicked deeds}:

We saved him from the punishment of the city that practiced wicked
deeds, where the foremost of these deeds was disbelief, followed by their
specific sin of engaging in homosexual acts, and the vice that they used to
commit openly among themselves.”

And We saved him from the scheming of his people when they tried
to assault his honored guests who were actually angels, without knowing

529 Objective Interpretation, 5/374.
530 Interpretation of Surah Al-Anbya, Ahmad Nofal, p. 364.
531 Facilitation of Interpretation, Abu Nasr al-Qushayri, 5/48.
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their true identity. We also saved him from their malice and plots. They
conspired against him, saying: {Expel the family of Lot from your city}
[An-Naml: 56].

C- {Indeed, they were a people of evil, defiantly disobedient }:

This is a summary description of the people of Lot (peace be upon
him): They were people of evil, corruption, immorality, indecency, wick-
edness, and aggression. They were added to their evil, as if these traits were
ingrained in them, described as constant and exclusive to them.

- {Defiantly disobedient}: They were disobedient, deviating from the
path of Allah, from the natural disposition ordained by Allah, from the
right path, from moral principles, from values, and from humanity.>*

In our current times, the “diabolical forces” seek to impose deviation
and homosexuality on individuals, societies, and nations, using both subtle
and aggressive methods. They aim to normalize these wicked deeds and
immorality among people, despite global human resistance against such
indecency, moral decline, spiritual collapse, intellectual confusion, and the
absence of reason in promoting the sin of the people of Lot.

Among the destructive effects of polytheism and harmful disbelief is
falling into wickedness, major sins, disobedience, and wrongdoing.

5- {And We admitted him into Our mercy. Indeed, he was of the righteous }
[Al-Anbya: 75]

{And We admitted him into Our mercy}: That is Lot (peace be upon
him). The {and} at the beginning of the sentence is for conjunction, and
the {We} expressed the greatness of mercy and its honor.

{Into Our mercy}: {Into} indicates comprehensive inclusion, mean-
ing the entirety and generality of mercy. {Our} also expressed mercy and
added it to our Lord himself, to give it even greater importance.

{And We admitted him into Our mercy.}: Those whom We admit
into Our mercy are among the secure, seeking all goodness, happiness, joy,
and praise, because they are {of the righteous}, whose deeds are righteous,
and Allah rectifies their faults. Righteousness is the cause for a servant to
enter into Allah’s mercy, just as corruption is a reason for depriving them

532 Interpretation of Surah Al-Anbya, p. 365.
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of mercy and goodness. The greatest of people in righteousness are the
prophets (peace be upon them), which is why the Holy Qur’an describes
them as righteous.””

Third: Lot (peace be upon him) in Surah Ash-Shu’ara:

Allah Almighty said, {The people of Lot denied the messengers (160)
When their brother Lot said to them, “Will you not fear Allah? (161)
Indeed, I am to you a trustworthy messenger. (162) So fear Allah and
obey me. (163) And I do not ask you for it any payment. My payment is
only from the Lord of the worlds. (164) Do you approach males among
the worlds (165) And leave what your Lord has created for you as mates?
But you are a people transgressing.” (166) They said, “If you do not de-
sist, O Lot, you will surely be of those evicted.” (167) He said, “Indeed,
I am, toward your deed, of those who detest [it]. (168) My Lord, save me
and my family from [the consequence of ] what they do.” (169) So, We
saved him and his family, all, (170) Except an old woman among those
who remained behind. (171) Then We destroyed the others. (172) And
We rained upon them a rain [of stones], and evil was the rain of those
who were warned. (173) Indeed, in that is a sign, but most of them were
not to be believers. (174) And indeed, your Lord - He is the Exalted in
Might, the Merciful (175)} [Ash-Shuara: 160-175].

After Allah Almighty mentioned the stories of Noah, Hud, and Salih in
Surah Ash-Shu’ara, the story of Lot (peace be upon him and upon all the
prophets and messengers) follows.

Lot (peace be upon him) begins in this Surah with his people simi-
larly to how Noah, Hud, and Salih began with theirs: He reproaches their
heedlessness, invokes a sense of piety in their hearts, calls them to faith and
obedience, assures them that he seeks no material gain from guiding them,
and then confronts them with disapproval of their egregious sin for which
they are known in history.***

For the first time, the verses tell us what Lot said to his people be-
yond prohibiting their immorality. In Surah Al-Araf, we saw his disapprov-
al of their wickedness, but here he speaks to them about his mission and

533 Tafsir Al-Saadi, p. 692.
53 1n the Shadows of the Qur’an, 5/2613.

8215 &



SECTION FOUR &

integrity, commands them to fear and obey Allah, and explicitly rebukes
them for their vile act of approaching men and abandoning women. This
is regarded as one of the worst kinds of violations, as it not only assaults
men but also deprives women of their rights. The Surah introduces a new
aspect: the people threatened to stone him if he did not cease. After this,
he declares his abhorrence for their actions and asks Allah to save him and
those who believe together with him from their deeds. Allah answers his
prayer, saving him and his family, except those deserving punishment. The
verses then remind us of their fate at the end of the story. Allah Almighty
says, {Indeed in that is a sign, but most of them were not to be believers}
[Ash-Shuara: 174]°%,

Interpretation of the noble verses:

1- {The people of Lot denied the messengers (160) When their brother Lot said
to them, “Will you not fear Allah? (161) Indeed, | am to you a trustworthy
messenger. (162) So, fear Allah and obey me” (163)}

A- {The people of Lot denied the messengers}:

That is the end — the end of the story — he starts with it to highlight it
from the beginning, then goes into detail. The people of Lot did not deny
anyone but Lot, but it is mentioned that they denied the messengers, for
the message in its essence is one, which is a call to the oneness of Allah and
sincere worship of Him. Whoever denies it has denied all the messengers,
for this is their collective call.

The Holy Quran confirms and establishes this meaning in many in-
stances and various forms because it is a fundamental principle of Islamic
belief that embraces all divine calls and divides humanity into two groups:
the group of believers and the group of disbelievers, throughout the mes-
sages and across the ages. A Muslim sees that the believing nation of every
religion and every creed from God is his nation, from the dawn of history
to the rise of Islam, the final religion of monotheism. The other group con-
sists of disbelievers in every community and every religion. The believer
believes in all the messengers and respects all the messengers because they

535 Stories of the Holy Qur’an, Dr. Fadl Hassan Abbas, p. 358.
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all carry one message, the message of monotheism.”*® Any nation that dis-
believes in its messenger is as if it disbelieves in all the messengers.

Our Prophet Lot (peace be upon him) called his people to worship
Allah alone without partners and forbade them from committing sins and
immoral acts. His call clashed with hardened hearts, sick desires, and ar-
rogant rejection. They refused the call to monotheism and the pillars of
faith, openly expressing hostility and denial towards the noble Prophet Lot
(peace be upon him).*

B- {When their brother Lot said to them}:

Our Prophet Lot was not a brother to his people by lineage, but be-
cause he lived among them, interacted with them, was a fellow citizen, and
called them to faith, he became one of their close ones. The Holy Quran
mentioned him in a brotherly context.”*

The author of “Al-Tahrir wa Al-Tanweer” said, “Lot was made a brother
to his people, and he was not of their lineage but rather a resident among
them. The people of Lot were Palestinians from the Canaanites, and Lot
was a Hebrew, the nephew of Abraham. However, when he settled in their
land, lived among them, allied with them, and supported them, he was
considered a brother to them.”>*

And there are those who said that the brotherhood of Lot in the verse
refers to the brotherhood through marriage, as our Prophet Lot (peace be
upon him) settled among his people, lived with them, married from among
them, and had children. Whether it means the brotherhood of companion-
ship or marriage, both are similar because marriage does not occur with-
out companionship and cohabitation.*

Dr. Fadl Hasan Abbas (may he rest in peace) said in his commentary
on the verse, {The people of Noah denied before them, and the com-
panions of the well and Thamud (12) And ‘Aad and Pharaoh and the
brothers [i.e., people] of Lot (13) And the companions of the thicket
and the people of Tubba. All denied the messengers, so My threat was

536 In the Shadows of the Qur’an, 5/2607.

537 The Beneficiary of the Stories of the Qurian, Abdul Karim Zaidan, p. 157.
538 Tafsir Ibn Kathir, 3/333.

539 Interpretation of Liberation and Enlightenment, 8/401.

540 Verses, Hadiths, and Doctrinal Effects on Allah’s Prophet Lot, p. 157.
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justly fulfilled (14)} [Qaf: 12-14]: “What seems to me is that the Qur’anic
expression has its reasons and justifications. The prophets sent by Allah
(peace be upon them all) each grew up among their own people—they
are his family, tribe, and household. Except for Lot (peace be upon him),
it is known that he came with Abraham (peace be upon them). Therefore,
those to whom he was sent were not his tribe. Since this is the first surah
where these people are mentioned, the term ‘brothers’ was used instead of
‘people; indicating that human brotherhood. The noble surah mentions
‘people, such as: {The people of Lot denied the messengers (160) When
their brother Lot said to them} [Ash-Shuara: 160-161]. In summary, the
term ‘their brother’ was mentioned here for a wisdom that was necessary.>*

Brotherhood, linguistically and in religious terms, encompasses var-
ious levels and layers. The foremost among them is human brotherhood,
which is how the prophets were described with their people and tribes.

- Allah Almighty said, {And to the ‘Aad [We sent] their brother Hud}
[Al-Araf: 65].

- And Allah Almighty said, {And to the Thamud [We sent] their
brother Salih} [Al-Araf: 73].

- And Allah Almighty said, {And to [the people of ] Madyan [We sent]
their brother Shu’ayb} [Al-Araf: 85].

- And Allah Almighty said, {When their brother Hud said to them,
“Will you not fear Allah?”} [Ash-Shuara: 124].

- And Allah Almighty said, {When their brother Lot said to them,
“Will you not fear Allah?”} [Ash-Shuara: 161].

This is reiterated in the Holy Qurian and the Prophetic Sunnah. In the
Hadith of the Night Journey;, it is mentioned that the prophets are brothers,
and they used to say to the Prophet Muhammad (peace and blessings be
upon him); “Welcome, O Pious Brother and Pious Prophet!”** The highest
level of brotherhood is brotherhood in faith, which is why Allah Almighty
says, {The believers are but brothers} [Al-Hujurat: 10]. The Prophet
Muhammad (peace and blessings be upon him) also said, “A believer is
the brother of another believer™* deserving full rights and the highest

541 Stories of the Qurian, p. 354.

542 The Sharia of the Prophets, p. 94.
543 Sunan Abi Dawud, 2/576, Allah’s Law for the Prophets, Al-Zuhayli, p. 94.

<3 218 &



+<3  SECTION FOUR

respect. However, some extremists and zealots restricted brotherhood to
this level only and objected to its use in other contexts—contrary to the
Holy Quran and Sunnah—using ‘brother’” based on lineage, social status,
tribes, customs, and religions. This has been customary throughout history
and in various societal interactions, extending kindness and courtesy to
others regardless of their characteristics or circumstances. In the Proph-
et’s biography, it is documented that he addressed someone as “brother of
the Arabs,” a gentle and endearing term in etiquette, morals, and dealings
throughout time.**

C- {Will you not fear Allah?}:

Therefore, when you do not believe in Allah, worship Him, and adhere
to His commands and prohibitions, His punishment and retribution will
befall you. Righteousness and reason dictate that you should fear this. For
this reason, I present to you an urging and advising call to fear Allah and
His punishment, which I have warned you about in both your immediate
and future life. This all points to the necessity of mental discipline, as stat-
ed in the verse: {Will you not fear Allah?}.

The interrogative form in this expression conveys meanings of aston-
ishment, surprise, and disapproval at their lack of fear. It includes the sense
of urging and encouraging them to fear Allah. The particle “And” functions
emotionally in continuation of what was previously said by Noah (peace
be upon him), either explicitly stated or implied, understood through log-
ical necessity.”*®

- {Will you not fear Allah?}: This phrase warns against Allah’s imme-
diate and future punishment and admonishes** taking what remains of it
seriously. It implies seeking His rewards eagerly and striving for what leads
to success, especially for those who believe and submit.**’

Verily, piety (tagwa)>*® in its essence involves seeking protection from
Allah’s punishment by performing acts of obedience and avoiding prohibi-

344 The Sharia of the Prophets, p. 94.

545 Noah, peace be upon him, and the Great Flood, al-Sallabi, p. 125.

46 The sensitivity in complying to the instructions and refraining from the prohibitions of the
religion.

Noah, peace be upon him, and His People, Abd al-Rahman Habanka, p. 64.

Piousness, fear of Allah, love for Allah, and self-restraint.
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tions. Moreover, the Holy Qur’an often links obedience to piety, indicating
that true piety, as commanded, is only achieved through obedience to the
Prophet and following his guidance.’*

Indeed, the one who reflects on the Book of Allah finds that piety is
among the most emphasized matters in the Holy Qur’an, urging souls to
pay attention to it. The essence of piety lies in protection, and it has various
stages:

The first stage: avoiding polytheism.
The second stage: avoiding major sins.

As for the third stage, in which piety is completed: avoiding minor
sins.>’

And the scholars have mentioned numerous definitions of piety, var-
ying in their wording and expressions. Some of these definitions include:

- Piety is to obey Allah and not disobey Him, to remember Him and
not forget Him, and to be grateful to Him and not deny His favors.

- Another definition of piety is that your Lord does not see you where
He has forbidden you.**!

D- {Indeed, | am to you a trustworthy messenger}:

He does not betray, cheat, add anything to, or subtract anything from
what he was entrusted with in conveying. The meaning is: “I am a mes-
senger sent by Allah and entrusted with the messages of my Lord. I deliver
them to you exactly as I receive them through revelation from Him. I do
not add to them, nor do I subtract from them.” Being a messenger of Allah,
entrusted with conveying His messages, entails that they are commanded
by Allah to obey Him. Therefore, He said to them:

E- {So fear Allah and obey me}:

Meaning: So, fear the punishment of Allah and obey me in what I call
you to. For if you do not obey me in what I call you to, while I am a mes-
senger conveying from Allah, then you deserve His punishment and wrath.

549 The Story of Noah, peace be upon him, The Life of Noah’s Faith, p. 38.
550 Noah, peace be upon him, and the Great Flood, p. 128.
551 Previous source, p. 129.
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The matter is not about me; rather, it is about Allah, my Lord and your
Lord.>>?

2- {And I do not ask you for it any payment. My payment is only from the Lord
of the worlds} [Ash-Shu‘ara: 164]:

A- {And I do not ask you for it any payment}:

When it came to the minds of the people invited to a principle, idea,
knowledge, or group, that they might accuse the caller of having personal
gain that he acquires through their following of him, it was wise in the
call for the Messenger to declare his detachment from any personal gain
he might receive from his people whom he invites to the religion of Allah
Almighty, his Lord and theirs. It is known that the least and most subtle of
gains he could seek from them is their acknowledgment of his teaching,
advice, and guidance. It appears that disassociating oneself from even the
smallest and most inconspicuous gains requires explicitly disavowing what
is hardest on the souls of the people and more intense. Thus, Lot showed
(peace be upon him) that he did not ask them for any reward for what he
gave them, no matter how little and light it was, as evidenced by his saying:
{And I do not ask you for it any payment}.

B- {My payment is only from the Lord of the worlds}:

This does not mean that he does not seek any reward at all; it is an
idealistic statement for humanity, which he does not claim for himself. In-
stead, he guarantees a reward that he will receive from the Lord of the
worlds. Allah Himself undertakes the reward for the callers to His religion
and worship. Thus, Lot (peace be upon him) said, {My payment is only
from the Lord of the worlds}; meaning that the reward that I deserve is
solely under the guarantee of the Lord of the worlds: He alone is the Guar-
antor, and the One in whom I trust that He will grant it to me.’> Since my
reward is from the Lord of the worlds, my call to you to monotheism, to
worship Him alone, to be mindful of Him, and to obey me in what I com-
mand you, is solely for the sake of Allah Almighty.

552
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Noabh, peace be upon him, and the Great Flood, p. 204.
Previous source, p. 204.
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3- {Do you approach males among the worlds (165) And leave what your
Lord has created for you as mates? But you are a people transgressing (166) }
[Ash-Shu’ara: 165-166]:

After Prophet Lot (peace be upon him) called his people to fear Allah
Almighty, instructed them to be mindful of Him, informed them that Allah
had sent him as a messenger to them, and assured them of his trustworthi-
ness in delivering the message to guide them towards goodness and virtue,
he also confronted them about their prominent vices and worst deeds, par-
ticularly their heinous acts and wicked behavior.>*

A- {Do you approach males among the worlds}:

The verse began with an interrogative expression of disapproval, ex-
pressing astonishment and wonder at its content. How can a male commit
adultery with someone like him? The denial is presented in the present
tense to indicate the recurring nature of this crime, time after time, until it
became a natural habit in their lives as if it were among their daily routines.

{Males}: Those who they approach instead of their women are not
females and are not a place for fulfilling desire. They are complete males,
possessing masculinity fully. So, how do these males turn into females?>>

{Among}: To specify, meaning; do you approach males from among
the children of Adam excessively due to their abundance and diverse gen-
ders? Therefore, the intended {the worlds} are the people, because those
who approach males from them are particularly addressed. Meaning; O
people of Lot, you are exclusively involved in this obscenity, which no one
else does besides you. Hence, {the worlds} refers to everyone who engages
in such an approach.

And the preferred view is the first one: those whom you approach are
males among the worlds, not females.”

In this despicable and great degradation, the people of Lot distinguished
themselves by committing an act that no other humans had preceded them
in. This is an unprecedented crime because it is a vile act and an extremely

554
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The Quranic Structure in Surah Lut, p. 111.
Qur’anic Stories, 1/491, The Quranic Structure, p. 111.
The Quranic Structure in Surah Lut, p. 111.

8 222 o



+<3  SECTION FOUR

terrible matter. Allah Almighty has provided them with an alternative to
committing this great abomination and widespread corruption:

B- {And leave what your Lord has created for you as mates? }:

Lot continues to confront his people with denial and rebuke, express-
ing in the present tense {And leave}, indicating renewal, occurrence, and
persistence. This underscores the astonishingly bad state of that action,
meaning they abandoned the right path for deviation and regression in
character, seeking perverted pleasure.

{What your Lord has created for you}; meaning: You forsake what
Allah has ordained as a way to fulfill desires and a means to produce off-
spring, achieving the peak of pleasure through it, as Allah, Glorified be
He, says: {Your wives are a place of cultivation [i.e., sowing of seed] for
you} [Al-Bagarah: 223], and His saying, {then come to them from where
Allah has ordained for you} [Al-Baqarah: 222]. In these two verses lies the
correct path to fulfill one’s needs.>”’

{Your Lord has created for you}: This indicates that the purpose of
this creation is for their sake. This is an allusion to inferring the innate
validity of an action based on the invalidity of an action that opposes it be-
cause it is contrary to nature. It is a result of Satan’s manipulation and cor-
ruption of the order of creation, as stated: {...and I will command them so
they will change the creation of Allah} [An-Nisa: 119].%®

- {As mates}: “As” here serves to specify; meaning you abandon the
approach of your spouses’ vulvas.>

C- {But you are a people transgressing }:

- {But}: to transition from the position of preaching and reasoning to
the position of reproach, emphasizing the denunciation after its leniency,
because the honor of the message necessitates proclaiming the rejection
of wrongdoing and taking the most explicit ranks of declaration. If one
can use harsh denunciation with his tongue, he should not descend to le-
niency. He should begin with leniency, and if it does not work, he should
move to what is harsher. Lot (peace be upon him) transitioned from saying
557

558
559

The Quranic Structure in Surah Lut, p. 112.
Liberation and Enlightenment, 8/113.
The Quranic Structure in Surah Lut, p. 113.
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{Do you approach males} to saying {But you are a people transgressing}
without saying “But you were a people transgressing” to emphasize attrib-
uting aggression to them. By making the statement {a people transgress-
ing} instead of merely “transgressing” it is highlighted that aggression is a
nature within them as if it is a component of their identity.>*

And the transgressor is the one who has exceeded the bounds of truth
to falsehood. It is said that he transgressed against him means that he
wronged him. Their aggression is their departure from the limit set by the
natural disposition to what is contrary to it, surrounded by the corruptions
of altering nature.®

Sheikh Muhammad Ahmad al-Adawi (may Allah have mercy on him)
said, “They became a people who transgressed the boundaries, exceeding
them, as they were described in another verse as {a transgressing people}
and {a people behaving ignorantly}, meaning; you are ignorant of Allah’s
law in His system. By that act, they committed two crimes:

The first one: corrupting the men and destroying their honor, break-
ing their pride and noble traits.

The second one: depriving the women of the enjoyment they were cre-
ated for.

And following that: exposing them to fornication and eliminating
progeny, which is contrary to the system of life and is the destruction of the
fabric of society.>*

His people responded to this advice and guidance, and his fear for
them from Allah’s wrath and displeasure, and His punishment and venge-
ance, by saying:

4- {They said, “If you do not desist, O Lot, you will surely be of those
evicted” } [Ash-Shv’ara: 167]:

The people of Lot (peace be upon him) were unable to defend their
falsehood against the evidence and arguments that Lot (peace be upon him)
presented to them. Their minds were bankrupt, unable even to think of a
pretext to cling to their falsehood. Their falsehood disintegrated in the face

560 {iberation and Enlightenment, 8/403.
561 {iberation and Enlightenment, 8/403.
62 The Messengers Call to Allah Almighty, 1/295.
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of the brilliance of the truth, their efforts diminished before Lot’s stead-
fastness, their resolve weakened before his patience, and their strength col-
lapsed before the power of the truth. Thus, they had no recourse but to ask
him to stop calling them to his religion and to stop explaining their misguid-
ance, the extinction of their natural disposition, and their sinking into the
swamp of sins. They resorted to using threats and force by expelling him
from their city and banishing him, thinking that this would rid them of the
disturbance and save them from repeated defeats. Therefore, they said, {If
you do not desist, O Lot, you will surely be of those evicted}. Subhan Al-
lah! A messenger who calls people to purity, endears them to integrity, and
prevents them from the corruption of their nature, his reward from his peo-
ple is to threaten him with expulsion and exile. His only fault in their eyes is
his purity of purpose, the nobility of his principles, and the nobleness of his
intentions. That is his crime according to his people, as they explicitly stated
in Surah Al-Araf when they said { Evict them from your city! Indeed, they
are men who keep themselves pure} [Al-Araf: 82].5¢

And so it is with tyrants, resorting to power, threats, and warnings
when they find themselves surrounded by the arguments of truth and
sound reasoning. Thus, the transgressors, the excessive, the criminals, the
ignorant, the unjust, and the sinful revealed their ugly faces and exposed
their malicious ways. Lot (peace be upon him) realized that their hardened
hearts would not soften. He responded to them by denouncing and detest-
ing their actions, and he turned to Allah seeking safety for himself and his
family from them:

5- {He said, “Indeed, | am, toward your deed, of those who detest [it]. (168)
My Lord, save me and my family from [the consequence of] what they do”
(169)} [Ash-Shu’ara: 168-169]:

A- {Indeed, | am, toward your deed, of those who detest [it] }:

Meaning: from those who hate it intensely.”**

{Of those who detest [it]}: This is more expressive in description than
saying; “I detest it” similar to saying “so-and-so is among the scholars,’
which is more expressive than saying “so-and-so is a scholar” because it

63 The Messengers’ Call to Allah Almighty, 1/295.
564 Objective Interpretation, 6/182.
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acknowledges his being counted among them and recognized for his con-
tribution alongside them in knowledge. It is also possible that it means
“from those who intensely hate your actions.”

And “detestation” refers to intense hatred as if it is a hatred that burns
the heart and liver. This indicates the enormity of the sin. The intention
here is “detestation” in terms of religion and piety, where one’s commit-
ment to the religion of Allah becomes so strong that their dislike for sins
approaches the level of abhorrence felt towards mountains.>*

Lot indeed responded to them with an intense dislike for their actions,
casting his truthful words into their darkened faces, expressing visible dis-
gust at their vile deeds. Then, he turned to his Lord in repentance, humble
and broken before Him, praying to be saved along with his family from the
city of evil, filth, and immorality.

B- {My Lord, save me and my family from [the consequence of] what they do}:

When Lot (peace be upon him) saw that the remedy had become diffi-
cult, that the disease had worsened, and that his efforts had been exhausted
without avail, he called upon Allah with this supplication. He prefaced his
request with the appellation {My Lord} seeking and pleading for Allah’s
help, while asking for salvation for himself and his believing family.

Indeed, Lot’s (peace be upon him) intention in seeking salvation for
himself was to fulfill his mission and ensure the continuity of his message
for as long as possible so that it could bear the desired fruits.

Lot (peace be upon him) then turned to his Lord for the second time
with a supplication, saying: {He said, “My Lord, support me against the
corrupting people”} [Al-Ankabut: 30]. Lot directed this prayer to Allah
after he reiterated his advice to his people, reminded, and warned them of
Allah’s punishment for their committing indecencies. However, the people
rebelled and grew arrogant, saying to Lot: “If you are truthful in what you
threaten us with, then bring upon us the punishment from Allah”

When Lot (peace be upon him) despaired of them, he sought help
from Allah and prayed for salvation for himself and his believing family.**

565 Tafsir al-Kashshaf, 6/261.
566 The Supplication of the Prophets and Messengers, Dr. Mohamed Mahmoud, Dr. Musa
Al-Khatib, p. 115.
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6- {So We saved him and his family, all, (170) Except an old woman among
those who remained behind. (171) Then We destroyed the others. (172) And
We rained upon them a rain [of stones], and evil was the rain of those who
were warned (173)} [Ash-Shv’ara: 170-173]:

A- {So We saved him and his family, all}:

{So} here is for following, meaning his salvation came after his suppli-
cation, as necessitated by the shortest time between the prayer and Allah’s
command to him to leave with his family from the city of evil.**’

B- {Except an old woman among those who remained behind }:
{An old woman} refers here to the wife of Lot (peace be upon him).*®

Al-Nasafi (may Allah have mercy on him) said, “{Except an old wom-
an} refers to the wife of Lot, and she was content with that. One who is
content with sin is judged as sinful, and exempting the disbelieving woman
from the family while they were believers is due to the sharing of this name,
even if she did not share with them in faith.>®

{Among those who remained behind} refers to the destruction and
punishment of those who did not survive. It is said that she perished with
those who left the city because of the stones that rained down on them.””

C- {Then We destroyed the others}:
{Then} indicates the gradual destruction, which was their doom, as

they were uprooted by the earth swallowing and the raining down of stones
upon them.

D- {And We rained upon them a rain [of stones], and evil was the rain of
those who were warned }:

And what befell them from the stones was termed as {rain} because it
descended upon them from the sky. Some say these were projectiles from

567 Liberation and Enlightenment, 8/403.
568 1 iberation and Enlightenment, 8/403.
569 Tafsir al-Nasafi, 3/193.

570 Tafsir al-Kashshaf, /261.
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volcanic eruptions in their lands, stirred by earthquakes and described viv-
idly.”"

{And evil was}: a reproachful verb meaning “woe.” In the phrase {of
those who were warned}, it marks them as having been warned but they
did not heed the warning.””?

7- {Indeed, in that is a sign, but most of them were not to be believers. (174)
And indeed, your Lord - He is the Exalted in Might, the Merciful (175)} [Ash-
Shu’ara: 174-175]:

A- {Indeed, in that is a sign, but most of them were not to be believers}:

{Indeed, in that is a sign}: Meaning that in the comprehensive divine
punishment inflicted upon the people of Lot, there is a lesson for those
who reflect and ponder, who do not let their desires override them, and
whose vision is not clouded by their desires.

{But most of them were not to be believers}: This phrase indicates
that some of them, albeit few, feared this consequence, but their blind loy-
alty to their people made them continue with them despite their fear of
what Lot (peace be upon him) warned them about.

From this, it is inferred that one of the social phenomena in human so-
ciety is the conformity of some people to the majority, relinquishing their
own concepts regarding the influence of collective conformity. The story
encompasses two contrasting phenomena: first, the complete destruction
of Lot’s people as a manifestation of Allah’s sovereignty and overwhelming
power; and second, the deliverance of Lot (peace be upon him) and his
family, preserved under Allah’s protection, care, and mercy. Allah Almighty
concluded the narrative with:

B- {And indeed, your Lord - He is the Exalted in Might, the Merciful }:

{And indeed, your Lord - He is the Exalted in Might} for His ene-
mies, and {the Merciful} and for His allies.”” Thus, in this conclusion, His
name {the Exalted in Might} is mentioned, meaning the powerful and
dominant, and His name {the Merciful} is mentioned, indicating the com-

571 Liberation and Enlightenment, 8/404.
572 Previous source, 8/404.
573 Pacilitation in Hadiths’ Interpretation, Muhammad al-Makki al-Nasiri, 4/362.
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pleteness of precision and eloquence in Allah’s speech, and how beautifully
articulated it is.””*

The story of Lot (peace be upon him) concludes in Surah Ash-Shuara
with a noble divine address from the Merciful Lord, directing it to the Seal
of His Prophets and Messengers. It reminds him that He is vigilant over
His enemies and provides His allies with mercy, assistance, and support.

Fourth: Lot (peace be upon him) in Surah An-Naml

Allah Almighty said, {And [mention] Lot, when he said to his people,
“Do you commit immorality while you are seeing? (54) Do you indeed
approach men with desire instead of women? Rather, you are a people
behaving ignorantly.” (55) But the answer of his people was not except
that they said, “Expel the family of Lot from your city. Indeed, they
are people who keep themselves pure.” (56) So, We saved him and his
family, except for his wife; We destined her to be of those who remained
behind. (57) And We rained upon them a rain [of stones], and evil was
the rain of those who were warned (58)} [An-Naml: 54-58].

Surah An-Naml discusses the story of Moses (peace be upon him),
then highlights Allah’s blessings upon David and Solomon (peace be upon
them). It further narrates Solomon’s encounters with the ant, the hoopoe
bird, and the queen of Sheba and her people. The surah also recounts the
story of Salih (peace be upon him) and his people Thamud, details the
schemes of the corrupt and concludes with the story of Lot (peace be upon
him) and his people who rejected the truth and deviated from their natural
disposition.’”

This is the fourth story in this surah, intended—as with the previous
stories—to warn against disobeying Allah’s commands, committing grave
sins or transgressions, so that the sinners may not suffer the same punish-
ment as those before them.

The story of Thamud is followed by the story of Lot in accordance
with the Qurianic method of arranging the narratives of those nations. The
people of Lot came chronologically after the people of Thamud. What rais-
es the question here is the focus on the story of Lot without the stories of
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575

Noabh, peace be upon him, and His People in the Glorious Qur’an, Al-Maydani, p. 76.
The Quranic Structure in Surah Lut, p. 58.
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‘Aad and the people of Midian, despite their proximity to the kingdom of
Solomon, adjacent to the dwellings of Lot’s people, situated between the
lands of Thamud and Palestine. Their territories lay along the path taken
by Quraysh to the Levant. Allah Almighty said, {And indeed, they [i.e.,
those cities] are [situated] on an established road} [Al-Hijr: 76]. And
He, the Exalted, said, {And indeed, you pass by them in the morning}
[As-Saffat: 137]. The story begins with Lot (peace be upon him) calling his
people and advising them to abandon immoral acts:*’

1- {And [mention] Lot, when he said to his people, “Do you commit
immorality while you are seeing?”} [An-Naml: 54]:

And this structure reiterates Lot’s denial once again, indicating their
awareness that their actions were abhorrent. The term “immorality” re-
fers to whatever its ugliness is recognized and its repugnance intensified.
Here, it refers specifically to the crime of homosexuality. Lot (peace be
upon him) affirmed his denial of committing this act, describing their state
during its occurrence with the words: {while you are seeing?}. The con-
junction “while” emphasizes condemnation, reproach, and rebuke. {While
you are seeing?} indicates their persistence in committing the immoral
act. The use of the present tense in the narrative serves to emphasize their
continued practice of this act until it became widely known among people
during their lives, witnessed and openly committed during the daytime.
The phrase {you are seeing?} derives from “to see,” which refers to the
sense of sight, i.e., the eye, or knowledge. According to this, there are three
meanings mentioned by scholars of interpretation:

- One interpretation is that they openly declared that sin, looking at
each other while committing it, without covering themselves or avoiding
displaying it. They were indifferent to the heinous sin, and none of them
denied this act despite its enormity. Publicizing sin is in itself another
sin because it indicates approval and is a disregard for prohibitions. The
Prophet Muhammad (peace and blessings be upon him) said, “Every one
of my followers will be forgiven except those who expose (openly) their
wrongdoings.” Among forms of publicizing sins is when a person commits
an act during the night and then, in the morning, Allah has covered his sin,

576 " The Quranic Structure in Surah Lut, p. 59.
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but he says, ‘O so-and-so, I did such and such yesterday, thus removing

Allah’s covering from himself in the morning.™””

- Another interpretation is that {seeing} refers to the insight of the
heart (insightfulness), meaning they knew that it was a heinous sin which
they had not preceded others in committing. Knowledge of the sin makes
it more repugnant and committing it in such a state is a greater sin.””®

- And a third interpretation is: You witness the consequences left by
the sinners before you and what befell them, yet you do not take heed from
them and continue in their acts of disobedience and even exceed them.*”
Thus, this is a method of warning and intimidation.

These three interpretations are presented within a framework of con-
demnation and rebuke. This method, based on rebuke and condemnation,
is an effective behavioral approach known in psychology as aversion ther-
apY'SSO

In this eloquent arrangement, Allah informs us about Lot’s (peace be
upon him) call to his people, his sincerity in what he called them to, his
denial of their sinful acts, and his affirmation of this by illustrating their
wretched condition. It depicts the depths of degradation they reached in
their disobedience, indulgence in desires, deviation from natural inclina-
tions, and disregard for human norms, as they openly looked upon each
other.”®

2- {Do you indeed approach men with desire instead of women? Rather, you
are a people behaving ignorantly} [An-Naml: 55]:

- The verse begins with a rhetorical question: {Do you indeed}, it is
a questioning rebuke used for emphasis, leading to the clarification of the
heinous sin that the people of Lot indulged in deeply.

- {Approach men}: The verse explicitly mentions the sin that the read-
er would inquire about, similar to the structure found earlier in Surah Al-
Araf.

577 The Quranic Structure in Surah Lut, p- 60.

The Quranic Structure in Surah Lut, p. 60.
The Quranic Structure in Surah Lut, p. 60.
580 The Call to Allah, Abd al-Rab Nawab, p. 274.
81 The Quranic Structure in Surah Lut, p. 60.
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The verse reiterates Lot’s (peace be upon him) denial and rebuke of his
people once again. It explicitly states the nature of the sin they committed
by direct declaration, after initially hinting at it, to have a greater impact
on the reader. The affirmation with emphatic particles underscores that
its content is unbelievably vile. Describing their indulgence in desire is a
layer of ugliness upon ugliness, as it is not within its proper bounds. This
indicates they were mistaken in their actions, surpassing even the bounds
of women who are naturally appropriate objects of desire.

The term {men} in the verse refers to a mental construct indicating
generality. Mentioning the word “men” emphasizes further repugnance
and denial, as they are men like themselves, meaning they are human be-
ings, unlike the term “males” which includes both young and old males of
humans and other species®.

Then He described them with attributes indicating their simple-mind-
edness, lack of understanding, impoverished thinking, and lack of knowl-
edge, portraying their degraded state and miserable condition, saying:
{Rather, you are a people behaving ignorantly}.

{Rather}: A transitional shift from denial to informing about their
condition that led them to commit abominations and follow their desires,
indicating that they were a people of ignorance which drove them to such
indecency.

Ignorance is the opposite of knowledge, meaning you are unaware of
the consequences of what you are doing, or you act like ignorant people
despite knowing it is indecent. Alternatively, ignorance here could imply
foolishness and recklessness that they were accustomed to.’*

The purpose of this shift is to criticize and belittle, and to alert to the
reality of their situation. It is expressed through the nominal sentence and
the present tense verb to indicate their ongoing persistence in committing
that indecency and their steadfastness upon it.>**

Indeed, Lot (peace be upon him) launched a severe campaign against
this indecency.
- His saying {men} refers to a deviation rejected even by animals.

582
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The Quranic Structure in Surah Lut, p. 116.
The Quranic Structure in Surah Lut, p. 116.
The Quranic Structure in Surah Lut, p. 116.
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- And His saying {instead of women?} indicates a deviation from the
natural order, a significant error, and a reprehensible act.

- {Rather, you are a people behaving ignorantly} is a firm descrip-
tion attached to them, indicating that they commit acts characteristic of
foolish, ignorant people who do not comprehend or distinguish between
what is good and what is ugly.”*

Lot (peace be upon him) described his people, as we have encountered
in Surah Al-Araf and Surah Ash-Shuara; as:

- Transgressing people: {Rather, you are a transgressing people} [Al-
Araf: 81].

- He also described them as “Transgressors people” in {But you are a
people transgressing} [Ash-Shu'ara: 166].

- Ignorant people: {Rather, you are a people behaving ignorantly}
[An-Naml: 55].

Indeed, ignorance encompasses the worst attributes: It promotes ex-
cess and transgressing, and it is pervasive and accessible:

- They were ignorant of the true purpose for which woman was created.

- They were ignorant of their Lord, His religion, and the teachings
brought by Lot (peace be upon him).

- They were ignorant of their own selves and their human dignity.

- They were ignorant of the danger of their excessive behavior and ag-
gression.

- They were ignorant of the path of righteousness, guidance, and suc-
cess.

This noble verse, {Rather, you are a people behaving ignorantly}
clarifies that ignorance of Allah Almighty—His obedience that is obliga-
tory, His punishment, and the enduring bliss in His presence—is the root
cause of all evil and corruption on earth. Therefore, the path to reforming
humanity and elevating their aspirations to seek excellence and spiritual
advancement lies in obedience to Allah, distancing oneself from disobedi-
ence through divine knowledge that fosters fear, hope, and love of Allah.

585 The Quranic Structure in Surah Lut, p. 116.
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This is the correct path to rectifying human conditions and achieving the
desired perfection.

So, look at the people of Lot, and how Allah Almighty described them
as ignorant, which led them to indulge in abominations. Thus, they be-
came the epitome of disgrace and corruption, resulting in severe punish-
ment for their heinous deeds.

Indeed, ignorance is nothing but darkness among the darknesses.
Whoever remains ignorant has lost the light of Allah and wanders aim-
lessly without guidance. Instead of making his determination his beacon
to illuminate his path and encourage him to acquire knowledge from any
source, his low aspirations become the cause of his darkness. This is be-
cause he is preoccupied with everything that distances him from Allah Al-
mighty, increasing his ignorance, backwardness, and loss, leading to a fall
into the sinful quagmire filled with obscenities and evils.**

Lot (peace be upon him) described his deviant people as ignorant,
and we note that the verb {behaving ignorantly} in the verse is absolute,
encompassing all forms, types, and conditions of ignorance.®®” Due to their
ignorance, which dominated them, the people of Lot did not heed Lot’s
advice and guidance. Instead, their ignorance, disobedience, injustice, ex-
cess, and criminality led them to commit another serious crime, expressed
in the Holy Qur’an by saying:

3- {But the answer of his people was not except that they said, “Expel the
family of Lot from your city. Indeed, they are people who keep themselves
pure”} [An-Naml: 56]:

After Lot (peace be upon him) called his people to natural disposition,
chastity, and purity as well as commanded them to uphold truth and re-
frain from evil, and rebuked them attributing their actions to ignorance,
they responded with exaggeration and harm,® boasting about their in-
decency. Their response to him (peace be upon him) was not fitting for
anyone except those with corrupted nature and impaired intellects:

586 Determination in light of the Holy Qur’an, an Objective Study, Abdul Aziz Salem Al-Ruwaili,

Dar Al-Sumaie for Publishing and Distribution, 2015, p. 154.
Objective Interpretation, Al-Khalidi, p. 96.
The Quranic Structure in Surah Lut, p. 77.
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A- {But the answer of his people was not except that they said}:

The verse begins with a conjunction; {but} indicating a sequence, re-
flecting the response of the people who had settled on their decision and
were content with it, as indicated by the exception introduced by the ne-
gation which implies specification: {was not except that they said}. This
confirms Lot’s (peace be upon him) commitment to calling his people, ad-
vising them, and being eager for their guidance. After advising them and
guiding them towards the path of salvation, Allah Almighty pointed out
their persistence in ignorance, saying, {But the answer of his people was
not except that they said}. They had no valid argument to refute what Lot
described them with, nor any excuse in their response, except that they
affirmed their ignorance and boasted about it, demonstrating their per-
sistence and deepening in wickedness.”® This was the reason for the com-
mand to expel Lot’s family from the city, limited to this response:

B- {Expel the family of Lot from your city}:

They explicitly stated whom they should expel, referring to Lot’s fam-
ily, without mentioning Lot himself (peace be upon him), even though it
would have been more appropriate to expel him in their view, as he was
their leader. Alternatively, by {the family of Lot}; They may have meant the
category that opposes what they are doing, thereby including Lot (peace
be upon him) but not explicitly mentioning or intending his wife, because
she did not oppose them. With this statement directing the expulsion {the
family of Lot}, they aimed to rid themselves of anyone who reminded
them of their sinful actions or advised them against them.*

- {from your city}: They added the {city} to them, indicating their as-
sociation with this city to the extent that it seemed as if Lot (peace be upon
him) and his family were not considered part of the city’s inhabitants. The
process of expelling them was depicted as simple and easy, suggesting the
insignificance of Lot’s family and the lack of supporters or defenders for
them.”!

589 Nazm al-Durar, Al-Biqa’i, 4/270.
590 The Quranic Structure in Surah Lut, p. 78.
%91 The Quranic Structure in Surah Lut, p. 78.
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C- {Indeed, they are people who keep themselves pure}:

In this report, the reason for their expulsion from the village is stated
as follows: They are people who commit obscenities openly and encourage
others to do the same, particularly engaging in anal intercourse, promoting
and defending it. Therefore, the family of Lot must be expelled from the
city, as the criminal people punished them for their purity and chastity.>*

4- {So We saved him and his family, except for his wife; We destined her to
be of those who remained behind} [An-Naml: 57]:

Allah Almighty saved Lot (peace be upon him) and his family from the
punishment that befell his people, as mentioned in His saying:

{So We saved him and his family}: His wife was excluded from the ul-
timate consequence with the statement {except for his wife; We destined
her to be of those who remained behind}. This means we decreed upon
her with our might and power a firm decree that does not change due to
her disbelief. The decree is applicable to the event and specifically refers to
her. Thus, we decreed her fate to remain with the rest in punishment.”

Al-Hafiz Ibn Kathir (may Allah have mercy on him) said regarding
his interpretation of the verse, {...except for his wife; We destined her
to be of those who remained behind} meaning; among those who per-
ished with his people, because she was an aid to them in their misguidance
and she consented to their heinous deeds. She would guide her people to
Lot’s guests, encouraging them to approach them and commit indecent
acts with them.

5- {And We rained upon them a rain [of stones], and evil was the rain of
those who were warned} [An-Naml: 58]:

And do not think that the rain with which Allah destroyed them was
praiseworthy, abundant in goodness and blessings. Rather, it was a rain of
stones appropriate to their deviant and unprecedented condition, along-
side hardened hearts inclined towards aberrant desires. Allah Almighty de-
scribed this rain in several places in His Noble Book, including His saying,
{So when Our command came, We made the highest part [of the city] its
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The Quranic Structure in Surah Lut, p. 78.
The Quranic Structure in Surah Lut, p. 220.
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lowest and rained upon them stones of layered hard clay, [which were]
(82) Marked from your Lord. And it [i.e., Allah’s punishment] is not
from the wrongdoers [very] far (83)} [Hud: 82-83]. And also His saying,
{And We made the highest part [of the city] its lowest and rained upon
them stones of hard clay} [Al-Hijr: 74].

So, the Holy Qur’an explains parts of itself through other parts, and far
be it from the words of Allah to contradict or differ.”*

{And evil was the rain of those who were warned}: This means their
rain is indeed wretched, and so is their punishment, because they were
warned and cautioned, yet they did not desist or heed the warnings. There-
fore, Allah decreed upon them a severe punishment.*”

Fifth: Lot (peace be upon him) in Surah As-Saffat

Allah Almighty said, {And indeed, Lot was among the messengers.
(133) [So, mention] when We saved him and his family, all, (134) Ex-
cept an old woman [i.e., his wife] among those who remained [with the
evildoers]. (135) Then We destroyed the others. (136) And indeed, you
pass by them in the morning (137) And at night. Then will you not use
reason? (138)} [As-Saffat: 133-138].

A brief overview of the story of Lot (peace be upon him) is mentioned in
Surah As-Saffat, highlighting Allah’s honoring of His prophets (peace be upon
them), placing them among the honored. Indeed, they are the honored ones.
The surah does not delve into the details of what transpired between Lot and
his people; rather, it focuses on what Allah specifically singled out for Lot and
what befell his people. Then, it admonishes the Arabs who pass by their dwell-
ings morning and evening, criticizing their lack of remembrance and rebuking
them for not using their intellects in what is beneficial for them.**

Interpretation of the noble verses:
1- {And indeed, Lot was among the messengers }:

Allah Almighty emphasizes the message of Lot (peace be upon him) by
beginning his story in Surah As-Saffat with the conjunction {and}, which

594 Objective Interpretation, 6/266.
595 Tafsir Al-Saadi, p. 807.
59 Stories of the Holy Qur’an, Dr. Fadl Hassan Abbas, p. 368.
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serves as a link connecting it with all the preceding narratives mentioned
in the surah.” This wise arrangement includes brief accounts of Noah,
Abraham, Ishmael, Isaac, Moses, Aaron, and Elijah before detailing the
story of Lot and Jonah (peace be upon them all).

And {when} is a temporal adverb related to {the messengers}. The
meaning is that at the time when Allah brought him salvation and de-
stroyed his people, he was steadfast in conveying the message from Allah,
speaking as Allah had commanded him. The use of “when” specifically
highlights the moment of his deliverance among the messengers, because
that moment is indicative of the circumstances that affirm his message,
similar to the situations of other messengers before and after him.*®

2- {[So mention] when We saved him and his family, all}:

The observer of the verb form {We saved him} will notice the classifi-
cation depicted in the word.”® When discussing the salvation of Lot (peace
be upon him) in the noble surahs, the verb appears in the past tense in Su-
rah Al-Araf and Surah An-Naml: {So We saved him}, and in the past tense
in Surah Al-Anbya, Surah Ash-Shuara, and Surah As-Saffat: {We saved
him} and in Surah Al-Qamar: {We saved them}. In the future tense in
Surah Al-Ankabut: {We will surely save him}. In the form of supplication
and request in Surah Ash-Shu’ara: {Save me}. We notice here the story
using various verb forms in its verses; the past tense—which is the most
used—in various forms, even though they all convey the same meaning
of reporting the realization of salvation. The past tense is used to indicate
the certainty of the action occurring. The verb “saved” is used to indicate a
quick result, while “survived” is used for a more deliberate and careful pro-
cess. Therefore, “saved” implies a quicker relief from distress and hardship
compared to “survived.” The linguistic structure of each form reflects this
distinction.®®

597 The Eloquence of Quranic Systems in Surah As-Saffat, Dr. Shuma Muhammad Al-Balawi, Dar

Al-Sumaie for Publishing and Distribution, 2019, p. 516.

598 {iberation and Enlightenment, 9/441.

599 From the Eloquence of the Qurianic Structure in Surah As-Saffat, p. 517.

600 The Eloquence of the Word in Quranic Expression, Fadel Saleh Al-Samari, Dar Ibn Kathir,
2nd edition, 1437 AH, p. 70.
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When Allah said in Surah Al-Araf and Surah An-Naml {So We saved
him}, this was after describing the state of the people and characterizing
them as excessive and ignorant. Their punishment for him was expulsion
from the city and exile for his denunciation of them, and they deserved
the punishment for their disbelief. However, in Surah Al-Anbya, Surah
Ash-Shu’ara, and Surah As-Saffat, Allah said, {We saved him}, where the
context was about reporting the disbelief of Lot’s people and his salvation

(peace be upon him). Therefore, there was no need for a swift result. And
Allah knows best.

The form {We will surely save him} is used only once, and that is when
Abraham (peace be upon him) argued with the angels about Lot (peace be
upon him), where he said to them: {{Abraham] said, “Indeed, within it
is Lot”} [Al-Ankabut: 32]. This is a form of subtle indication, as the in-
tention was not merely to inform them of his presence there, but rather to
argue on his behalf. When they mentioned that the reason for destroying
the people was their wrongdoing, he objected by pointing out that there
was an innocent person among them, demonstrating compassion and the
duty of a believer to support his brother and fear for his safety from harm
or damage. This is an example of eloquent and subtle indication.®”

They responded to Abraham (peace be upon him) in a way that re-
assured him. Allah Almighty says, {They said, “We are more knowing
of who is within it. We will surely save him and his family, except his
wife. She is to be of those who remain behind”} [Al-Ankabut: 32]. Here,
they promised Abraham the salvation of Lot (peace be upon him) and the
believers, using the form {We will surely save him}. The promise of the
Generous One is certain and binding.

The active participle, which indicates certainty and permanence, is
used in the same surah. This is evident in the angels’ words to Lot (peace
be upon him): {Indeed, we will save you and your family, except your
wife} [Al-Ankabut: 33]. This means that this act of saving is undoubtedly
going to happen. ©*

601 The Table in the Parsing, Morphology, and Explanation of the Quran, Mahmoud Al-Safi,

Madin Publications, 1st edition, 1411 AH, 20/333.

602 The Quranic Structure in Surah Lut, p. 301.
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The verb of supplication and appeal “save me,” is used in his saying,
{My Lord, save me and my family from [the consequence of | what they
do} [Ash-Shuara: 169]. This indicates that Lot (peace be upon him) re-
quested safety for himself and his family from the actions of his people
and their consequences. This implies that when Lot (peace be upon him)
despaired of his people, he sought help from Allah, asking for steadfastness
in faith and safety from punishment.*®

Dr. Muhammad Hilal said regarding Allah’s saying {[So mention]
when We saved him} [As-Saffat: 134]: “It means, remember when We
saved him or remember the time when We saved him and his family. {We
saved him} indicates the extended duration of his call to his people.®* The
emphatic form {We saved him} in Surah As-Saffat signifies the certainty of
this deliverance and its comprehensive nature, including all those believers

without exception.”%

3- {Except an old woman [i.e., his wife] among those who remained [with
the evildoers] } [As-Saffat: 135]:

An exception method, and in the exception, there is an emphasis on
her departure from them, that is, from her surviving people, and a con-
firmed declaration of it.

- {Except an old woman [i.e., his wife] among those who remained
[with the evildoers]}: Lot’s wife was an old woman among those who
remained, and Allah Almighty decreed that she stays with those who re-
mained and that she perish with them. {Those who remained [with the
evildoers]} refers to the people of Lot who were punished and destroyed.**

Al-Raghib said about the meaning of {those who remained [with the
evildoers]}, “Allah Almighty said, {Except an old woman [i.e., his wife]
among those who remained [with the evildoers]}; meaning ‘among those
whose lives were prolonged, and it was also said ‘among those who stayed
and did not leave with Lot.” ¢/

603
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The Quranic Structure in Surah Lut, p. 301.

The Rich and Comprehensive Interpretation of the Qur’an, 9/474.
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The most likely interpretation is that they are those who remained,
meaning those who stayed in their city awaiting the punishment to befall
them. Thus, that old woman remained with those who stayed and perished
with the punished and destroyed ones.®*®

4- {Then We destroyed the others. }:

After Allah Almighty explained His favor upon Lot (peace be upon
him) by granting him the message and saving him and his believing family,
He then warned and admonished: {Then We destroyed the others}. This
was connected to the blessing of the message and salvation with {then}
which indicates a sequence with delay. The reason for this delay is that the
destruction and annihilation occurred after Lot and his believing family
were saved; there was a period in between. The salvation did not come
after the destruction but before it. Then Allah warned of what happened to
the wrongdoers: {We destroyed the others} meaning that by His power,
He annihilated the remaining people who persisted in their disbelief, just
as He destroyed those who remained in disbelief from Lot’s people, like his
wife who disbelieved and sided with her corrupt people, leaving none of
them remaining.

He expressed it in the past tense to affirm their destruction and annihila-
tion and attributed the action to the {We} of Majesty to indicate the severity
of their destruction, as it is a matter of utmost greatness. He defined {the
others} in the plural to encompass the entire group, indicating that none of
them remained, and only Lot (peace be upon him) and his believing family
were saved.®” Allah mentioned this story for the disbelievers of Quraysh to
take heed, as these stories were narrated for their admonition. He said:

5- {And indeed, you pass by them in the morning (137) And at night. Then
will you not use reason? (138)} [As-Saffat: 137-138]:

Meaning: O people of Mecca, you pass by the dwellings of Lot’s people
during your trade journeys to the Levant, and you see the signs of their de-
struction by day and by night. Do you not reflect and fear that the same fate
might befall you?*'® The statement was emphasized with {and indeed} to

608 Quranic Stories, 1/515.

609 The Quranic Structure in Surah Lut, p. 243.
610 The Quranic Structure in Surah Lut, p. 243.
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affirm the meaning in {And indeed, you pass}, indicating that this news is
meant for alertness and understanding, not merely for information. {And
at night.} refers to your travels at night. This was followed by a rhetori-
cal question maintaining the order and continuation: {Then will you not
use reason?} indicating their lack of insight, as those remnants signify the
wrath of Allah that befell Lot’s people due to their denial of Allah’s messen-
ger, their indulgence in immoral acts, and their failure to repent. Specify-
ing the times of morning and night with {...in the morning (137) And at
night...} serves as a reminder of their situation and an indication that most
travelers move during the morning and evening to avoid the heat of the
sun, as their journey was in the summer. Morning was mentioned before
night because visibility is clearer, and the perception of the remnants is
more evident.®!!

- {Then will you not use reason?}: This is a rhetorical question and a
rebuke for their lack of reflection and consideration.®*> Here, the question
is a criticism of their failure to comprehend, while simultaneously urging
them to do so0.5"

- {Then will you not use reason?}: The signs and lessons, so you avoid
what leads to destruction.*

- {Then will you not use reason?}: Will you not reflect upon them
and how Allah destroyed them, and learn that the disbelievers have similar
examples?®!®

There is no doubt that the end of every arrogant person carries pro-
found lessons and clear warnings that the wise reflect upon, especially
when the remnants of the arrogant endure, with empty dwellings and des-
olate ruins that people pass by day and night, like the people of Thamud
and the people of Lot (peace be upon them).

The Holy Quran directs people to consider the fate of the people of
Lot, upon whom a rain of stones was sent. They were among the defiantly

611 The Quranic Structure in Surah Lut, p. 244.

612 Interpretation of the Rich and Comprehensive Qur’an, 9/476.
From the Rhetoric of Quranic Structure, p. 518.

614 Tafsir Al-Saadi, p- 947.

815 Tafsir Ibn Kathir, 7/38.

613
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disobedient, coarse-hearted individuals with hardened dispositions. The
Holy Qur’an guides people to reflect on their destiny for several reasons:

- That they have enduring traces until the Day of Judgment, unaffect-
ed by the passage of days and the darkness of nights. Allah Almighty said,
{And We have certainly left of it a sign as clear evidence for a people
who use reason} [Al-Ankabut: 35].

- That the enduring traces are accessible to every observer and person
of reason. Allah, Exalted is He, said, {And indeed, you pass by them in
the morning (137) And at night. Then will you not use reason? (138)}
[As-Saffat: 137-138].

- In those enduring traces are clear signs, lessons for those who reflect.
Allah Almighty said, {Indeed in that are signs for those who discern.
(75) And indeed, they [i.e., those cities] are [situated] on an established
road. (76) Indeed, in that is a sign for the believer. (77)} [Al-Hijr: 75-77].
These signs indicate the dominance of the Almighty, the Compeller, affirm
the truthfulness of the messengers, and warn of the dire fate of those who
reject the truth.®'

Sixth: Lot (peace be upon him) in Surah Al-Qamar:

Allah Almighty said, {The people of Lot denied the warning. (33)
Indeed, We sent upon them a storm of stones, except the family of Lot
- We saved them before dawn. (34) As favor from Us. Thus, do We re-
ward he who is grateful. (35) And he had already warned them of Our
assault, but they disputed the warning. (36) And they had demanded
from him his guests, but We obliterated their eyes, [saying], “Taste My
punishment and warning.” (37) And there came upon them by morn-
ing an abiding punishment. (38) So, taste My punishment and warning.
(39) And We have certainly made the Qur’an easy for remembrance, so
is there any who will remember? (40)} [Al-Qamar: 33-40].

The story of Lot (peace be upon him) is briefly mentioned in Surah
Al-Qamar following the accounts of the people of Noah; Aad, and Tha-
mud. The theme of this surah, like other Makkan surahs, emphasizes the
fundamentals of Islamic creed. It warns the disbelievers of Mecca of a

616 The Call to Allah, Abd al-Rab Nawab al-Din, p. 288.
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similar punishment to that inflicted upon previous nations mentioned in
the surah, as a consequence of their rejection of the messengers. Each nar-
rative is distinct, followed by a chilling statement invoking wonder: {And
how [severe] were My punishment and warning} [Al-Qamar: 16], This
is coupled with the declaration: {And We have certainly made the Qur’an
easy for remembrance, so is there any who will remember?}. The surah
admonishes the polytheists of Quraysh for their negligence towards these
warnings and cautions them of a fate similar to that of those nations—
destruction and defeat in this world, and the severest punishment in the
Hereafter, accompanied by humiliation and disgrace, dragged upon their
faces in the Fire. Thus, they are in deviation and punishment.®"”

In Surah Al-Qamar, Allah Almighty indeed mentioned the fourth nar-
rative, the story of the people of Lot, highlighting the consequence of re-
jecting the messengers, committing indecencies, and the explicit descrip-
tion of severe punishment, which is destruction and annihilation. This
serves as a lesson for all people, teaching them that there is no destruction
except after a warning of punishment by the tongue of a messenger from
Allah, followed by their rejection.®'

1- {The people of Lot denied the warning} [Al-Qamar: 33]:

The noble verses clarify that the people of Lot (peace be upon him)
denied their messenger, opposed him, and rejected the signs with which
he warned them, and they committed immorality.**® Allah’s statement {the
warning}, refers to the messengers and the matters they warned about
through their words. Rejecting one prophet is akin to rejecting all prophets
due to their agreement on the fundamental principles of divine laws and
their unified goal and methodology. The verses here directly transport us
to the scene of punishment and retribution:%

617 Al-Tafsir Al-Munir, Al-Zuhayli, 14/155.
618 Al -Tafsir Al-Munir, Al-Zuhayli, 14/185.
619 Al-Tafsir Al-Munir, 14/185.

620 Tafsir Al-Shaarawi, 24/14782.
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2- {Indeed, We sent upon them a storm of stones, except the family of Lot -
We saved them before dawn} [Al-Qamar: 34]:

A- {Indeed, We sent upon them a storm of stones, }:

It means the following: “Indeed, We sent upon them a storm of stones,
which destroyed them?” The severity of the punishment is emphasized with
the emphatic particle {Indeed, We}, and the sentence structure indicates
the certainty and establishment of their punishment. The statement is
phrased in the past tense to aftirm the realization of their punishment and
its occurrence upon them.

{We sent}: This phrase emphasizes the actual sending upon them,
and the use of the pronoun {We} emphasizes the greatness of the Send-
er, glorified be He, and the certainty of His command. The phrase {upon
them} indicates their lowly state before Allah, highlighting the severity and
permanence of the punishment upon them. Then, the punishment is de-
scribed with the phrase {a storm of stones}; meaning small stones that
destroy whoever they strike by the command of Allah Almighty. Thus, {In-
deed, We sent upon them a storm of stones}, the phrase indicates the
continuous pelting of stones upon them and its steadfastness until none
of them remained. Therefore, Allah Almighty exempted the family of Lot
(peace be upon him) from the general punishment with His statement:

B- {Except the family of Lot - We saved them before dawn}:

Meaning: They left in the early hours of the morning and were saved
from what afflicted their people. None among Lot’s people believed in
him except for his family, not even a single man. Even Lot’s wife suffered
the same fate as her people. Thus, the Prophet of Allah and his daughters
emerged safely from among them, untouched by harm.®*

{We saved them}: The verb is in the past tense in an exaggerated form
to emphasize and confirm their salvation. The verb is attributed with the
emphatic pronoun {We} to exalt the status. {Before dawn} meaning they
were saved during the time of dawn, indicating the moment just before
the punishment. The term {before dawn.} here refers to the time of the
night of the punishment, suggesting that their deliverance occurred shortly

621 Tafsir Ibn Kathir, 7/480.
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before the onset of the punishment, which began with the statement, {And
there came upon them by morning an abiding punishment} [Al-Qamar:
38]. That is, the punishment befell upon them in the morning.* Then He,
the Almighty, explained the reasons for the salvation of Lot (peace be upon
him) and his family from the punishment:

3- {As favor from Us. Thus, do We reward he who is grateful} [Al-Qamar: 35]:

A- {As favor from Us}:

That is: a favor and grace from Allah upon them, that is; We saved Lot
and his family from the punishment that descended upon his people, as a
grace bestowed by Us upon them. {Favor}; as salvation is indeed a favor,
and it is a general term implying specificity, meaning that their salvation
is among the greatest favors upon them. {From} specifies the Bestower,
Exalted be He, and {Us} indicates possession, meaning that the command
to save them comes from Him, Exalted be He, not from anyone else. The
pronoun {Us} is for magnification, pointing to the Bestower, Exalted be
He, and it emphasizes greatly this grace because it comes from the Bestow-
er, exalted be He, whose favors are countless and immeasurable.®*

B- {Thus, do We reward he who is grateful. }:

With such a reward out of grace. The result is that we reward every
grateful person among those who do what we command and refrain from
what we forbid. In the verse, there is a promise to the grateful believers of
being saved from every harm, so that they increase in obedience to their
Lord.®**

{Thus} is used to emphasize the greatness of the favor of being saved
by Allah Almighty. The present tense verb {We reward} indicates the con-
tinuous renewal and occurrence of the salvation of the believers whenever
punishment comes. The relative pronoun in {he who} is used to indicate
generality and inclusiveness for everyone. Mention of the favor precedes
gratitude as a way of stating the cause before the effect, where the favor that

622
623

The Quranic Structure in Surah Lut, p. 226.
Liberation and Enlightenment, 11/162, Quranic Structure, p. 226.
624 The Spirit of Meanings, 14/90, The Quranic Structure, 227.
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necessitates gratitude is mentioned first, as it is the reason for it since there
is no gratitude except after a favor.5*

4- {And he had already warned them of Our assault, but they disputed
the warning} [Al-Qamar: 36]:

Indeed, their prophet warned them of the severe punishment and the
severe retribution of Allah if they did not believe before it befell them.
However, they did not pay attention to it nor did they listen. Instead, they
doubted the warning, did not believe in it, and denied their prophet.5*

{But they disputed the warning} means they persisted in their doubts
and denials of it, and then they continued in the indecency which they
committed.®”’

5- {And they had demanded from him his guests, but We obliterated their
eyes, [saying], “Taste My punishment and warning” } [Al-Qamar: 37]:

A- {And they had demanded from him his guests}:

Lot (peace be upon him) intended to defend his guests, while his peo-
ple intended to seize them, and the two intentions conflicted. The persua-
sion was, {And they had demanded from him his guests}, the outcome
was the defeat of the deviant people in their deviant intentions and the
victory of Lot (peace be upon him) in his noble and honorable intention.**

B- {But We obliterated their eyes, [saying], “Taste My punishment
and warning” }:

This noble verse, and those following it, suggest that the punishment
befell them in two stages:

The first stage: Allah obliterated their eyes and made them blind. This
occurred at night when they intended to assault Lot regarding his angelic
guests. The angels commanded Lot to depart with his believing family at
dawn, and they blinded the deviant people gathered at Lot’s house. Thus,

625 The Quranic Structure, 227.
626 Al-Tafsir Al-Munir, 14/186.
627 Tafsir Al-Shaarawi, 24/14784.
628 Quranic Stories, 1/501.
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they were struck with blindness, returning unable to see anything and
groping about blindly.

The second stage: Their destruction came upon them at dawn the next
day: {And there came upon them by morning an abiding punishment}
[Al-Qamar: 38].

The angels informed Lot (peace be upon him) that the punishment
would befall his people in the morning, when they would be awake: {And
We conveyed to him [the decree] of that matter: that those [sinners]
would be eliminated by early morning} [Al-Hijr: 66]. When morning
came and the sun rose, they were seized by a shriek: {So the shriek seized
them at sunrise} [Al-Hijr: 73]. After the shriek, Allah overturned the town
upside down,*” and He rained upon them stones of baked clay as men-
tioned in the preceding Surahs.

Imam al-Tabari (may Allah have mercy on him) said regarding Allah’s
saying {but We obliterated their eyes} as follows: “This means that We
obliterated their eyes completely, until we made them look like the rest of
their faces, with no part of them visible, so they could not see Lot’s guests.
And concerning Allah’s {[saying], “Taste My punishment and warning”}:
Allah Almighty said, ‘So taste, O people of Lot, people of Sodom, My pun-
ishment that befell you, and My warnings that I warned others among the

nations from calamities and retributions.”®*

6- {And there came upon them by morning an abiding punishment}:

Al-Tabari (may Allah have mercy on him) said, “He, glorified be He,
says, ‘the people of Lot came upon them {by morning an abiding punish-
ment}.’ This indicates that it occurred at the break of dawn.

His saying {punishment}, means the overturning of the earth upon
them, followed by the rain of stones of hard clay, meaning consecutive.

Also, His saying {an abiding} means “This punishment settled upon
them until the Day of Resurrection, whereupon they will face Allah’s great-
est punishment in Hell”6*!

629 Quranic Stories, 1/517.
630 Jami’ al-Bayan, 27/106.
61 Jami al-Bayan, 27/106.
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7- {[Saying], “Taste My punishment and warning” } [Al-Qamar: 39]:

He, glorified be He, says to them, “So taste My punishment and My
warnings, O people of Lot, for what I have allowed to befall you due to your
disbelief in Allah, your rejection of His messenger, and My warning of you

to nations other than you; of the punishment I sent down upon you.”**

8- {And We have certainly made the Qur‘an easy for remembrance, so is there
any who will remember?} [Al-Qamar: 40]:

Al-Tabari (may Allah have mercy on him) said, “Allah, Exalted be He,
says, And We have certainly made the Quran easy for remembrance for
those who wish to be admonished and reflect upon it, so is there any who
will remember?” So, they may be deterred from what Allah has forbidden
and adhere to what He has commanded and permitted.”s*

Siddiq Hasan Khan (may Allah have mercy on him) said, “Perhaps
the reason for emphasizing the ease of recitation and remembrance of the
Quran in this Surah is to indicate that it is a great favor that no one should
neglect to be grateful for. In every story, there is a reminder that the denial
of every messenger necessitates the descent of punishment, and listening to
every story calls for reflection and admonition. This is the wisdom behind
the repetition in Allah’s statement: {So which of the favors of your Lord
would you deny?} [Ar-Rahman: 30], repeated after every verse in Surah
Ar-Rahman. Similarly, the repetition of narratives and stories themselves
serves to present these lessons vividly to the hearts, depicted in the minds,

mentioned unforgotten in every time.”***

Seventh: The Wife of Lot (peace be upon him) in Surah At-Tahrim:

Allah Almighty said, {Allah presents an example of those who dis-
believed: the wife of Noah and the wife of Lot. They were under two of
Our righteous servants but betrayed them, so they [i.e., those prophets]
did not avail them from Allah at all, and it was said, “Enter the Fire with
those who enter”} [At-Tahrim: 10]:

632 Jami’ al-Bayan, 27/107.
633 Jami’ al-Bayan, 27/107.
634 Fath al-Bayan, 13/304.
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In this noble verse, there is a clear mention of the stance of the wives of
Noah and Lot (peace be upon them). They remained upon their disbelief,
so their marriage to the noble prophets did not avail them.

1- {Allah presents an example of those who dishelieved: the wife of Noah and
the wife of Lot}:

The example here serves to highlight that guidance is solely by the
command of Allah. He guides whom He wills and leads astray whom He
wills, as Allah says, {Indeed, [O Muhammad], you do not guide whom
you like, but Allah guides whom He wills. And He is most knowing of
the [rightly] guided} [Al-Qasas: 56]. Therefore, a disbeliever persists in
disbelief even if they live in a faith-based environment surrounded by be-
lieving and monotheistic companions, and they recognize truth from false-
hood, good from evil. This was evident in the cases of these two women. It
is inconceivable that Noah (peace be upon him) and Lot (peace be upon
him) did not exert effort in calling their wives to Allah, faith, truth, virtue,
kindness, and goodness. However, diseased hearts refuse anything but dis-
belief, even if under the care of a blessed prophet or a righteous man.**

2- {They were under two of Our righteous servants}:

The phrase {two of Our righteous servants} in reference to both
Noah and Lot (peace be upon them) purifies their status. Not only that,
Allah further dignifies them by saying {righteous}, affirming their sincere
devotion to Allah Almighty, along with their achievement of righteous-
ness. This indicates their rectitude in faith and their sound relationships
with people. Therefore, the call to righteousness was indeed the call of the
prophets. Joseph (peace be upon him), after being granted kingship, ele-
vation, status, honor, and prestige, declared to his Lord (Exalted be He):
{My Lord, You have given me [something] of sovereignty and taught
me of the interpretation of dreams. Creator of the heavens and earth,
You are my protector in this world and the Hereafter. Cause me to die a
Muslim and join me with the righteous} [ Yusuf: 101]. Similarly, Solomon
(peace be upon him) said as mentioned in the Holy Qur’an about him: {So
[Solomon] smiled, amused at her speech, and said, “My Lord, enable

635 The Subtle Gestures of Explicit Proverbs in the Qur’an, Abdul Sattar Al-Marsoumi, Dar Al-
Miraj, 2016 AD, p. 295.
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me to be grateful for Your favor which You have bestowed upon me and
upon my parents and to do righteousness of which You approve. And
admit me by Your mercy into [the ranks of ] Your righteous servants”}
[An-Naml: 19].

As stated in this explicit example, the word {under} signifies the mar-
ital relationship, indicating that both Noah and Lot (peace be upon them)

were the authoritative figures in the hierarchical structure of their house-
holds.®*

3- {But betrayed them, so they [i.e., those prophets] did not avail them from
Allah at all }:

What comes to the minds of most people is marital betrayal, which is
something that should not be attributed to the prophets (peace be upon
them). Prophets have been endowed with special qualities to ensure that
people do not turn away from them and their calls. Some of these qualities
include:

The absence of contagious diseases, integrity from lying and betrayal,
and safeguarding one’s honor, so people find no fault in them. However, be-
trayal here is of a different kind.®*” Ibn Kathir (may Allah have mercy on him)
said, {but betrayed them}; meaning in faith, as they did not agree with them
in faith nor did they believe in their message, so all of that did not avail them
anything nor did it protect them from the harm. Therefore, Allah said, {so
they [i.e., those prophets] did not avail them from Allah at all}. It was said
to the two women, {Enter the Fire with those who enter} and the meaning
of His saying {...but betrayed them} is not that the betrayal was in immoral-
ity, but in religion, for the women of the prophets are protected from falling

into immorality due to the sanctity of the prophets.®*

A- Betrayal by Noah’s Wife (peace be upon him):

The wife of Noah (peace be upon him) did not believe in him; rather,
she used to tell people that he was mad, Allah forbid. It is mentioned in
the interpretation of Ibn Jarir al-Tabari that Ibn Abbas was asked while

636 The Subtle Gestures of Explicit Proverbs, the Previous Source, p. 318, Noah and the Great

Flood, p. 318.
637 Noah and the Great Flood, p. 318.
638 Tafsir Ibn Kathir, 4/393.
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he was near the Kaaba about the saying of Allah Almighty: {but betrayed
them,}, he replied, “Verily, it was not in adultery, but she told people that
he was mad. Or her betrayal was that she informed the rulers of that time
about the names of those who believed in Noah (peace be upon him).”
Al-Mawardi said in “Al-Nukat wa Al-Uyun” the following: “The betrayal of
the wife of Noah (peace be upon him) was that she told people that he was
mad, and when someone believed in him, she would inform the tyrants.”s*
Some scholars also said that she died before the flood.**

B- Betrayal by Lot’s wife (peace be upon him):

Her betrayal towards her husband Lot (peace be upon him) was that
she used to inform the people of Lot when the guests would come to him.
She was a disbeliever and sided with her disbelieving people, and her be-
trayal was not in committing immorality. Ad-Dahhak reported from Ibn
Abbas: “No wife of a prophet ever committed immorality. Allah destroyed
her along with the disbelievers of her people, as Allah turned their land

upside down.”**!

4- {And it was said, “Enter the Fire with those who enter” }:

It means that Allah decreed a firm judgment upon them by admitting
them into the Fire, despite them being wives of two messengers from Allah.
On the Day of Judgment, they will be among the companions of the Fire,**
so there is no honor or intercession in matters of disbelief and faith, and
the issue of betrayal in creed, even concerning the wives of the prophets.**

Eighth: References to Consider the Story of Lot (peace be upon him)
in Other Surahs:

The story of Lot (peace be upon him) is mentioned in various surahs
of the Qur’an, with lessons to be drawn from it, including:

639 Tafsir Al-Mawardi, Abu Al-Hasan Al-Mawardi, Dar Al-Kutub Al-Tlmiyyah, 2008 AD, 6/46-47.
640 Noah, peace be upon him, in the Holy Qur’an, Al-Maydani, p. 310,

641 Previous source, p. 310.

642 Previous source, p. 310.

43 In the Shadows of the Qur’an with Disposition, 6/3621.
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1- {Has there not reached them the news of those before them - the people
of Noah and [the tribes of] ‘Aad and Thamdd and the people of Abraham

and the companions [i.e., dwellers] of Madyan and the towns overturned?
Their messengers came to them with clear proofs. And Allah would never have
wronged them, but they were wronging themselves} [At-Tawbah: 70]:

Allah warns those who walk the path of destruction without taking
heed: Has the news not reached them of those before them - the people of
Noah, who were overwhelmed by the flood and drowned in the terrifying
torrent of annihilation, becoming inhabitants of the realm of Barzakh until
the Day of Resurrection? And Aad, who were destroyed by a fierce wind-
storm; Thamud, who were seized by the shriek; the people of Abraham,
whose tyrannical ruler perished while Abraham was saved; the compan-
ions of Midian, who were struck by a trembling and overshadowed by a
cloud of punishment; and the overturned cities of the people of Lot.5** Al-
lah turned the houses of the people of Lot upside down when He destroyed
them, making their tops their bottoms, thus they became {overturned},
meaning scattered and overturned.

The punishment of the people of Lot (peace be upon him) was com-
mensurate with their crimes and deviations. Punishment and retribution
are in accordance with the deeds committed. Those deviants abandoned
natural relations between women and men, satistying their desires with
others of the same sex. In doing so, they distorted truths and values, per-
verted nature and logic, and transformed the male, whom Allah created
to seek women and act with them, into an object sought by deviant men,
passive and used by them. This is the essence of falsehood, the distortion of
truths, and the deviation from natural inclinations to perversion.

Therefore, it was fitting that Allah Almighty overturned their houses
after they had perverted their nature and masculinity, turning their tops
into their bottoms. This was because they used to engage in sexual relations
with men instead of women, whereas the natural order is for men to seek
women®* according to Allah’s decree in marriage between male and female
and the legitimate contracts of marriage.

644 n the Shadows of the Qur’an with Disposition, 3/1674.
645 Quranic Stories, 1/521.
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Allah Almighty speaks in the noble verse about nations that oppressed
themselves and followed their own desires despite Allah’s decree: {And Al-
lah would never have wronged them}; rather, {but they were wronging
themselves}. They incurred Allah’s punishment due to their own wrong-
doing, as they dared to commit sins, disobeyed their messenger, and fol-
lowed the orders of every arrogant tyrant.®

2- The people of Lot are mentioned in Surah Al-Haijj:

The Almighty said, {And if they deny you, [O Muhammad] - so, be-
fore them, did the people of Noah and ‘Aad and Thamud deny [their
prophets], (42) And the people of Abraham and the people of Lot. (43)
And the inhabitants of Madyan. And Moses was denied, so I prolonged
enjoyment for the disbelievers; then I seized them, and how [terrible]
was My reproach. (44) And how many a city did We destroy while it was
committing wrong - so it is [now] fallen into ruin - and [how many] an
abandoned well and [how many] a lofty palace. (45) So, have they not
traveled through the earth and have hearts by which to reason and ears
by which to hear? For indeed, it is not eyes that are blinded, but blinded
are the hearts which are within the breasts (46)} [Al-Hajj: 42-46].

Allah Almighty says to His Chosen Prophet Muhammad (may Allah’s
prayers and peace be upon him), “If these polytheists deny you, then you
are not the first messenger to be denied, and they are not the first nation to
deny its Messenger; {And if they deny you, [O Muhammad] - so, before
them, did the people of Noah and ‘Aad and Thamud deny [their proph-
ets], (42) And the people of Abraham and the people of Lot. (43) And
the inhabitants of Madyan}. That is, the people of Shuayb. {And Moses
was denied, so I prolonged enjoyment for the disbelievers}. The deniers,
so I did not hasten their punishment but rather gave them respite.

- {And how [terrible] was My reproach}: This means the denial of
their disbelief and rejection. How was it? They faced severe punishments
and terrifying examples. Among them, some were drowned by Us, some
were seized by the shriek, some were destroyed by the barren windstorm,
some were swallowed by the earth, and some faced the punishment on
the Day of the overshadowing cloud. Let these deniers take heed that they

646 Tafsir Al-Saadi, p. 429.
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could face the same fate, as they are no better than those before them.
There is no exoneration written for them in the Books revealed by Allah,
and many similar deniers faced destruction and torment.

- {Did We destroy}: with severe punishment and abasement in this
world.

- {While it was committing wrong}: in their disbelief in Allah and re-
jection of His messengers, so Our punishment upon them was not unjust.

- {So it is [now] fallen into ruin}: Meaning their homes with their
palaces and walls collapsed upon their thrones, thus they became ruins
after once being inhabited, and desolate after being populated by their in-
habitants.

- {And [how many] an abandoned well and [how many] a lofty pal-
ace}: Meaning how many wells were once crowded with people and their
livestock coming to drink, but now their inhabitants are gone and nothing
flows in or out of them. How many palaces were built and embellished by
their people, who exerted effort in constructing, raising, fortifying, and
decorating them, but when the command of Allah came to them, nothing
could avail them, and they became empty of their inhabitants. They have
become a lesson for those who reflect, an example for those who contem-
plate and observe.5*

- Therefore, Allah called upon His servants to travel through the earth,
to observe and reflect. He said, {So have they not traveled through the
earth} with their bodies and their hearts.

- {And have hearts by which to reason}: They ponder over the signs
of Allah and contemplate the lessons therein.

- {And ears by which to hear}: To hear about the stories of past na-
tions, the news of the punished generations. Otherwise, merely seeing and
hearing without contemplation and reflection is not beneficial and does
not lead to the desired understanding.

- {For indeed, it is not eyes that are blinded, but blinded are the
hearts which are within the breasts}: This blindness in religion is the
blindness of the heart towards the truth, so it cannot perceive it just as a

647 Tafsir Al-Saadi, p. 711.
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visually impaired person cannot see physical objects. As for blindness of
sight, its extent and benefit are worldly.**®

3- Mention of the punishment of the people of Lot in Surah Al-Furqan:

The Almighty said, {And We had certainly given Moses the Scripture
and appointed with him his brother Aaron as an assistant. (35) And We
said, “Go both of you to the people who have denied Our signs.” Then
We destroyed them with [complete] destruction. (36) And the people of
Noah - when they denied the messengers, We drowned them, and We
made them for mankind a sign. And We have prepared for the wrongdo-
ers a painful punishment. (37) And [We destroyed] ‘Aad and Thamad
and the companions of the well and many generations between them.
(38) And for each We presented examples [as warnings], and each We
destroyed with [total] destruction. (39) And they have already come
upon the town which was showered with a rain of evil [i.e., stones]. So,
have they not seen it? But they are not expecting resurrection (40)}
[Al-Furgan: 35-40].

Allah Almighty pointed to these stories and elaborated on them in oth-
er verses to warn those addressed against persisting in their denial of their
messenger. They would face the same fate as those nations who were simi-
lar to them and whose stories are well-known and widely circulated. Some
even witness their remains, like the people of Thamud and the city upon
which a rain of stones of hard clay was sent down. They pass by these sites
during their travels by day and night. However, those past nations are not
worse than the current deniers, nor are their messengers better than the
messengers sent to the present deniers. As mentioned in Surah Al-Qamar,
{Are your disbelievers better than those [former ones], or have you im-
munity in the scriptures} [Al-Qamar: 43]. What prevented these deniers
from believing despite witnessing the signs was their lack of hope in res-
urrection and reckoning. They did not hope to meet their Lord, nor did
they fear His punishment. Therefore, they persisted in their stubbornness.
Otherwise, the signs sent to them were clear of any doubt, uncertainty,
dispute, or hesitation.**

648 Tafsir Al-Saadi, p. 711.
649 Tafsir Al-Saadi, p. 722.
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4- The people of Lot in Surah Sad:

Allah Almighty said, {The people of Noah denied before them, and
[the tribe of ] ‘Aad and Pharaoh, the owner of stakes, (12) And [the tribe
of ] Thamud and the people of Lot and the companions of the thicket
[i.e., people of Madyan]. Those are the companies. (13) Each of them
denied the messengers, so My penalty was justified (14)} [Sad: 12-14].

Allah Almighty warns the people of Mecca and mankind in general not
to be dealt with as He dealt with the nations before them, who were strong-
er in might and more obstinate in adhering to falsehood.

- {The people of Noah denied before them, and [the tribe of] ‘Aad
and Pharaoh, the owner of stakes}, this refers to those who possessed
immense armies and great power.

- {And [the tribe of ] Thamudy} refers to the people of Salih.

- {And the people of Lot and the companions of the thicket [i.e.,
people of Madyan]} refers to the people of Shuayb. {the thicket} here
symbolizes the lush gardens and orchards they enjoyed.

- {Those are the companies} who gathered their strength, numbers,
and resources to oppose the truth, but nothing availed them.

- {Each of them denied the messengers, so My penalty was justi-
fied}: So, Allah’s punishment was justified upon them.®

5- Lot’s brothers are mentioned in Surah Qaf:

Allah Almighty said, {The people of Noah denied before them, and
the companions of the well and Thamud (12) And ‘Aad and Pharaoh
and the brothers [i.e., people] of Lot (13) And the companions of the
thicket and the people of Tubba‘. All denied the messengers, so My
threat was justly fulfilled (14)} [Qaf: 12-14].

That is, those nations before them also denied their noble messengers
and great prophets. The people of Noah denied him, Thamud denied Sa-
lih, Aad denied the prophet Hud, the brothers of Lot denied Lot, and the
people of the thicket denied Shuayb. As for the people of Tubba,**' they
denied the messenger sent to them by Allah, although Allah did not in-

650 Tafsir Al-Saadi, p. 953.

51 Each king of Yemen in ancient times before Islam.
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form us specifically about who that messenger was and which Tubba’ of the
Tubba’s they were because, as far as we know, it was known among the pure
Arabs who could not keep their situations hidden, especially such a great
incident. All of them denied the messengers sent to them by Allah. Hence,
Allah’s punishment was justified upon them, and you who deny Muham-
mad (peace and blessings be upon him) are not better than them, nor are
your messengers more noble to Allah than your messenger. So, beware of
their guilt, lest what befell them befall you.5*

6- Mention of the overturned towns in Surah An-Najm:

Allah Almighty said, {And that He destroyed the first [people of]
‘Aad. (50) And Thamud - and He did not spare [them] - (51) And the
people of Noah before. Indeed, it was they who were [even] more unjust
and oppressing. (52) And the overturned towns He hurled down. (53)
And covered them by that which He covered. (54) Then which of the
favors of your Lord do you doubt? (55)} [An-Najm: 50-55].

- {And that He destroyed the first [people of] ‘Aad}: They were the
people of Hud (peace be upon him), when they denied Hud, so Allah de-
stroyed them with a screaming, violent wind.

- {And Thamud}: The people of Salih (peace be upon him); Allah sent
him to Thamud, but they denied him. So, Allah sent them the she-camel
as a sign, but they hamstrung her and opposed Salih. Therefore, Allah de-
stroyed them.

- {And He did not spare [them]}: So there did not remain from them
anyone at all; rather, He obliterated them from their last trace.

- {And the people of Noah before. Indeed, it was they who were
[even] more unjust and oppressing} than these nations, so Allah de-
stroyed them and drowned them.

- {And the overturned towns} they were the people of Lot (peace
be upon him). {He hurled down} means that Allah afflicted them with
a punishment unlike any inflicted upon anyone in the worlds, turning
their upper part of their dwellings to their lower part, and raining stones
of hard clay upon them. Therefore, He said, {And covered them by that

652 Tafsir Al-Saadi, p. 1090.
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which He covered}, which means He enveloped them with a severe and
tremendous punishment that cannot be described.®

7- Mention of the overturned towns in Surah Al-Haqqah:

Allah the Almighty said, {And there came Pharaoh and those before
him and the overturned cities with sin. (9) And they disobeyed the mes-
senger of their Lord, so He seized them with a seizure exceeding [in se-
verity] (10)} [Al-Haqqgah: 9-10]. Meaning: Just as Aad and Thamud, these
oppressive nations came, among them Pharaoh of Egypt, to whom Allah
sent His servant and messenger, Moses son of Imran (peace be upon him),
showing them clear signs which they recognized as the truth, yet they de-
nied them with injustice and arrogance. And before them came similar de-
niers. {And the overturned cities} refers to the towns of the people of Lot
(peace be upon him). All of them came {with sin} means “with tyrannical
deeds,” which include disbelief, denial, injustice, defiance, and various oth-
er types of sins and disobedience.

- {And they disobeyed the messenger of their Lord} is a collective
term, meaning all of them denied the messenger whom Allah sent to them.
Therefore, Allah seized them all with {a seizure exceeding [in severity]}
and beyond what was necessary for their destruction.®**

653 Tafsir Al-Saadi, p. 1114.
654 Tafsir Al-Saadi, p. 1197.
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Section Five

The Reasons for the Destruction of Lot’s
People, and the Reasons for His
(peace be upon him) Survival

First: The Reasons for the Destruction of the People of Lot

The Holy Quran mentions the stories of the earlier peoples who were
punished by Allah with annihilating punishment. They include the people
of Noah, ‘Aad, Thamud, the people of Lot, the people of Shuayb, Phar-
aoh and his people, Qarun, those who disobeyed in entering the town,
the people of the Sabbath, the people of the secure town mentioned in
Surah An-Nahl, the people of Ar-Rass, the people of Tubba, the people of
the Elephant. By looking at the periods in which these mentioned people
lived, it becomes clear that the divine punishment of annihilation began
with the first nation that deviated from the right path, the people of Noah.
Then followed the nations that were arrogant, disbelieved, committed in-
justice, or denied the messengers and strayed from the path of worshiping
Allah alone, each following the other, and meeting the same fate. And it
continued until the period preceding the birth of the Prophet Muhammad
(peace and blessings be upon him), where the destruction of the People
of the Elephant occurred. In the Holy Qurian’s narration of the perished
nations, there is an emphasis on mentioning the reasons that led to their
destruction. For each of these nations, Allah mentioned the causes of their
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downfall.®* In this discussion, we will talk about the reasons for the de-
struction of the people of Lot, the most significant of which are:

1- Polytheism:

Allah Almighty said, {So We brought out whoever was in them [i.e.,
the cities] of the believers. (35) And We found not within them other
than a [single] house of Muslims (36)} [Adh-Dhariyat: 35-36].

In these two verses, there is evidence that there was no believer or
Muslim in the town of the people of Lot except the family of Lot. If this is
the case, then the remaining people must have been either polytheists or
disbelievers denying the Creator. If they were polytheists, it is certain that
Lot (peace be upon him) called them to monotheism. The call of all the
prophets is based on inviting nations and peoples to monotheism and ded-
icating worship to Allah Almighty. Ibn Taymiyyah (may Allah have mercy
on him) explained that the people of Lot were polytheists in addition to
committing immorality for which they were not preceded by anyone.®*

Thus, Lot called his people to monotheism and focused his call on
forbidding the immorality for which they were notorious.*’

2- Injustice/Wronging:

Injustice/ Wronging: placing something in a position where it does not
belong. It is of three types:

1. Associating partners with Allah, the Almighty.
2. A person wronging himself/herself.
3. A person wronging others.

Allah Almighty said, {And when Our messengers [i.e., angels] came
to Abraham with the good tidings, they said, “Indeed, we will destroy
the people of that [i.e., Lot’s] city. Indeed, its people have been wrong-
doers”} [Al-Ankabut: 31].

The people of Lot fell into all three types of injustice.
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Among the verses in which injustice/wronging is mentioned as a
cause of destruction are:

- {And We had already destroyed generations before you when they
wronged} [ Yunus: 13].

- {And those cities - We destroyed them when they wronged} [Al-
Kahf: 59].

-{So, the people that committed wrong were eliminated. And praise
to Allah, Lord of the worlds} [Al-Anam: 45].

- {And how many a city which was unjust have We shattered and
produced after it another people} [Al-Anbya: 11].

- {And how many a city did We destroy while it was committing
wrong - so it is [now] fallen into ruin - and [how many] an abandoned
well and [how many] a lofty palace} [Al-Hajj: 45].

And there are other verses that mention injustice/wronging as a reason
for the destruction of the perished nations. The foremost type of injustice
mentioned is polytheism. Their destruction was due to this, and other sins
committed by them.**

3- Crime:

It is similar to injustice, encompassing polytheism and other sins. Pol-
ytheism is the most heinous and abhorrent type of crime. The polytheist
commits a grave offense against his Lord by worshiping someone who does
not deserve worship alongside the One who deserves it. He also commits
a grave offense against himself by humiliating himself to others besides
Allah, leading himself to ruin in this world and condemning himself to the
abode of destruction in the Hereafter.*® Allah Almighty said, {Then see
how was the end of the criminals} [Al-Araf: 84].

The retribution against the people of Lot was due to their crimes
against their Creator through polytheism and against Lot (peace be upon
him) through denial and harm.
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4- Denying Lot (peace be upon him):

The people of Lot denied their prophet and persisted in their obsti-
nacy. Consequently, their fate was that Allah hastened upon them a severe
punishment and made them a lesson for those who possess understand-
ing. Allah, the Exalted, said, {The people of Lot denied the messengers}
[Ash-Shuara: 160]. And He said: {The people of Lot denied the warning}
[Al-Qamar: 33].

Many verses indicate that the denial of messengers was a reason for the
destruction of previous nations, including the people of Lot. These vers-
es clearly and explicitly show the relationship between the denial of mes-
sengers and the subsequent destruction and ruin that befell them. Among
these verses is the statement of Allah Almighty: {And if they deny you, [O
Muhammad] - so, before them, did the people of Noah and ‘Aad and
Thamud deny [their prophets], (42) And the people of Abraham and
the people of Lot. (43) And the inhabitants of Madyan. And Moses was
denied, so I prolonged enjoyment for the disbelievers; then I seized
them, and how [terrible] was My reproach (44)} [Al-Hajj: 42-44].

These verses and their counterparts are mentioned in the context of
consoling the Prophet Muhammad (peace be upon him) regarding the re-
jection and turning away he faced from his people. Allah, Glorified and Ex-
alted be He, presents clear evidence by narrating the stories of those who
denied among the previous nations, detailing how they rejected their mes-
sengers and the consequences that befell them, leading to their destruc-
tion. This serves to alleviate the pain and sorrow the Prophet Muhammad
(peace be upon him) felt due to the disbelief of these rejectors. He was not
the first of the messengers to face denial; rather, messengers before him
were also denied. Furthermore, these stories serve as a warning and admo-
nition to those who reject the Prophet Muhammad (peace be upon him)
from his people, cautioning them that their fate may be similar to the fate
of their ancestors who denied their messenger and were swiftly seized by
Allah’s punishment.®®!

661 The Causes of the Destruction of Previous Nations, p. 192.
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5- Immorality:

Allah Almighty said, {And to Lot We gave judgement and knowledge,
and We saved him from the city that was committing wicked deeds. In-
deed, they were a people of evil, defiantly disobedient} [Al-Anbya: 74].

Verily, one of the reasons for their destruction was their indulgence
in immorality. The verse describes the state of the people of Lot, stating
that they were people of evil, wickedness, transgression, indecency, and
flagrant deviation from the path of Allah, from the natural disposition that
Allah created them upon, from the right path, from morality, and human

values.*®

Indeed, disobedience to Allah and falling into sin leads to both worldly
and afterlife destruction. When Allah Almighty intends to destroy a com-
munity, He commands them to obey Him, but they turn away. Then Allah
inflicts upon them the deserved punishments as He says {And when We
intend to destroy a city, We command its affluent but they defiantly dis-
obey therein; so the word [i.e., deserved decree] comes into effect upon
it, and We destroy it with [complete] destruction} [Al-Isra: 16].

6- Corruption:

The people of Lot indeed spread corruption on earth, and they were
dominated by these vile characteristics. They corrupted beliefs, behaviors,
morals, and societal norms. Because of the great corruption they com-
mitted, the divine decree of Allah proceeded against them to destroy the
corruption. They committed such enormities that became a scourge upon
their society and high morals. Lot (peace be upon him) prayed against
them, saying {My Lord, support me against the corrupting people}
[Al-Ankabut: 30]. Allah Almighty answered his prayer.

7- Harming Lot (peace be upon him):

Lot (peace be upon him) faced harm from his people as they conspired
to expel him and those with him. They attempted to assault his guests,
who were actually angels sent to destroy them, appearing in the form of
handsome men. The Holy Qur’an recounts their crime of trying to commit
lewd acts against Lot’s guests, despite the sacredness of hospitality and the

662 Interpretation of Surah Al-Anbya, Dr. Ahmed Nofal, p. 365.
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rights of guests. When the criminals learned of Lot’s guests, they rushed
to Lot’s house with the intention to commit their vile acts forcefully and
against their will. Lot (peace be upon him) endured immense distress, an-
guish, and tightness that only Allah knows, but relief came from Allah. The
wrongdoers did not achieve their evil intentions.®

Allah Almighty answered the prayer of Lot (peace be upon him) and
saved him and his family from what they were doing. The divine decree of
Allah proceeded against them and destroyed them.

8- Their dishelief in Allah’s blessings upon them:

Lot (peace be upon him) reminded his people of one of the greatest
blessings upon all humanity, which is the blessing of creating males and
females, and making each inclined towards the other, finding comfort with
one another. This leads to marriage, bringing with it affection and mercy,
followed by reproduction and multiplication. From this arises many world-
ly and otherworldly benefits and advantages. This blessing, like others,
must be appreciated, following what Allah Almighty has ordained and ob-
serving its limits. However, Lot’s people deviated in their nature and their
instincts became corrupted. They exceeded the limits of this blessing to
what Allah had prohibited. They invented the abomination of approaching
males with desire instead of females. Lot (peace be upon him) condemned
this deviation and perversion, reminding them of the blessing mentioned
earlier. He said, as Allah recounted about him {Do you approach males
among the worlds (165) And leave what your Lord has created for you
as mates? But you are a people transgressing (166)} [Ash-Shuara: 165-
166]. However, their love for immorality had taken root, and neither ad-
monition nor reminders benefited them. Thus, they were destroyed like
others who were destroyed.***

9- Publicly displaying sins, transgressions, and immoralities:

The emergence of sin from individual actions to collective behavior, and
then openly flaunting it, warns of a dire outcome. The people of Lot were
giving the worst example in committing immorality; they deviated from
pure, natural disposition and exceeded the limits set by Allah Almighty.
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Their prophet Lot (peace be upon him) described them as a transgressing
people in the verses: {Rather, you are a transgressing people} [Al-Araf:
81], and {But you are a people transgressing} [Ash-Shuara: 166], and
he described them as ignorant as stated: {Rather, you are a people be-
having ignorantly} [An-Naml: 55], and corrupt as Allah described their
town as one that practiced wicked deeds: {And to Lot We gave judgement
and knowledge, and We saved him from the city that was committing
wicked deeds. Indeed, they were a people of evil, defiantly disobedient}
[Al-Anbya: 74]; referring to its inhabitants.5

The angels described them as disobedient in the verse: {Indeed, we
will bring down on the people of this city punishment from the sky be-
cause they have been defiantly disobedient} [Al-Ankabut: 34]. Among
the people of Lot, all righteous values became distorted, and their pure
nature was corrupted due to their evil deeds.®®

Thus, that society became characterized by obscenity, aggression, diso-
bedience, evil, corruption, extravagance, injustice, wickedness, ignorance,
criminality, shame, disgrace, and scandal, among other traits.

And thus, openly displaying sins and disobedience became natural for
them, surpassing the bounds of modesty to the realm of commonality, even
pride. They made the reason for seeking the departure of Lot and his fami-
ly that they were people who sought purity, viewing them as deviants from
their society who did not conform to prevailing norms and values, no mat-
ter how strange or base these might appear to the discerning eye. Divine
punishment was imminent and the decree of Allah for their destruction
was manifest. Moreover, the punishment inflicted upon the people of Lot
was severer than that upon others. Allah annihilated them with various
forms of punishment:

- Rain: {And We rained upon them a rain [of stones]. Then see how
was the end of the criminals} [Al-Araf: 84].

- Stones marked from layered hard clay: {So when Our command
came, We made the highest part [of the city] its lowest and rained upon
them stones of layered hard clay, [which were] (82) Marked from your
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Lord. And it [i.e., Allah’s punishment] is not from the wrongdoers
[very] far (83)} [Hud: 82-83].

- The shriek: {So the shriek seized them at sunrise} [Al-Hijr: 73].

- Overturning their cities by making the high ones the lowest ones:
{And We made the highest part [of the city] its lowest and rained upon
them stones of hard clay.} [Al-Hijr: 74].

- A storm of stones: {Indeed, We sent upon them a storm of stones,
except the family of Lot - We saved them before dawn} [Al-Qamar: 34].

The people of Lot disobeyed Allah and openly committed sins to the
extent that their actions became a challenge to Allah and His Messenger.
They mocked their prophet and transgressed against his household. As a
punishment, Allah inflicted various types of punishment upon them, un-
like any other people before them. Allah has mentioned their story in the
Holy Qur'an and detailed it in different surahs as a lesson for those who
reflect and a reminder for those who heed.®”

The punishment inflicted upon the people of Lot was a swift retri-
bution for their indulgence in and persistence upon obscenity. It served
as a deterrent and warning for those who would follow in their footsteps.
However, what Allah has prepared for them in the Hereafter is more severe
and disgraceful. Allah Almighty does not decree anything except by His
wisdom, whether we understand it or not. There are various forms of pun-
ishment with Allah, different from what was inflicted upon the people of
Lot, and He decrees for those who choose their path as He wills, whether
in this world or the Hereafter.*

And Allah, after mentioning the destruction of the people of Lot and
describing their deeds, said {And it [i.e., Allah’s punishment] is not from
the wrongdoers [very] far} [Hud: 83]. Ibn Kathir (may Allah have mercy
on him) commented as follows: “And this punishment is not far from those

who resemble them in their wrongdoing.”*%

667 The Spirit of Meanings, 27/90.
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10- The Sunnah of replacement:

Allah Almighty said, {And if you turn away [i.e., refuse], He will re-
place you with another people; then they will not be the likes of you}
[Muhammad: 38].

It is the Sunnah (way) of Allah in human societies that whenever He
destroys a people, He establishes after them another people who will in-
habit the earth. This process of the passing away of one community and
the rise of another is not random or coincidental; rather, it is Allah’s es-
tablished Sunnah among nations and states. It allows for the renewal of
human societies, the circulation of civilized life among people, and the
continuation of the world based on sound beliefs and solid foundations

conducive to survival.®”®

Just as civilizations have ways of rise and fall, they also have ways of
renewal, emergence, and replacement. The Holy Qurian has mentioned
the concept of civilizational replacement, as happened to the people of Lot
where causes of destruction accumulated among them. It was the Sunnah
of Allah to eliminate them and replace them with another people.

11- The Sunnah of collective destiny:

Allah Almighty said, {And for every nation is a [specified] term. So,
when their time has come, they will not remain behind an hour, nor will
they precede [it]} [Al-Araf: 34].

Allah has appointed an appointed time for every individual that marks
the end of their worldly life. Similarly, He has set appointed times for na-
tions and civilizations, which come to their conclusion, reach their end,
and the curtain falls upon them. Likewise, for the collective movements
of nations throughout history, there are numerous precise laws and ways
that they follow, ordained by the Wise and All-Knowing, which are neither
shortened nor exceeded. Their times are defined, and their events are pre-
destined and recorded. As Allah Almighty says in the Holy Quran, {And
for every nation is a [specified] term} [Al-Araf: 34].5"
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Due to these appointed times being fixed and determined in Allah’s
knowledge, as part of a cohesive cosmic system, and according to temporal
scales that may seem lengthy to humans with their limited relative capac-
ities, and considering that Allah’s will and wisdom in His creation have
ordained these durations to allow each nation or civilization the opportu-
nity to atone for its injustices and transgressions and to strive towards the
path of justice and righteousness, some imagine themselves to be immune
from Allah’s punishment. They perceive no decline or downfall, as Allah
Almighty says in the Holy Qurian {They know what is apparent of the
worldly life, but they, of the Hereafter, are unaware} [Ar-Rum: 7].

Some others, however, go to extremes and hasten their fate as a chal-
lenge or provocation, saying, {And [remember] when they said, “O Al-
lah, if this should be the truth from You, then rain down upon us stones
from the sky or bring us a painful punishment”} [Al-Anfal: 32]. How-
ever, both these groups fail to realize that their appointed time has not
yet come, and when it does arrive, they will have no choice but to face the
consequences they have crafted for themselves beforehand. As Allah says,
{And if Allah were to impose blame on the people for their wrongdoing,
He would not have left upon it [i.e., the earth] any creature, but He de-
fers them for a specified term. And when their term has come, they will
not remain behind an hour, nor will they precede [it]} [An-Nahl: 61].

Allah also says, {For every nation is a [specified] term. When their
time has come, then they will not remain behind an hour, nor will
they precede [it]} [ Yunus: 49]. This means that every community has an
appointed time for the completion of their duration and lifespan in this
world. When the time comes for their term to end and their lives to perish,
they will neither delay it for an hour nor bring it forward. The addition of
an hour is the least measure of time, and they will not bring it forward by
the same measure because Allah has decreed this from the beginning.®”

And Allah says, {And We did not destroy any city but that for it was
a known decree. (4) No nation will precede its term, nor will they re-
main thereafter. (5)} [Al-Hijr: 4-5]. This noble verses clarifies that every
destroyed city had a predetermined term for its destruction due to the

672 Social Sunnahs in the Holy Qur’an, 1/367.
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establishment of evidence upon its people, warning in advance, granting
respite, and following the ordained laws of gradual consequence.®”*

The Sunnahs of Allah remain steadfast, whereby the destruction of na-
tions is tied to their appointed term. The destruction decreed by Allah for
them is based on their conduct, actions, beliefs, and perceptions. Through
this, Allah’s will is fulfilled, and it should not deceive the deniers that Allah’s
punishment may be delayed for a period of time. It is part of Allah’s justice
that each individual tastes the consequences of their deeds and behavior.
Allah’s established Sunnah progresses steadily towards the predetermined
end given to those cities, leaving no remnant of goodness behind. Thus,
when their term arrives, they reach their destined fate.*”

Also, there is no nation that has known prosperity and then turned
away from the truth, deviated from justice, except that Allah will destroy it
before the Day of Judgment or punish it severely. This is a decree ordained
in the written Book. Allah says in the Holy Quran as follows, {And there
is no city but that We will destroy it before the Day of Resurrection or
punish it with a severe punishment. That has ever been in the Register
inscribed} [Al-Isra: 58]. This is what happened to the people of Lot, where
Allah sent them a messenger to guide them, but they arrogantly and stub-
bornly rejected his call. They opposed it with defiance, denied it, trans-
gressed, and lived in excess. As a result of their sins, divine punishment
befell them according to Allah’s decree for them, following His established
Sunnah: {For every nation is a [specified] term} [Al-Araf: 34]. Therefore,
the knowledge of Allah does not change, His sunnah (way) does not alter;
it continues to govern and judge according to His will, knowledge, and
wisdom, Exalted is He.®”®

12- The Sunnah of destruction:

Verily, Allah, Glorified and Exalted be He, has decreed to establish ac-
countability and recompense on the Day of Judgment. However, His Sun-
nah in this world has been to distinguish between the people of truth and
the people of falsehood for a sublime divine wisdom. This is manifested
by the destruction of the unjust and the salvation of the believers in the
674

675
676

Sunnahs of the Qurian regarding the Rise and Fall of Civilizations, p. 302.
Sunnahs of the Qurian regarding the Rise and Fall of Civilizations, p. 302/
Noah, peace be upon him, and the Great Flood, p. 344.

<8271 o



SECTION FIVE &

ongoing struggle between the messengers (peace be upon them) and their
enemies. In this struggle, the cycle continues according to the decree of
Allah upon the people of wickedness. Some of them were drowned by the
flood, others were struck by barren winds, some were silenced by a shriek,
and some were seized by an earthquake, leaving them prostrate in their
homes. Others had stones of hard clay rained upon them by your Lord,
destined for the criminals, and He made the highest part of the town its
lowest, as occurred with the people of Lot.

The destruction that befell those oppressors is only a disgrace for them
in this world, a victory for the believers, and a lesson for the nations to
come after them so they may heed the fates of those who have passed. They
should steer clear of the paths of Satan that led to the destruction of the
generations who opposed Allah and His Messenger. Verily, Allah’s Sunnah
in the destruction of the oppressors continues, as clearly stated by Allah
Almighty in His Book for reflection and admonition, as it occurred with
the people of Lot.

13- The Sunnah of loss:

The Sunnah of loss was realized in the people of Lot (peace be upon
him). Allah Almighty said, {To Him belong the keys of the heavens and
the earth. And they who disbelieve in the verses of Allah - it is those who
are the losers} [Az-Zumar: 63]. It is Allah’s decree that the disbelievers will
not succeed, that they are indeed losers, and this decree is irrevocable. Just
as success is for the believers, a part of the grand design.”” The decree of
loss has indeed passed upon the people of Lot.

14- Neglecting the causes of destruction:

One of the causes of the destruction of the people of Lot, and the reali-
zation of Allah’s Sunnah upon them, was their neglect of the causes of their
own destruction. They did not pay attention to the seriousness of these
causes but rather engaged in them at both individual and societal levels.
The Holy Qur’an, in the story of Lot (peace be upon him), draws attention
to reflecting on their circumstances, which are rich with lessons, insights,
benefits, and the laws of Allah concerning the rise and fall of civilizations.

677 In the Shadows of the Qur’an, 4/2483.
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Here are some of the reasons I have come across in researching the
factors leading to the destruction of the people of Lot. What is striking is
that these reasons are repeatable. Allah, Glorified and Exalted be He, said,
{And it [i.e., Allah’s punishment] is not from the wrongdoers [very] far}
[Hud: 83].

Second: The Reasons for the Survival of Lot (peace be upon him) and His
Family and His Most Important Characteristics:

Among the reasons for the salvation of Lot (peace be upon him) and
his family were their faith in Allah, their piety, obedience, and their sincere
devotion to worshiping Him alone. They fought against polytheism in all
its forms, adhered to the divine law and guidance of Allah, and sought His
protection through supplication. As mentioned in the Quran in the words
of Lot (peace be upon him): {My Lord, save me and my family from [the
consequence of | what they do} [Ash-Shulara: 169]. As for the most im-
portant qualities of Lot (peace be upon him), they include:

1- The believer who migrates for the sake of Allah Almighty:

Prophet Lot (peace be upon him) believed in his uncle Abraham (peace
be upon him), the intimate friend of the Most Merciful, and migrated with
him from the land of Iraq to the lands of the Levant. Allah, Exalted is He,
said: {And Lot believed him. [Abraham] said, “Indeed, I will emigrate
to [the service of ] my Lord. Indeed, He is the Exalted in Might, the
Wise”} [Al-Ankabut: 26]. In this migration, the Holy Qur’an clearly states
its purpose: migration for the sake of Allah and for the sake of His religion.®”®

2- A trustworthy messenger:

The Holy Qurian describes Lot (peace be upon him) as a messenger
calling to faith and piety, trustworthy in delivering the message, and sin-
cere in his advice. Allah, Exalted is He, said, { When their brother Lot said
to them, “Will you not fear Allah? (161) Indeed, I am to you a trustwor-
thy messenger (162)} [Ash-Shu'ara: 161-162]. This means he was truthful
in conveying the message from Allah, trustworthy among his people. They
had known his trustworthiness and sincerity in all his words and actions.

78 The Quranic Structure in Surah Lut, p. 41.
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Whoever is truthful and trustworthy in worldly matters cannot lie to his
Lord, and similarly, all the prophets of Allah are truthful and trustworthy.*”

3- The sincerity of Lot (peace be upon him):

One of the qualities that Prophet Lot (peace be upon him) possessed
and was known for was his sincerity towards Allah. His migration with
Prophet Abraham (peace be upon him) from Iraq to the Levant was a clear
testament to his dedication to Allah. His intention, both outwardly and
inwardly, in this migration was solely for the sake of Allah. Allah Almighty
said, {[Abraham] said, “Indeed, I will emigrate to [the service of] my
Lord}. Sincerity is a closely held attribute of the prophets (peace be upon
them) and their righteous followers.*®

The goal of Prophet Lot (peace be upon him) in his mission was to
save his people from sins, obscenities, and immorality, and to teach them
monotheism, dedicating worship exclusively to Allah, Glorified and Exalt-
ed be He. He was sincere in this effort, seeking no reward or wealth from
them. Allah Almighty said: {And I do not ask you for it any payment.
My payment is only from the Lord of the worlds} [Ash-Shuara: 164].
Prophet Lot (peace be upon him) did not leave any occasion or place with-
out reminding his people of the fear of Allah. He and his household en-
dured the presence of these people who engaged in the most heinous acts
of immorality. Despite this, he did not abandon his people to their fate of
destruction. Instead, he exerted every effort to save them. Lot’s sincerity in
obedience to Allah was evident when he was commanded to leave with his
apparent family members, without looking back at the fate of his people,
including his wife who was among them. Lot and those with him obeyed
Allah’s command without argument or discussion, affirming that the bond
of faith is stronger than the bonds of blood, kinship, or marriage. Allah
Almighty said, {So set out with your family during a portion of the night
and follow behind them and let not anyone among you look back and
continue on to where you are commanded} [Al-Hijr: 65].

Thus, the sincerity of Prophet Lot (peace be upon him) and those with
him was the reason for their salvation from destruction. They did not look
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back, obediently following Allah’s command, and went where they were
instructed to go. Therefore, they deserved salvation in this world and the
Hereafter.*!

4- The purity of Lot (peace be upon him):

The purity of Prophet Lot (peace be upon him) and his household
stood out conspicuously as a clear distinction among his people, who were
deeply immersed in corruption and deviation from the natural inclinations
upon which Allah created mankind. The people of Lot had deviated greatly
in their thoughts and behaviors, to the extent that their deviation reached
the core concepts and values. Purity became a crime punishable by the
laws of the corrupt among them, and Lot was seen as a stranger among
them whom they could not comprehend because of his purity. To them,
purity was like a foreign concept they could not tolerate, akin to germs
that cannot survive in clean and pure environments. The people of Lot
testified to his and his family’s purity. Allah, Exalted is He, said, {But the
answer of his people was not except that they said, “Expel the family of
Lot from your city. Indeed, they are people who keep themselves pure”}
[An-Naml: 56]. This means they criticized them—without any fault—be-
cause they kept themselves pure from evil deeds.?

The purity of Prophet Lot (peace be upon him) and his household was
indeed a reason for their salvation from destruction, ruin, and corruption
among the deviant people. Purity is an essential trait for prophets (peace
be upon them) and for the divine callers who came after them. It requires
purity of belief, thought, heart, and conduct, as well as purity in vision,
speech, and actions. This purity enables them to enjoin good and forbid
evil in their words and communities, thereby uplifting them towards lofty
values and noble divine ethics.5

5- Lot’s (peace be upon him) trust in Allah and his resort to supplication:

Prophet Lot (peace be upon him) was profoundly reliant on Allah,
which is a fundamental trait in the hearts of believers. When Lot (peace
be upon him) despaired of all worldly means to save him from the distress,
681
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hardship, and trials he faced, he turned to Allah, placed his trust in Him,
and sought His help. Allah responded to his supplication:

- {He said, “My Lord, support me against the corrupting people”}
[Al-Ankabut: 30].

- {My Lord, save me and my family from [the consequence of ] what
they do} [Ash-Shuara: 169].

He fiercely defended his guests, was diligent in inviting his people to
righteousness, and utilized both material and spiritual means. Through-
out, he relied and trusted completely in Allah.

6- The generosity of Lot (peace be upon him):

The quality of generosity is evident in Prophet Lot (peace be upon
him), as highlighted in the Qur’anic verse: {[Lot] said, “Indeed, these are
my guests, so do not shame me”} [Al-Hijr: 68]. This verse informs us that
when the angels came to Lot’s people as guests, he welcomed them gener-
ously and honorably. He protected his guests and urged his people not to
commit indecency against them. It was a duty to honor guests, and Lot em-
phasized this by instructing his people to refrain from harming his guests.
The fact that guests visited him from time to time indicates his generosity.**

7- Lot (peace be upon him) commanded his people to do good
and forbid them to do evil:

Allah Almighty said, {Do you approach males among the worlds
(165) And leave what your Lord has created for you as mates? But you
are a people transgressing (166)} [Ash-Shuara: 165-166].

Prophet Lot (peace be upon him) condemned the major sins of his
people, focusing specifically on social reform in his call to them. He guided
them towards goodness, steering them away from indulging in desires.®®

8- The knowledge and wisdom of Lot (peace be upon him):

Allah Almighty said, {And to Lot We gave judgement and knowledge,
and We saved him from the city that was committing wicked deeds.

684 Aspects of Reform in the Story of Lot in the Holy Qur’an, Dr. Amer Al-Qaisi, Dr. Ali Asaad,
Jordanian Journal of Islamic Studies, 2017, p. 235.

685 The Quranic Structure in Surah Lut, p. 41.
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Indeed, they were a people of evil, defiantly disobedient. (74) And We
admitted him into Our mercy. Indeed, he was of the righteous (75)}
[Al-Anbya: 74-75].

The wisdom and prophethood entail knowledge and understanding
of religious matters, as well as the ability to judge between disputants. The
noble verses in Surah Al-Anbya highlighted four aspects of the blessings
bestowed upon Prophet Lot (peace be upon him).

- Judgement, that is; wisdom, which refers to prophethood.
- Knowledge.

- The salvation of Prophet Lot (peace be upon him) from the town that
engaged in wicked deeds.

- His entry into the mercy of Allah due to his prophethood.

The enumeration of these blessings upon Prophet Lot (peace be upon
him) in the Holy Qur’an serves as an honor for him due to what he endured
with his people because of their disbelief and committing indecencies. Al-
lah honored him by granting him wisdom and knowledge, then further
bestowed upon him by saving him from the town engulfed in wickedness,
and subsequently admitting him into His mercy as he rightfully deserved
this mercy for being among the righteous.*

686 Tafsir al-Razi, 11/192, Tafsir al-Qurtubi, 6/309.
87 The Flaws Mentioned in the Torah regarding the Prophet Lot, p. 289.
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Section Six

Homosexuality in the Modern era;
Its Causes and Treatment

Sexual relations considered “deviant from nature” have posed a signifi-
cant challenge to human life on this earth, heralding ruin, destruction, and
divine retribution due to these acts adorned by Satan for humanity, causing
some to become entangled in sinful desires.

Scholars, thinkers, and intellectuals have spoken about the dangers of
deviant sexual relations, including among them:

Sheikh Dr. Abdul Malik bin Abdul Rahman al-Saadj, in his book “For-
bidden Sexual Relations and Their Punishment in Sharia and Law,” dedi-
cated the second chapter to appendices on adultery, addressing issues of
sexual deviance and detailing Islamic Sharia rulings related to it:

- The major homosexuality is the penetration of a male into his anus,
similar to the penetration of an ineligible woman’s anus. Its prohibition is
established in the Holy Qur’an, Sunnah, consensus, and rational thinking.®*

The minor homosexuality is when a man approaches his wife from
behind (anus). It is termed minor because the wife is the place of the man’s
conjugal relations. The prohibition of this vile act is clarified, and evidence
is drawn from the hadith of the Prophet Muhammad (peace and blessings
be upon him): “Allah is not too shy to tell the truth, three times; “Do not
have intercourse with women in their buttocks”.®®

688 Rorbidden Sexual Relations and Their Punishment in Sharia and Law, Dr. Abdul Malik bin

Abdul Rahman Al-Saadi, Dar Al-Anbar, Baghdad, 1989 AH, 1/191.
689 Musnad of Imam Ahmad, 2/655.
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Also, His following saying (peace and blessings be upon him): “Cursed
be he who has intercourse with a woman in her anus,**° and the scholar

provided strong and firm evidence from other sources in this regard.

- Lesbianism is the sexual relations between women, and this act is
unanimously prohibited.

- Bestiality is forbidden by consensus.

Sheikh al-Saadi detailed the rulings, reasons, opinions of jurists and
scholars, and clarified the prohibition of deviant sexual relations.

Dr. Nahla Adnan al-Qatargi addressed this topic extensively in her
book titled “Sexual Deviance in Western Thought” In it, she discussed sex-
ual deviance throughout history, the historical evolution of the concept
of deviance, sexual deviance in ancient civilizations, divine laws, Islamic
history, Western thought and its countries, the development of Western
thought on deviance, the feminist movement in the West and its role in
supporting deviance, the societal impacts of adopting deviant ideologies in
Western societies, the nature of relationships among homosexuals, West-
ern social and legal support, and the Western societal stance against sexual
deviance. Dr. Nahla also discussed deviance in the Arab world, including
Egypt, North African countries, Iraq, Syria, and other states. She explored
the contributing factors to its prevalence in literature, arts, media, and civ-
il society organizations supporting deviance. She proposed measures to
counteract Western trends towards deviance:

- The role of family and school education in addressing sexual devi-
ance.

- The role of faith-based therapy in eliminating deviance.
- Combating deviant Western ideologies.

This book filled a gap in the subject of sexual deviance, gathering most
of what has been scattered on this topic. It discussed the foundations of
sexual deviance rationally and logically, substantiating them with scientific
evidence and proofs.

Among the books that addressed this topic are “Homosexuality: Claims
and Responses” by Dr. Haitham Talaat, and his other book “Homosexuality:
Crime and Punishment.” Additionally, there is “Sexual Pornography: Time to

690 Sunan al-Tirmidhi, 4/58, Sunan Abi Dawud, 1/498.

<3 280 ©



<3 SECTION SIX

Settle the Bill” by Ismail Arefa. Also, “Sex Crimes and Sexual Deviance in
Islamic Law and Positive Laws” by Dr. Khalil Ibrahim Ali Al-Halbusi.

First: Same-Sex Marriage and Satanic Laws:

Islamic Sharia and other divine laws have come to regulate the manner
of satisfying sexual instincts in humans and the method of reproduction
between genders, preserving the overarching objective of preserving prog-
eny. This fundamental principle, agreed upon by divine laws, ensures the
continuity of the human species and safeguards their rights throughout
ages and times.

Therefore, the wise Sharia legislated marriage between male and fe-
male as a means to satisfy natural instincts and desires in a manner consist-
ent with sound nature and human civilization. This achieves noble Sharia
purposes and lofty goals, ensuring the well-being and success of individu-
als and society. Since the creation of Adam (peace be upon him) and Eve,
people have continued to reproduce and marry between males and females
as ordained by divine laws, up until the time of the people of Lot whose
sexual nature deviated, leading men to approach men instead of women,
as mentioned in the Holy Qurian. Their consequence was what Allah Al-
mighty described as a severe outcome. This serves as a universal precedent
for those who deviate from the natural order established by Allah until the
Day of Judgment.

Sexual deviance and homosexuality have persisted throughout history,
with successive generations witnessing deviations where base desires dom-
inated their minds. They came to love only those of their own sex, whether
males or females, and their sexual desires were only satisfied through such
deviations. This continued until same-sex marriage became legally regulat-
ed in the constitutions of some countries in our contemporary world. It has
also become an educational approach enforced in elementary schools and
beyond, supported by major international organizations catering to those
who deviate from their natural instincts. This has been promoted glob-
ally by powerful entities and various satanic organizations using modern
means, exploiting the globalization of the contemporary world through the
internet and modern media channels. Thus, they succeeded in spreading
and promoting this malignant call and satanic desire across various parts
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of the inhabited world, including the Islamic world. Unfortunately, there
were those who responded to this destructive satanic call wherever it ap-
peared. The voices advocating for pornography grew louder, pushing for
legislation that legalizes deviance, akin to countries and societies that have
strayed from their natural inclinations and divine laws.*!

The call for same-sex marriage and the enactment of legislation and
laws to protect it are considered:

- A crime against one of the five universal purposes that divine laws
have aimed to preserve, namely the preservation of progeny.”

- Same-sex marriage is a deviation from the sound nature that Allah
has created for the human species.

- Same-sex marriage includes the same reason for which Allah de-
stroyed the people of Lot, so it cannot be ruled out that the wrath and
punishment of Allah may descend upon any society that adopts same-sex
marriage as one of its practices.

The pressures exerted by powerful forces and dominant systems in the
economic and media spheres of major countries have specifically targeted
the Islamic world to legislate laws and amend systems that permit same-sex
marriage. They aim to nullify systems that prohibit it under the guise of hu-
man rights or within misleading international agreements aimed at eradi-
cating human identity in general and specifically targeting Islamic identity.*

1- Definition of sume-sex marriage in terminology:

It is a contract that allows enjoyment between two individuals of the
same gender, either two males or two females. It is formalized between
two individuals of the same gender, similar to how marriage is contracted
between a man and a woman, making them partners in worldly life. They
engage in what married men and women do. This is a modern phenom-
enon that was not known before. Homosexuality and lesbianism existed,
but they were not legislated in the laws and constitutions of nations and
states until recent times.*”

1 Same-Sex Marriage in light of the Purposes of Islamic Sharia, Ibrahim bin Tijan Jakiti, Bahay-

ettet Center for Women’s Studies, 2016, p. 8.
Previous source, p. 9.
Previous source, p. 19.
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2- Words related to same-sex marriage:

A- Sodomy:
In Sharia, it is defined as the penetration of a male into another male
through the anus or its equivalent.®*

The Sharia distinguishes between major homosexuality, which in-
volves the penetration of a male into another male’s anus, and minor ho-
mosexuality, which refers to a man approaching his wife from behind (anal
intercourse) as explained in the narration of Abdullah bin Amr (may Allah
be pleased with him) that the Prophet Muhammad (peace and blessings be
upon him) said: “It is the minor homosexuality; a man approaching his

wife through her anus.”**

B- Lesbianism:

Lesbianism, in terminology, refers to when a woman engages in activi-
ties with another woman that resemble in form what a man does with her.®*®

C- Sexual deviance:

It is engaging in sexual acts that violate the laws of Allah, such as adul-
tery between men and women who are not lawful partners, homosexuality
between men, and lesbianism between women.*”

D- Homosexuality:

Homosexuality is a term coined to refer to sexual relationships be-
tween individuals of the same sex (male-male or female-female). It was
introduced by the Swiss thinker “Benkert”in 1869, and since then, the term
has become widely used in natural sciences, psychology, social sciences,
and law.*”®

The relationship between same-sex marriage and these terms is that
same-sex marriage is a contract that allows sexual enjoyment between two
individuals of the same gender. It constitutes a deviation from the normative

694 Dictionary of Terms and Words, 3/186.

695 Musnad of Imam Ahmad, 11/309.

9% Kuwaiti Encyclopedia of Figh, 25/251.

87 Same-Sex Marriage in light of the Purposes of Islamic Sharia, p. 23.
98 Same-Sex Marriage in light of the Purposes of Islamic Sharia, p. 22.
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structure, categorized as homosexuality because it involves a sexual rela-
tionship between individuals of the same sex. If between two men, it is
called Sodomy, and if between two women, it is called lesbianism.®”

3- History of same-sex marriage:

Homosexuality before becoming an official marriage in the laws of
some countries in this era has gone through many stages. The first people
known for this heinous vice and unheard-of crime were the people of Lot
(peace be upon him), as explained in the noble verses as mentioned before.
The verses indicate that they practiced this vice openly, as interpreted by
interpreters in explaining His saying, {And [mention] Lot, when he said
to his people, “Do you commit immorality while you are seeing?”} [An-
Naml: 54].

Many researchers affirm that the first to engage in lesbianism were the
women of the people of Lot, due to the widespread practice among their
men of engaging in sexual relations with other men and turning away from
women. When their desires intensified, they turned to lewdness and lesbi-
anism until they faced destruction. This behavior was known in many an-
cient civilizations, such as the ancient Egyptians, Babylonians, Chaldeans,
Canaanites, Greeks, and others. This practice also existed among the Arabs
in ancient times, though it was not openly prevalent in society, leading
some to deny its existence among the Arabs. Conversely, some researchers
denied the existence of sexual deviation among the ancient Arabs, citing
the statement of the Umayyad Caliph Abdul-Malik ibn Marwan: “Had Al-
lah not narrated to us the story of Lot in the Quran, I would not have be-
lieved that a male would have sex with a male.””*

Some contemporary primitive tribes in India, China, and South Afri-
ca predominantly exhibit male homosexuality (sodomy), although female
homosexuality (lesbianism) also existed, albeit less prominently than the
former.

Currently, many countries around the world have criminalized sexu-
al deviation and homosexuality in various forms within their legislation.
Such acts are considered social crimes in societies before being recognized
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as legal offenses. Penalties for these offenses range from one year to twen-
ty years imprisonment in some countries, and life imprisonment in oth-
ers. The severity of punishment varies from one country to another. Some
countries have repealed legislation that prohibited homosexuality, aligning
with international treaties within the United Nations, and recognizing sex-
ual orientation as a human right that should be protected like other rights.
At the International Conference on Population and Development held in
Cairo under the auspices of the United Nations from September 5-13, 1994,
the conference called for changing the family structure to accommodate
families composed of homosexuals. United Nations committees concerned
with human rights welcomed this and included the issue of homosexuality
within human rights matters since 1994.7%!

The Beijing Declaration of 1995, which was the outcome of the World
Conference on Women, marked a point of recognition for the rights of
homosexuality. This document adopted the term “gender” as a substitute
for “sex,” with the aim of rejecting the notion that the difference between
male and female is divinely ordained by Allah Almighty. Instead, it posits
that this difference is a result of social and familial upbringing and the en-
vironment controlled by men. Consequently, it recognized homosexuality
as a right, leading to the acknowledgment of the right to same-sex marriage
and the right to have children through adoption or surrogacy.

The special session of the United Nations General Assembly titled
“Women 2000: Gender Equality, Development, and Peace” also called for
the recognition of homosexuality as a human right. Consequently, the is-
sue became an international matter under the United Nations umbrella.
Several countries enacted laws that legalized homosexuality, considering it
a human right, and established legal regulations regarding same-sex mar-

riage in many countries.””

The countries that have officially legalized same-sex marriage and en-
acted legal regulations regarding same-sex marriage, in chronological or-
der, are as follows:

- Netherlands (2001)
- Belgium (2003)
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- Massachusetts, USA (2003)

- Canada (2005)

- Spain (2005)

- South Africa (2006)

- Norway (2009)

- Sweden (2009)

- Portugal (2010)

- Argentina (2010)

- Mexico (Quintana Roo) (2011)
- Denmark (2012)

- Uruguay (2013)

- New Zealand (2013)

- France (2013)

- Brazil (2013)

- Britain (England, Wales, and Scotland) (2014)
- Ireland (2015)

Thus, the legalization of same-sex marriage spread in some countries
around the world, allowing homosexuals to marry. The United Nations,
through its branches, institutions, and associations, continues to exert sig-
nificant efforts to compel the remaining countries to accept the decrimi-
nalization of homosexuality in general as a human right.””

Undoubtedly, the interests protected by the United Nations and hu-
man rights organizations in their advocacy for the legalization of homosex-
uality and same-sex marriage, and the justifications they provide, are not
considered valid by religious law or reason. They are imaginary and have
no basis in reality. Instead, same-sex marriage (sodomy - lesbianism) is a
deviation from natural instinct and an absolute corruption, without any
social or individual benefit whatsoever, for the following reasons:

« Allah Almighty has definitively prohibited sodomy, describing it in
the harshest terms and referring to the people of Lot with the most
severe condemnations. This indicates definitively a deviation from
the sound nature upon which people were created and a departure
from the dictates of Sharia and reason. Some of these descriptions
include:

703 Same-Sex Marriage in light of the Purposes of Islamic Sharia, p. 30.

<3 286 ©



704

<3 SECTION SIX

« Immorality: Allah Almighty said, {And [We had sent] Lot when he
said to his people, “Do you commit such immorality as no one
has preceded you with from among the worlds [i.e., peoples]?”}
[Al-ATraf: 80]. Ibn Al-Qayyim (may Allah have mercy on him) said,
“Whoever contemplates His saying, {And do not approach un-
lawful sexual intercourse. Indeed, it is ever an immorality and is
evil as a way} [Al-Isra: 32], and His saying about sodomy: {Do you
commit such immorality as no one has preceded you with from
among the worlds [i.e., peoples]?} [Al-Araf: 80], will understand
the difference between them. He Almighty described immorality in
adultery in a general sense, indicating that it is one form of immo-
rality, while He described it in sodomy in a specific sense, indicating
that it encompasses the complete meanings of immorality, empha-
sizing that the attribute has become so established in its immorality

that it is self-evident and does not refer to anything else.””"*

« Aggression and transgressing: Allah Almighty said, {But you are
a people transgressing} [Ash-Shu’ara: 166] and {Indeed, you ap-
proach men with desire, instead of women. Rather, you are a
transgressing people} [Al-Araf: 81].

+ Wicked deeds and evil: Allah Almighty said, {And to Lot We gave
judgement and knowledge, and We saved him from the city that
was committing wicked deeds. Indeed, they were a people of
evil, defiantly disobedient} [Al-Anbya: 74].

« Corruption: Allah Almighty said, {He said, “My Lord, support me
against the corrupting people”} [Al-Ankabut: 30].

« Injustice: Allah Almighty said, {And when Our messengers [i.e.,
angels] came to Abraham with the good tidings, they said, “In-
deed, we will destroy the people of that [i.e., Lot’s] city. Indeed,
its people have been wrongdoers”} [Al-Ankabut: 31].

« Wickedness: Allah Almighty said, {And to Lot We gave judgement
and knowledge, and We saved him from the city that was com-
mitting wicked deeds} [Al-Anbya: 74].

The Sufficient Answer for Those Who Ask about the Panacea, Ibn al-Qayyim, Ibn al-Qayyim
al-Jawziyyah, Ibn Taymiyyah Library, 1st edition, 1417 AH, p. 263.
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« Ignorance: Allah Almighty said, {Do you indeed approach men
with desire instead of women? Rather, you are a people behaving
ignorantly} [An-Naml: 55].

 Crime: Allah Almighty said, {And We rained upon them a rain [of
stones]. Then see how was the end of the criminals} [Al-Araf: 84].

« Shame: Allah Almighty said, {[Lot] said, “Indeed, these are my
guests, so do not shame me”} [Al-Hijr: 68].7

« Same-sex marriage is a deviation from the sound and natural dis-
position and the proper instinct of human beings. Therefore, it is
repulsive to the wise and rational individuals from all schools of
thought and beliefs whose natures have not been altered or deviated
from.

« Same-sex marriage is a fundamental cause of many life-related
harms, religious, health, psychological, and social damages. This
will be detailed in a separate discussion, Allah willing.

« Same-sex marriage contradicts one of the five universal purposes
agreed upon by divine laws, which is the preservation of lineage and
the quest for offspring. This underscores the invalidity of this type
of marriage and exposes the fallacy of the supposed benefits advo-
cated by the United Nations for legitimizing such unions.”

« Sexual deviation and same-sex marriage do not fulfill the objectives
of marriage in Islamic Sharia.

4- The objectives of Islamic Sharia related to marriage:

Allah Almighty legislated marriage and encouraged it for great purpos-
es and noble wisdom. The Holy Qur’an has pointed to this by saying {And
of His signs is that He created for you from yourselves mates that you
may find tranquility in them} [Ar-Rum: 21].

Among the purposes of marriage are:

A- The purpose of reproduction and the desire for a child:

The purpose of reproduction and the desire for offspring are indeed
the original purposes behind legislating marriage. Some scholars have
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included it among the necessities that all divine laws aim to preserve.
Through reproduction, the continuity of human life is ensured, the human
species is preserved from extinction, and the objective of stewardship and
development of the earth is fulfilled, as stated by Allah Almighty: {And
[mention, O Muhammad], when your Lord said to the angels, “Indeed,
I will make upon the earth a successive authority”} [Al-Baqarah: 30].

Ibn Kathir (may Allah have mercy on him) said regarding the interpre-
tation of this verse stated that it means “a people who succeed one another
generation after generation and century after century.”””’

It is a natural instinct ingrained in humans, where both males and fe-
males are inherently inclined towards the opposite sex. The Sharia texts
have encouraged marriage for the purpose of reproduction and seeking
offspring. This is reflected in the verse of the Holy Qurian where Allah says
as follows: {So now, have relations with them and seek that which Allah
has decreed for you [i.e., offspring]} [Al-Bagarah: 187]. Seeking in this
verse has been interpreted as a request for a child.””

Narrated by Maqil ibn Yasar (may Allah be pleased with him): A man
came to the Prophet Muhammad (peace and blessings be upon him) and
said, “I have found a woman of status and beauty, but she does not give
birth. Should I marry her?” The Prophet (peace and blessings be upon
him) said, “No.” Then another man came to him with the same question,
and he gave him the same answer. When a third man came with the same
question, the Prophet (peace be upon him) said, “Marry women who are

loving and very prolific, for I shall outnumber the peoples by you.”””

The one who reflects on the verses and hadiths related to marriage
finds that they unanimously agree that the ultimate purpose and highest
goal of marriage is reproduction and seeking offspring. This ensures the
continuity of the human species and fulfills the objective of stewardship on
earth, allowing the servants of Allah to focus on worship.”°

707 Tafsir Ibn Kathir, 1/124.
708 Same-Sex marriage, p. 34.
709 Sunan Abi Dawud, No. 355.

710 Same-Sex Marriage in light of the Purposes of Islamic Sharia, p. 35.
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B- Preserving lineage and kinship:

One of the primary purposes for which marriage was legislated in
Islamic Sharia is to preserve lineage and kinship, ensuring they are not
mixed with others or clouded by doubt. The Wise Legislator commanded
that children be attributed only to their fathers, as stated by Allah, Exalted
be He: {Call them by [the names of] their fathers; it is more just in the
sight of Allah} [Al-Ahzab: 5].

If it were not for divine legislation allowing marriage between male
and female, lineages would have mixed, kinship ties would have dissolved,
family structures would have disintegrated, and society would have col-
lapsed. Human life would resemble animal life—devoid of lineage, pater-
nity, affection, mercy, kinship, or connection.

To ensure the achievement of this great purpose, the Wise Legislator
prohibited adultery. Allah Almighty said, {And do not approach unlawful
sexual intercourse. Indeed, it is ever an immorality and is evil as a way}
[Al-Isra: 32]. This prohibition is because adultery contradicts the goal of
preserving lineages and chastity. It also violates the honor of others and
transgresses the boundaries set by Allah Almighty for humanity.

Similarly, He prohibited corrupt and invalid forms of marriage that
contradict this purpose, such as temporary marriage (mutah) and invalid
marriages like marriage for the purpose of making someone permissible
for another (tahleel). These prohibited forms of marriage lead to the mix-
ing and loss of lineages.”"!

C- Residential comfort and courtship:

Residential and spiritual tranquility, peace of mind, the prevalence of
affection, and mercy between spouses are considered significant objectives
of marriage. By “residential comfort,” it means the dwelling of one heart
to another of the same kind so that they become one spirit and two hearts
beat as one. Gender naturally inclines and finds comfort in its counterpart,
indicating this through many texts, including:

- The Almighty’s saying: {It is He who created you from one soul
and created from it its mate that he might dwell in security with her}
[Al-Araf: 189].

7L Same-Sex Marriage in light of the Purposes of Islamic Sharia, p. 36.
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- The Almighty’s saying: {And of His signs is that He created for you
from yourselves mates that you may find tranquility in them; and He
placed between you affection and mercy} [Ar-Rum: 21].

Many scholars and interpreters have pointed out that among the ob-
jectives of marriage are residential comfort, affection, love, and mercy. Al-
Kasani (may Allah have mercy on him) said, “Indeed, among the objec-
tives of marriage are offspring and residential comfort.”

D- The goal of achieving human nature and satisfying it through marriage:

Marriage in Islamic Sharia was legislated for the purpose of fulfilling
sexual desires in a lawful manner and establishing lineage. This objective
is unanimously accepted and endorsed by divine laws, as well as by sound
minds and natures alike. Allah, may He be Exalted, instilled in men a nat-
ural inclination towards the opposite sex, and likewise in women towards
men, and He embedded in each of them sexual desire. To safeguard honor,
lineage, and protect society from moral decay and improper conduct, the
wise legislator established regulations for the lawful fulfillment of these de-
sires and organized them through marriage.”* Allah Almighty said, {And
they who guard their private parts (5) Except from their wives or those
their right hands possess, for indeed, they will not be blamed (6)} [Al-
Mu'minun: 5-6].

Thus, marriage and right hand possession are the only legitimate ways
in Islamic Sharia to satisfy sexual instincts and allow both spouses to enjoy
each other.”" As Al-Shinqiti (may Allah have mercy on him) said, “Mar-
riage is also intended for fulfilling sexual needs because fulfilling these

needs is among its comprehensive objectives.”’'*

E- The purpose of getting to know people and strengthening
the bond of affection and love between them:

One of the great purposes for which marriage was legislated in Islam
is to achieve the goal of mutual acquaintance among people, strengthen-
ing the bonds of affection and love between them, which leads to coop-
eration and solidarity among tribes and families. Allah Almighty said,
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{O mankind, indeed We have created you from male and female and
made you peoples and tribes that you may know one another. Indeed,
the most noble of you in the sight of Allah is the most righteous of you.
Indeed, Allah is Knowing and Aware} [Al-Hujurat: 13].

Marriage extends life through the connection with extended family
and in-laws, which significantly impacts fostering acquaintance, affection,
good relations, and peaceful coexistence among people. Human beings are
inherently civil, and marriage is one of the fundamental bonds between
them, as stated in the Holy Quran: {And it is He who has created from
water [i.e., semen] a human being and made him [a relative by] lineage
and marriage. And ever is your Lord competent [concerning creation]}
[Al-Furqgan: 54].

The scholar Ibn Ashur (may Allah have mercy on him) said regarding
the interpretation of this verse the following: “When He created from this
water a great creation, endowed with intellect and thought, He specifically
designated the establishment of ties of lineage and marriage. This forms
the basis of human social organization in forming tribes and peoples, and
facilitating their cooperation.””*

Al-Khatib Al-Shirbini (may Allah have mercy on him) said the follow-
ing: “Among the objectives of marriage is the connection of tribes for the

purpose of mutual support, assistance, and unity of purpose.””*¢

Also, what has been mentioned briefly does not encompass the abun-
dance of benefits of marriage in Islamic Sharia. Same-sex marriage, involv-
ing Sodomy or lesbianism, contradicts these legitimate purposes, as well as
the spiritual, ethical, and human meanings altogether.”"’

5- The ruling on same-sex marriage in Islamic Sharia:

Same-sex marriage cannot be devoid of one of two conditions:

- The first: Between two males (sodomy).
- The second: Between two females (lesbianism).

715 Liberation and Enlightenment, 19/58.
716 Same-Sex Marriage in light of the Purposes of Islamic Sharia, p. 40.
717 Same-Sex Marriage in light of the Purposes of Islamic Sharia, p. 40.
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A. The ruling on same-sex marriage between two males:

The Islamic jurists unanimously agree across their different figh”'®
schools on the absolute prohibition of Sodomy, considering it a major sin,
an abominable act contrary to human nature, and a crime against decency.
This consensus is based on clear texts from the Holy Quran and Hadith.
I have clarified the relevant Qur’anic verses and cited authentic Prophetic
hadiths that indicate the prohibition of Sodomy. Among them:

- On the authority of Jabir (may Allah be pleased with him) who said
the Prophet Muhammad (may Allah’s prayers and peace be upon him)
said, “The thing I fear most for my people is what Lot’s people did.””"’

- On the authority of Ibn Abbas (may Allah be pleased with him); the
Prophet Muhammad (may Allah’s prayers and peace be upon him) said, “Ac-
cursed is he who does what Lot’s people did. Accursed is he who does
what Lot’s people did. Accursed is he who does what Lot’s people did.”’*

- On the authority of Ibn Abbas (may Allah be pleased with them
both), on the authority of the Prophet Muhammad (may Allah’s prayers
and peace be upon him) who said: “Whoever you find doing as the peo-
ple of Lot did (i.e. homosexuality), kill the one who does it and the one

to whom it is done.””*!

The evidence from the preceding hadiths indicates clearly that sodomy
deserves the curse of Allah upon its practitioner, and it warrants the pun-
ishment of execution for both the one who does it and the one to whom it is
done. It is among the gravest sins that the Prophet Muhammad (peace and
blessings be upon him) warned his ummah against. This demonstrates that
sodomy is a major sin. Numerous scholars of the ummah have unanimous-
ly agreed on its prohibition, as evidenced by the following statements:’*

- Ibn Hazm (may Allah have mercy on him) said, “They unanimously

agreed that the sexual intercourse between a man and another man is a

great crime.””*

718 Knowledge of practical Sharia rulings deduced from their detailed evidence.

719 Sunan al-Tirmidhi, No. 354, Al-Albani said it is authentic.

720 Musnad Imam Ahmad, 5/26.

721 Branches of Faith, Al-Bayhaqi, 4/351, in its chain of transmission there is an article.
Same-Sex Marriage, p. 47.

Ranks of Consensus, p. 215.
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- Ibn Qudamah al-Maqdisi (may Allah have mercy on him) said, “The

people of knowledge are unanimous in the prohibition of sodomy.”**

- Al-Dhahabi (may Allah have mercy on him) said, “The Muslims are
unanimous that sodomy is among the major sins that Allah has prohibit-
ed.”725

B- The Sharia ruling on same-sex (leshian) marriage:

The texts of the Holy Qurian and Sunnabh, as well as the consensus of
Muslims, clearly indicate the prohibition of lesbianism and sexual relations
between women as an absolute prohibition. Many hadiths have been nar-
rated that affirm the prohibition of lesbianism among women, including:

- The statement of the Prophet Muhammad (peace be upon him):
“Man must not look at a man’s private parts nor must a woman look at
a woman’s private parts; neither should two men lie naked under one

cover, nor should two women lie naked under the same cover.”’*

Sheikh Abdul Qadir Awda (may Allah have mercy on him) said, “This

text is authentic regarding the prohibition of lesbianism, as it refers to one

woman lying with another woman.”’?’

Many scholars have reported a consensus on the prohibition of lesbi-
anism. Among these statements are the following:

- Ibn Hazm (may Allah have mercy on him) said, “They unanimously
agreed that lesbianism between women is prohibited.””

- Sayyed Sabik (may Allah have mercy on him) said, “Lesbianism is

prohibited by consensus of the scholars.””*’

In the Kuwaiti Encyclopedia of Figh, it is stated as follow: “There is no
difference among the jurists that lesbianism is prohibited, due to the saying
of the Prophet Muhmmad (peace and blessings be upon him): ‘Lesbianism

is adultery among women.””*’

7 Al-Mughinin, 12/348.

725 Major Sins, Al-Dhahabi, p. 55.

726 Sahih Muslim, Book of Menstruation, 1/266.
727 Criminal Legislation in Islam, 2/368.

Ranks of Consensus, p. 217.

Jurisprudence of the Sunnah, 2/278.

730 Kuwaiti Encyclopedia of Figh, 24/251.

728
729

8 294 ©



<3 SECTION SIX

What indicates the prohibition of same-sex marriage in Islamic Sharia
is its contradiction with the fundamental purpose of marriage, which is
procreation and the continuation of the human species until Allah inherits
the Earth and all that is on it. Additionally, this type of marriage leads to
religious, psychological, and health harms for individuals, as well as signif-
icant societal harms. These harms leave no room for doubt about its pro-
hibition, categorization among major sins, and the severity of punishment
for those involved.”!

6- Punishment for Sodomy:

Jurists and interpretive scholars differed regarding the punishment for
sodomy, and were divided into three opinions:

First Opinion: The first opinion is that the perpetrator of this inde-
cency (homosexuality) should be killed without exception, both the one
who does it and the one to whom it is done, whether they are married or
not. This is the opinion attributed to Ali ibn Abi Talib and Abdullah ibn
Abbas (may Allah be pleased with them). Some have attributed consensus
among the Companions on this matter, and it is the opinion of the Imams
Malik, Shafi’i, and Ahmad in one narration. The evidence for this opinion
includes the hadith narrated by Ibn Abbas (may Allah be pleased with him)
where the Prophet (peace be upon him) said the following: “Whoever you
find doing as the people of Lot did (i.e. homosexuality), kill the one

who does it and the one to whom it is done.””*?

There is a difference of opinion on how its punishment should be car-
ried out. Some scholars have said that the punishment should be stoning
until death, which is the view of Imam Malik and one of the opinions at-
tributed to Imam Shafi’i and Ahmad in one narration. This view empha-
sizes the severity of the punishment because this indecency is considered
more severe than adultery. As prohibitions become more severe, so do their
punishments. Engaging in sexual relations with someone who is never per-
missible under any circumstances is more prohibited and a greater offense
than engaging in relations that are permissible under certain conditions.”?
Others have said that the perpetrator should be killed by the sword because

731 Same-Sex Marriage in light of Islamic Sharia, p. 51.

732 Sunan Abi Dawud, No. 4462, Sahih Al-Jami’ Al-Saghir, No. 6589.
733 Zad Al-Ma’ad, 5/41.
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when the killing is generally permitted, it is directed towards the use of the
sword. The hadith was loose and not restricted.”**

It has been said that the punishment should be burning by fire. It is
narrated that Abu Bakr (may Allah be pleased with him) burned a man
involved in such acts (sodomy) upon the counsel of the Companions.”*

Besides, it has been said that the punishment could involve collapsing
a wall upon them or throwing them from a height followed by stoning,
mirroring the manner of destruction of the people of Lot.”*

The second opinion: The punishment for such acts should be the
same as for adultery: stoning to death if the perpetrator is married, and
flogging and exile if unmarried. This view is popularly attributed to one of
the opinions of Imam Shafi’i and one of the narrations from Imam Ahmad.
It is also supported by the companions of Abu Hanifa. They have cited the
hadith narrated by Abu Musa al-Ash&ari (may Allah be pleased with him):
“When a man engages in sexual intercourse with another man, they are
both committing adultery, and when a woman engages in sexual inter-
course with another woman, they are both committing adultery.””*” Be-
cause this act involves forbidden penetration, it resembles adultery and
therefore takes on its ruling.”**

The Third opinion: There is no prescribed punishment for such acts,
but rather it is considered a lesser offense. The offender may be imprisoned
until death or until repentance. This view is attributed to Imam Abu Han-
ifa, and it differs from the opinions of his two companions as mentioned
earlier. According to this view, if someone persists in homosexual acts, the
Imam (ruler) may decide to execute them, whether they are married or
unmarried. The argument behind this opinion is that such acts do not fall
under the category of adultery, as they do not lead to illegitimate children
or confusion of lineage, which are consequences associated with adultery.”*

Sheikh Saeed Muhammad Baba Silla favored the first opinion and con-
sidered it more likely. He argued for its validity based on the authenticity

734 Rawdat al-Talibin, al-Nawawi, 10/91.

735 The Great Sunnahs, Al-Bayhagqi, 8/232-233.

736 The Causes for the Destruction of Previous Nations, p. 439.

Sunan al-Bayhagqi, 8/233, al-Shangeeti’s chain of transmission was weak.
738 The Provisions of the Qur’an, Ibn al-Arabi, 2/317.

739 Explanation of Fath Al-Qadeer, 5/263, Al-Mabsoot, 9/78.

737

8 296 ©



<3 SECTION SIX

of the hadith it relies upon and the lack of strong opposing evidence. He
also emphasized that this punishment serves as a strong deterrent against
committing such a heinous sin.”*

Dr. Ibrahim bin Tejan Jokiti stated after presenting various opinions
on the matter and discussing their evidence, that the apparent view, in his
estimation (and knowledge is with Allah), is that the punishment for sod-
omy is execution in all cases. This conclusion is based on several factors:

« The texts explicitly mention execution without differentiating be-
tween the married and unmarried, thereby implying a general ap-
plication since there is no specific evidence indicating otherwise.

« The Companions (may Allah be pleased with them) did not report
anything other than execution for this act (sodomy). Though they
differed in the method of execution, consensus was reached during
their time on execution for those who commit acts of sodomy.

« Given that this act is a manifest evil and causes great harm, Allah,
Glorified and Exalted be He, eradicated the people of Lot from the
earth until no trace of them remained. Therefore, it is fitting to erad-
icate anyone who commits this heinous sin by any means necessary.
Regarding the method of punishment, it is preferable for them to
be executed by stoning, as Allah Almighty destroyed the people of
Lot. Allah says in the Holy Qur’an, {So when Our command came,
We made the highest part [of the city] its lowest and rained upon
them stones of layered hard clay, [which were]} [Hud: 82].

This opinion is held by Umar, Ali, Ibn Abbas, and a group of the Com-
panions (may Allah be pleased with them) as well as many of the early
scholars and most of the jurists of the different Islamic regions. It is also
the chosen view of Shaykh al-Islam Ibn Taymiyyah (may Allah have mercy
on him).”*!

The condition for establishing the punishment of sodomy on the one
who does it and the one to whom it is done is that both must be adults. If
they are not adults, then the adult among them is to be stoned to death,
while the non-adult is to be punished in a manner less severe. Shaykh
al-Islam Ibn Taymiyyah cautioned about this saying, “Most of the early

740 The Causes for the Destruction of Previous Nations, p. 441.

741 The Collection of Fatwas, 28/335.
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scholars held this view and they said that Allah stoned the people of Lot
and legislated stoning for the adulterer by way of analogy with the stoning
of the people of Lot. Therefore, both are to be stoned equally whether they
are free men, slaves, or one of them is a slave and the other is free if both are
adults. If one of them is not an adult, he is punished with something less

severe, and stoning is only applied to adults.”**

7- Punishment for leshianism:

The scholars of the four Sunni Islamic schools of thought unanimously
agree that the punishment for lesbianism is ta’zeer’* (discretionary pun-
ishment):

A. Ibn Abd al-Barr (may Allah have mercy on him) said, “For two
women proven to have committed lesbianism, the prescribed punishment

is severe discipline.”’**

B. Al-Mawardi (may Allah have mercy on him) said, “What is obliga-
tory in this case—meaning lesbianism—is disciplinary punishment with-
out the prescribed punishment due to the absence of penetration between
them.”*

C. Ibn Qudamah (may Allah have mercy on him) said, “There is no
prescribed punishment upon them —meaning the lesbians—because it
does not involve penetration. It resembles intimacy without vaginal inter-
course, and they are to be disciplined.””¢

Ibn Shahab al-Zuhri (may Allah have mercy on him) disagreed with
the earlier consensus and set the punishment for lesbianism at one hun-
dred lashes. He said regarding this: “Our scholars have reached consensus
on that when a woman engages in ‘lesbianism’ and similar acts, she is to

receive one hundred lashes.””¥

The correct view is what held by scholars is that disciplinary punish-
ment is prescribed for lesbianism.

742 The Collection of Fatwas, 28/335.

743 Punishment for offenses at the discretion of the judge (Qadi) or ruler of the state.

744 Al-Kafi, 2/1073.

745 Al-Hawi Al-Kabir in Shafi’i figh, Abu Al-Hasan Al-Mawardi Al-Basri, Dar Al-Kutub Al-Tlmi-
yyah, 1st edition, 2006 AD, 13/224.

746 Al-Mughni, Ibn Qudamah, 12/350.

747 Musannaf Abd al-Razzaq, 7/334, al-Muhalla, 13/219.
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Second: The Harms Resulting from Sexual Deviation on Human Life:

The actions of the people of Lot lead to significant calamities and
various severe harms on multiple levels: individual, societal, and nation-
al. These include religious, moral, social, economic, psychological, and
health-related damages.

1- Religious damages:

The act of the people of Lot is considered a major sin among the great-
est sins, indeed it is regarded as the greatest sin after disbelief in Allah (Glo-
ry be to Him). Ibn al-Qayyim (may Allah have mercy on him) said, “There
is no sin more corrupting than this corruption—referring to the corrup-
tion of homosexuality—and it follows the corruption of disbelief.””**

Verily, homosexuality is a grave sin that our Lord (Glorified and Exalt-
ed be He) has warned against. He punished the nation that committed it
with the severest and most repulsive punishments. It leads to Allah’s severe
displeasure and painful punishment, both in this world and the Hereafter.
It poses a danger to monotheism, as it can lead to desires which in turn
lead to associating partners with Allah Almighty. Ibn al-Qayyim (may Al-
lah have mercy on him), after discussing sins and disobedience, and how
monotheism purges and removes their impurities, said the following:
“However, the impurity of adultery and homosexuality is more severe than
other impurities because they corrupt the heart and severely weaken mon-
otheism. Hence, those who indulge in these impurities are more likely to
commit polytheism. The greater the prevalence of polytheism in a person,
the more impure and corrupt they become. Conversely, the more sincere a
person is in monotheism, the further they are from such impurities, as Al-
lah Almighty said: {And thus [it was] that We should avert from him evil
and immorality. Indeed, he was of Our chosen servants} [Yusuf: 24];
Indeed, infatuation with forbidden images is a form of worship, and it is
among the highest forms of worship, especially when it seizes the heart and
dominates it. The lover becomes devoted to their beloved, and often their
infatuation, remembrance, longing, and efforts to please them outweigh
everything else. This can completely take over the lover’s heart, making
them attached to their beloved images as if they were idols. The beloved

748 The Sufficient Answer, p. 266.
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image becomes their deity beside Allah (Mighty and Majestic), prioritizing
its pleasure and love over the pleasure and love of Allah. They seek close-
ness to it in ways they do not seek closeness to Allah Almighty, spending
on its pleasures what they would not spend for the sake of Allah’s pleasure.
They avoid angering it in ways they do not avoid angering Allah Almighty.
Thus, their beloved image becomes more beloved to them than their Lord,
in terms of love, submission, humility, listening, and obedience.

In this context, infatuation and polytheism are intertwined. Allah Al-
mighty narrates about infatuation among the polytheists of the people of
Lot and regarding the woman of the Aziz who was a polytheist at that time.
Whenever polytheism strengthens in a servant, infatuation with images
softens, and whenever monotheism strengthens, it turns away from them.

Adultery and homosexuality reach their utmost pleasure only when
accompanied by infatuation, which is inseparable from them. Their ad-
herents are constantly engaged in shifting from one object of desire to an-
other; their infatuation is not limited to a single place but divided among
many targets—each beloved having a share of their admiration and devo-
tion. Indeed, no sins corrupt the heart and religion more than these two
obscenities, as they have a particular quality in distancing the heart from
Allah. They are among the gravest impurities, causing the heart to become
more distant from Allah when it becomes tainted with them.™

Ibn al-Qayyim (may Allah have mercy on him) also mentioned in an-
other context, speaking about infatuation and its link to homosexuality:
“By Allah, it is the severe disease and deadly poison that, once it attaches
to the heart, pulls it away from all dignity and redemption. Once its fire
ignites in one’s soul, it becomes exceedingly difficult for people to extin-
guish.”

Infatuation has different types. Sometimes it constitutes disbelief, such
as when someone takes their beloved as an object of devotion, loving them
as they love Allah. How much worse if their love for this object exceeds
their love for Allah in their heart? Such love is unforgivable by Allah for
its owner, as it is among the greatest forms of polytheism. Allah does not

749 Relief to the Anxious in the Traps of Satan, Shams al-Din Ibn al-Qayyim al-Jawziyyah, ed-

ited by: Muhammad Izzi Shams and others, Jeddah, Islamic Jurisprudence Academy, 1432
AH, pp. 70-71.
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forgive associating partners with Him, except through sincere repentance.
A sign of this polytheistic and blasphemous love is when the lover prior-
itizes the satisfaction of their beloved over the satisfaction of their Lord.
When faced with a conflict between the rights of their beloved and the
rights of their Lord, and between obedience to their Lord and obedience
to their beloved, they prioritize the rights and obedience of their beloved
over those of their Lord, preferring their satisfaction and exerting immense
effort to please them. They devote themselves to pleasing their beloved and
drawing close to them, even if it means neglecting their obligations to their
Lord. They grant their beloved precedence and prioritize them over their
Lord in their actions, if they even grant anything to their Lord, and they
expend all their efforts to please their beloved and obey them, while mak-
ing their Lord —if they obey Him—subordinate to their beloved in terms
of their time and dedication.”

Then he (may Allah have mercy on him) said, “Reflect on the state of
most image lovers; do you find it anything other than what has been de-
scribed? Then weigh their state against their monotheism and their faith.
Then weigh them with a balance that pleases Allah and His Messenger and
conforms to justice, and you will see the truth. Perhaps one of them openly
declares that the union with their beloved is dearer to them than the mono-
theism of their Lord, just as one of them admitted that the union with their
beloved is more delightful to them than the mercy of their Lord. We seek
refuge in Allah from such abandonment.”

Undoubtedly, this kind of infatuation constitutes one of the greatest
forms of polytheism. Many lovers openly admit that there is no place left in
their hearts for anyone other than their beloved. Their beloved has com-
pletely dominated their heart, making them a devoted servant in every way
to their beloved. This satisfaction has led to replacing the worship of the
Creator, Glorified and Exalted be He, with the worship of a creature, whose
power of love, submission, and humility has overtaken them. Thus, they
have granted their beloved the essence of their devotion.”

750 The Sufficient Answer, pp. 296-297.
751 The Sufficient Answer, p. 297, The indecent Act of the People of Lot, Muhammad Ibrahim
al-Hamad, p. 28.
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One of the religious harms of this infatuation is that it leads its owner
to other sins, just as it leads them to abandon the religious obligations they
used to observe. How many have indulged in intoxicants because of it?
How many have forsaken congregational prayers and gatherings because
of it? How many conflicts and enmities have been stirred up because of it?

Moreover, excessive indulgence in this matter leads a person to love
what is indecent and despise chastity. They fall into loving what Allah dis-
likes and hating what Allah loves. Persisting in and continuing on this path
may lead them to persist in it without repentance, and it may even lead
them, may Allah protect us, to consider it permissible.”>*

Verily, the obscenity of homosexuality deserves the curse and wrath
of Allah, because it is a deviant and forbidden act in heavenly religions. It
contradicts sound intellect, natural disposition, and noble moral values.
It indicates the degradation of its practitioner into the abyss of impurities,
misguidance, and depravity, leading them away from qualities of manli-
ness, modesty, and honor, which are characteristics of dignity, bravery, and
valor.

2- Ethical Harms:

As for the ethical harms of homosexuality, they are numerous. Homo-
sexuality represents a corruption of character and a deviation from natural
disposition. Among the moral evils that accompany this cursed obscenity
are:

A- Lack of Modesty:

Among the fruits of rampant homosexuality are shamelessness and a
lack of modesty. You find those who engage in this act shamelessly defi-
ant, unconcerned with their actions or the rights of others. They may have
completely shed any sense of shame, unaffected by people’s knowledge of
their disgraceful state and actions. In fact, they might even openly inform
others about their misconduct. When a person reaches this state, rectifying
their behavior becomes difficult and their treatment challenging.

752 The Indecent Act of the People of Lot, Muhammad Ibrahim al-Hamad, Dar Ibn Khuzaymah,
Ist edition, 1415 AH, p. 28.
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B. Moral Corruption:

With the vile act of homosexuality, various aspects of moral corruption
become evident, including:

Elimination of courage, bravery, valor, and dignity.

Promotion of evil, aggression, inclination towards crime, and dar-
ing to commit it.

Reversal of natural disposition, corruption of character, and deteri-
orationofmoralstandards.”?

Removal of jealousy from the heart, replaced by betrayal.

Loss of prestige and status, replaced by humiliation, disgrace, and
abasement.

Foolishness, extravagance, improper behavior, and recklessness.
Weakening of willpower and lowering of ambition.

Loss of trust in the perpetrator and viewing them with suspicion.
Shame and darkness upon their face, to the extent that they become
unrecognizable.

Deprivation of knowledge and elevation in the ranks of perfection
and virtue.

Loss of courage; this heinous act suppresses the soul, diminishes
it, belittles it, weakens it, and humiliates it, resulting in the loss of
courage and the emergence of cowardice, fear, panic, and terror in
itsplace.”*

3- Social Damages:

Among the evils and harms that occur to social life:

Disappearance of blessings and divine favors.

Imposition of punishments and afflictions.

Decreased security, prevalence of chaos, widespread fear, and in-
creased disturbances.

Deprivation of true happiness, strength, and dignity from peoples,
nations, societies, and families.

Dissolution and decay of society, spread of animalistic behavior and
immoralities.

The Indecent Act of the People of Lot, p. 30.
The Indecent Act of the People of Lot, p. 30.
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755

4-

Disintegration of families and breakdown of homes.
Fragmentation of society and division of its bonds.

Collapse of noble principles and authentic values.

Elimination of seriousness, diligence, and striving.

Spread of epidemics and diseases that afflict society.

Decline in men’s inclination towards marriage.

Homosexuality threatens to extinguish progeny.

It leads to backwardness and imitation, as when a nation abandons
its ethics and principles, deviations begin to erode its body, weaken-
ing it and depriving it of its character and status. Thus, it becomes a
defeated nation, following and imitating, lagging behind in various
fields. History bears witness to this; many nations built glory and
civilization while adhering to their values and principles. However,
after losing these, they descended into insignificance and fell from
theirheights.”

Economic Damages:

This sin - also - affects the economy, and its economic harms include
the following:

Squandering financial resources in pursuit of forbidden desires.
Expenditure on purchasing low-quality magazines and explicit
tapes that stimulate base instincts and provoke hidden desires.
Funds allocated for studying this phenomenon and researching
ways to address it.

The expenses incurred for treating those afflicted with deviant dis-
eases are substantial. For instance, considering that gonorrhea af-
fects 200,000 to 500,000 individuals annually, mostly in their prime
youth. Each diagnosis and treatment for gonorrhea costs between
$250 to $400 per person. Imagine the costs for syphilis or herpes, let
alone HIV/AIDS, which is even more perilous.

Unemployment: In societies where homosexuality spreads, unem-
ployment among its members increases. This adversely affects the
economy in multiple ways. Not only do they fail to contribute eco-
nomically, but they also consume resources and seek public support

The Iindecent Aact of the Ppeople of Lot, p. 34.
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for their indulgences and deviations. Furthermore, they divert at-
tention from productive activities as efforts are directed to manage
and discourage their behaviors. This undoubtedly leads to regres-
sion across various domains. Homosexuality distracts individu-
als from both their religious and worldly interests. Ibn al-Qayyim
(may Allah have mercy on him) said, “Nothing wastes religious and
worldly interests more than the infatuation with images. Religious
interests depend on the heart’s purity and its inclination towards
Allah, and infatuation with images is the greatest distraction and
scattering of these interests. As for worldly interests, they are indeed
connected to religious interests. If religious interests are neglected
and lost, worldly interests will also be lost and wasted.””*

5- Psychological Damages:

Among the harms of this shameful act are the psychological harms that
befall its perpetrator as a result of this act, including:

A- Extreme fear, loneliness and confusion:

Whoever practices this deed, you see him only as fearful and terrified,
thinking every shout is against him, and every misfortune is directed at
him. You find him only with his heart as if it is in the wings of a bird; this
is because obedience is the greatest fortress of Allah Almighty, whoever
enters it is among the secure, and whoever leaves it is surrounded by fears
from every side. Whoever obeys Allah turns fears into security for him, and
whoever disobeys Him, his securities turn into fear. Whoever fears Allah,
He will secure him from everything, and whoever does not fear Allah, He
will make him fearful of everything.””’

The punishment matches the deed; whoever seeks security and com-
fort in disobeying Allah, his situation will be turned upside down, and his
security will become fear, and his comfort will turn into worry and dis-
tress.”*®

756 The Sufficient Answer, p- 299.

757 The Effect of Sins on the Destruction of Nations and Peoples, Muhammad Mahmoud Al-
Sawaf, United Publishing and Distribution Company, 1st edition, 1402 AH, pp. 46 to 51.

758 The Indecent Act of the People of Lot, p. 37.
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B- Fear and anxiety:

It is an immediate punishment for those who love for other than Allah’s
sake or become attached to anything other than Allah. Love for immoral
acts, evils, and major sins causes a person to deviate from their nature,
which finds happiness in obedience to Allah Almighty.

According to the extent of that love or attachment, a person will ex-
perience suffering, sadness, pain, and anxiety. Ibn Taymiyyah (may Allah
have mercy on him) said, “Know that whoever loves something for other
than Allah, their beloved will inevitably harm them and be a cause of their
torment.””*

C- Incurring incurable diseases:

This immoral act makes its perpetrator susceptible to abnormal nerv-
ous diseases and disgraceful psychological complexes; it deprives them of
the joy of life and robs them of security and peace of mind.”®

D- The desire for isolation and introversion:

The one who practices this immoral act develops a desire for isolation
and withdrawal, finding comfort only with those who share similar morals
and traits. This leads to other psychological diseases:

- Mood swings, weak personality, and lack of independence.

- Defeatism and lack of self-confidence.

- The feeling that people know about his disgraceful actions, leading
to bad assumptions about others.

- Frequent obsessions and delusions, and suffering from sexual ob-
session disorder.

- Psychological tension, indecision, cowardice, apathy, confusion,
despair, pessimism, boredom, and emotional numbness.

- It affects the nerves; this habit invades the soul and specifically af-
fects the nerves. One of its results is psychological relapse in the
individual’s character, leading to an internal feeling that he was not
created to be a man. This feeling transforms into sexual deviation,
causing him to incline towards his own gender. His thoughts then

759 The Indecent Act of the People of Lot, p. 38.
760 The Indecent Act of the People of Lot, p. 38.
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focus on his reproductive organs, revealing the true cause of some
young men’s excessive indulgence in adornment and imitation of

women.”®!

E- Influence on the mind:

Sodomy also causes significant imbalance in a person’s mental equilib-
rium, general confusion in their thinking, stagnation in their perceptions,
clear dullness in their mind, and severe weakness in their willpower.

There is a close relationship between Neurasthenia and sodomy.
The perpetrator of sodomy experiences foolishness, folly, and distracted
thoughts as well as a loss of intellect and guidance.”®

6- Health damages:

Modern medicine occasionally reveals newly discovered diseases that
were unknown to ancestors and never crossed their minds. There is no
surprise in this, as these diseases result from turning away from Allah Al-
mighty, His wise laws, and transgressing His boundaries. It is established
from the Prophet Muhammad (peace be upon him) that he said: “Immo-
rality never appears among a people to such an extent that they com-
mit it openly, but plagues and diseases that were never known among
the predecessors will spread among them. They do not cheat in weights
and measures but they will be stricken with famine, severe calamity and
the oppression of their rulers.”’*® Therefore, these diseases and epidemics
serve as immediate punishment for those who engage in sexual deviation
and same-sex marriage, while the Hereafter holds greater and more severe
consequences.

Doctors have noted that a significant number of sexually transmitted
diseases stem from engaging in sexual deviation, including:”**

- AIDS (the plague of the era).
- Loss of desire for women.
- Acute and chronic prostatitis.

761 The Indecent Act of the People of Lot, p. 38.
762 The Indecent Act of the People of Lot, p. 40.
763 Sunan Ibn Majah, Book of Trials, No. 668.

764 The Indecent Act of the People of Lot, p. 89.
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- Kaposi’s sarcoma, a malignant tumor that spreads among homosex-
uals and is considered a prominent sign of AIDS.

- Hepatitis B virus, prevalent among homosexuals.

- Mouth and tongue cancer, appearing as white patches on the sides
of the tongue and mouth, which quickly transform into cancer. This
disease is more common among homosexuals, associated with im-
mune deficiency, and linked to two types of viruses:

- Papilloma virus and herpes virus

- Anal and rectal cancer.

Whoever wants to expand on the harmful effects of health, should re-
view these books:

“Sexual Crimes and Homosexuality in Islamic Sharia and Contem-

porary Context” by Dr. Khalil Ibrahim Al-Halbusi.

- “Same-Sex Marriage in Light of the Objectives of Islamic Sharia” by
Ibrahim bin Tijan Jikiti.

- “Immorality as the Deed of Lot’s People: Harms, Causes, Prevention,
and Treatment” by Muhammad Ibrahim Muhammad.

- “The Natural Crime as the Deed of Lot’s People” by Muhammad bin
Ibrahim.

- “Sexual Pornography: Time to Settle the Bill” by Isma’il Arefa.

Third: Reasons for Falling into Immorality and Homosexuality:

The scholars and interpreters of religious texts have mentioned nu-
merous reasons for falling into immorality and sexual deviation. Some
have elaborated extensively while others have summarized, and the best
approach lies in moderation. Among the most important reasons are:

1- Weak faith in Allah:

Faith in Allah, Glorified and Exalted be He, His angels, His Books,
His messengers, the Last Day, and in divine destiny, whether good or bad,
serves as a protective shield against falling into sins, immorality, and major
transgressions. It safeguards the believer from committing sins and diso-
bedience. When faith weakens, Satan finds a way to adorn immorality and
whisper temptations, leading people into his traps and snares. The Prophet
Muhammad (peace and blessings be upon him) negated faith from those
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who commit major sins, saying: “The adulterer is not a believer at the
moment when he is committing adultery, and the wine drinker is not a
believer at the moment when he is drinking wine, and the thief is not
a believer at the moment when he is stealing, and the robber is not a
believer at the moment when he is robbing and people are looking on.”’®

Indeed, many people have strayed from the right path, deviated from
the correct course, forgotten the watchfulness of Allah Almighty, and en-
tangled themselves in the swamps of Satan with immorality, both visible
and hidden. As a result, evil has become good, and good has become evil.
Can a man who believes in Allah Almighty and the Last Day, believes in the
teachings of the Holy Qur’an, and follows the example of the Master of the
Messengers, commit the act of the people of Lot, knowing the punishment
that Allah inflicted upon them, a punishment that was not inflicted on an-
yone else in the world?

The weakness of faith in Allah is the main reason for the spread of
immorality in general and sexual deviation in particular. Whoever is not
restrained by faith and prevented by piety will not be deterred by anything.

2- Negligence in raising children:

The ignorance of people regarding Lugman’s (peace be upon him) ad-
vice in raising his son, and their failure to emulate him in instilling faith
in Allah, monotheism, and exclusive worship of Him, combating polythe-
ism, and educating them on the awareness that Allah, the Subtle One, the
All-Acquainted, knows the innermost secrets and hidden matters, even if
it were the weight of a mustard seed in the heavens or the earth, Allah will
bring it forth. This includes the consequences of faith in Allah and His ob-
servance, such as establishing prayer, enjoining good and forbidding evil,
patience with Allah’s decrees, adhering to the moral system based on hu-
mility, avoiding arrogance, raising voices, and vanity, and committing to
the ethics of the people of faith. All of this has made the shortcomings in
raising children evident.

Neglecting the upbringing of children and failing in their educational
rights has resulted in disasters in communities and nations. This necessi-
tates a reassessment and serious consideration of developing educational

765 Narrated by Al-Bukhari, No. 2475.
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curricula derived from the Holy Quran and the noble prophetic traditions
to save the youth from the claws of devils, pornography institutions, and
the enemies of virtue and noble morals.

3- Free time:

Sheikh Abdullah Alwan said, “One of the main factors leading to a
child’s deviation is the failure to utilize the free time that dominates young
children and adolescents. It is well-known that from an early age, a child
is fond of playing, inclined to boast, and loves recreation and enjoying
natural scenery. If they are not provided with places for innocent play and
amusement, suitable sports clubs for building strength, swimming pools
for training and education, and outings for activity and vitality, they will
likely mix with bad companions and corrupt peers, which will inevitably

lead to their misery and deviation.””%

Psychologists and educators assert that when a young person is alone
during their free time, they are beset by dreamy thoughts, wandering con-
cerns, and arousing sexual fantasies. They find their desires stirred and
their instincts provoked by this wave of imaginations.”®’

Therefore, it is our duty to devise well-studied plans to fill the free time
of the youth, connecting them with the Holy Qur'an through memoriza-
tion, understanding, and practice, maintaining the five daily prayers and
voluntary prayers, encouraging them to fast, instilling a love for voluntary
acts, and presenting exemplary figures for them to emulate, such as Joseph
(peace be upon him), Ishmael (peace be upon him), the Companions of
the Cave, and the young people who surrounded the Prophet Muhammad
(peace and blessings be upon him), like Sad bin Abi Waqqas, Az-Zubair
bin Al-Awwam, Ali bin Abi Talib, Musab bin Umair, and many others. By
learning from their stories, they can draw inspiration and create living ex-
amples of building the earth according to Allah’s methodology.

4- Bad company and bad relationships:

Human beings are inherently social; they love companionship, inter-
action, association, friendship, acquaintance, and cooperation. It is natural

766 Raising Children in Islam, Abdullah Nasih Alwan, Dar Al Salam for Printing, Publishing and
Distribution, 3rd edition, 1401 AH, 1/127.

767 The Story of Our Master Lot, peace be upon him, Fath al-Rahman Othman, p. 132.
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for humans to be influenced by those they associate with, hence the need to
be cautious of wicked and evil companions, as their company leads to ruin
in both this world and the Hereafter. Allah Almighty says, {And the Day
the wrongdoer will bite on his hands [in regret] he will say, “Oh, I wish
I had taken with the Messenger a way. (27) Oh, woe to me! I wish I had
not taken that one as a friend. (28) He led me away from the remem-
brance after it had come to me. And ever is Satan, to man, a deserter”
(29)} [Al-Furqgan: 27-29].

Abu Musa (may Allah be pleased with him) reported that the Prophet
Muhammad (peace and blessings be upon him) said: “The similitude of
good company and that of bad company is that of the owner of musk and
of the one blowing the bellows. The owner of musk would either offer you
some free of charge, or you would buy it from him, or you smell its pleas-
ant fragrance; and as for the one who blows the bellows (i.e., the black-
smith), he either burns your clothes or you smell a repugnant smell.”’*

A bad companion brings harm to his associate in every way and is
a source of misfortune in both this world and the Hereafter. Among the
harms of a bad companion are:

- A bad companion can lead you away from your true beliefs. For in-
stance, reflect on the story of Abu Talib’s death in disbelief and the
role his bad companion played in his state.

- A bad companion may influence you to engage in prohibited and
sinful acts. As Uthman (may Allah be pleased with him) said, “The
adulteress wishes that all women were adulteresses.”’*

- Seeing or being with a bad companion can remind you of sins,
whether they are overtly committing them or hiding them. This can
make sinful thoughts enter your mind, even if you were previously
unaware or distracted from them.

- Being connected with bad people can harm you, and they may be
even worse than the bad companion himself.

- Associating with a bad companion can lead others to have a nega-
tive opinion of you due to your association with them.””

768 Al-Bukhari, No. 5534.
769 The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 133.
770 The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 133.
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Abdullah Alwan (may Allah have mercy on him) said, “One of the ma-
jor factors leading to deviation and sexual deviance is bad companionship
and corrupt company, especially if the child is dull-witted, weak in faith,
and easily influenced in character. Soon, he acquires from them the worst

habits and the ugliest morals.”””!

This is the nature of bad companionship: It beautifies the ugly and
makes the beautiful ugly, it leads to various obscenities. A person is influ-
enced by their companion, and a man follows the religion of his friend. It
is said that nothing indicates something more than a companion does to
another companion.””?

And indeed, there are those who have become tools of Satan in seduc-
ing people, portraying their sins in visual recordings. Their purpose in this
is several things, most importantly to involve others in their crimes, ensur-
ing they do not repent. Therefore, they hinder repentance by threatening
them with certain images and films they possess.””

Let us not forget the words of Allah Almighty: {Close friends, that
Day, will be enemies to each other, except for the righteous} [Az-
Zukhruf: 67]. And Allah Almighty says, {His [devil] companion will say,
“Our Lord, I did not make him transgress, but he [himself] was in ex-
treme error”} [Qaf: 27].

This is the dismal conclusion for these criminals from the people of
immorality, where remorse will not benefit them in that great scene.

5- Drug abuse:

Drugs are a deadly weapon exploited by followers of Satan to destroy
societies, morals, values, and principles. Through this dangerous scourge,
the addict becomes a slave to forbidden desires and fleeting pleasures.
Drugs lead their user to commit forbidden acts.””*

The addict to alcohol and drugs is characterized by despicable traits
and adopts vile habits such as lying, cowardice, disregarding values, mor-
als, and lofty principles. They are driven to commit crimes like theft,

771 Raising Children, 1/121.

772 The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 133.
The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 134.
The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 135.
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engaging in prostitution, and harming others. Their character deteriorates,
their will weakens, and they lose their sense of duty. They spend their time
in secretive dens with criminals and companions of wickedness, where
they indulge in every vice and violate every sanctity with them.””

6- Adornment and mingling:

Today, the Islamic nation faces dangers from all sides: the dangers of
doubts and misconceptions in beliefs and worship, the dangers of desires
affecting behavior and interactions. This increases the risk of attempts to
undermine Muslim modesty, in the most dangerous scheme harnessed in
the war against Islam. It is the most dangerous conspiracy against the Is-
lamic nation adopted by the followers of Satan through institutions, or-
ganizations, and some state systems, promoting the theory of mixing truth
with falsehood, and promoting what is right alongside what is wrong, and
what is good with what is evil.

This theory of mixing is the most insidious trap to dissolve religion in
the hearts of believers and transform individuals of the nation into defeat-
ed herds submerged in their desires. It drives societies towards ostentation,
mixing, and lewdness, leading to widespread corruption, great immorality,
and destructive decadence. It raises sinful slogans to overthrow and re-
move the veil, promoting ostentation, lewdness, nudity, and mingling. This
results in a state where the tongue of the woman who flaunts herself says
to the immoral, “Come and enjoy with us, O perverts.” Incessant efforts by
corrupt institutions and organizations to spread ostentation and lewdness
aim to violate dignity, spread adultery and promiscuity, effeminize men,
masculinize women, destroy life, erase decency and modesty, and elimi-
nate shame. Historically, it is known that ostentation, mingling, and the
spread of obscenities such as adultery and homosexuality are among the
greatest causes of the collapse of civilizations and the decline of nations.
This path follows that of those who have earned the wrath of Allah, the fol-
lowers of Satan, accepting their ideas, following their footsteps, and tracing
their paths.””¢
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Destructive agendas aim to support trends of promiscuity, drug abuse,
and the spread of obscenity within Muslim societies at large, if not for the
mercy of Allah. Some may argue that ostentation and mixing lead to adul-
tery, not to sexual deviance. However, upon closer examination, one would
realize that the sight of women flaunting themselves naked ignites the fires
of desire in adolescents. They cannot control themselves in front of these
provocative attractions and indecent clothing. If a teenager lacks a shield
of faith and piety, he may resort to relieving this lust through masturbation,
sodomy, or even bestiality. Thus, sexual deviance spreads, diversifies in its
forms, and those who promote it become more creative in its manifesta-
tions.””’

7- Difficulty in marriage:

Marriage protects society from moral decay, protects individuals from
social disintegration, and thereby protects people from deadly diseases that
spread as a result of forbidden intercourse and the spread of immorality.

Currently, society has made marriage difficult, placing numerous ob-
stacles and hurdles before young men and women that prevent them from
marrying. One of the greatest obstacles is the exorbitant dowry (mehr),
causing young men or women to deviate in seeking to satisfy their instincts
and desires. Thus, society inadvertently contributes to the spread of cor-
ruption when it makes marriage difficult. The situation worsens when
many young people are deterred from marriage as long as they find the
haram path easier. Consequently, some fulfill their desires anywhere and
in any form, wasting the energy of youth. This results in significant losses
for society, leading to destructive effects on individuals, families, commu-
nities, and nations.

Islam is the religion of natural disposition. Therefore, it opposed mo-
nasticism because it contradicts human instinct, and it encouraged mar-
riage as a protective shield for Muslims.””® Anas (may Allah be pleased with
him) reported in Sahih Bukhari and Sahih Muslim that three men came to
the houses of the Prophet Muhammad (peace and blessings be upon him)
inquiring about his worship. When they were informed about it, they con-

777 The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 140.

778 The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 140.
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sidered it little. They said, “Where are we compared to the Messenger of
Allah (peace and blessings be upon him), for his past and future sins have
been forgiven by Allah?” One of them said, “As for me, I shall pray all night
long forever” Another said, “I shall observe fasting perpetually and never
break it” The third one said, “I shall abstain from women and shall never
marry. The Prophet Muhammad (peace and blessings be upon him) then
came to them and said, “Are you the ones who said such and such? By
Allah, I am the most Allah-fearing among you and the most pious, yet I
fast and I break my fast; I pray and I sleep; and I marry women. He who

is displeased with my Sunnah has nothing to do with me.”””

8- Looking at what is forbidden:

Looking at what is forbidden is a cause of the greatest trials. Many
worshippers have become corrupted because of it, and many people have
fallen into adultery and obscenity, seeking refuge with Allah. Because look-
ing at what is forbidden leads to the occurrence of indecencies, the Sharia
commands turning away from it, regardless of its consequences. Allah Al-
mighty says in the Holy Qur’an, {Tell the believing men to reduce [some]
of their vision and guard their private parts. That is purer for them. In-
deed, Allah is [fully] Aware of what they do. (30) And tell the believing
women to reduce [some] of their vision and guard their private parts
(31)} [An-Nur: 30-31].

Ibn al-Qayyim (may Allah have mercy on him) said, “Verily, calamities
begin with the glance, just as most fires originate from tiny sparks. It starts
with a glance, then a dangerous thought, then a step, and finally a sin. For
this reason, it is said, “Whoever safeguards these four things safeguards
their religion: moments, thoughts, words, and steps. Therefore, a person
should guard themselves against these four gates. Through them, the en-
emy gains access, prowling through the hearts and causing corruption. It
is also said, “The forbidden glance is the root of most calamities that befall
a person. The glance leads to a dangerous thought, which leads to desire,
then strengthens into a firm resolve, ultimately resulting in action unless
prevented by a deterrent. It is therefore said, ‘Patience in lowering the gaze
is easier than patience in dealing with its consequences.”

779 Al-Bukhari, No. 5063.
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Among the harms of the gaze is that it leads to regrets, sighs, and burn-
ing remorse. A person sees what they are not capable of attaining or endur-
ing patiently, and this is among the greatest forms of torment.”®

Verily, the forbidden gaze often leads its owner into the valley of de-
struction, the deserts of loss, and the depths of carnal desires.

9- Keeping company with the beardless and looking at them:

Ibn Taymiyyah (may Allah have mercy on him) said, “Looking at the
face of a beardless young man with desire is like looking at the face of a
foreign woman with desire, whether that desire is for sexual intercourse or
for the pleasure derived from looking. Just as it is well known to everyone
that looking at the face of a foreign woman is forbidden, similarly, look-
ing at the face of a beardless young man is unanimously prohibited by the
scholars.””®!

He also said, “Finding pleasure in touching a beardless young man,
such as shaking hands with him or similar actions, is unanimously prohib-
ited by the Muslims. In fact, most scholars assert that this is a greater sin
than finding pleasure in touching a foreign woman.”® Likewise, handsome
beardless young men should not appear in places and times where there is
fear of temptation involving them, except out of necessity. They should not
be enabled to engage in flaunting themselves (tabarruj), nor should they sit
in public baths among strangers, nor should they dance among men or en-
gage in similar activities that may cause temptation among people.”®* As for
the practice of being alone with a beardless handsome youth in seclusion,
such as staying overnight with him or engaging in specific companionship
practices with him, this is considered one of the gravest offenses among
Muslims, Jews, Christians, and others alike. Similarly, the preliminaries
to lewdness, such as finding pleasure in kissing, touching, or looking at a

handsome youth, are unanimously forbidden among Muslims.”’#*

He also said, “If someone who considers what Allah has forbidden
permissible is a disbeliever, then what about someone who considers it a

780 The Sufficient Answer, p- 226.
781 The Collection of Fatwas, 15/413.
782 The Collection of Fatwas, 15/424.
783 Previous source, 15/417-419.
784 Previous source, 11/542-543.
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means of drawing closer to Allah? How about someone who deems com-
mitting major sins and lesser sins permissible and considers it a form of
worship and a path... Even if a group of philosophers and those who agree
with their misguided views consider admiring beautiful forms as a way to
purify souls, this is not the religion of Muslims, Jews, or Christians... If the
companionship of beardless young men excludes prohibited acts, it can
be a means and reason for it. Sufyan al-Thawri (may Allah have mercy on
him) said, ‘Indeed, with a woman is one devil, and with the young man are
two devils.””%

Taking beardless men for committing lewd acts is opposition to Allah,
His religion, His Books, and His messengers.”* Engaging in admiration of
men’s images is a frightening path that leads its adherent to destruction,
ensnaring them in the devil’s trap. They find themselves akin to the people
of Lot in their deeds, crimes, transgressions, injustices, extravagance, and
ignorance, thereby drawing upon themselves the wrath, anger, and punish-
ment of Allah.

10- Infatuation:

Ibn al-Qayyim (may Allah have mercy on him) said, “Among the snares
and traps—meaning those of Satan—is what he uses to tempt the lovers of
images. By Allah, this is the greatest trial and the most severe affliction
which has enslaved souls to other than their Creator, and has made hearts
subject to humiliation by those who love them. It has ignited war between
infatuation and monotheism, calling to allegiance with every rebellious
devil. Thus, it has made the heart a captive to desires, appointing them as
rulers and princes over it, widening the hearts’ trials and filling them with
temptation. It has diverted them from the path they sought and advertised
them in the market of slavery, selling them for the lowest prices and offer-
ing them the smallest shares and least demands compared to the highest
of paradise’s chambers. All this instead of proximity to the Most Merciful.
They have settled for that despicable beloved whose torment is manifold its
pleasure, and achieving it and reaching it is the greatest cause of its harm,
for scarcely is a beloved almost an enemy from nearby. His lover would
disavow him if possible as if he never had a beloved. If he enjoys it in this

785 The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 144.

786 Relief for the Anxious, p. 496.
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world, he will find the greatest pain in the end. Especially when on that
Day allies will become enemies of each other except for the righteous.””

In the danger of Infatuation, Ibn al-Qayyim (may Allah have mercy on
him) says, “Then the connection between them intensifies until they call
it marriage, saying so-and-so married so-and-so, just as the mockers of the
signs of Allah and His religion do, from the reckless sinners. Those present
endorse it, laugh at it, and admire such jesting and coupling. Perhaps some
heretics among them may even say: “The beardless is beloved to Allah, and
the one with a beard is an enemy of Allah.”7%

What Ibn al-Qayyim (may Allah have mercy on him) narrated six cen-
turies ago has now become a tangible reality. He said, “They call it mar-
riage,” and today, some countries and systems have legalized it by issuing
laws permitting the marriage contract between men, and thousands of
associations, clubs, and institutions have formed to support the affairs of
those who are sexually deviant. They advocate for them and demand their
rights in indecency, obscenity, immorality, crime, and excess.

11- Satan:

There is no cause of falling into specific immorality or general sins ex-
cept that Satan is the cause, the inviter to it, and the one who encourages it.
How could it not be, when the accursed one swore by his Lord that he will
mislead them all except the sincere servants of Allah?”® Allah Almighty
says, {[Iblees] said, “My Lord, because You have put me in error, I will
surely make [disobedience] attractive to them [i.e., mankind] on earth,
and I will mislead them all (39) Except, among them, Your chosen serv-
ants” (40)} [Al-Hijr: 39-40].

A- {[Iblees] said, “My Lord, because You have put me in error” }:

Dr. Ahmed Nofal said, “This is the most audacious statement uttered
by Satan, as he intends to imply that his misleading came from Allah, not

from himself. Rather, it is the most wicked statement uttered by this crimi-

nal since the dawn of creation.””®

787 The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 147.

The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 149.
The Story of Our Master Lot, peace be upon him, Fath al-Rahman, p. 149.
Interpretation of Surah Al-Hijr, p. 238.
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Sheikh Muhammad Mutawally Al-Sharawi said, “Indeed, Allah Al-
mighty did not mislead him [Satan], rather He gave him the choice, through
which he could believe and obey, or disobey and be punished. So, Allah,
Glorified be He, enabled Satan to choose between action and inaction. Sa-
tan disobeyed the command of Allah and rebelled against Him.””**

B- {1 will surely make [disobedience] attractive to them [i.e., mankind] on earth}:

I will surely beautify for them [Satan speaking] every ugly deed, and
I will surely make every misguiding ideology and reprehensible behavior
attractive for them, beliefs and schools of thought, philosophies and be-
haviors, conflicts, laws, evils, natures, wars, ambitions, corruption, and in-
decencies.””

- {On earth}:

In this world, which is the abode of deception. That is, “I will adorn it
[Satan speaking] in their eyes.” The term “attractive” here implies its wide-
spread presence among all beings and their conditions on earth,”** with its
many desires and long-term aspirations, causing them to turn away from
worshiping Allah and obeying him, and to neglect the Hereafter and its
accountability and retribution.”*

Indeed, one of Satan’s tactics is to beautify falsehood for the children of
Adam on earth, and to make every evil and forbidden thing appear attrac-
tive to them. Satan (may Allah curse him) is the one who adorned disbelief
and disobedience for previous nations, making them incline towards re-
jection and turning away from the call of Allah conveyed by His prophets,
until Allah seized them with the consequences of their actions.”

The enemy of Allah, Satan, has indeed misled many people by beautify-
ing falsehood. He has made the ugly appear pleasing, adorned the obscene,
embellished vice, justified indecency, and blinded eyes to see immorality,

791 Tafsir Al-Shaarawi, 12/7703.

72 Interpretation of Surah Al-Hijr, p. 238.

793 Liberation and Enlightenment, 7/50.

794 The Story of the beginning of creation, Al-Sallabi, p. 759.

795 Satan’s Enmity toward Man and Its Treatment, Abdel Moneim Hawass, Dar Ibn al-Jawzi, 1st
edition, 1425 AH, p- 309.
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vice, and prohibitions in an appealing guise, concealing their true venom
and deep-seated harm.”*

Thus, he presents falsehood in the guise of truth, accompanied by de-
sires to allure sick souls, making them prey to Satan who lies in wait for
evil, leading them to their destruction and loss. The enemy of Allah knows
that the way to ensnare the children of Adam in the trap of disobedience
and ultimately deliver them to Hellfire lies in indulging in prohibitions,
committing sins, and giving free rein to desires to satisfy their voracious
appetites by any means.””’

Satan has declared war on noble ethics, chastity, and modesty, urg-
ing the use of nudist clubs, magazines, novels, and modern technology for
corruption. He has waged this war against morals and higher ideals in the
name of freedom which in reality is a call to a life of wilderness, carnal
desires, and worldly destruction, earning Allah’s wrath in the Hereafter.
Satan’s adornment of falsehood for people has reached such a level that he
has adorned worship of him besides Allah.”® There have been worshippers
of Satan both in ancient times and today, with temples dedicated to Satan
throughout history and in our modern era in places like America, Europe,
and beyond, notably in countries like France, Switzerland, Italy, and oth-
ers in this strange world. They have their own rituals and engage in occult
sciences associated with Satan.””

Satanic rituals often regard sex as a fundamental basis, prominent-
ly observed in gatherings where such worship occurs. Dancing, nudi-
ty, debauchery, and intoxication are the hallmarks of Satan worshippers,
known for their deplorable character and behavior. According to Time

magazine, “Satanic worshippers are among the most deeply immersed in

secret and overt evil, immorality, and debauchery”®

796 Previous source, p. 315.

Previous source, p. 317.
Previous source, p. 328.
Previous source, p. 337.
Previous source, p. 338.
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C- {And | will mislead them all}:

{Mislead}: Misleading through temptation, embellishment, and de-
ception. The third person pronoun (them) refers to Adam and his de-
scendants.®”!

Misleading is contrary to righteousness, and righteousness is a high
degree of insight where one is guided to the truths of existence, distinguish-
ing clearly between truth and falsehood.®”

The difference between guidance (righteousness) and misguidance is
like the difference between light and darkness, life and death, wisdom and
folly, and between what Allah wants for us and what Satan wants for us. In-
deed, Satan’s cornerstone strategy includes adornment and seduction. Sa-
tan has employed numerous methods to seduce humanity, demonstrating
cunning and mastery in roles aimed at the destruction of human beings.
Here are some of these methods:

- Doubt encompasses various aspects, including questioning the
existence of the Creator, doubting Allah’s exclusivity in worship,
urging people to worship idols, and questioning faith-based beliefs
such as denying the existence of angels, the sending of prophets, the
Day of Judgment, and others.

- Satan adorns indulgence in desires and sins. Among these sins that
Satan eagerly tempts the children of Adam with are drinking alco-
hol, sexual corruption including adultery, homosexuality, fornica-
tion, usury, and shedding blood through igniting unjust wars, along
with other immoral acts and wrongdoings. His aim is to subjugate
them and make them his followers. Allah Almighty says, {Satan has
overcome them and made them forget the remembrance of Al-
lah. Those are the party of Satan. Unquestionably, the party of
Satan - they will be the losers} [Al-Mujadila: 19].5%

Therefore, it is obligatory to beware of this enemy who desires nothing
but the destruction, disbelief, polytheism, transgression, and injustice of
humanity.

801
802

Interpretation of Surah Al-Hijr, p. 240.

Adam, peace be upon him, Al-Khouli, p. 84.

803 The World of the Jinn in the Light of the Qur'an and Sunnah, Abdul Karim Obaidat, Dar
Ishbilia, 2nd edition, 1419 AH, p. 542.
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12- Media:

The media outlets affiliated with advocates of sexual deviance have
contributed to spreading the obscenity of homosexuality. They have used
media as tools for demolition, sabotage, corruption, and moral decay to
dilute ethics and promote scientific training in committing obscenities:

- Tabloid journalism.

- Pornographic literature.

- Radio.

- Satellite TV channels.

- Social media platforms and all modern media channels have been
employed by advocates of obscenities to spread them among peo-
ple. They have infiltrated homes, schools, universities, etc.

13- Jewish deception:

The aim of Jewish cunning is to corrupt the youth of Muslims and
humanity, drowning them in desires until control over them is achieved.
Jewish schemes have implemented the teachings of the corrupted Torah
and Talmud, which call for corrupting the world through various means
and all avenues. They used every possible method to fight religions, spread
atheism, promoted gender revolution and sexual freedom, and gained con-
trol over media and guidance centers. They worked to spread immorality
and all vices, foremost among them homosexuality and adultery, as they
are among the strongest tools to destroy virtue and morals.

And the obscene theories of Freud, which view life only through the
lens of sexual deviancy, and the lewd magazines that inflame desires, trade
in dishonor, and openly call for immorality, and the video films, cinema in-
dustry, brothels, and houses of corruption, are but examples of their crimes
and schemes aimed at drowning people in the swamp of vice and the val-
leys of misguidance. In their plans, along with their followers, they targeted
the corruption of the children of Muslims, tearing apart the Islamic nation
by spreading immorality among them, dragging them into vice and drown-
ing them in desires until their emotions become clouded, making them
slaves to desires and entangled in doubts, thereby weakening their resolve
and collapsing their resistance, making it easy to eliminate them.**

804 Contemporary Intellectual Doctrines, Muhammad Qutb, pp. 107-114, An Islamic Vision of
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Similarly, the new Crusaders spare no effort in corrupting Muslims
and turning them away from their religion. Their main goal is to convert
as many Muslims as they can to Christianity. If they fail in this, at the very
least, they strive to corrupt them,*” lead them astray, and drown them in
immorality, desires, major sins, and disobedience.

These are the most important reasons, and there are other reasons that
I left for brevity.

Fourth: Ways to Prevent and Treat the Indecency of the People of Lot:

The greatest means of prevention and treatment from immorality,
major sins, and disobedience is the knowledge of correct doctrine, proper
worship, and good morals. This knowledge is based on science derived
from the Book of Allah Almighty and the teachings of the noble Prophet
Muhammad, and his profound upbringing that aims to purify the souls
through obedience and free them from sins. It relies on the Wise Qur’an,
the Book that falsehood cannot approach from before it or behind it, which
addresses the rational human mind, the sound human nature, and human
conscience so that the spirit may move in its light and purity towards the
satisfaction of the Great Creator. This knowledge reveals to humans the
truths of doctrines, ideas, and perceptions, the world of emotions and sin-
cerity, with the understanding of the Qur’anic balance explained by Allah
Almighty through the procession of prophets and messengers, presenting
monotheism and exclusive worship of Him, and the dangers of disbelief,
polytheism, disobedience, and immorality on individuals and societies.

The prevention and treatment of destructive vices begins with instill-
ing and solidifying the correct doctrine in people’s hearts, clarifying it for
them, and educating them about it. This involves explaining the unity of
lordship, the unity of worship, and the unity of names and attributes, and
believing in all that Allah Almighty has informed us about the angels, the
Book, the prophets, divine decree, both its good and its evil, and the Last
Day. It also includes affirming the message of the messengers (peace be
upon them) and believing in everything they have reported. So, with the

the World and Contemporary Conditions, Muhammad Qutb, p. 108.
805 The Indecent Act of the People of Lot, p. 81.
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blessing of Allah, we begin by clarifying the methodology of prevention
and treatment through these principles:

1- Introducing the Great Creator:

We will not find anything like the Holy Quran in defining for peo-
ple the Great God they should worship. The Prophet Muhammad (peace
and blessings be upon him) used to educate his Companions with those
magnificent verses and left us with a coherent and blessed methodology
until Allah Almighty inherits the earth and all that is on it. From the very
first day, he was keen to ensure that people had the correct understand-
ing of their Lord and His rights over them, knowing that this understand-
ing would lead to belief and certainty in those whose souls were pure and
whose natures were upright. The Prophet Muhammad’s focus in this un-
derstanding derived from the Holy Quran was based on several aspects,
including:

- He is free from any deficiency and described with infinite perfec-
tions. He is, glorified and exalted, One without partner, who neither
took a consort nor had a child.

- He, Glorified and Exalted, is the Creator and Owner of everything,
and the Manager of its affairs: {Indeed, your Lord is Allah, who
created the heavens and earth in six days and then established
Himself above the Throne. He covers the night with the day,
[another night] chasing it rapidly; and [He created] the sun, the
moon, and the stars, subjected by His command. Unquestion-
ably, His is the creation and the command; blessed is Allah, Lord
of the worlds} [Al-Araf: 54].

- He, Glorified and Exalted, is the source of every blessing, whether
small or great, apparent or hidden, in this existence: {And what-
ever you have of favor - it is from Allah. Then when adversity
touches you, to Him you cry for help} [An-Nahl: 53].

- The knowledge of Allah encompasses everything, and nothing is
hidden from Him in the earth or in the heavens: {It is Allah who
has created seven heavens and of the earth, the like of them.
[His] command descends among them so you may know that Al-
lah is over all things competent and that Allah has encompassed
all things in knowledge} [At-Talaq: 12].
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- He, Glorified and Exalted, binds the actions of humans through an-
gels, recording every deed, small or large, in a book that will not
omit anything. It will be disclosed at the appropriate moment and
the right time: {He [i.e., man] utters no word except that with him
is an observer prepared [to record]} [Qaf: 18].

- He, glorified and exalted, tests His servants with situations that may
contradict their desires and inclinations, to distinguish among peo-
ple and see who accepts and submits to Allah’s decree, both out-
wardly and inwardly. Thus, they prove themselves worthy of caliph-
ate, imamate,*® and sovereignty. Those who become angered and
resentful will face the wrath of Allah: {{ He] who created death and
life to test you [as to] which of you is best in deed - and He is the
Exalted in Might, the Forgiving} [Al-Mulk: 2].

- He, Glorified and Exalted, grants success, support, and victory to
those who seek refuge in Him, rely on His protection and imple-
ment His judgment in all matters: {Indeed, my protector is Allah,
who has sent down the Book; and He is an ally to the righteous}
[Al-Araf: 196].

- He, Glorified and Exalted, has the right upon His servants to wor-
ship and unify Him alone, without associating any partners with
Him: {Rather, worship [only] Allah and be among the grateful}
[Az-Zumar: 66].

- He, Glorified and Exalted, has defined the essence of this worship
and monotheism in the Holy Qur'an.®”

The Prophet Muhammad (peace and blessings be upon him) was keen
on teaching and nurturing his Companions to understand the attributes
and beautiful names of Allah, and to worship Him accordingly. They ele-
vated Allah Almighty in their hearts, making His satisfaction the ultimate
goal and pursuit. They felt His constant watch over them at all times, re-
straining their souls from slipping, knowing that Allah was aware of their
actions. The Companions of the Prophet Muhammad (peace and blessings
be upon him) purified themselves from all forms of polytheism, whether
in belief in any entity having control alongside Allah in the management

806
807

Leadership for the political and religious affairs of the Islamic nation.
The Messenger’s Approach, may Allah bless him and grant him peace, in Instilling the Jihadist
Spirit, p. 16.
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of the universe—creation, sustenance, life, death, seeking good, averting
harm—without permission from Allah, or in believing in any challenge to
His attributes and qualities, such as knowledge of the unseen, greatness,
majesty, absolute sovereignty, absolute obedience, and similar aspects.®®

Verily, the sound Prophetic upbringing of individuals on monothe-
ism is the foundation upon which Islamic civilization was built. It is the
methodology followed by all the prophets and messengers before. Every
messenger called their people to worship Allah alone, such as Noah, Salih,
Hud, Shuayb, Abraham, Moses, and Jesus (peace be upon them). In es-
sence, all the prophets (peace be upon them) advocated for the monothe-
istic worship of Allah, which entails worshipping Him alone and rejecting
false deities and idols.®”

Prevention and treatment from immorality, sins, and major trans-
gressions begin with knowledge of Allah Almighty and achieving worship
seeking His pleasure and approval. The Prophet Muhammad’s (peace and
blessings be upon him) upbringing of his Companions bore blessed fruits,
evident in their adherence to the divine methodology in ethics, values,
worship, legislation, and dealings. The Holy Qur'an emphasized the creed
of monotheism, affirmed the message of Prophet Muhammad (peace and
blessings be upon him) to humanity and jinn, clearly outlined the six pil-
lars of faith touching hearts, appealing to minds, and resonating with the
sound innate disposition.

2- Belief in the Last Day:

The Holy Qur’an indeed emphasized the Day of Judgment extensively.
It’s notable that there are Meccan surahs where aspects of the Day of Res-
urrection, the conditions of those blessed, those punished, the gathering of
people, accountability, retribution, intercession, and the scales are vividly
described. These descriptions are so detailed that they allow a person to
envision the Day of Judgment as if seeing it with their own eyes— from the
resurrection and gathering to the judgment, rewards, intercession, and the
balances, among other aspects.

808 The Importance of Jihad in Spreading the Call, Ali Al-Olayani, Dar Al-Tayba, 1st edition, 1405
AH, p. 53.

The Prophetic Biography: Presentation of Events and Analysis of Incidents; Lessons and In-
sights, Ali Al-Sallabi, Damascus, Dar Ibn Kathir, 9th Edition, 2019, 1/126.

809
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The Qur’anic verses came with clear descriptions of Heaven, which
deeply affected the hearts of the Companions of the Prophet Muhammad
(peace and blessings be upon him) and anyone who followed their path.
Among the descriptions of Heaven mentioned in the Holy Quran are:

- Unlike any other.

- Comprising levels or ranks.

- In it flow rivers.

- And springs.

- With trees, fruits, and crops.

- Descriptions of their food and drinks.

- Their garments and adornments.

- Their gatherings and conversations.

- The women of Heaven with large, beautiful eyes.

- The best of what the inhabitants of Heaven are given.
- Their final invocation being: “Praise to Allah, Lord of the worlds”

The Prophet Muhammad (peace and blessings be upon him) used to
educate his Companions to strive for the pleasure of Allah Almighty so
He admits them into His great Heavens. He described these Heavens to
them through the Qur’anic teachings, such that the Companions would see
Heaven presented before them at that moment, reacting to it as if they were
seeing it in the tangible world, not merely imagining its future occurrence.
This eloquence in Qur’anic expression makes the Hereafter, which has not
yet come, appear as if it is the present moment that humans experience,
and the present that they truly live through becomes like a fleeting past,
with only readiness and distance separating them from it.*'

This splendid depiction of the gardens, and the firm belief in them,
contributed to restraining the desires of the soul, distancing them from
sins and transgressions, and urging the companions to convey the mes-
sages of Allah. It also spurred them to confront tyranny and oppressive
regimes prevalent at the time in the Persian and Roman empires and to
build the divine Islamic civilization with its monotheistic, ethical, devo-
tional, and legislative systems. Their pursuit of martyrdom for the sake of
Allah’s pleasure, longing for His vast gardens, and attention to noble val-
ues, virtues, and principles have profoundly influenced the Islamic nation.

810 Quranic Studies, Muhammad Qutb, Dar Al-Shorouk, 1st edition, 2007 AD, p. 221.
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This belief and vision continue to impact them to this day, empowering
them with determination, perseverance, and steadfastness in honoring the
religion of Allah. I have noticed in the decisive battles and great victories
achieved by the nation in its illustrious history that among the clear rea-
sons behind them was the love of leaders and fighting soldiers for martyr-
dom in the path of Allah, their longing for His gardens, and their worship
of Allah through the obligation of jihad.®"' There are many examples of
this, such as the Battle of Qadisiyyah led by Sad ibn Abi Waqqas (may Allah
be pleased with him) against the Persians, Khalid ibn al-Walid in the Bat-
tle of Yarmouk against the Romans, the Battle of Al-Zallagah in Andalusia
where the Almoravids under Yusuf ibn Tashfin defeated the Christians, as
well as the Battle of Hattin led by Salah ad-Din al-Ayyubi, the Battle of Ain
Jalut led by Qutuz, and the conquest of Constantinople led by Mehmed the
Congqueror.

Prophetic upbringing combined both desire and awe, and the Holy
Qur’an’s descriptions of Hell had a profound impact on the noble com-
panions’ souls. They feared and revered Allah, seeking His mercy. The up-
bringing by the Prophet Muhammad (peace and blessings be upon him)
had a tremendous effect on their souls, and the Quranic teachings deeply
influenced them because the Holy Quran vividly depicts the horrors of
Judgment Day, including the gripping of the earth, the folding of the sky,
the crumbling of mountains, the explosion and raging of seas, the blazing
of the heavens, the splitting of the sky, the folding of the sun, the eclipsing
of the moon, and the scattering of the stars.

The Holy Qur’an depicts the state of disbelievers, criminals, oppres-
sors, and sinners with their humiliation, disgrace, regret, punishment, and
the frustration of their deeds. It illustrates the disputes between the wor-
shipers and the idolaters, the followers and the leaders of misguidance, the
weak and the powerful, and the disputation between the disbeliever and
their companion Satan, akin to the soul and body’s internal struggle. The
Holy Qur’an also speaks about justice among creation and how retribution
will be on the Day of Judgment. It emphasizes the sanctity of blood and the
weighing of deeds on scales on Judgment Day. The Prophet Muhammad

811 Jihad is a broad term in the Holy Qur’an and its basic meaning is ‘struggle; ‘striving’ and ‘exer-

tiono.
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(peace and blessings be upon him) informed about the Basin and those
who will return to it, and those who will be denied it. The Holy Quran
describes the gathering of disbelievers to Hell, the passage of believers and
hypocrites over the path (Al-Sirat),*'> and the salvation of believers alone.®"
This discourse had a profound impact on the souls of the noble Compan-
ions (may Allah be pleased with them). The Holy Quran vividly portrays
the various forms of punishment in Hellfire, making it palpable to the first
generation as if seen with their own eyes, delineating the specifics for each
category:

- The food and drink of the people of Hellfire.

- The clothing of the people of Hellfire.

- Images of the punishment of the people of Hellfire.

- The varying degrees of punishment for the people of Hellfire.

- Their being gathered on their faces, with the breath of Hellfire en-

veloping them and their faces turning black.

- The encompassing of Hellfire around the disbelievers.

- Hellfire glaring at the hearts.

- The shackles, chains, and fetters of the people of Hellfire.

- Their idols and devils joining them in Hellfire.

- Their regret, remorse, and prayers for death upon themselves.

Prophetic upbringing also emphasized the concept of “Fate and De-
cree” and its impact on the Companions, defining for them the reality of
humanity through the story of Adam (peace be upon him) in the Holy
Quran. It highlighted Allah’s honoring of Adam and his descendants in
various ways, such as:

- Allah singled out humanity by creating them with His own hands.

- Endowing them with a beautiful form and balanced stature.

- Granting them intellect, speech, and the ability to discern.

- Allah’s honoring of humanity by preferring them over much of His
creation.

- Allah’s honor for humanity by sending messengers to them

- Allah’s preservation and care for humanity.

812 The razor-edged bridge by which all who enter paradise must pass.

813 Moderation in the Holy Quran, Ali Muhammad al-Sallabi, Iqra Library, 1st edition, 2008 AD,
p. 402.
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3- Puritying souls through various types of worship:

What helps humans achieve purity of soul, purification of the self, and
distancing from both apparent and hidden indecencies is the knowledge of
the Prophet Muhammad’s guidance in nurturing souls. The Messenger of
Allah (peace and blessings be upon him) raised his Companions to purify
their souls and guided them on the path that would help them achieve this
goal through the Holy Qur'an. Among the most important aspects are:

- Reflecting deeply on the creation of Allah Almighty and His crea-
tures, and the Holy Qur’an so that they may feel the greatness and
wisdom of the Creator, Glorified and Exalted is He.

- Contemplating Allah’s comprehensive knowledge and His complete
encompassment of everything in the universe, including the unseen
and the seen, fills the soul and heart with the greatness of Allah
and purifies the self from doubts and ailments. Allah Almighty says,
{And with Him are the keys of the unseen; none knows them
except Him. And He knows what is on the land and in the sea.
Not a leaf falls but that He knows it. And no grain is there within
the darknesses of the earth and no moist or dry [thing] but that
it is [written] in a clear record. (59) And it is He who takes your
souls by night and knows what you have committed by day. Then
He revives you therein [i.e., by day] that a specified term may be
fulfilled. Then to Him will be your return; then He will inform
you about what you used to do. (60)} [Al-An'am: 59-60].

- Worshiping Allah, Glorified and Exalted be He, is one of the great-
est means of nurturing the soul and the most honorable in rank.
Worship is the pinnacle of humility before Allah alone, deserving of
which is none but Allah Himself. Thus, Allah Almighty says: {And
your Lord has decreed that you worship not except Him} [Al-Is-
ra: 23].

The acts of worship that elevate the spirit and purify the soul are of

two types:

The first type: Obligatory acts of worship, such as purification (taha-
rah), prayer (salah), fasting (siyam), almsgiving (zakah), pilgrimage (hajj),
and others.
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The second type: Acts of worship in the broad sense, which encom-
pass every action a person performs or refrains from, and every feeling or
intention that draws a person closer to Allah Almighty. As long as the wor-
shipper’s intention in these actions is to please Allah, all such matters, when
done with the intention of seeking closeness to Allah, are acts of worship
for which the doer is rewarded, nurturing their soul in a virtuous manner.*

Purifying the soul through prayer, recitation of the Holy Qur’an, re-
membrance of Allah Almighty, and glorifying Him is crucial in Islam. If
the human soul does not cleanse itself from its impurities and does not
connect with its Creator, it will not fulfill its religious obligations and will
become entangled in indecencies, sins, and major sins.

Verily, worship and its consistency provide the soul with fuel, suste-
nance, and motivation to fulfill what it is commanded to do. This is evi-
denced by Allah’s command to the Prophet Muhammad (peace and bless-
ings be upon him) in the third Surah revealed to him, emphasizing prayer,
remembrance, and the recitation of the Qurian. Allah Almighty says, {O
you who wraps himself [in clothing] (1) Arise [to pray] the night, ex-
cept for a little — (2) Half of it - or subtract from it a little (3) Or add
to it, and recite the Qur’an with measured recitation. (4) Indeed, We
will cast upon you a heavy word. (5) Indeed, the hours of the night are
more effective for concurrence [of heart and tongue] and more suita-
ble for words. (6) Indeed, for you by day is prolonged occupation. (7)
And remember the name of your Lord and devote yourself to Him with
[complete] devotion (8)} [Al-Muzzammil: 1-8].

Preparing for heavy responsibilities and enduring hardships is achieved
through standing in night prayers, consistently engaging in remembrance
and recitation of the Holy Quran. The Prophet Muhammad (peace and
blessings be upon him), guided by his Lord, Glorified and Exalted be He,
was keen from the outset of Islam to nurture his companions in purifying
and refining their souls through worship.®"?

814 Story of the Call, Abd al-Halim Mahmoud, 1/471-472.

815 The Importance of Jihad in Spreading the Message, p. 69.
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A- The Importance of Prayer:

The Quranic verses from the Makkan period emphasized the estab-
lishment of prayer, praised those who humble themselves in their prayers,
and those who forsake their beds to invoke Allah and engage in His remem-
brance. Allah, exalted be He, said: {Certainly will the believers have suc-
ceeded: (1) They who are during their prayer humbly intent (2) And they
who turn away from ill speech (3) And they who are observant of zakah
(4)} [Al-Mu’'minun: 1-4]. Also, Allah said, {And establish prayer at the two
ends of the day and at the approach of the night. Indeed, good deeds do
away with misdeeds. That is a reminder for those who remember.} [ Hud:
114]. And the Almighty said, {So be patient, [0 Muhammad], over what
they say and exalt [Allah] with praise of your Lord before the rising of the
sun and before its setting, (39) And [in part] of the night exalt Him and
after prostration [i.e., prayer] (40)} [Qaf: 39-40].

And these last verses indicate that in times of difficulty and hardship,
one should increase in prayer, remembrance (of Allah), recitation of the
Holy Qur’an, turning to Allah alone, and making abundant supplications.®®

Indeed, prayer stands at the forefront of acts of worship that have a
profound impact on purifying the soul of a Muslim. Among its prominent
effects on the Muslim individual are:

- Compliance with the command of Allah and demonstrating servi-
tude to Him, exalted is He. Allah Almighty says, {And those who
have responded to their Lord and established prayer and whose
affair is [determined by] consultation among themselves, and
from what We have provided them, they spend} [Ash-Shuraa: 38].
The sincere meanings of true servitude to Allah, Glorified and Ex-
alted be He, are only realized through sincerity in turning towards
Him and being devoted exclusively to Him. Allah Almighty says,
{Say, “Indeed, my prayer, my rites of sacrifice, my living and my
dying are for Allah, Lord of the worlds. (162) No partner has He.
And this I have been commanded, and I am the first [among you]
of the Muslims” (163)} [Al-An'am: 162-163]. Each act of worship,
including prayer, has its own specific servitude and effect on the
soul. Reciting Surah Al-Fatiha with contemplation makes them feel

816 The Prophetic Biography, Al-Sallabi, 1/161.
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their servitude to Allah, as when the servant recites Allah’s words:
{[All] praise is [due] to Allah, Lord of the worlds} [Al-Fatihah: 2],
praising Him for enabling obedience and granting blessings, and
extolling His beautiful attributes and names.*” Likewise, when re-
citing: {It is You we worship and You we ask for help} [Al-Fatihah:
5], they affirm monotheism and seek His help alone. Allah alone is
worshipped and He alone is sought for help; seeking help from oth-
er than Allah leads to disappointment and humiliation.

And when he recites {Guide us to the straight path} [Al-Fatihah: 6],
he acknowledges his need for guidance and steadfastness on the right path,
recognizing his dependence on the fruits of guidance, seeking to increase
in it and to distance himself from the path of those who have incurred
Allah’s anger and those who have gone astray.’’® When he bows down
in bowing (ruku),” he magnifies his Lord, articulating His glorification,
and in this posture, there is a convergence of submission of the limbs and
submission of the heart. Then comes the prostration (sujud),** where the
servant places the noblest parts of his body in humility before Allah, Ex-
alted is He. This is followed by the submission and humility of the heart,
as it prostrates to its Lord just as the body does.""

And it is imperative in this state that he be as close as possible to his
Lord. The more humble and submissive he becomes in his prostration to his
Lord, the closer he draws near to Him, as indicated by Allah’s saying: {No!
Do not obey him. But prostrate and draw near [to Allah]} [Al-Alaq: 19].
In the noble Prophetic Hadith: “The closest that the slave comes to his
Lord is when he is prostrating, so invoke Allah much (in prostration).”s?

817 The Islamic Approach to Purifying the Soul and Its Impact on the Call to Allah, Anas Kara-

zon, Doctoral Dissertation, Umm Al-Qura University, Faculty of Fundamentals of Religion,
Department of Doctrine, 1415 AH, 1/121.

Balancing the Taste of Listening and the Taste of Prayer and Hearing, Ibn al-Qayyim al-Jawzi-
yyah, Dar Ibn Hazm, 1st edition, 2004 AD, pp. 35 to 40.

A part of prayers; after the recitation of the prayers, the head is bowed and the knees are bowed
with both hands, which is one of the essential parts of the prayers.

The act of prostration to Allah, where the forehead is placed on the ground as an awareness of
the Muslim being the servant of Allah.

821 Humility in Prayer, Ibn Rajab Al-Hanbali, Dar Al-Risala, 1st edition, 2006 AD, pp. 20-21.

822 Muslim, Book of Prayer, No. 482.
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And when he sits upright, he symbolizes humility before his Lord,
repenting for his sins, seeking forgiveness, and mercy from Him. This is
how the acts of worship in prayer manifest the servant’s devotion to Allah,
turning to Him alone, strengthening faith which is the foundation of puri-
fication. This is the greatest outcome of prayer, enlightening the path of life
for the servant, purifying the heart, and granting tranquility to the soul.**

- Prayer prevents immorality and wrongdoing. Allah Almighty says,
{Recite, [O Muhammad], what has been revealed to you of the
Book and establish prayer. Indeed, prayer prohibits immorality
and wrongdoing, and the remembrance of Allah is greater. And
Allah knows that which you do} [Al-Ankabut: 45]. Muslims per-
form their prayers so that their souls may find tranquility in them,
and they are provided with a strong motivation to do good deeds
and stay away from evil. Prayer instills in their hearts the mindful-
ness of Allah Almighty and the safeguarding of His boundaries, en-
abling them to overcome the impulses of desires and strive against
the self. Thus, prayer becomes a formidable barrier protecting them
from falling into disobedience.®** A Muslim believes that prayer ex-
piates sins and elevates ranks, as Allah Almighty says, {And estab-
lish prayer at the two ends of the day and at the approach of the
night. Indeed, good deeds do away with misdeeds. That is a re-
minder for those who remember} [Hud: 114]. Besides that, there
are educational and positive psychological effects that converge,
which the praying servant benefits from. Prayer fulfills its role in
purifying and cleansing the soul, thus realizing the statement of the
Prophet Muhammad (peace and blessings be upon him): “Prayer
isalight.”*>»

Thus, prayer illuminates the path of guidance for its practitioner, pre-
vents him from committing sins, guides him towards righteous deeds, and
serves as a light in his heart, enhancing his faith and the sweetness of sup-
plication to his Lord. It is a visible light on the face of those who establish it
in this world, manifesting the radiance and splendor of their countenance

823 The Islamic Approach to Purifying the Self, 1/222.
824 Previous source, 1/227.
825 Muslim, No. 223.
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unlike those who neglect prayer.*> Moreover, it will be a light for them on
the Day of Judgment.®”

B- Fasting:

Allah Almighty praised the month of Ramadan and distinguished it
among all other months for the revelation of the Holy Quran. He said,
{The month of Ramadan [is that] in which was revealed the Qur’an,
a guidance for the people and clear proofs of guidance and criterion}
[Al-Baqarah: 185].

The first noble verse clarifies the great benefit attained by sincere fast-
ers, which is the attainment of the degree of piety. Allah Almighty says, {O
you who have believed, decreed upon you is fasting as it was decreed
upon those before you that you may become righteous} [Al-Bagarah:
183]. Fasting, for the Islamic community, is a unique school and a training
course in purifying the soul from its ailments, adorning it with virtues, and
ascending in the levels of piety and righteousness.®*®

Due to the importance of fasting in the upbringing of the Muslim com-
munity, the Prophet Muhammad (peace and blessings be upon him) en-
couraged fasting on specific days, urged its observance, and emphasized
the rewards and blessings from Allah Almighty. Thus, fasting became a
school that keeps its doors open throughout the year. Muslims are encour-
aged to undertake fasting whenever they feel hardness in their hearts, a
need to discipline themselves, and a desire for more rewards and virtues
from Allah Almighty. It is reported in a hadith narrated by Abu Huraira
(may Allah be pleased with him) that the Prophet Muhammad (peace and
blessings be upon him) said, “Whoever fasts one day in the cause of Al-
lah, the Mighty and Sublime, Allah will separate his face from the fire
by (a distance of ) seventy years.””

Indeed, fasting is a divine school aimed at purifying and cleansing the
soul, purging it from impure traits and immoral conduct. Hence, Allah Al-
mighty says {that you may become righteous}. Through fasting, a person’s
soul is purified, and the pathways of Satan are constricted, weakening his

826 The Islamic Approach to Purifying the Self, 1/223.
827 Explanation of Al-Nawawi on Sahih Muslim, 3/100.
828 Islam’s Approach in Purification, 1/251-252.

829 Al-Bukhari, No. 2840.
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influence. Consequently, one refrains from indulging the desires of the self
and distances oneself from sins and transgressions. The Prophet Muham-
mad (peace and blessings be upon him) advised: “Young man, those of
you who can support a wife should marry, for it keeps you from looking
at strange women and preserves you from immorality; but those who
cannot should devote themselves to fasting, for it is a means of sup-

pressing sexual desire.”®*

And fasting weakens and diminishes desire. This is a prophetic guid-
ance for those unable to marry to use fasting as a means to reduce the in-
tensity of desires, suppress instincts, and restrain the self from command-
ing evil. Fasting is a path to the pleasure of obedience, the sweetness of
worship, closeness to Allah Almighty, love for Him, and yearning for Him.
For those afflicted with falling into sins, fasting serves as a remedy. It is a
cure not only for this ailment but for all sins and transgressions.*!

C- Abundant remembrance of Allah and supplication:

The Prophet Muhammad (peace and blessings be upon him) empha-
sized to his ummah®? the necessity of feeding the heart through remem-
brance, supplication, and recitation of the Holy Qur’an, as a means of forti-
fication against ailments and afflictions. He clarified what is recommended
for a Muslim in terms of prayers and supplications in the morning and
evening, upon entering or leaving the home, entering the market, eating,
dressing, and other daily activities. This continuous practice keeps one
protected from all kinds of illnesses. If afflicted with temporary ailments
such as anxiety, sadness, or nervous disorders, these supplications and
remembrances act as a healing balm that soothes hearts and rejuvenates
souls. Among the supplications and invocations taught by the Prophet Mu-
hammad (peace and blessings be upon him) to his Companions is the sup-
plication for times of difficulty and distress, which includes the following
words: “There is no deity worthy of worship except Allah, the Mighty, the
Forbearing. There is no deity worthy of worship except Allah, Lord of the

830 Al-Bukhari, No. 5062.
81 The Sstory of Oour Mmaster Lot, peace be upon him, p. 195.
832 Nation.
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Great Throne. There is no deity worthy of worship except Allah, Lord of
the heavens and Lord of the earth, and Lord of the Noble Throne.”®*

The Prophet Muhammad (peace and blessings be upon him) taught
his companions how to turn to Allah in times of distress, seeking security
and tranquility, so they do not panic or feel anxious. They were assured
that Allah is with them, supporting them, taking care of their affairs, and
responding to the prayers of those in need.**

Allah Almighty said, {Is He [not best] who responds to the desperate
one when he calls upon Him and removes evil and makes you inheritors
of the earth? Is there a deity with Allah? Little do you remember} [An-
Naml: 62].

Remembrance, supplication, recitation of the Holy Qurian, night
prayers, and voluntary acts of worship in their various forms have a pro-
found impact on purifying the soul, elevating the spirit, and distancing
oneself from both outward and inward sins.

4- Cultivating noble morals:

Educating people on noble manners is one of the primary objectives
of the Islamic message carried out by the Prophet Muhammad (peace and
blessings be upon him) with his Companions. High moral conduct is an
integral part of faith, as true faith cannot exist without good manners. The
Prophet (peace and blessings be upon him) raised his Companions to em-
body noble manners through diverse methods. Upon reflection of the Holy
Qur’an, one finds it replete with exhortations towards noble manners and
purifying the soul from anything that impedes its journey towards Allah.
The Prophet of guidance (peace and blessings be upon him) is the perfect
example and compassionate educator for the entire ummabh, characterized
by sublime conduct.?® As Allah states in the Holy Qur'an: {And indeed,
you are of a great moral character} [Al-Qalam: 4]. This verse indicates
that what he commanded is from Allah’s command, and what he forbade is
from Allah’s prohibition, thus affirming his exemplary conduct as outlined
in the Holy Qur’an.®*

833 Al-Bukhari, No. 6345.
834 The Islamic Approach to Purifying the Self, 1/331.

835 The Importance of Jihad in Spreading the Message, pp. 64, 65.
836 Tahdheeb Madarij as-Salikeen, 2/653.
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Aisha (may Allah be pleased with her) said, when asked about the char-
acter of the Messenger Muhammad (peace and blessings be upon him):
“Verily, the character of the Prophet of Allah (peace and blessings be upon

him) was the Qurian.”s¥’

Allah the Almighty has gathered for our Prophet noble virtues in His
saying: {Take what is given freely, enjoin what is good, and turn away
from the ignorant} [Al-Araf: 199]. Mujahid explained the meaning of the
verse: “It means, “Take forgiveness as part of people’s manners and deeds
without belittling them, such as accepting excuses, forgiving, being leni-
ent, refraining from thorough investigation and searching into their pri-
vate matters.”*

The Prophet Muhammad (peace and blessings be upon him) used to
cultivate his companions in good character and encourage them towards
it. It is narrated from the Prophet (peace and blessings be upon him) that
he said “Nothing will be heavier on the Day of Resurrection in the Scale
of the believer than good manners. Allah hates one who utters foul or

coarse language.”®*’

The intertwined ethical system, coupled with creed and acts of wor-
ship, has elevated the Muslim individual to advanced levels of obedience,
distancing them from sins, transgressions, and obscenities. The Prophet
Muhammad (peace and blessings be upon him) has left for us a compre-
hensive methodology on how to emulate him in character, derived from
the Holy Qurian. He elucidated it for people and instilled it deeply in the
hearts of his companions, thereby establishing a strong and cohesive bond
between ethics, creed, and worship.

Allah Almighty said, {Certainly will the believers have succeeded:
(1) They who are during their prayer humbly intent (2) And they who
turn away from ill speech (3) And they who are observant of zakah (4)
And they who guard their private parts (5) Except from their wives or
those their right hands possess, for indeed, they will not be blamed - (6)
But whoever seeks beyond that, then those are the transgressors - (7)
And they who are to their trusts and their promises attentive (8) And

837 Muslim, No. 746.
838 Tahdheeb Madarij as-Salikeen, 2/655.
839 Sunan Abi Dawud, No. 4799.
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they who carefully maintain their prayers - (9) Those are the inheritors
(10) Who will inherit al-Firdaus. They will abide therein eternally (11)}
[Al-Mu’'minun: 1-11].

Ethics in prophetic upbringing is comprehensive, encompassing every
aspect of human behavior, feelings, emotions, and thoughts. Prayer has
its ethics, such as humility. Speech has its ethics, such as refraining from
vain talk. Sexual relations have their ethics, which include adhering to the
boundaries and sanctities set by Allah. And so forth, it is applied to every
aspect of life.

This is one aspect, and the more important aspect is that ethics in the
Quranic sense are for Allah, not for humans or anyone else besides Allah.
Truthfulness is for Allah, loyalty is for Allah, abstaining from prohibitions
is for Allah, seeking justice against injustice is for Allah, and perfecting ac-
tions is for Allah. All of these are acts of worship presented solely to Allah
out of fear and hope for His pleasure. They are not a human transaction of
profit and loss, but rather a covenant made with Allah alone.®*

Among the most important morals and values in preventing and
treating the indecency of the people of Lot:

A- Patience:

Patience is a praiseworthy quality, a desirable virtue, and a unique
character trait. Its consequences are beautiful, its effects are commendable,
its essence is noble, and its outcomes are generous. It is a beneficial remedy
and cure. Those afflicted with trials should seek refuge in patience, shield
themselves with it, practice and internalize it, endure its bitterness to taste
its sweetness, and thereby become tranquil and composed through it.*!

Ibn al-Qayyim (may Allah have mercy on him) says, “Patience in ab-
staining from desires is easier than enduring the consequences they entail.
They may lead to pain and punishment, or cut short a pleasure greater
than itself, or waste time that one regrets and laments, or harm one’s hon-
or, which preserving it is more beneficial than its harm. They may take
away what is more precious in one’s remaining than what is spent in indul-
gence, or diminish one’s status and dignity, which maintaining it is better

840 Quranic Studies, Muhammad Qutb, p- 139.
841 The Story of Our Master Lot, p. 193.
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than degrading it. They may deprive one of a blessing whose continuity is
sweeter and more delightful than fulfilling the desire, or open a path to dis-
grace that was not there before. They may bring worry, sorrow, grief, and
fear that do not compare to the pleasure of desire, or cause one to forget
knowledge whose remembrance is more delightful than that desire. They
may cause joy to an enemy and sadness to a friend, or cut off the path to
future blessings, or create a flaw that remains a lasting trait. Indeed, actions

inherit qualities and morals.*

B- Sincerity:

It is the elixir of deeds, which, when placed in a little, increases it, and
in a weak person, strengthens them. Allah does not accept deeds except
those done sincerely for His noble countenance, as He said, {Unquestion-
ably, for Allah is the pure religion} [Az-Zumar: 3].

And how excellent is what Ibn al-Qayyim (may Allah have mercy on
him) said: “There is no remedy for the love of images and committing lewd
acts more beneficial than sincerity to Allah. It is the remedy mentioned
by Allah in His book, where He said, {And thus [it was] that We should
avert from him evil and immorality. Indeed, he was of Our chosen serv-
ants} [ Yusuf: 24]. Thus, Allah informed that He averted evil and immoral-
ity from him through his sincerity. For when the heart is purified and one
dedicates their actions sincerely to Allah, it becomes immune to the love of

images and instead is filled with devotion.”**

C- Sincere repentance:

One must immediately cease committing sin, feel remorse for it, and
resolve firmly not to return to it so that repentance may be accepted. It is
incumbent upon those afflicted with such vices to firm their determina-
tion, rectify their intentions, seek Allah’s help, and promptly repent sin-
cerely from all sins without hesitation or delay in returning. They should
purify their repentance from any impurities that might affect its validity
and beware of procrastination, for it is among the greatest weapons of the
cursed Satan. Hasten and rush to repentance and take the initiative in seek-
ing forgiveness. Beware that Satan tempts you to delay repentance, sealing

842 The Benefits, Ibn Al-Qayyim, p. 204.
843 The Sufficient Answer, p. 313.
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upon you a bad end and an outcome that is not praiseworthy. You will be
resurrected based on what you died upon of your ugly deeds. Where is the
escape and refuge then? Where is the sanctuary and deliverance? This is
misery and wretchedness, and that is evident loss. Roll up your sleeves and
hasten to your Merciful and Compassionate Lord, who rejoices in your
repentance and return. He is more merciful to His servant than a mother
to her child. Praise be to Allah, you still have time to act. Join the ranks of
those who repent sincerely, and board the ship of the saved. Allah is the
Forgiving, the Merciful, who forgives sins, accepts repentance, and covers
faults. So, rejoice, O repentant one, in forgiveness and mercy!**

Know that whoever leaves something for the sake of Allah, Allah will
compensate him with something better. So, if you are truthful in your re-
pentance, turn sincerely to your Lord, forsake what you desire for the sake
of His pleasure, fearing His displeasure and painful punishment, then sure-
ly, He will accept you and not abandon you. Understand that what matters
is the perfection of the outcome, not the imperfection of the beginning.®*

Allah Almighty said, {Say, “O My servants who have transgressed
against themselves [by sinning], do not despair of the mercy of Allah.
Indeed, Allah forgives all sins. Indeed, it is He who is the Forgiving,
the Merciful.” (53) And return [in repentance] to your Lord and sub-
mit to Him before the punishment comes upon you; then you will not
be helped. (54)} [Az-Zumar: 53-54]. And He said, {O you who have be-
lieved, repent to Allah with sincere repentance} [At-Tahrim: 8].

The Noble Prophet (may Allah bless him and grant him peace) said:
“Allah, the Exalted, will continue to stretch out His Hand in the night so
that the sinners of the day may repent, and continue to stretch His Hand
in the daytime so that the sinners of the night may repent until the sun
rises from the west.”**¢

The Prophet Muhammad (peace and blessings be upon him) said,

“Allah accepts a servant’s repentance till he gives up his spiritin death.”*"
It is narrated in the story of the woman from the tribe of Ghamid who com-

844
845

The story of our master Lot, peace be upon him, p. 191.
The indecent act of the people of Lot, p. 108.

846 Muslim, No. 2759.

847 Sunan al-Tirmidhi, No. 3537.
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mitted adultery and was stoned to death as punishment, and the Messen-
ger of Allah (peace and blessings be upon him) led her funeral prayers.
Umar asked him, “O Messenger of Allah! She committed adultery and you
have performed funeral prayer for her?” The Prophet (peace and blessings
be upon him) replied, “Verily, she made repentance which would suffice
for seventy of the people of Al-Madinah if it is divided among them.
Can there be any higher degree of repentance than that she sacrificed
her life voluntarily to win the Pleasure of Allah, the Exalted?”*

Verily, among the conditions of repentance are abandoning the sin,
feeling remorse, resolving firmly to remain upright, returning what is un-
justly taken to its rightful owners, demonstrating steadfastness, and adher-
ing to internal and external reform.

Among the most important means of repentance are sincere advice,
abandoning bad companions and places of sin, striving against Satan,
self-accountability, continuous remorse, frequent seeking of forgiveness,
engaging in righteous deeds, whether obligatory or voluntary, and main-
taining hope and good expectations of Allah.

5- Marriage:

It is one of the most beneficial remedies, known both by Islamic Sharia,
reason, and societal norms, that Allah Almighty has instilled in humans the
natural sexual inclination, which must be fulfilled. Marriage is the only law-
ful way to satisfy this inclination, except for what is within one’s right hand
possesses. Allah Almighty says in the Holy Quran: {And they who guard
their private parts (5) Except from their wives or those their right hands
possess, for indeed, they will not be blamed (6)} [Al-Muminun: 1-11].

Marriage aligns with human nature, inclinations, desires, and instincts.
The Prophet Muhammad (peace and blessings be upon him) said, “..yet
I fast and I break my fast; I pray and I sleep; and I marry women. He
who is displeased with my sunnah has nothing to do with me.”** Mar-
riage contributes to societal stability by preventing moral decay, ensures
social cohesion, and protects individuals from harmful diseases that can
spread due to sexual deviance. That is why the Prophet Muhammad (peace

848 Muslim, Book of Punishments, Chapter on Whoever Admits Adultery to Himself, 2/53.
849 Al-Bukhari, No. 140.
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and blessings be upon him) advised the youth, saying as follows: “Young
man, those of you who can support a wife should marry, for it keeps you
from looking at strange women and preserves you from immorality;
but those who cannot should devote themselves to fasting, for it is a
means of suppressing sexual desire.”s*

He (may Allah’s prayers and peace be upon him) also said, “When
someone with whose religion and character you are satisfied asks your
daughter in marriage, accede to his request. If you do not do so there

will be temptation in the earth and extensive corruption.”®*!

Through marriage, young men and women achieve the true love they
seek and for which they are willing to sacrifice everything. Ibn al-Qayyim
(may Allah have mercy on him) said, “As for the love of wives: there is
no blame on the lover in it; rather, it is a part of his perfection. And Al-
lah Almighty has favored His servants with it when He said, {And of His
signs is that He created for you from yourselves mates that you may find
tranquility in them; and He placed between you affection and mercy.
Indeed, in that are signs for a people who give thought} [Ar-Rum: 21].
Thus, He made the woman a source of tranquility for the man, and placed

between them pure love.”®?

Marriage is the best means to eradicate the disease of lust; in fact, it is
the permissible way to channel this overwhelming drive.®*

Facilitating marriage for young men and women helps protect them
from falling into this vice, which is abhorred by a sound nature. It is also a
means to protect the Muslim community from the evils and harms of this
immorality, which devastates societies and nations, consuming both the
green and the dry.***

6- Lowering one’s gaze:

Gazing is a poisoned arrow from the arrows of Satan, and all incidents
start from looking. When Islam commands lowering the gaze, it aims at a
great objective, which is establishing a healthy, clean society where desires

850 Al-Bukhari, No. 5066.

851 Sunan al-Tirmidhi, No. 1084.

852 The Sufficient Answer, p- 349.

853 The Story of Our Master Lot, peace be upon him, p. 194.
854 Same-Sex Marriage, p. 103.
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are not provoked, and instincts are not stirred. One of the greatest means
to protect from desires is lowering the gaze. Ibn al-Qayyim (may Allah
have mercy on him) said, “As for the way to prevent this disease - meaning
homosexuality - it involves two things: one of them is lowering the gaze, as
mentioned earlier, for the gaze is a poisoned arrow from the arrows of Sa-
tan, and whoever releases his glances will endure lasting regrets. Lowering
the gaze has several benefits:

- Itis an obedience to Allah’s command, which is the ultimate happi-
ness for the servant in his life and hereafter.

- It prevents the arrival of the poisoned arrow, which might cause his
heart’s ruin.

- It brings the heart closer to Allah and keeps it focused on Him, for
releasing the gaze drowns the heart and distances it from Allah.
There is nothing more harmful to the heart than letting the gaze
roam freely, as it causes estrangement between the servant and his
Lord.

- It strengthens and gladdens the heart, whereas letting the gaze roam
weakens and saddens it.

- It enshrouds the heart with light, while letting the gaze roam envel-
ops it in darkness.

- It endows the heart with true insight, enabling it to discern between
truth and falsehood, and between the honest and the deceitful. Shu-
ja al-Kermani used to say, “Whoever fills his outward appearance
with following the Sunnah, his inner self with constant watchful-
ness, lowers his gaze from forbidden things, restrains himself from
desires, and feeds on what is lawful, will have accurate insight.” Shu-
ja never missed in his insights, and true insight is obtained by the
heart’s perception. In contrast to this, Allah Almighty described the
sodomites with blindness, which is the opposite of insight. He said,
{By your life, [O Muhammad], indeed they were, in their intox-
ication, wandering blindly} [Al-Hijr: 72]. Thus, Allah described
them with intoxication, which corrupts the mind, blinds insight,
and intoxicates the heart.

- It endows the heart with steadfastness, courage, and strength. Ac-
cording to the tradition, “he one who opposes his desires, the devil
fears even his shadow”
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- It blocks the devil’s entry to the heart, for he enters with the gaze
and penetrates the heart faster than air entering an empty space. He
beautifies the image of the observed object, adorns it, and makes it
an idol that the heart is devoted to, then he promises and entices.

- It frees the heart to focus on its interests and to engage in them
while releasing the gaze causes one to forget this. Allah Almighty
said, {...and do not obey one whose heart We have made heed-
less of Our remembrance and who follows his desire and whose
affair is ever [in] neglect} [Al-Kahf: 28]. Releasing the gaze results
in these three consequences accordingly.

There is a direct connection and path between the eye and the heart,
leading to the transfer of influence between them, such that one is recti-
fied by the rectitude of the other and corrupted by its corruption. When
the heart is sound, the gaze is sound; when the gaze is sound, the heart is
sound. Conversely, in the realm of corruption, if the eye is ruined and cor-
rupted, the heart is likewise ruined and corrupted, becoming like a garbage
dump full of filth and impurities. Such a heart cannot comprehend the
knowledge of Allah, love Him, turn to Him, find solace in Him, or rejoice

in His closeness. Instead, it harbors the opposites of these virtues.”

Allah Almighty said, {Tell the believing men to reduce [some] of
their vision and guard their private parts. That is purer for them. In-
deed, Allah is [fully] Aware of what they do} [An-Nur: 30].

7- Taking care of raising children:

It is incumbent upon us to follow the Islamic approach in raising chil-
dren, addressing their deviations, correcting their behavior, and rectifying
their souls through correct beliefs, noble principles, and high moral stand-
ards.

It is crucial that children are raised upon correct beliefs, establishing
prayer, enjoining good, forbidding evil, and cultivating noble qualities
and virtues such as valor, chivalry, generosity, modesty, and courage. They
should be warned against moral vices such as cowardice, moral decay, mi-
serliness, lowliness, and degradation. They should also steer clear of cor-
rupt influences that propagate ugliness, promote indecency and scandals,

855 The Sufficient Answer, pp. 264-268.
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and encourage indulgence in desires through explicit images, provocative
films, and romantic narratives.®*

Indeed, Allah Almighty has outlined for us a methodology in His
Noble Book on how to raise children. It is essential to benefit from these
teachings, as well as from the guidance of the noble Prophet Muhammad
(peace and blessings be upon him). One of the most luminous landmarks
and advice is that of Lugman to his son, as mentioned in Surah Lugman.
Instilling these teachings in the hearts of our children and raising them ac-
cordingly is one of the most important goals in safeguarding our children
and protecting them from the Hellfire. Allah Almighty says, {O you who
have believed, protect yourselves and your families from a Fire whose
fuel is people and stones} [At-Tahrim: 6].

The Prophet Muhammad (may Allah’s prayers and peace be upon
him) said, “All of you are guardians and are responsible for your sub-
jects. The ruler is a guardian of his subjects, the man is a guardian of
his family, the woman is a guardian and is responsible for her husband’s
house and his offspring; and so all of you are guardians and are respon-
sible for your subjects.”*”’

The Noble Prophet (may Allah bless him and grant him peace) said:
“Command your children to perform Salat (prayer) when they are sev-
en years old, and beat them for (not offering) it when they are ten, and

858

do not let (boys and girls) sleep together:

Al-Mannawi (may Allah have mercy on him) said, “And do not let
(boys and girls) sleep together. In other words, separate your children in

their beds where they sleep, once they reach the age of ten, as a precaution

against the stirrings of desire.”®*

This falls under Sharia measures aimed at protecting the Muslim com-
munity from vice and falling into indecency. These are significant preven-
tive measures for those with understanding hearts or attentive ears.

856 The Story of Our Master Lot, peace be upon him, p. 182.

857 Al-Bukhari, No. 893.

858 Sunan Abi Dawud, Book of Prayer, Chapter: When Is a Boy Commanded to Pray, 91.

859 Fayd al-Qadir Sharh al-Jami’ al-Saghir, Muhammad Abd al-Raouf bin Taj al-Arifin bin Ali bin
Zain al-Abidin al-Hadadi al-Manawi, the Great Commercial Library, Egypt, 1st edition, 1356
AH, 5/656.
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The duty of families to protect their children from within becomes
increasingly important and urgent in our era. This is because families to-
day face organized attacks aimed at undermining their foundations and
altering their structures, especially as they have become the last resilient in-
stitution against globalization. What assists in fulfilling this task includes:

- Adherence to Islamic Sharia, which Allah has chosen for us, is cru-
cial. Through it, we organize our lives, raise our generations, and
gain insights into life’s realities. We should understand that without
Islam, there is no progress, advancement, or civilized witness for us.

- Focusing on Islamic education within the family, including sexual
education, by educating and raising awareness among its members
about the Islamic rulings on deviation and its consequences.

- Warning against the dangers of cultural and media invasion from
Western civilization, characterized by fragmentation, dispersion,
and the absence of religious, ethical, and educational bonds among
its members in various media platforms.®*

8- Supplication:

Supplication is one of the most powerful means of protection against
all harm and one of the greatest remedies sought for all ailments, especially
when the supplicant is confident in the response, fulfills the conditions
for the acceptance of supplication, and avoids hindrances. Turning sin-
cerely to their Lord and passionately imploring Him, it is indeed one of
the most effective medicines. It benefits in both preventing and alleviat-
ing afflictions, being an enemy to disease and calamity, defending against
them, treating them, and averting or reducing their impact. The Prophet
Muhammad (peace and blessings be upon him) said in a hadith, “Verily,
supplication is the weapon of a believer.”**!

Ibn al-Qayyim (may Allah have mercy on him) said, “Supplication
during calamity has three positions”:

860 Homosexuality in Western Thought, Dr. Noha Adnan Al-Qaterji, Dar Al-Fikr Al-Gharbi, 1st
edition, 2017 AD, p. 23.

861 Al-Mustadrak on the Two Sahihs, Imam Abu Abdullah Al-Hakim Al-Naysaburi, edited by:
Mustafa Abdul Qadir Atta, Dar Al-Kutub Al-Ilmiyyah, Beirut, first edition, 1411 AH, 1990 AD,
1/392.
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One of them: That the supplicant is stronger than the calamity, so they
repel it.

The second: That the supplicant is weaker than the calamity, so the
calamity prevails over them, afflicting the servant, yet it may be lessened.

The third: That they confront each other and each prevents the other’s
owner.**

Al-Hakim narrated in his Sahih from Aisha (may Allah be pleased with
her) that she said the following: “The Messenger of Allah (peace and bless-
ings be upon him) said, ‘Precaution has no effect against fate, and sup-
plication is beneficial regarding things which have happened and things
which have not happened. Indeed, calamity descends, and the supplica-

tion faces it, so they strive together until the Day of Resurrection.”*®

Verily, when a servant is afflicted with sins and transgressions, if they
sincerely pray, seek refuge in Allah, Glorified and Exalted be He, knock on
His doors, and earnestly supplicate before Him, Allah aids them in moving
from disobedience to obedience, and from darkness to light. Indeed, the
resolution of all matters, before and after, rests solely in the hands of Allah
Almighty.

9- Enjoining good and forbidding evil:

How much the ummah needs those who enjoin good and forbid evil
in accordance with the required Sharia principles! How essential it is for
those immersed in sins, transgressions, and entangled in the depths of
immorality and sins to have advisors who counsel and guide them, com-
manding them to do what is right and forbidding what is wrong, directing
them firmly towards truth and restraining them from deviating. This is
essential for achieving goodness within the virtuous ummah and strength-
ening faith, as Allah Almighty said, { You are the best nation produced [as
an example] for mankind. You enjoin what is right and forbid what is
wrong and believe in Allah} [Ali 'Imran: 110].

Therefore, it is incumbent upon everyone—leaders and governed,
parents and educators—to combat those who promote obscenity among
the believers, engage in trafficking in promiscuity, immorality, sodomy,

862 The Sufficient Answer, p- 18.

863 Al-Hakim fi Al-Mustadrak, Book of Supplication, 1/492.
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adultery, and lesbianism, inflame carnal desires, and sell sexual stimulants
and the like.®%

10- State authority:

When the Muslim community is able to establish a political authori-
ty based on clear principles, explicit rules, and solid foundations derived
from the Holy Qur’an, the governance system of the Prophet Muhammad’s
era (peace and blessings be upon him), and the righteous caliphs’ time,
where the sovereignty belongs to the Sharia of Allah, justice among people,
equality, the emergence of responsibilities for both the ruler and the sub-
jects, the application of the consultative system (Shura), along with estab-
lishing Islamic life by enjoining good and forbidding evil, calling to Allah,
and enforcing legal punishments. And all of this is a practical translation of
the saying of Allah Almighty: {{And they are] those who, if We give them
authority in the land, establish prayer and give zakah and enjoin what
is right and forbid what is wrong. And to Allah belongs the outcome
of [all] matters} [Al-Hajj: 41]. As Dr. Mustafa al-Sibai (may Allah have
mercy on him) said: “Indeed, the noble verse declares the outcomes that
result from the victory of the believers in this legitimate struggle. It is not
about colonizing peoples, consuming their resources, seizing their wealth,
or humiliating their dignity. Rather, it is for humanitarian benefits and the
welfare of societies. These outcomes include:

- To spread spiritual elevation in the world through worship: {estab-
lish prayer}.

- To promote social justice among peoples through zakah: {and give
zakah}.

- To achieve cooperation for the well-being and dignity of society:
{and enjoin what is right}.

- To collaborate in combating evil, crime, and corruption: {and forbid
what is wrong}.

These are the objectives outlined for a state authority based on Islamic
principles.

864 The Story of Our Master Lot, p. 184.
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The implementation of Sharia legislation aimed at protecting moral
values, such as laws concerning punishments and retribution, which safe-
guard individuals and society from the vices of indecency, and violations of
chastity such as adultery, sodomy, false accusations of adultery, lesbianism,
unjust killing, and squandering of intellect, is the duty of state authorities
through their various institutions. It is incumbent upon the state to activate
each of these measures:

A- Educational institutions:

Among the most prominent are schools, institutes, and the adminis-
trations overseeing them. The duty upon these institutions is great, and
the role assigned to them is substantial, as they are the primary nurseries
of upbringing, guidance, and education. Therefore, what they should un-
dertake for the prevention, elimination, or mitigation of the spread of these
phenomena includes:

- Reviving faith in the hearts of students and spreading belief within
the school.

- Carefully selecting teachers who are exemplary in religion, knowl-
edge, integrity, and righteousness.

- Raising awareness about the dangers of such crimes.

- Taking care of students and attempting to understand what is on
their minds, either through suggestion boxes, surveys, or purpose-
ful dialogue between students and teachers so that teachers can be
aware of the problems students are facing and address them. Teach-
ers should feel the responsibility placed on their shoulders to pro-
tect their students from the organized invasion of our societies by
indecencies, sins, and major offenses.

B- Summer centers:

Summer centers play a commendable role in educating youth, preserv-
ing their time, honing their talents, and protecting them from deviation. It
is incumbent upon the relevant state institutions to support these centers
materially and morally, provide scholars and educators to carry out the
task of upbringing and education, instill noble values, and warn against
major offenses.
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C- Security institutions:

It is incumbent upon these institutions to block the path for promoters
and advocates of these vices by eliminating their various means of dissemi-
nation within society and neutralizing factors that contribute to their spread.

Sexually deviant individuals in Islamic countries and elsewhere typi-
cally gather in hidden places and venues to coordinate and engage in acts
of homosexuality or lesbianism. These locations vary from one country to
another; in some, they meet in schools and universities, while in others,
they meet in markets, street corners, during parties, or in massage parlors,
discos, and cafes.

In order to protect society from the evils of this vice and the organized
invasion by external hostile entities supporting it, it is essential to moni-
tor these institutions and their followers closely. A rigorous security plan
should be put in place to disperse gatherings of deviants and their loca-
tions, and they should be brought to court to be judged according to Is-
lamic law. It is crucial to combat these harmful practices that detract from
blessings and provoke the wrath of the Almighty.

Today, there are thousands of pornographic websites on the internet,
and a large number of specialized lists that have become more specific. There
are lists specifically for homosexuals and others classified under specific
countries. What is shameful and saddening is that there are Arabic-named
deviant sites, and worse, there are links between some pornographic lists
and Islam, such as a site called (Muslim lesbians), and so on.5

Among the means to protect the Muslim community from the harms
of this vice are “regulating internet services, blocking prohibited websites
that propagate sexual deviance, pornography, and destructive ideas; having
specialized authorities monitor these websites, pages, and groups, identify-
ing their owners and supporting institutions, and combating their criminal

activities aimed at disrupting society. *%

D- Activating the role of the morality police:
Many individuals with weak souls don’t reap the benefit of call-
ing, guidance, advice, or direction. They require fear, punishment, and

865
866

Same-Sex Marriage in light of Islamic Sharia, p. 108.
Previous source, p. 108.

8 351 ©



SECTION SIX &

corporal punishment. This is the legal wisdom behind the implementation
of hudud®” punishments. Indeed, Allah Almighty instills fear through au-
thority that cannot be instilled through the Quran alone. Therefore, law
enforcement officers play a crucial role in combating corruption, moni-
toring those inclined to deviation, immorality, and obstinacy. However,
above all, those entrusted with this sensitive role should be known for
their virtue, religiosity, integrity, and trustworthiness, so they can fulfill
this responsibility in the best possible manner. Among the tasks that law
enforcement officers should undertake in this regard, in addition to their
current responsibilities, include:

- Recognizing the danger of this crime to security, as the spread of in-
decency and violations of dignity are among the greatest causes of chaos
and insecurity.

- Monitoring suspicious gatherings and dealing firmly with criminals.

- Making efforts to eliminate means that facilitate such crimes, such as
drugs and intoxicants.

When the police fulfill their duties and apprehend criminals involved
in these indecencies, it is then the role of the courts.®®®

E- The judicial institution:

The judiciary plays a significant role in eradicating these heinous
crimes by cutting off their roots through issuing strict judgments and im-
posing deterrent punishments. Implementing Allah’s law upon the perpe-
trators of these crimes serves as discipline and deterrence, protecting soci-
ety from indecency and showing mercy to those who have fallen victim to
criminals. It is also a mercy to the criminals themselves, as such measures
may lead them to repent and desist from their wrongdoing. Conversely,
leniency and laxity only embolden fools and criminals, failing to restrain
them and possibly leading some individuals to take justice into their own
hands, resulting in unintended and regrettable consequences.*”

The implementation of Sharia judicial rulings on deviants protects so-
ciety from their harms and indecencies. Among the benefits of applying

867 Punishments under Sharia are mandated and fixed by Allah.

868 " The Story of Our Master Lot, p. 185.
869 The Immoral Act of the People of Lot, p. 95.
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punishments are the promotion of security, tranquility, and stability within
the community. Conversely, failure to enforce these punishments or be-
ing lenient with them leads to the proliferation of crimes and indecencies
among members of society. The realities of the contemporary world bear
witness to this fact.’”°

Ibn Taymiyyah (may Allah have mercy on him) said, “Indeed, all Shar-
ia punishments are beneficial remedies by which Allah cures the illnesses of
hearts. They are from Allah’s mercy and compassion towards His servants,
as indicated in His saying: {And We have not sent you, [O Muhammad],
except as a mercy to the worlds} [Al-Anbya: 107]. Whoever forsakes these
beneficial mercies out of compassion will find them in the affliction and
destruction they face”! Sheikh Abu Zahrah (may Allah have mercy on
him) said, “The purpose of punishment in Islamic Figh is twofold:

- One: Protecting virtue and safeguarding society from being domi-
nated by vice.

- Two: Public benefit or interest.”s”?

The commitment of Islamic communities to apply the punishment for
sodomy and lesbianism ensures the protection of society from the harms
and corruptions of these vices.*”

F- Media:

The media plays a significant and pivotal role in directing and influ-
encing people. When placed in trustworthy hands and guided by construc-
tive policies, it can have a profoundly positive impact on the well-being of
societies, protecting them from corruption and deviation. It is incumbent
upon the media to fulfill its role in safeguarding communities from de-
viation and corruption by adopting a strategic, civilizational, and cultur-
al vision. This includes confronting counterproductive media influences,
promoting the banner of virtue, disseminating the teachings of the Holy
Qur’an, and showcasing pure examples among people through all available
media channels. Moreover, it involves raising awareness about the dangers

870 The Sharia Objectives of Punishments in Islam, Dr. Rawiya Ahmed, p. 68.

871 The Collection of Fatwas, 15/290.
872 pynishment, p. 27.
873 Same-Sex Marriage in light of Islamic Sharia, p. 106.
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of vices, addressing societal issues, and actively seeking solutions to miti-
gate them.*”*

The state must work to contain, prevent, and confront satellite chan-
nels and media outlets that disseminate sexual deviance and pornography
among people. The authority of the state is required to develop a compre-
hensive governmental plan to achieve these objectives, which include:

- Encouraging the establishment of purposeful and attractive media
outlets as alternatives to direct satellite television broadcasts and limiting
unethical channels.

- Establishing a cybercrime unit within public security to receive re-
ports and complaints from victims of cybercrimes, including unethical ac-
tivities.

- Developing electronic and telephone mechanisms to receive reports
related to immoral content in media, electronic games, and storage media,
ensuring immediate coordination and collaboration between relevant au-
thorities.

- Providing the Ministry of Culture and Media, the Communications
and Information Technology Authority, with contact numbers for unethi-
cal satellite channels through a technical mechanism to block and prevent
access from within the country. Additionally, studying the development of
software programs to automatically detect advertised phone numbers on
these channels for easier monitoring.*”

Generally, there are Islamic countries that have developed detailed
plans to protect their societies from sexual deviation, which can be bene-
ficial, such as those implemented by the Kingdom of Saudi Arabia during
the reign of King Abdullah bin Abdulaziz (may he rest in peace). The gov-
ernmental plan of the Kingdom to combat pornography included twen-
ty-nine steps to regulate ethical content in information technology, combat
internet pornography, and control satellite channels. This plan was formu-
lated by a governmental team appointed by King Abdullah, comprising six-
teen governmental bodies, approved by the Saudi Consultative Council.*”¢

874 The Indecent Act of the People of Lot, p. 104.
875 Same-Sex Marriage in light of Islamic Sharia, p. 111.
876 Same-Sex Marriage in light of Islamic Sharia, p. 111.
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It is an advanced plan that can be utilized by Islamic countries and those
opposed to sexual deviation.

The authority of the state can achieve great accomplishments by di-
recting state institutions, promoting genuine public awareness, and fos-
tering the development of individuals proud of their identity, civilization,
culture, traditions, values, and religion. This can be achieved through:

- Intensifying Qur’anic circles in society and spreading its teachings.

- Caring for youth.

- Focusing on reformative and educational roles in prisons.

- Strengthening the General Directorate for Drug Control.

- Supporting divorced women and wives of prisoners.

- Assisting prisoners upon their release.

- Establishing health centers and hospitals to treat these diseases.

- Empowering mosque imams and preachers in raising awareness.

- Establishing beneficial cultural libraries in urban and rural areas.

- Enhancing the cultural, civilizational, and religious level of sports
clubs.

- Focusing on social care roles and so forth.*”

11- The intensification of Islamic countries with peoples and countries:

Islamic countries should form an opposing front with peoples and
states that reject the erasure of human nature and legislated laws against
sexual deviation. They should refrain from signing United Nations resolu-
tions that legalize sexual deviation or abolish the criminalization of homo-
sexuality, as these directly contradict Islamic Sharia teachings and human
nature. This action allows for the activation of the principle of differenti-
ation between cultures and civilizations, between good and evil, between
sound and deviant nature, between what endures and what fades away,
between proximity to Allah and His law, and distancing from His anger
and displeasure.

These are general values and principles to combat this crime, work on
prevention, and provide treatment for those affected by it.

The concerted efforts of individuals, communities, and nations can
weaken this obscenity that Satan and his followers strive to spread among

877 The Indecent Act of the People of Lot, p. 106-86.
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people. Allah Almighty said, {If you avoid the major sins which you are
forbidden, We will remove from you your lesser sins and admit you to
a noble entrance [into Paradise]} [An-Nisa: 31]. And He also said, {But
indeed, I am the Perpetual Forgiver of whoever repents and believes
and does righteousness and then continues in guidance} [Taha: 82].

Glory be to You, O Allah, and with Your praise. I bear witness that
there is no god but You. I seek Your forgiveness and I repent to You.
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Conclusion and Results

The Holy Qur’an is the decisive Book of Allah, revealed to His Proph-
et Muhammad (peace and blessings be upon him) as the seal of celestial
scriptures, a constitution, and a guide for the followers of the religion cho-
sen by Allah for all mankind. It is the essence of Islamic existence, made
by Allah as a guidance for all beings—human and jinn alike. It stands as a
perpetual and continuous miracle among the miracles granted to His final
prophets. Its miraculous nature extends beyond its eloquence and rhetoric
to encompass countless other dimensions of miraculousness.

One of the miraculous aspects of the Holy Qur’an is its account of pre-
vious nations and the stories of prophets and messengers, all presented in
various styles, including the Qur’anic narrative style. Every detail in these
stories holds wisdom, as Allah Almighty has narrated to us in His Book
the best of stories, as mentioned in His statement: {We relate to you, [O
Muhammad], the best of stories} [ Yusuf: 3].

From here arises the importance of studying Quranic stories. Such
studies serve as a field to elucidate the facets of the miraculous nature of
the Holy Quran, including its prophetic and historical miraculous as-
pects. Moreover, they provide avenues for deriving numerous judgments,
guidance, and contemporary relevance. Quranic narratives stir emotions,
touch hearts, and provide evidence of the divine message’s truth and the
authenticity of revelation and its unity. The religion in its entirety emanat-
ed from a single source, and Allah sent resolute messengers and prophets
to convey the message of Islam from our father Adam to the seal of proph-
ets and messengers, Muhammad (peace and blessings be upon him). Allah
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Almighty says in the Holy Qur’an, {And indeed this, your religion, is one
religion, and I am your Lord, so fear Me} [Al-Mu'minun: 52].

These motivations were behind the composition of this book, which
explores the story of the Prophet Lot (peace be upon him), as mentioned
in several Surahs of the Holy Quran. It connects the narrative episodes
from these chapters, elucidates the various presentations of the story—
whether in overview or detail—and attempts, in some instances, to high-
light aspects of eloquence, rhetoric, and nuances of language. Additionally,
it points out some of the guidance and rulings that can be derived from the
story.

The results I reached in the book “Lot (peace be upon him) and His
Call to Confront Corruption, Homosexuality, and Allah’s Punishment
of the Oppressors” can be summarized as follows:

1. The first creed known on earth is the creed of Islam, based on the
monotheism of Allah Almighty, dedicating worship to Him alone with-
out partners.

2. Islam is the religion of all prophets and messengers. Since the time
Adam (peace be upon him) descended, his religion has been Islam, call-
ing to submission to Allah Almighty, His unity, and worshiping Him
alone without partners.

3. Islam entails submission to Allah alone. Whoever submits to Him and
others besides Him commits polytheism. Whoever does not submit to
Him shows arrogance towards His worship and is a disbeliever in as-
sociating partners with Him. Submission to Allah alone includes wor-
shiping Him alone and obeying Him alone. This is the religion of Islam,
which Allah accepts no other besides it.

4. Mention of Prophet Lot (peace be upon him) appears in the Holy
Quran twenty-nine times across fourteen chapters. His mention in
these chapters occurs in three contexts: Firstly, detailed narratives of his
story with his people, highlighting their deviation, perversity, his call to
them, and the subsequent punishment inflicted upon them. Secondly,
brief references to his story. Thirdly, inclusion of his name among the
names of other prophets (peace be upon them).

5. Linguists have debated the origin and derivation of the name Lot,
which is of non-Arabic origin. Non-Arabic names typically do not have
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linguistic derivations. The word “Laat” in Arabic has various deriva-
tions and meanings in different languages, but the name “Lot” attribut-
ed to this noble prophet (peace be upon him) is not derived from these
linguistic origins, as is correct.

Narrations agree that Lot (peace be upon him) is from the household of
Abraham (peace be upon him). However, there is disagreement wheth-
er he is from Abraham’s offspring or from the offspring of his brother.
The correct view is that Abraham (peace be upon him) is his uncle, and
Lot is the son of his brother Haran.

Prophet Lot (peace be upon him) was born in the land of the Chaldeans
in Iraq, specifically in the region of Babylon. He grew up in an environ-
ment where idol worship was prevalent, and the society was moderate
in its circumstances. He was greatly influenced by the call of his uncle
Abraham (peace be upon him). Lot did not conform to the practices of
his grandfather and father but rather followed the example of his un-
cle Abraham, whom he saw as a good role model. He was raised under
Abraham’s guidance, benefited from his knowledge, believed in his call,
and remained steadfast in that belief.

The society of Lot (peace be upon him) in the land between the two
rivers consists of three classes: The first class is the class of the free
people. The second class is the middle class, known as “Al-Maskiniun”
composed of the children of the middle class who form military units,
armed and organized to work in the camps. The third class is the class
of the poor and slaves, composed of war captives, prisoners, and those
sold in slave markets.

Lot (peace be upon him) believed in the prophethood of Abraham
(peace be upon him) after witnessing the miracle of the fire that did
not burn the beloved of Allah, Abraham (peace be upon him). He be-
came certain that Abraham was a prophet sent by Allah, and what had
occurred was not a passing event, but a miracle crafted by the hand of
the Great Creator.

There is a distinction between a prophet and a messenger: a prophet
comes to affirm the Sharia of those before him, while a messenger in-
troduces a new Sharia specifically entrusted to him. Therefore, every
messenger is a prophet, but not every prophet is a messenger.
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11.

12.

13.

14.

The message is essential for people, and they must have it. Their need
for it surpasses their need for anything else. A person needs the message
to improve their conditions in this life and the hereafter. There is no
salvation in the hereafter except by following the message. Thus, they
are compelled to adhere to the divine law. For this necessity, the messen-
gers were sent to reform and purify souls, to warn against sin, to guide
creation to the right path, to direct them to the correct methodology, to
encourage noble virtues and good morals, and to discourage them from
vices and evils.

The prophets (peace be upon them) are from the descendants of Adam,
and they have human characteristics and attributes. They experience
what humans experience, such as forgetfulness, sleep, wakefulness, sat-
isfaction, anger, sadness, joy, eating, drinking, walking among people
in the markets, and facing trials and hardships. They marry and have
offspring, parents, relatives, and tribes. In all of this, they do not de-
part from their human nature. However, Allah the Almighty chose them
from among His servants and blessed them by selecting them to deliv-
er the messages. He endowed them with certain special characteristics.
The profound wisdom in having the prophets be human is so that they
can serve as role models, and their circumstances can be a source of
emulation. Among these characteristics are as follows: being chosen for
revelation and the message, their eyes sleep but their hearts do not, they
are given a choice at death, they are buried where they die, the earth
does not consume their bodies, they are alive in their graves, and they
are not inherited after their death.

Human minds cannot comprehend many unseen matters, so they need
someone to teach them these things. This includes knowing the names
and attributes of Allah, understanding the angels, jinn, and devils, and
learning what Allah has prepared for the obedient in His abode of plea-
sure and honor, as well as what He has prepared for the disobedient in
His abode of wrath and humiliation. Therefore, their need for someone
to teach them these truths and reveal these unseen matters is essential.

The messengers (peace be upon them) came to reform, purify, and
cleanse souls, and to warn them against sin. They were sent to guide
creation to the straight path, direct them to the correct way, and steer
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them to good morals, while dissuading them from vices and reprehen-
sible behaviours.

Allah the Almighty tasked the prophets and messengers (peace be upon
them) with achieving great purposes, significant duties, and noble
goals, including the following: calling people to worship Allah alone
and abandon the worship of anything else, conveying the divine law to
the people, clarifying what has been revealed of the religion, giving glad
tidings and warnings to the servants, and establishing and implement-
ing Allah’s law among the people.

Studying the lives of the prophets (peace be upon them) through
Quranic stories acquaints people with Allah’s laws regarding change,
transformation, and trials. It also reveals His ways in contention, de-
fense, and selection. Additionally, it uncovers for those who call to Allah
the ongoing and enduring struggle between truth and falsehood, and
that ultimately, the outcome will favor the truth and its followers.

Lot (peace be upon him) called his people to believe in Allah alone and
forbade them from disbelief and polytheism. He invited them to good-
ness and virtue and prohibited them from immorality and wrongdoing.
He fulfilled his duty excellently and delivered his message as required.
He was well-acquainted with the call of his uncle, the Messenger of Al-
lah, Abraham (peace be upon him) before his own prophethood. In
fact, Lot (peace be upon him) followed the same approach in his call as
that of Abraham (peace be upon him).

The story of Lot (peace be upon him) is intertwined with the story of
Abraham (peace be upon him) in Surah Hud. The Holy Qur’an hon-
ors Abraham (peace be upon him) during his childhood, youth, and
manhood, and continues to honor him in his old age in his new home-
land, highlighting the wealth, blessings, and high status granted to him
by Allah. The angels of the Lord visited him, bringing good news and
informing him about the punishment for the people of Lot, who had
transgressed, committed crimes, and violated Allah’s boundaries.

The stories in the Quran are absolute and pure truth. It is not permis-
sible to mix them with the myths, fabrications, and falsehoods of the
Israeli stories, including their misattributions and slanders against the
prophets, which are unfounded and do not reflect the true nature of the
prophets.
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21.

22.

23.

24,

The Islamic nation has fallen short in conveying the messages of Allah
globally and has lagged behind in the march of civilization and human
progress. This is due to its intellectual rigidity, social stagnation, eco-
nomic deviation, moral weakness, political authoritarianism, scientific
ignorance, and absence of international and global media, promotional,
cultural, educational, and awareness efforts. As a result, it has failed in
its religion and its mission in life, following the civilization of Satan that
leads humanity towards crime, deviation, misery, unhappiness, distor-
tion of nature, and destruction of human values and ethics.

Humanity is in dire need of the teachings of the Holy Qur'an and the
knowledge of the histories of peoples and civilizations through the sto-
ries of the prophets and messengers mentioned in the Holy Quran.
These stories guide humanity towards the correct path in its spiritual,
ethical, economic, psychological, and social achievements. This is the
message of the Islamic nation to resume its role on the global stage, to
forbid wrongdoing on a global scale, and to offer salvation to humanity
as a whole.

One of Allah’s Sunnahs in His creation is the removal of societies where
corruption prevails and diseases spread unchecked, and they cannot be
reformed. Allah has indeed destroyed misguided nations who deviated
from the ways of the prophets and messengers, each with a type of pun-
ishment. As for the people of Lot, Allah destroyed them with various
forms of punishment, each sufficient to annihilate and uproot them.

Surah Al-Ankabut tells the story of Abraham (peace be upon him), his
call to his people to monotheism and piety, to worship and thank Allah
alone, to convince them of resurrection, accountability, and the Here-
after, and his trials and tests. It mentions his deliverance from adversity,
his survival from the fire, Lot’s belief in him, Lot’s migration with Abra-
ham (peace be upon him), leaving behind the land of Iraq for the sake
of Allah. They moved to the land of the Levant, calling people there to
worship Allah, the Lord of all creations. It also highlights Lot’s stance
against the great deviations of the criminal, excessive, and corrupt peo-
ple.

After Abraham (peace be upon him), no prophet came except from
his descendants, and no scripture was revealed except upon his de-
scendants, until the sealing of prophethood with his greatest son,
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Muhammad (peace be upon him and his family). This is among the
greatest virtues and honors, that guidance, mercy, happiness, success,
and salvation were granted through his descendants. It was by their
hands that the guided were guided, the believers found security, and the
righteous achieved rectitude.

The peoples of Noah, Abraham, and Lot (peace be upon them) did not
have well-known names, so their prophets were mentioned first. As for
the people of Aad, Thamud, and Midian, they were known by the names
of well-known peoples’ and had known towns. Therefore, the original
intent of the message and guidance is for these peoples, thus they are
mentioned first as they are the essence of the message. The messenger is
not a role designated by Allah for an individual among the people.

Among the people of Lot, perversion and immorality became wide-
spread. The Holy Quran mentions that this was the first occurrence
of such behavior in human history. From the discourse of Lot (peace
be upon him) as presented in the Qurianic narrative, it is evident that
corruption had deeply permeated them in all its forms. They engaged in
acts of immorality that had not been committed by anyone before them
in the world, demonstrating deviant and vile behavior that signifies a
profound deviation and corruption of human nature at its core.

Today, the corruptors of the earth are promoting sodomy and lesbian-
ism through media channels. They resort to manipulation to impose
these ideas on the intellectual scene by stirring up debate around the
topic. Discussions range from condemnation to scholarly analysis and
informed commentary. They have now progressed to portraying broth-
els as symbols of sexual freedom, with news about their leaders and
their images dominating the media, presenting them as stars applauded
by admirers and influencing teenagers.

The spread of homosexuality without standing against it, clarifying its
dangers, and highlighting its consequences through human history and
Allah’s law concerning corruptors, warns of an impending catastrophe
beyond imagination if we do not fulfill our duty to advise, enjoin what
is right, forbid what is wrong on a global and civilizational level.

Verily, the obscenity that the people of Lot introduced is among the
greatest and most heinous of obscenities. It is a dangerous deviation
from human nature, resulting in harmful effects not limited to the
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perpetrator alone, but extending to the society in which the obscenity
is committed.

Lot (peace be upon him) described his people as “criminals” because
they associated partners with Allah, committed egregious obscenities
with {males among the worlds} [Ash-Shuara: 165], a behavior unprec-
edented among mankind. They engaged in these acts openly during the
day, rejecting their prophet (peace be upon him). They were criminals
in three respects: foremost for their association with Allah and rejec-
tion of the prophets, committing obscenities, and their aggression and
transgression. The context indicates they targeted those who disagreed
with them, attacked them, coerced them into committing obscenities,
and shamelessly pursued the guests of their prophet, mistaking them
for mere mortals.

The people of Lot (peace be upon him) transgressed against themselves
by committing the crime of having relations with men and satisfying
their sexual desires through a satanic means. Since this act, which is
adultery, deserved stoning, Allah Almighty punished them not with
stones from the earth but with stones from the sky, raining down upon
each of them specifically named stones that targeted them individually,
leaving none of them spared and annihilating them from the face of the
earth.

The story of Lot (peace be upon him) appears in Surah Al-Araf follow-
ing the mention of verses that narrate about Adam, Noah, Hud, and
Salih (peace be upon them). It is a blessed series from the history of
prophets and messengers, recounting nations and great civilizations,
ultimately reaching the era of humanity during the time of Abraham
(peace be upon him). It describes how human societies spread, multi-
plied, and various civilizations emerged within them.

Extravagance is indeed one of the strongest factors leading to social dis-
integration, because indulging in forbidden desires and satisfying un-
restrained instincts extinguishes feelings of nobility, kills the sense of
shame and self-respect, and normalizes vices in the life of the society
led by the extravagant. These vices become arenas for immoral compe-
tition, where no one dares to oppose them openly. Instead, within the
community, those who reject vices are criticized by the arrogant and
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extravagant, making moral virtues and spiritual values seem strange in
the eyes of this deteriorating society.

The propagators of corruption succeeded in preventing people from
responding to the call of Lot (peace be upon him). He found no one
willing to accept his message beyond the confines of his household, as
sin extended even into his own home through the disbelief of his wife.

Allah Almighty described the people of Lot as criminals, and He men-
tioned various characteristics of these criminals, including: supporting
falsehood and promoting it through various means, disbelief in Allah
and associating partners with Him, rejecting His messengers, denying
belief in the Hereafter, rewards, and punishments, committing obsceni-
ties, permitting what Allah has forbidden, accumulating sins, and com-
mitting wrongs without fear or restraint.

Allah mentioned Lot in Surah Al-Anbya among the prophets discussed
therein. It recounts his migration with Abraham and the blessed oft-
spring granted by Allah to the father of prophets through Ishmael and
Isaac (peace be upon them). The verses also highlight Allah’s favor upon
Lot, his wisdom and knowledge, his deliverance from the city engaged
in wicked deeds, his entry into Allah’s mercy, and his description as one
of the righteous.

Verily, among the devastating effects of associating partners with Allah
and harmful disbelief are falling into obscenities, major sins, and im-
moral acts, as well as committing sins.

Lot (peace be upon him) begins in Surah Ash-Shuara’ with his people
as Noah, Hud, and Salih began: He criticizes their indifference, stirs
their hearts with the conscience of piety, invites them to faith and obe-
dience to Allah, and assures them that guiding them will not diminish
anything from their wealth. Then he confronts them with disapproval
of their egregious sin, for which they became known in history.

The divine message at its core is one: a call to monotheism, and sincere
devotion to Allah. Whoever rejects it has indeed rejected all the messen-
gers, as this is the call of all of them combined.

The Holy Quran emphasizes the call to monotheism and reaffirms it in
numerous places and various forms. It is because monotheism is a fun-
damental principle of Islamic belief that encompasses all calls. Through
it, humanity as a whole is divided into two groups: the ranks of believing
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monotheists and the ranks of misguided disbelievers, throughout the
ages.

Lot (peace be upon him) was not a brother to his people in lineage;
rather, he was a resident among them. The people of Lot were Canaan-
ites from the land of Palestine, while Lot was a Hebrew, the nephew
of the beloved of the Merciful, our master Abraham (peace be upon
him). When Lot settled among them, lived with them, and integrated
into their society, he became like a brother to them in appearance and
association.

The fear of Allah is among the most emphasized matters in the Holy
Quran, directing attention towards it and urging souls to prioritize it.
The essence of piety is prevention, and it progresses through stages:
firstly, avoiding polytheism; secondly, avoiding major sins. The third
stage completes tagwa by abstaining from minor sins.

Lot (peace be upon him) called upon his people, commanded them to
fear Allah Almighty, informed them that Allah had sent him as a mes-
senger to them, and assured them that he was trustworthy in delivering
the message. He guided them to goodness and virtue, and he confronted
them regarding their prominent vices and evil deeds, particularly their
heinous acts and wicked behaviors.

The people of Lot distinguished themselves by committing an act un-
precedented among the worlds: engaging in relations with males, a crime
never before seen due to its abominable nature and extreme severity. In
committing this act, they committed two heinous crimes: first, corrupt-
ing the males and destroying their nobility, breaking their sense of pride
and honor. Second, obstructing themselves from enjoying women, who
were created for that purpose. This led to exposing women to adultery
and the destruction of progeny, which opposes the natural order of life
and undermines the foundation of society.

The people of Lot distinguished themselves by committing an act un-
precedented among the worlds: engaging in sexual relations between
males, a crime never before seen due to its abominable nature and ex-
treme severity. In committing this act, they committed two heinous
crimes: first, corrupting the males and destroying their nobility, break-
ing their sense of pride and honor. Second, obstructing themselves
from enjoying women, who were created for that purpose. This led to

8 366 ©



46.

47.

48.

49.

+<3 CONCLUSION AND RESULTS

exposing women to adultery and the destruction of progeny, which op-
poses the natural order of life and undermines the foundation of society.

Surah An-Naml tells the story of Moses (peace be upon him), then high-
lights Allah’s blessings upon David and Solomon (peace be upon them),
followed by the story of Solomon interacting with the ant, the hoopoe,
and the queen of Sheba and her people. It then narrates the story of
Salih (peace be upon him) and his people Thamud, discussing the plot-
ting of mischief-makers against the truth. The surah concludes with the
story of Lot (peace be upon him) and his people, who turned away from
the truth and went against their natural inclinations.

In Surah As-Saffat, there is a brief mention of the story of Lot (peace
be upon him), emphasizing Allah’s honoring of His prophets (peace be
upon them), placing them among the honored ones, indeed the most
honored. The surah does not detail what transpired between Lot and
his people but focuses instead on what Allah singled him out for and
the consequences that befell his people. It then admonishes the Arabs
who pass by their dwellings morning and evening but fail to remember
and are reproached for not using their intellects in what is beneficial for
them.

The Holy Quran directs people to reflect on the people of Lot who were
afflicted with a rain of evil and were among the obstinate sinners, with
hearts hardened and characters unyielding. The Holy Qur’an urges peo-
ple to consider their fate for several reasons: first, they left enduring,
everlasting effects that persist until the Day of Judgment, untouched by
the passage of days and the cycle of nights. Second, these lasting conse-
quences are accessible to every discerning and rational person. Third,
within these consequences lie clear lessons and admonitions, serving as
a place of reflection and insight.

The story of Lot (peace be upon him) is briefly mentioned in Surah
Al-Qamar after recounting the stories of the people of Noah, Aad, and
Thamud. This surah, like other Meccan Surahs, aims to establish the
foundations of Islamic creed. It warns the disbelievers of Meccan of a
similar punishment to that of previous nations mentioned in the surah,
as retribution for their rejection of the messengers. Each story is distinct
and concludes with a chilling statement invoking wonderment: {And
how [severe] were My punishment and warning} [Al-Qamar: 16].
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The story of Lot (peace be upon him) and his people in Surah Al-Qa-
mar is the fourth narrative, illustrating the consequence of rejecting the
messengers, committing indecencies, and highlighting the severe pun-
ishment of destruction and annihilation. This serves as a lesson for all
people to understand that no destruction comes except after a warning
of punishment from a messenger of Allah, followed by their denial.

The punishment upon the people of Lot occurred in two stages: The
first stage: Allah blinded their eyes during the night when they intended
harm to Lot and his angelic guests. The angels instructed Lot to leave
with his believing family at dawn, and they blinded the deviant people
gathered at Lot’s house. They were struck blind and could not see any-
thing nor defend themselves. The second stage: Their destruction was
brought upon them in the morning of the following day: {And there
came upon them by morning an abiding punishment} [Al-Qamar:
38].

Allah endowed the prophets (peace be upon them) with special quali-
ties to prevent people from being repelled by them or their call. These
qualities include being free from infectious diseases, immunity from ly-
ing and betrayal, and safeguarding their honor, ensuring people find no
fault in them.

The betrayal of Lot’s wife (peace be upon him) was that she informed
the people of Lot when the two guests arrived. She was misguided and
sided with her disbelieving people. Her betrayal did not involve com-
mitting the immoral act itself, as no wife of a prophet has ever commit-
ted such a betrayal.

The punishment of the people of Lot (peace be upon him) came in pro-
portion to their crimes and deviation. Their retribution matched their
deeds, as those deviant ones abandoned women for men and satisfied
their desires with those like them of the same gender. In doing so, they
distorted truths and values, and overturned nature and reason.

Allah Almighty has referred to the stories of the prophets (peace be
upon them) briefly in some places and elaborated on them in other
verses. This was to warn those addressed against persisting in their de-
nial of their messenger, lest they suffer the same fate as those nations
who were close to them. They are familiar with their stories due to what
has been narrated and widely known about them. Some even witness

8 368 ©



56.

57.

58.

59.

60.

61.

62.

+<3 CONCLUSION AND RESULTS

their remains, like the people of Thamud and the village that was rained
upon with stones of hard clay.

Surahs (Al-Tawbah), (Al-Najm), and (Al-Haqqah) alluded to the peo-
ple of Lot without mentioning their name, and agreed in describing
them as “the overturned towns.”

The Quranic narratives of the destroyed nations highlight the men-
tion of the reasons that led to their destruction. Each of these nations,
without exception, Allah mentions the causes of their destruction. He
mentioned the reasons for the destruction of the people of Lot, includ-
ing: polytheism, injustice, criminality, denial of the messenger, disobe-
dience, corruption, harm to Lot, ingratitude for Allah’s blessings upon
them, open defiance of sins, and negligence towards the causes of de-
struction.

The people of Lot fell into corruption on the earth, and this character-
istic dominated them. They corrupted their beliefs, behaviors, morals,
and society. Because of the grave sins they committed, the divine decree
of Allah came upon them to destroy the corrupt.

Allah destroyed the people of Lot with various types of punishment,
which included rain, stones of hard clay, a loud shriek, overturning their
cities and making their highest parts their lowest, and a storm of stones.

The Sunnah of loss befell the people of Lot (peace be upon him), as
Allah says, {And they who disbelieve in the verses of Allah - it is those
who are the losers} [Az-Zumar: 63]. It is from the decree of Allah that
the disbelievers do not succeed, and that they are indeed losers. This is
an effective decree that does not fail to come to pass.

One of the reasons for the destruction of the people of Lot and the en-
actment of Allah’s Sunnah upon them was their negligence towards the
causes of their destruction. They did not heed the seriousness of these
causes but rather practiced them at both individual and societal levels.
The Holy Qur’an directs attention to their circumstances in the story of
Lot (peace be upon him), which is rich with lessons, insights, benefits,
and norms concerning Allah’s laws regarding the movements of societ-
ies and the factors leading to the decline of civilizations.

Indeed, among the reasons for the salvation of Lot (peace be upon him)
and his people were their faith in Allah, their piety, obedience to Him,
sincere belief in His Oneness, dedicating worship exclusively to Him,
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combating all forms of polytheism, adhering to the divine law and guid-
ance of Allah, and seeking refuge in Him through supplication. Allah
Almighty says, {My Lord, save me and my family from [the conse-
quence of ] what they do} [Ash-Shuara: 169].

Among the attributes of Lot (peace be upon him) mentioned by Allah in
His book are that he was a believer who migrated for the sake of Allah,
a trustworthy messenger, sincere and pure, reliant on Allah, noble, and
enjoining good and forbidding evil.

The purity of Lot (peace be upon him) and his household was a promi-
nent sign and distinct characteristic among his people, who were deeply
immersed in moral decay and deviated from the path of humanity and
natural disposition that Allah created people upon. The people of Lot
were peculiar in their thoughts and behaviors, to the extent that their
deviation in thinking reached the core of concepts and values. Purity
in their eyes became a crime punishable by the laws of the corrupt, and
Lot himself became a stranger to them, someone they could not com-
prehend among themselves because of his purity.

The purity of Lot (peace be upon him) and his household was one of
the reasons for their salvation from destruction and ruin among the de-
viant people. Purity is an essential attribute of the prophets (peace be
upon them), as well as for the righteous callers who came after them.

Non-normative sexual relationships, which deviate from natural dispo-
sition, have become a significant challenge to human life on this earth.
They are heralds of destruction, ruin, and divine retribution due to
these acts that Satan has adorned for humanity.

The Islamic Sharia and other divine laws have come to regulate the ful-
fillment of human sexual instincts and reproductive methods between
genders, preserving the overarching goal of safeguarding progeny. This
fundamental principle, unanimously upheld by divine laws, ensures the
continuity of the human species and protects their rights across ages.
Therefore, the wise legislator ordained marriage between male and fe-
male as a means to satisfy natural instincts and desires in harmony with
sound human nature and civilization, achieving noble Sharia objectives
and lofty goals.

The term “homosexuality” was coined to refer to sexual relationships
between individuals of the same sex (male-male or female-female). It
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was introduced by the Swiss scientist Karl Heinrich Ulrichs in 1869,
and the term gained widespread use in natural sciences, psychology,
social sciences, and law.

Advocating for so-called same-sex marriage and enacting legislation
and laws to protect it is considered a crime and a violation against one of
the five fundamental objectives that divine laws have aimed to preserve:
the preservation of progeny. Just as same-sex marriage deviates from the
natural instinct that Allah has instilled in humanity, it includes the same
reason for which Allah destroyed the people of Lot. Therefore, it is not
unlikely that Allah’s wrath and punishment could descend upon any
society that adopts same-sex marriage as one of its practices.

The pressures from major powers in this era have been particularly fo-
cused on the Islamic world to legislate laws that allow same-sex mar-
riage and to abolish systems that prohibit it under the guise of human
rights or deceptive international charters aimed at eradicating human
identity in general, and specifically targeting the Islamic identity.

Same-sex marriage has passed through various stages. The first known
instance of this abhorrent immorality and heinous crime was among
the people of Lot (peace be upon him), as clarified by the Qur’anic vers-
es from previous times, indicating that they openly practiced this vice.

The Beijing Declaration of 1995, a product of the World Conference on
Women, marked a point of recognition for LGBTQ rights. This docu-
ment adopted the term “gender” as a substitute for “sex,” aiming to deny
the fact that the difference between male and female is ordained by Allah
Almighty. Instead, it framed this difference as a result of social, famil-
ial, and environmental upbringing controlled by man. Consequently, it
acknowledged LGBTQ rights, leading to recognition of same-sex mar-
riage rights and the rights to adopt or use surrogacy for having children.

Allah Almighty legislated marriage and encouraged it for great purposes
and noble wisdom. The Holy Quraan affirms this by stating: {And of
His signs is that He created for you from yourselves mates that you
may find tranquility in them} [Ar-Rum: 21].

Among the purposes of marriage in Islamic Sharia are as follows: the
purpose of reproduction and seeking offspring, the purpose of preserv-
ing lineage, the purpose of emotional and psychological tranquility, the
purpose of fulfilling and satisfying human nature through marriage,
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the purpose of fostering social bonds and mutual acquaintance among
people, and the purpose of strengthening bonds of affection and love
among them.

The purpose of reproduction and seeking offspring is considered the
primary purpose of marriage in Islamic Sharia. It is indeed among the
necessities for both religious and worldly interests, as some scholars
have included it among the five essentials that all divine laws aim to
preserve.

One of the primary purposes for which marriage was legislated in Is-
lamic Sharia is the preservation of lineage and ensuring that kinship
remains clear from any mixture or doubt.

One of the purposes for which marriage was legislated in Islamic Sharia
is to fulfill natural desires in a permissible manner and to satisfy sexu-
al urges within lawful bounds. This purpose is unanimously acknowl-
edged and accepted by divine laws, sound minds, and upright natures
alike.

One of the great purposes for which marriage was legislated in Islam is
to foster mutual acquaintance among people, strengthen bonds of af-
fection and love between them, and consequently promote cooperation
and solidarity among tribes, families, and communities.

Islamic jurists and scholars unanimously agree, across their various figh
schools, on the prohibition of homosexuality, considering it a heinous
and reprehensible act, a grave crime contrary to human nature and in
opposition to innate disposition. This consensus is based on the conver-
gence of textual evidence from the Holy Qurian and Hadith affirming
this stance.

Scholars have differed regarding the punishment for sodomy into three
opinions: The first opinion is that the perpetrator of this obscenity
should be killed, regardless of whether they are active or passive partic-
ipant, whether married or unmarried. The second opinion is that they
should be subjected to the punishment for adultery: stoning if married
and lashing and exiling if unmarried. The third opinion is that there is
no fixed punishment, rather they are to be reprimanded and impris-
oned until death or repentance. Many scholars, both ancient and mod-
ern, have favored the first opinion, considering it to be in accordance
with the correct religious evidence. Likewise, the consensus among the
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four major schools of thought is that the punishment for lesbianism is
disciplinary rather than punitive.

The actions of the people of Lot have significant and diverse conse-
quences, causing severe harm on individual, societal, and national
levels, including religious, moral, social, economic, psychological, and
health-related damages. These damages encompass religious, ethical,
social, economic, psychological, and health-related harms.

Among the harms and damages that affect social life in societies are
the following: the disappearance of blessings and prosperity, the prev-
alence of punishments and deterrents, decreased security, widespread
chaos and fear, and increased instability. Additionally, societies, nations,
and communities are deprived of true happiness, strength, and dignity.
This leads to societal breakdown and dissolution, the spread of animal-
istic behavior and unethical conduct. Families disintegrate, homes are
scattered, and societies fragment, causing the collapse of higher values
and authentic meanings, undermining seriousness and diligence. Con-
sequently, this results in the spread of epidemics and diseases that afflict
the community, reluctance of men to marry, and unparalleled social dis-
order.

Economic harms of homosexuality include the wastage of financial re-
sources in pursuit of forbidden desires, the expenditure on purchasing
indecent magazines and explicit videos that stimulate base instincts and
awaken latent tendencies. Additionally, funds are allocated for studying
this phenomenon, researching ways to address it, and treating those af-
flicted with related disorders, alongside contributing to unemployment
and a shortage of available labor.

Among the psychological harms inflicted upon individuals involved in
homosexuality are as follows: severe fear, loneliness, disturbance, anx-
iety, susceptibility to stubborn illnesses, desire for isolation, and intro-
version.

Among the diseases mentioned by specialized doctors related to the
practice of sexual deviancy are AIDS (the plague of the era), aversion
to women, acute and chronic prostatitis, Kaposi’s sarcoma, a malignant
tumor prevalent among homosexuals and considered a prominent sign
of AIDS, hepatitis, and hepatitis B virus, which is widespread among
homosexuals, oral and anal cancer.
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Scholars have cited numerous reasons for falling into obscenities and
sexual deviancy. Some have elaborated extensively while others have
summarized. Among the most significant reasons are as follows: weak
faith, shortcomings in child upbringing, idleness, bad company, drug
abuse, immodesty and mixing freely with the opposite gender, difficulty
in marriage, disregarding what is prohibited, associating closely with
men and gazing at them, infatuation, influence of Satan, and exposure
to media influences.

Neglecting the upbringing of children and failing in their educational
rights has resulted in disasters in societies and nations, necessitating a
serious reconsideration and thoughtful approach to develop education-
al curricula derived from the Holy Qur’an and the noble Sunnah. This
is essential to rescue youth from the clutches of demons, pornographic
institutions, and enemies of virtue and noble morals.

Itis our duty to devise thoughtful plans to occupy the time of youth, con-
nect them with the Holy Qurian through memorization, understanding,
and application, encourage them to maintain the five daily prayers and
supererogatory prayers, urge them to fast, endear them to voluntary acts
of worship, and present exemplary models of steadfastness for them to
emulate. Examples include Joseph (peace be upon him), Ishmael (peace
be upon him), the Companions of the Cave, and the young companions
around the Prophet Muhammad (peace and blessings be upon him) like
Sad ibn Abi Waqqas, Zubayr ibn al-Awwam, Ali ibn Abi Talib, Musab
ibn Umair, and many others. They should draw lessons from their lives
and emulate them as living models in building society according to the
methodology of Allah.

Drugs are a deadly weapon exploited by followers of Satan to destroy
societies, morals, and values. Through this serious affliction, the addict
becomes a slave to forbidden desires and fleeting pleasure.

The Islamic nation in our present time faces dangers from all sides, in-
cluding the spread of doubts in beliefs and practices, the dangers of in-
dulging in forbidden desires in behavior and social interactions. This
deepens the risk of attempts to undermine Muslims’ lives in the most
dangerous plan harnessed for a war against Islam, and the most dan-
gerous conspiracy against the Islamic nation embraced by the follow-
ers of Satan through institutions, organizations, and systems of some
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countries, promoting the theory of confusion between truth and false-
hood, good and evil, and righteousness and corruption

The demons among humans and jinn have declared war on noble mor-
als, chastity, and modesty. They promote the use of nudist clubs, mag-
azines, novels, and modern technology for corruption, framing it as a
war on morals and higher principles in the name of freedom. In reality,
this is an invitation to a life of wilderness, carnal desires, worldly de-
struction, and the displeasure of Allah in the Hereafter.

Media outlets affiliated with advocates of sexual deviancy have contrib-
uted to the spread of the obscenity of homosexuality. They have used
media as tools of demolition, sabotage, corruption, and moral decay to
dilute ethics and promote scientific training in committing obscenities.
They have employed available means such as tabloid press, pornograph-
ic literature, radio, satellite channels, and social media for this purpose.

The Jewish deception aims to corrupt Muslim youth and humanity,
drowning them in desires until they are controlled. Jewish schemes
have executed teachings from the corrupted Torah and Talmud, calling
for global corruption through various means and methods. They have
utilized every conceivable method to fight religions, promote atheism,
advocate sexual revolution and freedom, and gained control over me-
dia and guidance centers. They have worked to spread obscenity and
disseminate all forms of vice, foremost among them homosexuality and
adultery.

The greatest means of prevention and remedy from obscenities, major
sins, disobedience, and transgression lie in knowing the correct creed,
engaging in righteous worship, and embodying noble morals. This
knowledge begins with understanding derived from His Noble Book
and the methodology of the chosen Prophet Muhammad (peace and
blessings be upon him), coupled with deep nurturing aimed at purify-
ing souls through obedience and freeing them from sins.

Since the beginning of the Islamic call, the Prophet Muhammad (peace
and blessings be upon him) was keen to ensure that people have the
correct perception of their Lord and understand His rights over them.
He emphasized that this perception would lead to belief and certainty
among those who purify their souls and uphold their innate integrity.
The Prophet’s focus on this perception, derived from the Holy Qur’an,

<} 375 o



CONCLUSION AND RESULTS &

96.

97.

98.

99.

included several aspects: that Allah is free from imperfection and char-
acterized by perfections, that He is the Creator and Owner of every-
thing, the source of all blessings whether small or great, that His knowl-
edge encompasses everything, that He assigns angels to record human
actions, that He tests His servants with trials as a means of testing and
examination for them, that He grants success, support, and victory to
those who seek refuge in Him and rely on His protection, and that it is
the right of His servants to worship Him without associating anything
with Him.

The Prophetic upbringing centered on monotheism is the founda-
tion upon which Islam was built. It is the methodology followed by all
prophets and messengers before, as every messenger called upon their
people to worship Allah alone. Prophets such as Noah, Salih, Hud,
Shuayb, Abraham, Moses, and Jesus (peace be upon them) all called the
oneness of Allah, which involves worshipping Him alone, rejecting false
deities and idols.

The Holy Qurian emphasizes the Day of Judgment extensively. It is rare
to find a Meccan surah that does not mention aspects of the Day of Res-
urrection, the conditions of the blessed and the punished, how people
will be gathered and held accountable. The Holy Quran vividly por-
trays the Day of Judgment as if one can see it with their own eyes, cov-
ering resurrection, gathering, accountability, recompense, intercession,
scales of justice, and more.

Prophetic education focused on the concept of divine decree and its
impact on the companions. It defined for them the reality of humanity
through the story of Adam (peace be upon him) in the Holy Qur’an,
emphasizing Allah’s honoring of Adam and his descendants in various
ways. Allah specifically created humans with His own hands, endowed
them with a beautiful form and balanced stature, and granted them in-
tellect, speech, and discernment. Allah Almighty honored humanity by
preferring them over many of His creations and by sending messengers
to guide them.

The Prophet Muhammad (peace and blessings be upon him) raised his
Companions to purify their souls and guided them towards the straight
path that helps them achieve this goal through the Holy Quran. Among
the most important teachings were the following: reflecting upon the
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existence of Allah and His creations, contemplating the Holy Qur'an to
realize the greatness and wisdom of the Creator, pondering over Allah’s
comprehensive knowledge encompassing everything in the universe,
both seen and unseen realms, and worshipping Allah Almighty.

Educating on noble morals is one of the primary objectives of the Islam-
ic message implemented by Prophet Muhammad (peace and blessings
be upon him) with his Companions. High ethics are an integral part
of Islamic belief. True belief is only realized through good character,
which is why the Prophet Muhammad (peace and blessings be upon
him) nurtured his companions on noble morals through various effec-
tive methods.

Among the most important morals and values in preventing and treat-
ing the obscenity of the people of Lot are: patience, sincerity, sincere
repentance, marriage, lowering one’s gaze, caring for the upbringing of
children, supplication, enjoining what is good and forbidding what is
evil, having a deterrent authority for this obscenity by the state, edu-
cational institutions working on raising awareness of the danger of this
obscenity, activating the roles of police and moral authorities, and acti-
vating the role of judicial institutions in criminalizing these obscenities
to eradicate them completely.

Islamic countries should form a united front with peoples and states
opposed to obliterating human nature and legislating laws that legalize
sexual deviance. They should refuse to sign United Nations resolutions
that endorse the legalization of sexual deviation or the decriminaliza-
tion of homosexuality, as they directly contradict the teachings of Islam-
ic Sharia and human nature. This action provides a broad scope to ac-
tivate the principle of cultural and civilizational clash, good versus evil,
sound and deviant nature, the affirmation of good and the elimination
of impurities, drawing nearer to Allah and His Sharia, and staying away
from His anger and displeasure.

The concerted efforts of individuals from within the nation, along with
communities and states, are effective in weakening the obscenities that
Satan and his followers strive to spread among people. This jihad and
righteous work ultimately lead to the forgiveness and mercy of Allah
Almighty. He, Glorified and Exalted, says, {If you avoid the major sins
which you are forbidden, We will remove from you your lesser sins
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and admit you to a noble entrance [into Paradise]} [An-Nisa: 31].
And He says, {But indeed, I am the Perpetual Forgiver of whoever
repents and believes and does righteousness and then continues in
guidance} [Taha: 82].
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